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Jain Society of Greater Detroit

August 20, 1996

Jai Jinendra'
w1 fraTa! ! S 79 g8 IaTEsT waE! |
vafraslt  wvEfar sEwafadt sl

Jaya viyaraya! jayaguri! Hou mama tuha pabhavao
bhayavam!

Bhavanivveo maggdnusariya itthaphalasiddhi.

Oh the Conqueror of all attachments Oh, the world teacher
Oh the blessed one through your grace may I develop

detachment to the mundane world, continue to follow the
path of Salvation and attain fulfilment

Eternal source of the divine spiritual teachings has finally become available
in comprehensive format This monumental work 1s a culmimation of
exhaustive knowledge and years of untinng dedication of Shri Jinendra
Varmji The invaluable contribution of hundreds of Jain , Sadhus, and
Sadhvi1 has made 1t possible for this unmique reference work to come to
reality This unprecedented spiritual work was the result of the nspiration of
Shr1 Vinobaji, who 1s revered as much as Shn Mahatma Gandhi, all over
India,

I feel extremely fortunate for being instrumental mm bringing SAMAN
SUTTAM 1o the Jain community of North Amenca. The publication of
approximately 8000 copies was made possible by the generous support of all
the donors, the Board of Trustees and fund raising commttee(1995) of the
Jain Society of Greater Detroit and countless other individuals I feel 1t 1s
appropriate to express my special gratitude to Shri Jagat Jain who first
envistoned this project for North America

I sincerely hope this compendium of mmspirational spiritual scriptures will
help our present as well as future generations immensely The publication of
"Saman Suttam"” could not have been more timely but to coincide with the
mitiation of our long awaited temple project in Farmington Hills, Michigan

I take this opportunity to request participation of the Jamn commumty of
North America in this worthy cause which 1s destined to guide the lives of
our children as per the holy scriptures of Jainism perpetuated over the
millenmiums by our Thirthankars.
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Nanam saranam me, damsanam ca saranam ca cariya

saranam ca.
Tava safimpamar ca saranam, bhagavam sarano Mahdviro.

Right Knowledge 1s my shelter, Right Faith 1s my shelter,
Right Conduct 1s my shelter, austerity and self-restraint
are my shelters, Bhagavan Mahavira 1s my shelter

Sincerely,

Bharat M. Tolia, M D West Bloomfield, MI 48323 US A.



HISTORY OF JAIN SOCIETY OF GREATER DETROIT

The Jain Society of Greater Detroit, Inc. was founded in 1975 as a
religious organization. Starting with 50 famulies, the total membership in
1996 1s approaching 300 families. Significant milestone have been
established along the way, including:

1981 - Incorporated as a non-profit, religious organization
-  Established the first constitution for the organization

1982 -  Society was granted non-profit tax exempt status by IRS
-  First relious summer camp for adults and children
1983 -  Jamn study class for children
1985 -  Study class for adults was established
- Hosted 3rd JAINA convention of North America
1986 - Established “Clothes Dopnation” program for needy
families in India
1988 -  Newsletter named “Jain Va1~ was started
1989 - Bought 3 acres of land for TEMPLE project in Farmington
Hills, Michigan
1991 - “BHUMI POOJAN” for the TEMPLE celebrated
1992 - “SHILA ROPAN” for the TEMPLE celebrated
1993 - Jain Orgamzation of Youth (JOY) group was established
- Additional 3 acre of land with house was purchased
1994 - House was inauguarated as internm Temple
1995 -  Construction of the 25,000 sequre foot Jain Temple was
started
1996 -  Anticipated completion of Temple in December

1997 -  Summer. Pratishtha of 11 Murtis planned in the first phase
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PUBLISHER'S NOTE

Sarva Seva Sangh feels immense pleasure in bringing out
the English Translation of Saman-Suttam. Acharya Vinobaji
has brought out the essence of all the religions and their
religious works such as the Essenceof  Christianity,
Navasarhhita of Dhammapada, Kuranasara, Bhagvata
Dharma Sara, Essence of Vedas, Essence of Manusmrti etc. He
also wanted to bring out the essence of Jaina Religion, prepared
by Jaina Monks. He consented to go through the collection.
Inspired by him respected Sri Jinendra Vamiji undertook the
responsibility to prepare .ts first draft. Initially it was published
as Jainadharma Sara. Then incorporating the comments and
suggestions therein of monks and scholars, a new compilation
entitled 'Jinadhamma' was published. Finally, an assembly was
held on 29-30 November in 1974, in Delhi, attended by the
Jaina Acharyas and monks, scholars and laymen, representing
all the Jaina sects. It is in this assembly that Samana-Suttarh
took its present form.

With the inspiration of Acharya Vinobaji I (Radha Krisna
Bajaj) contacted, Acharyas and monks of all the Jaina sects,
with the draft prepared by Jinendra Vamiji. 1 am very grateful
to Acharya Tulsiji, Yuvacharya Mahaprajiia, Muni Nath-
malaji, Acharya Vidyanandaji and Acharya Susil Kumarji who
co-operated whole heartedly. Acharya Janakavijayaji was able
to give little time for it.

Acharya Anand Rsiji, Upadhyaya Amarmuniji, Acharya
Dharmasagarji, Acharya Vijaya Samudrasuriji, Muni Santa
Balji and Muni Yas$ovijayaji all gave their co-operation in some
form or other. We had blessings of Acharya Ramachandra
Suriji also. Sri Kanjiswami also supported us. It is mentioned in
religious texts that ‘Sarvesiamavirodhena brahmakarma

samarabhe’ FINHAAVT FETFA FHTCY that is a work ought to

be performed with the congregation of all. [t is a matter of great
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pleasure that in its compilation and publication we had co-
operation from all and opposition from none.

During the course of last two thousand years, it was for the
first time that an unanimous work was published on the eve of
25th centenary of Nirvana of Lord Mahavira. Saint Vinobaji
remarked that impact of Mahavira on his mind was second only
to the Bhagvad Gita.

After the Assembly of 1974,in April 1975, the first edition of
Samanasuttarh with Hindi translation was published. Its second
edition was published in May 1975, just one month after the
first. Third edition was published in 1982. In all 15,000 copies
of Hindi editions have been published. The demand for its
English translation arose after some time. To bring out an
edition with appropriate and upto mark English translation, we
have been striving for last twelve years. We have to be very
careful in the translation of a religious text to avoid
contradiction.

First of all Dr. K. K. Dixit translated it into English. He was
entrusted with the task on the advice of Padmabhusana
Pt. Dalsukhbhai Malvania. Mr. Justice T.K. Tukol also
translated it, on the suggestion of Honourable vice-President of
India Sri B.D. Jatti. Both the drafts were handed over to Dr.
Sagarmal Jain, Director, Parsvanatha Sodhapeeth, Varanasi in
accordance with recommendation of Late Chimanabhai
Chikubhai Shah. On the basis of both the drafts he corrected the
transiation and prepared this final draft. The draft prepared by
him is being published now. [ am very thankful to all of them. |
appeal to the learned readers to write us, about the errors in it, to
enable us to correct those 1n ensuing editions.

I find that the publicity of Samanasuttarh was not at desired
level durning last 15 years. As far as the English edition of
Samanasuttarm 1s concerned it was undually delayed. Respected
Vinobaji and Sarva Seva Sangh have entrusted me the
responsibility of bringing out the English Edition. [ am extre-
mely sorry for this delay.
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[ wish that Jaina society should take the responsibility of its
publication and circulate lakhs of copies of their precious text.
The copies of samanasuttam should be with all the temples,
monks, scholars and laities. Like Bhagvadgita each and every
house ought to keep it as an essential one for daily reading.
Sarva Seva Sangh will willingly hand over the responsibility of
its publication to Jaina Society with one reservation that no
change should be made without prior and explicit approval of
prominent Jaina Acharyas of Svetambara, Digambar,
Terapanthi and Sthanakavasi Jaina sects.

[ will also like to thank Dr. Harihar Singh, Lecturer, Ancient
History. B.H.U. who transliterated into Roman, Prakrita gathas
of Samanasuttarh which was lost unfortunately. It is the Roman
transliteration by Dr. Ashok Kumar Singh, P.V. Research
Institute, which is appearing with the text of the English edition.
He has also done proof-reading. My thanks are due to him also.

My sincere thanks to M/s. Ratna Printing Press for fine
Printing.

Radhakrishna Bajaj

for Sarva Seva Sangh
Prakashan
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LETTER TO VINOBA FROM THE MUNIS
(MONKYS)

Anuvrat Vihar 210, Deendayal
Vira Nirvana Date. 24-1-2501. Upadhyaya Marg
New Delhi.
Date 7-12-74.

Auspicious-minded. Lover of Religion
Sri Acharya Vinobaji.

"Jaina Dharma Sara” and its new form “Jinadhamma"

have been compiled bearing in mind your timely suggestion
based on equanimity of thought. In this task of compilation, we
have received the co-operation of Sri Jinendra Kumar Varniji
and other scholars. An assembly was organized due to the
untiring efforts of Radhakrishna Bajaj, for Sarva Seva Sangha.
All the Acharyas, monks and scholars who participated in the
Assembly endorsed your suggestion and brought out a book
entitled "Samanasuttarn” acceptable to the entire Jaina Commu-
nity. It has been regarded as a great achievement during the
2500th Year of the Nirvana of Bhagavan Mahavira. The
Assembly met on the 29th and 30th November, 1974 and the
text was recited therein. Critical observations, reviews and
thoughtful comments were received from the Acharyas, Monks
and scholars. The responsibility of critical revision was finally

entrusted to the monks and the co-operation of Varniji was
placed at their disposal.
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The work was completed within the course of a week after
frequent meetings for revision and mature consideration. We
are quite happy over it. We hope that you will puruse the text
with seriousness and plan it after the pattern of the
Dhammapada. If there be still more suggestions, you may give

them. That will please us all.
Presidents of the various sessions of the Assembly.

JAwaced - wid Refla 3z
(Muni Sri Vidyanandaji) (Muni Sri Susila Kumariji)

A 33% 7= (4 aunes
(Muni Sri Janakavijayaji) (Munti Sri Nathmalji)

T T

N J inendfaVamiji)
{! H ¢ Compiler ofthe Book.
KR gi?

lrve &3 1212197

(In the handwriting
of Vinobaji).



SATISFACTION
(Vinoba)

There have been many events of satisfaction in my life.
Perhaps, the best of the satisfactions, the final one, came to me
at last this year. I had often requested the Jainas that the essence
of the Jaina philosophy should be available in the same manner
as that of the Vedic religion which was available in the Gita in
about seven hundred verses and that of Buddhism in the
Dhammapada. This was a difficult task for the Jainas, as they
have many traditions and many books. Thus there are the Bible
and the Quran, however big in size they might be, they are one.
But among the Jainas, there are two: the Svetambaras and the
Digambaras, apart from some others. | have been frequently
telling all of them that their monks should mee together, discuss
and bring about an universally acceptable essence of Jainism
for all Jainas. At last, 'a fool' by name Varniji came forward
and the views of Baba appealed to him. He is studious, and with
great labour, he has also compiled a Dictionary of Jainas
technical terms. He published a book entitled Jaina Dharma-
Sara. He printed a thousand copies of the book and sent them to
Jaina scholars and also to the scholars outside the community.
On the suggestions made by the scholars, he dropped some
verses, added some and after doing all that, he published a book
"Jina-dhamma". An Assembly was convened on the persistence
of Baba in order to hold discussions thereon; monks, acharyas
and the other scholars including some house-holders, those
participated therein, numbered nearly three hundred. After
frequent discussions, they changed its name, form and finally
prepared by unanimous consent, a book entitled "Samana-
suttarn” in Ardhamagadhi took its shape. There are 756 verses.
The figure 'seven’ is very auspicious for the Jains. If 7 and 108
are multiplied, the result is 756. So many verses were selected
by unanimous consent. it was decided that the book should be
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published on Chaitra Sukla 13, the date of the birti.
anniversary of Bhagavan Mahavira which fell on 24th April this
year; it was to be published in the most auspicious manner. The
essence of Jainism was to be available throughout India on that
day under the title of "Samanasuttarh”. It will be continued to
be read in future by Jainas and non-Jainas so long as Jainism
continues to be in existence as also the Vedic religion and
Buddhism continue to be alive. A very great thing which could
not be achieved during the last thousand or fifteen hundred
years has been achieved. Baba became merely an instrument
but Baba fully believes that it is ali the grace of Bhagavan
Mahavira.

I confess that the Gita has had a tremendous influence on
me. Barring the Gita there has been no other influence on my
mind greater than that of Mahavira. The reason for it is that
Baba whole heartedly accepts the command of Mahavira. His
command is "become a votary of truth”. Today whoever rises
high, he becomes a votary of truth. The heritage of a Votary of
Truth was conferred personally on Baba by Gandhiji; Baba
knew who he was, not a votary of truth but one who accepted
the truth. There is in every individual an element of truth; that is
why human birth becomes meaningful. One ought to accept
that element of truth that is found in every religion, every sect
and in all human beings. We must all become the votaries of
truth; this has been the teaching of Mahavira; that is the
influence on Baba apart from the influence of the Gita. When |
look beyond what has been said in the Gita, | see no difference
between the two.

'
1t £i¢

Brahma-Vidya Mandir. i & l/\)

Pawnar (Wardha). N

25-12-1974. ree i<
(Inthe handwriting

of Vinobaji).



INTRODUCTION

The compilation of this book by name ‘Samanasuttam’ was
undertaken on the inspiration of Acharya Vinobaji. As a result
of that inspiration, the text was read in the Assembly which
accorded its unanimous approval. This is a significant historical
event.

The basic foundation of all religions in the world is - the
Atma and the Parmatma, the soul and the Supreme Soul. The
grand edifice of religion stands on the pillars of these two
principles. Some religions of the world are believers in the
existence of the soul along with the existence of God; some
religions are atheistic. Those who believe in the doctrine of the
existence of God, regard him as the Creator, Protector and
Regulator of the Universe, a God who is all powerful Supreme
Soul. Everything in the Universe is dependent upon Him. He is
called the Brahma, the Creator, the Supreme Father and so on.
According to this tradition, whenever there is increase of
irreligion or religion deteriorates, God incarnates Himself on
earth and protects the world after conquering the evil-forces;
thereby he sows the seeds of righteousness.

Tradition of non-existence of God.

The second tradition is one which believes in the existence
of the Soul but not of God; as a creator of the universe, it
believes in the independent progress of the soul. The Soul
reaches the highest position after attainment of supreme
purification by destruction of attachment or indulgance and
hatred, and acquisition of complete detachment. It is an eternal
existence and self-regulated. He 1s his own friend and foe.
Jainism follows this philosophy which has an independent and

scientific outlook. This tradition is known, in brief, by the name
of Sramana-culture. The Indian tradition, of believers in the

existence of God, is known as the Brahmana-Culture.Buddhism
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is another Indian religion which also follows the philosophy of
non-creation of universe by god, but believes in the cycle of
birth and death.

Antiquity

The greatness or the utility of a religion does not depend
upon its antiquity or its recent origin. If some religious tradition,
besides being ancient, has been alive since long, has remained
active and progressive, has been successfully helpful in ethical
advancement, and inspired and assisted long in cultural
enrichment, it is a great religion. The antiquity of such religion
and its continued importance are indicative of the inherent
nature of its eternal and universal principles. The tradition of
Jainism, from the point of view of its principles both on conduct
and thought, goes very deep beyond comprehension. Historians
have so far recognised fully the truth of this position and that
Tirthankara Mahavira is not the founder of the religion. He was
preceded by many Tirthankaras. He merely reiterated and
rejuvenated that religion. It is correct that history has not been
able to trace the origin of the Jaina religion; but the historical
evidence now available and the results of dispassionate
researches in literature have established that Jainism is
undoubtedly an ancient religion. References to WataraSana
Muni, Ke$i and Vratya-ksatriya in the Rgveda, Srimad
Bhagavata and other famous books have become available
now.

The Jaina history contains references to the 63 Saldka-
purusas (the Supreme Personages). These Saldka Purusas
lived during each of the ancient periods of time called a cycle of
two parts, one the "avasarpinikala" and the other "Utsarpini-
kdla". They each inspired the people to follow religion and
ethics during the course of the advancement of human
civilization. The Tirthankaras occupy the highest position
among the Salaka-purusas During the present period of
Avasarpuﬁkala the 24 Tirthankaras were born during the
fourth pomon of that period; the first of them is Rsabhadeva
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who was the son of King Nabhi and queen Marudevi. He is
designated as Adinath, Adibrahma, Adi$vara etc. The last of the
Tirthankaras, Mahavira lived about 2500 years ago. Buddha
Tathigata was his contemporary. The 23rd Tirthankara
Parévanith preceded Mahavira by 250 years; he was the son of
Aévasena, the King of Varaaasi. The Buddhistic scriptures
mention Mahavira as Niganthanataputta. The Parsva's

tradition has been also mentioned as Caturyama Dharma
(religion of four vows). Mahavira was the representative of
Parsva'stradition. If one were to consider the uninterrupted flow
of time, neither Rsabha is the first nor Mahavira, the last. This
tradition is without a beginning and without end - who knows
how many twenty-four Tirthankaras have gone by and how
many will come in future?

Viewed from the point of cultural evolution, it would be
apparent that from the point of spiritual stand-point, there is not
much difference between the Vedic and Sramanic cultures; but
the difference between the two from the popular view-point, in
respect of principles, conduct and faith, appears to be quite
clear. The two cultures have influenced each other to a
considerable extent; there have been exchanges between the two
while the social circumstances have almost remained the same.
The difference that is evident is not such as is not perceptible.
Besides, it is very helpful in understanding the levels of
advancement in human civilization. In the rich ancient
literature of India, we get ample evidence of the mutual
exchange and influence that seem to have taken place between
the two cultures and traditions. Even in one family, people with
different traditions used to follow their respective modes of
religious worship.

Doctrine of the Soul.
What we call the Jaina Religion today, must have had some
other name in ancient days. It is true that the word 'Jaina’ is

derived from the word ‘Jina'; again the word 'Jaina’ is relatively
new. During the period of Mahavira, 'Nirgrantha' or
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‘Nirgranthapravacana’ was the indicative of the word 'Jaina

religion'. During that period of Par$vanatha, the religion was
being called Sramanadharma. At the tme of Aristanemi, the
22nd Tirthankara who preceded Par§vanath, it was called
'Arhatdharma’. Aristanemi was the cousin-brother of Sri-
krsna, the Karma-yogi (the propounder of activism)
Salakapurusa In fact, the service of the cow and the spread of
use of milk was an auspicious step in the direction of
establishing a non-violent social order. In the Bihar region,
Jaina-Dharma is still popular as Arhat-dharma. The King-

Saint Nami was from Mithila and hailed from the family of
Janaka. The Jaina scriptures contain beautiful account of his
spiritual practices. There are many changing pictures of
different names found reflected on the curtains of history; but
this much can be said that the original doctrine of this religion,

of its tradition and its culture remains today what it was in the
form of a seed, viz., Atmavada and Anekdantavada. On the

fertile soil of Atmavada, the Kalpa-vrksa (tree) is continuing
to bear fruit. Monks of the Jaina religion are called ‘Sramana”
even today. The word Sramana is still in use as suggestive of
labour (Srama), equanimity (samata) and subdued-passions
(Vikara samana).

The meaning of Jaina Religion 1s the pathway to welfare,
preached or propounded by Jina. He is called Jina who has
achieved victory over the passions of his body and soul, namely
external and internal. The greatest enemies of the soul are
attachment, hatred, delusion and other passions. Therefore, the
word Jaina maintains one meaning, that it is not indicative of
any caste. He is a Jaina who follows the path shown by Jina or
follows it for the sake of self-realization.

Conquest of Attachment and Realization.
The aim of the Jaina religion is attainment of complete
conquest of attachment, and realization. Conquest of attach-

ment and realization is auspicious; it will bring in bliss and by
attaining it, man can achieve the position of the Arhat in the
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other World. This victory over attachment becomes possible by
a harmonious accomplishment of the three jewels of Right
Faith, Right Knowledge and Right Conduct. It 1s the path of
happy combination of Faith, Knowledge and Conduct by
following which man can attain salvation or perfection. Faith,
Knowledge and Conduct together can bestow perfection on
man. The primary or the basic teaching of Jainism is that right
knowledge should be acquired by looking at mundane things
with an eye of right faith and that the same should be translated
into conduct in life. However, the pivotal point of entire
conduct and thought is attainment of conquest over attach-
ment. Even the greatest riches of the world are futile in the face
of conquest of attachment. Conquest of attachment in an ever-
increasing degree by constant endeavour is regarded as
conducive to the highest welfare of the inner-most soul in both
the states, whether one is in a state of involvement or
detachment or of a house-holder of a monk. But the path of
attainment of conquest of attachment cannot be reached without
the aid of an attitude of many points-of-views. This doctrine
of many points-of-views will show the right path of liberation
by creating in an individual an inclination towards detachment
when he is inclined towards a mundane life, or by exposing the
hollowness of mundane life when an individual is in a state of
detachment.

Ahimsa or non-violence

Non-violence is the foundation of Jaina ethics. The
observance of non-violence is not possible without an attitude
of many points-of-view. Because from the Jaina point of view,
a person can be non-violent even when violence is committed, or
even when committing violence. According to Jainism,
commission of violence or non-violence is dependent upon the
mental condition of the door. not on the act. If the violence that
is taking place outside is to be regarded as violence, then none
can be non-violent because the entire world is pervaded by
living creatures and there is constant violence to them going on.



(xv1)

Therefore, he who conducts himself with the utmost caution is
non-violent in his thought; hence he is non-violent; and he who
does not observe caution in his active daily life, there is violence
in his mental state so even if no violence is actually committed
by him, he would be ethically violent. All this analysis is not
possible unless one possesses the many points-of-views. Hence a
person who possesses an attitude of many points-of-view is
regarded as being possessed of right faith, and it is the person
possessed of right faith that can acquire right knowledge and
become capable of right conduct. He who has no right attitude
cannot have right knowledge and his conduct also cannot be of
right type. Hence righteousness or right faith has speci.i
significance in the Jaina faith; that is the foundation-stone to
the path of liberation.

Mundane life is a bondage. The soul is involved in this
bondage from times immemorial; he has forgotten his real
nature on this account; he regards it as his real nature and
continues to find pleasure in it; it is this forgetfulness that is
responsible for his bondage. He will realize this mistake only
when he discovers that his nature is endowed with infinite-
consciousness, that his strength is greater than what is seen in
mundane life, that he is the treasure-house of infinite
knowledge, infinite faith, infinite bliss and infinite power; it is
only when he becomes alive to this faith that he will achieve
right attitude and then he will try to achieve firmness of
conviction about his real nature through his right conduct.
Hence the pathway of Jaina ethics is the royal road that leads to

the state of conquest of attachment in accordance with right
knowledge.

Anekanta :

Viewed from the real point of view, even the highest
knowledge that is acquired by an embodied soul in this vast
world is limited, imperfect and one-sided. It is not possible for
such persons to comprehend the infinite qualities of an object
simultaneously, let alone the expression of it which is far more
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difficult. The inadequacy of language and the limitations 6f the
meaning of words create conflicts and disputes now and then.
The ego of man further accentuates the matter. The doctrine of
Anekanta paves the way for harmony and removal of conflicts.
There is an element of truth in every statement and.it is possible
to dissolve the conflict in a straightforward manner by
understanding that element of truth. He who is not obstinate or

istent in his own point of view can solve easily almost every

blem. Every person lives under the vital influence of
Anekanta but he does not know that he lives the very light which
illumines his life. So long as the sight is obscured by the veil of
persistence, it is not possible to get a proper perspective of an
object. The doctrine of Anekanta proclaims the independent
existence of an object. In the world of thought, Anekanta is the
tangible form of Ahimsa. Whoever is non-violent shall be the
possessor of Anekant view of life and whoever possesses the
Anekanta view of life shall be non-violent in thought and
action.

The present form of Jainism as is available to us was
inspired by the teachings of Mahavira. It is his religious code
that is in vogue today. Mahavira brought about a synthesis
between religion and philosophy. It is the harmony between
knowledge, faith and conduct that can lead man towards
liberation from misery. Action without knowledge or know-
ledge without action are both futile. The practice of truth that is
known and the knowledge of the truth that is practised-it is
only when both combine together that there can be fruitful
result.

Nature of substance-Dharma

The nature of an object (or substance) 1s Dharma - this 1s the
most significant contribution of Jaina philosophy - vatthu
sahdavo dhammo. Every substance in this world behaves
according to its own nature. Its existence is attended with
origination, sustenance and destruction. No substance, whether
it possesses consciousness or is immobile, departs from its
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nature. The form of existence always sustains it; due to its
changing nature, it is always subject to constant modifications.
The mansion of Jaina philosophy stands on this triple
foundation. The significance of Jaina philosophy is that the
world-organization is expounded on the strength of this triple
character. It is clear from the existence of this triple character. It
is clear from the existence of the six substances that this world is
without a beginning and without an end, and that, there is no
special being or power that is its creator, preserver or builder.
There can be no room for inequalities in society like class-
distinctions or caste-distinctions when once the existence of
soul is accepted on the basis of space, time and nature of the
substance. In such circumstances, it was possible for Mahavira,
the conqueror of attachments and the seer of principles, to say
in this mundane world that equanimity is Ahirhsa, and that non-
possessiveness consists in not entertaining any sense of
attachment or of ownership. Truth is contained not in sacred
books but in experience; brahmacarya or celibacy consists in
walking along the path of the Supreme Soul. Through action
alone, a person becomes a Brahmin; through action alone, a
person becomes a Kgsatriya; through action alone, a person
becomes a Vaisya; through action alone, a person becomes a
Siidra. Neither tradition nor apparel, neither money nor
strengthneither power norwealth,neitherknowledgenorbooks,
can afford any protection to a person devoid of character. No
protection can be available to a person by performance of
various rituals for propitiation to please gods and goddesses or
the different powers in nature. Self-realisation, self-knowledge
and self-absorption-absorption in the bliss of one's own soul,
alone can bring about liberation to man. This is certainly the
right-faith. Mahavira was a Nirgranth in the true sense-making
a distinction between an object of possession and possession, he
was devoid of a body, though embodied. The atmosphere was
surcharged with his speech, which was devoid of words, though
comprehensible to everyone, pouring nectar.
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House-holder’s conduct.

Fulfilment is always dependent upon the capacity of a
devotee. It is for this reason that two divisions have been made
in the Jaina path of conduct: House-holder's conduct and
Monk's conduct. The rules of conduct prescribed for a house-
holder are easier than those prescribed for a monk. Because he
has not renounced his house-hold and remains occupied with
his occupation, a house-holder always remains conscious of his
conduct and his aim is to progress towards the ethical code
prescribed for a monk. When the inherent capacity of the soul
of a house-holder increases and when his power of restraint
over the perturbations of attachment, hatred etc. and control of
passions like anger etc. goes on increasing, he progresses
gradually upwards step by step to march over the path of a
monk. A house-holder reaches the state of a monk by observing
the twelve vows without any transgressions and crossing the
eleven stages (pratimas). Really speaking, the ethical rules of
conduct prescribed for a house-holder form the foundation for
and are complementary to the ethical rules prescribed for a
monk. It is worthy of mention that the entire ethical discip-
line of Jainism is self-oriented, and a systematic and a gradually
progressive prescription of ethical codes capable of leading
upwards is available. Jainism does not merely preach morality
or rules of conduct from the point of view of mutual
relationship in life. There is no place for external rituals,
popular beliefs, or false beliefs about gods and preceptors, as it
is directed towards the achievement of spiritual strength. When
observance of the small vows etc. gives an inspiration to a
house-holder to become a spiritual-seeker, he discharges a
unique role in the conduct of affairs of the society.

Introducing the Book.
"Samanasuttam” is an orderly and brief compilation of the
essential principles of theJainas' religion and philosophy. There

are four parts and forty-four sections in the book. There are 756
verses altogether.
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The book has been composed or compiled with verses in
Prakrit which can be sung and are fit for regular recitation. The
Jaina Acaryas have called the Prakrit verses as sutras. The
Prakrit word "sutta’ means siutra, sukta or also sruta. The word
‘sutra’ is popular in the Jaina tradition. Hence the book has
been given the title of "Samanasuttam” (.S"ramagzasiitrarr‘x ).
The collection of the verses has been made ordinarily from the
ancient texts. Hence this Samanasuttam is itself as valid as the
scriptures.

The first part is Jyotirmukha or source of illumination:
therein an individual gets a glimpse of internal life by rising
above the plane of mundane or external life of 'eat’, drink and
make 'merry’. He understands the futility of sensuous
enjoyment, of the cause of misery, birth and death in mundane
life, and develops detachment towards mundane life. He
understands that attachment and hatred are his greatest
enemies and begins trying to subdue them in every possible way
and takes recourse to forgiveness, compassion, sincerity,
contentment and other virtues by replacing anger, pride,
delusion and greed. He restrains his passions and controls the
senses, covetous of pleasures. He looks upon all living creatures
as on himself, begins to experience the sensations of pleasure
and painofothers and renounces possessiveness according to his
capacity, taking into consideration the needs of others. He
remains ever wakeful towards himself and others, as also begins
to march fearlessly on the path of emancipation with per-
severance.

The second part deals with the Path of Emancipation. On
being initiated into it, all doubts, sensations born of fear, desires
as also false beliefs are all washed off by the trio of right faith,
knowledge and conduct or devotion, knowledge and action.
The dualism of what is desirable and undesirable comes to an
end and there will be a sudden outburst of equanimity and
affection. One becomes detached towards worldly attachments
and the mind becomes full with peace. Even if he remains in his
house, he remains as detached as a lotus in water remains
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wnaffected by it. He does nothing, even if he is carrying on his
susiness and occupations. The house-holder gradually relies on
the religion of the monk and his mind asicends progressively the
different steps of knowledge, detachment and meditation; the
mind rises higher and higher till all its inclinations become

ted; the sun of knowledge begins to illumine with all his
Mrightness; the mind rises and falls with the tides in the ocean of
$iiss. So long as he is associated with the body, he remains in the
ghate of an Arhat or a liberated being though embodied,
continues to move about giving his message of welfare to the
world; and when he is freed from his body or his life comes to
an end, he attains the status of a Siddha, only to become
absorbed in the ocean of bliss.

The third part deals with Tattva-darsana or faith in
principles; in it are contained the expositions on the seven
principles like soul, non-soul etc. or the nine fundamental
principles including merit and demerit. After giving an account
of the six substances like soul, matter-atom, there s an
exposition of the theory of creation of the universe by the
combination and division of these substances, as also its eternity
and endlessness.

The fourth part deals with Syadvdda (or the Doctrine of
Seven Predications). Besides, there: is a brief account of
Anekanta. This is the fundamental principle of Jaina logic. This
section contains a heart-captivating, si'mple and briefaccount of
deep and secrious topics like pramana, naya, niksepa and
saptabhangi. Finally the book ends with a prayer to Mahavira.

It can be said that the four parts or the 756 verses contain an
all-sided and brief account of the Jairia religion, an exposition
of its principles and ethical code of coriduct. The Jaina literature
is vast and rhere are many books :available on each of the
subjects. Surely, 1t is ncessary th.at one should make a
comprehensive study of those book:s for a deep understanding
of the subjects. This is a representativi 2 book acceptable to all for
the purpose of having a general acqu: iintance with the doctrines
of the Jaina religion, its code of ¢:thics and the process of
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gradual spiritual advancement of life, in a traditional but

devotional manner. Victory shall there be to the Jaina
doctrine.

Justice T.K. Tukol
&
Dr. K.K. Dixit
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SAMANA SUTTAM

Part - 1
Source of Illumination



. RqoqA

1. Mangalasutra

L. OTAT SrCEani | omy fgror | omy st |

URl  JASHETS | WY WY eAETgyi el
Namo arahantanam. Namo siddhanam. Namo dyariyanam.
Namo uvajjhayanam. Namo loe savvasdhiinam.

. TEY TR, SISO |

HaATo 9 gAY, 93 way qAe IRY

Eso pancanamokkdro, savvapdvappandsano.
Mangalanam ca savvesim, padhamam havai mangalam

. AT Hare | Ry s | |mg A |

FafeTqouTRy ST HaTe 030

STCEAT Wt | R S | AT e |
Faferquorey qw T ST M)

FCEY w0 gty | i a geser |

| O qa=AThy |

FaforqurRy 39 G0 TS ATRT Iy

Arahanta mangalam. Siddha mangalam. Sahi mangalam.
Kevalipannatto dhammo mangalam.

Arahania loguttama. Siddha loguttama. Sahi loguttama.
Kevalipannatto dhammo loguttamo.

Arahante saranam pavvajjami. Siddhe saranarm pavvajjami.
Sdhi saranari pavvajjami.

Kevalipannattarh dhammanm saraparm pavvajjami.



PRECEPTS ON THE AUSPICIOUS

&3) Obeisance to the Worthy souls.

Obeisance to the Liberated souls.

Obeisance to the Preceptors (Spiritual guides).
Obeisance to the Spiritual Teachers.
Obeisance to all the Saints in the world.

(2) This five-fold obeisance is destructive of all sins and is
jhe foremost amongst all the auspicious.

(3 to 5) Auspicious are the Worthy souls.
. Auspicious are the Liberated souss.
Auspicious are the Saints.
Auspicious is*the Religion preached by the Worthy Souls.
Supreme in the world are the Worthy Souls.
Supreme in the world are the Liberated Souls.
Supreme in the world are the Saints.
Supreme in the world is the Religion preached by the
Worthy Souls.
I seek protection with the Worthv Souls,
[ seek protection with the Liberated Souls.
I seek protection with the Saints.

I'seek protection with the, Religion preached by the Worthy
Souls.
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11.

SAMANASUTTAM

. waiE 99 f§ 7@, SeEIa ey |

U-g-@A-ARY,  ATTEeNRAY @ nel

Jhdyahi panca vi gurave, mangalacausaranaloyapariyariye.
Nara-sura-kheyara-mahie, arahananayage vire.

. geraTgEREnrE, fgawatre-saener

feeT soiaoroft, sroamayrar S1dg S el

Ghanaghaikammamahana, tihuvanavarabhavva-
kamalamananda.
Ariha apantanani, anuvamasokkha jayantu jae.

Atthavihakammaviyalad, nitthiyakajja panatthasamsara.
Ditthasayalatthasara, siddha siddhim mama disantu.

. GAHEEAGT, ARIAT-ATEHAG-GEI |

vrrorrpRTors T, s w9 qdfiEg Ik

Pancamahavvayatunga, tukkaliya-saparasamaya-sudadhard.
Nandgunaganabhariyd, diriyé mama pasidaniu.

FruoproraiCiarfay, gladfe e |
wigTTEaT, JaEEr i g g ol

Anndnaghoratimire, durantatiramhi hindamananam.
Bhaviyanuyjoyayara, uvajjhdaya varamadim dentu.

FroafRaeraTaT, aaaar saeefeea |
qgfaoasgRe, ged  w® gassg gl

T hiradhariyasilamala, vavagayaraya jasohapadihattha.
Bahuvinayabhusiyangd, suhdim sahii payacchantu.



SOURCE OF ILLUMINATION S

(6) Meditate upon the five Supreme Souls, who afford four-
fold shelter for the world and who are auspicious, the greatest
among those deserving veneration, victors (over the passions)
and worshipped by human beings, Vidyadharas (demi-god) and
gods.

(7) May there be glory in this world to the Worthy Souls
(Arhats) who have destroyed the dense of destructive Karmas,
who like the sun bloom forth the louts like hearts of devoted
persons capable of liberation, and who are possessed of infinite
knowledge and excellent bliss.

(8) May the path of emancipation be shown to me by the
Liberated Souls who have freed themselves from the eight kinds
of Karmas, have attained complete fulfilment, have freed
themselves from the cycles of births and deaths and who have
known the essence of all the things.

(9) May the preceptors, who are elevated by the five great
vows, wellversed in their own Scriptures as well as in other
contemporary scriptures and endowed with numerous virtues,
be pleased with me.

(10) May the spiritual teachers, who show the path of
illumination of the Souls capable of liberation but are groping in
the dense and impassable darkness of ignorance, grant me
excellent wisdom.

(11) May the saints, who have adorned themselves firmly
with the garland of virtues, earned glorious reputation and are
devoid of attachments, and are the embodiments of humility,
grant me happiness.
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13.

14.

15.

16.

17.

SAMANASUTTAM

fEar, s, safar, saeR™ g
gHFE IO, iR 9 gfHEr g jM
Arthanta, asarird, ayariyda, uvajjhdya munino.
Pancakkharanippanno, omkdro panca parunuithi.

Jogdfig X a2, gwawfivigel 1 gug « |

qInE gurE, Rt 9 wWqwE 92 1230
Usahamayjiyam ca vande, sambhavamabhinandanarm ca
sumaim ca.

Paumappaham supdasam, Jinam ca candappahar ca vande.

gfafé « gqorad, daer ada arggst 7 |
feavia-ywaa, v d@fe w dgfy new

Suvithim ca pupphayantam, siyala seyamsa vasupujjarn ca.
Vimalamananta-bhayavam, dhammam santim ca vandami.

FY 7 foafE, s w afed o gaad = wifiy |
agtfy fgufi, a8 o aggsml T gy

Kunthwn ca Jinavarindam, aram ca mallim ca suvvayam

ca namim.
Vandami ritthanemim, taha pasam vaddhamanarn ca.

weft formrea, sng=afE Ry gargar |
graEaid, e /fE aw Rdagug e

Candehi nimmalayara, aiccehirm ahiyam payasamia.
Sayaravaragambhira, siddha siddhim mama disantu.

R. Rrvmasg=
2. Jinasasanasutra
e S|y, adfa dar@E @i |
d gAstaa i, vieg o g5 rgll
Jamaeﬁna Jiva, tarantz samsarasayaramanantam
Tam' savvajzvasaranam namdadu jinasasanarn suiram
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(12) The word Om is denotative of five supreme spiritual
guides, because it 1s mad_e of five first letters (a,a, a, u and m) of
Arhat, Afariri (Siddha) Acarya, Upadhyaya and Muni.

(13) I bow to the Jinas: Rsabha, Ajita, Sambhava, Abhi-
nandana, Sumati, Padmaprabha, Suparsva and Candraprabha.

(14) I bow to the Jinas: Suvidhi (Puspadanta), Sitala.
$reyamsa, Vasupijya, Vimala, Anant, Dharma and Santi

(15) I bow to the Jinas: Kunthu, Ara, Malli, Munisuvrata,
Nami, Aristanemi, Par§va and Vardhamana.

(16) May the Siddhas (or the Liberated Souls) who are more
immaculate than the moons, brighter than the suns and more
serene than the oceans, show me the path of liberation.

2 PRECEPTS ON JINA'S TEACHINGS

(17) May the teachings of Jina which enable all souls to
cross over the endless ocean of mundane existence and which
afford protection to all living beings, flourish for ever.
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23,

SAMANASUTTAM

Rroramormefi, faaggs-fataow swfraya
STHERE O,  @EH AAGFETO (12

Jinavayanamosahaminam, visayasuha-vireyanam
amidabhuyam
Jaramaranavahitharanam, khayakaranam sav-vadukkhanam.

IEAWTRITN, reRafE sfud ao )
gorTiy wiRrsray, geenomeefE Rt i

Arahantabhasiyattham, ganahardevehim ganthiyam sammam.
Panamami bhattjutto, sudananamahodahim sirasd.

. @ gETREad, gEmaGEfadtE gg |

srmainfe o, dur g wfEar eafa asscr
Tassa muhuggadavayanam, puvvavaradosaviraluyam suddham.
Agamanudi parikaliyam, tena du kahiya havana taccattha

. Frorager sropcan, Rroraget st wdfa WA o

AT wafrforgy, @ wifa  sfcagara i

Jinavayane anurattd, jinavayanam je karent bhavena.
Amala asankiintha, te honn parittasamsari

maﬁm!m@quswmaﬁw' |
TS TESHATHET g

Jaya viyaraya' jayaguru' Hou mama tuha pabhavao

bhayavam!

Bhavanwvveo maggdnusdriyd itthaphalasiddhi.

gaug-gEaataS:, i v fasr amr
TrEIHTAT W, qEFUETE qiREET el

Sasamaya-parasamayaviu, gambhiro dittmam sivo somo.
Gunasayakalio jutto, pavayanasaram parikaheum.
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(18) The teachings of Jina are nectar-like medicine for
weaning away people from all mudane pleasures, for curing
them of ailments of old age and death, and for relief from all
miseries.

(19) I bow down my head with devotion to the vast ocean of
scriptural knowledge preached by the Worthy souls and properly
composed in the form of scriptures by the Venerable
Ganadharas ( (group leaders of ascetic order).

(20) That which has come from the mouth of the worthy
souls is pure and completely free from contradictions is called
the agama or the Scripture and what is recorded in the Scriptures
is verily ture.

(21) Those who are fully devoted to the preachings of the
Worthy Souls and practise them with sincerity shall attain punty
and freedom from miseries and shortly get emancipation from
the cycle of birth and death

(22) Oh the Conqueror of all attachments: Oh, the world
teacher: Oh the blessed one through your grace may I develop
detachment to the mundane world, continue to follow the path of
Salvation and attain fulfilment.

(23) He, who is conversant with the doctrines of his own as
well as that of others, is serene, illuminated, benevolent. gentle
and possessed of hundred of other virtues-is fit to expound the
essence of the Scriptures.



o SAMANASUTTAM

24. W By rgoE), 5 1 o gwefy sruraY
d = g forar, v Rroaraer el
Jam icchasi appanato, jam ca na icchasi appanato.
Tam iccha parassa vi ya, ettiyagam jinasasanam.

3. qEgH

3. Sanghasutra

25. @Y IOIEHTHAY, =90 T Rrar=sir @ &390t |
Foroors Y, @™y LT @Y Ne
Samgho gunasarmghdo, samgho ya vimocao ya
kammanarh.

Darmsanananacaritte, sarmghayanto have sarigho.

26. TUMIARG Y, T ITHIH HIF@HTH |
YT qor HETEY, NET @ rerer gy iR
Rayanattayameva ganam, gaccham gamanassa
mokkhamaggassa.
Samgho guna samghddo, samayo khalu nimmalo appa.

27. Ty S|y, fiagEay o g ar Wi
yerfaforasmon, @9 gwoi g @@=t ua
Asaso visdso, siyagharasamo ya hoi ma bhahi.
Ammadpitisamadno, samgho saranam tu savvesim.

28. e &g WY, R S99 s o)
AT YEFAATH, ATawETq 7 Hufa ke

Nanassa hoi bhagi, thirayarao darmsane caritte ya.
Dhanna gurukulavasam, avakahde na muncanti.
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(24) What you desire for yourself desire for others too, what
you do not desire for yourself do not desire for others too-this is
the teaching of the Jina.

3. PRECEPTS OF RELIGIOUS ORDER

(25) A religious order 1s accumulation of virtues: a religious
order frees people from the pollution of Karmas and conjoins
together Right Faith, Right Knowledge and Right Conduct.

(26) The (said) three jewels alone constitute a gana, what
leads to the path of Salvation constitutes a gaccha: the
accumulation of virtues is Sanigha and a pure soul is "Samaya”
(right doctrine).

(27) The Sangha grants assurance, evokes confidence and
gives peace like a cool chamber. It is affectionate like the parents

and affords shelter to all living beings so be not airaid of the
Sangha.

(28) Blessed are those who reside life-long in their
preceptor's entourage as they acquire knowledge and specially
attain stability in faith and conduct.
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SAMANASUTTAM

A Pl 7 w=°lY, T g agaon A 9E A 9F |
Afx awn A A9, RFgEamw & aw? i

Jassa gurummi na bhatti, na ya bahumano na gauravan:
na bhayam.
Na vi laya na vi neho, gurukulavasena kim tassa?

F AR ARTTE, grEvdisaeesE |
TeHeaEafaTHvaE, OISR T L I
graeomgacaiigew,  Pogaages |
qaaIndE  wE HIRTOHERITE ol

Kammarayajaiohaviniggayassa, suyarayanadilandlassa.
Pancamahavvayathirakanniyassa, gunakesaralassa.
Savagajanamahuyaraparivudassa, jinasirateyabuddhassa.
Samghapaumassa bhaddam, samanaganasahassapattassa.

¥ . fArEqug

4. Nirupanasitra

. &Y o7 qurornafE, forrgan forfaaes ace |

dqERd 9|9, Janga w o afierf? ag
Jo na pamdnanayehim, nikkhevenara nirikkhade atthar.
Tassdajuttam juntam, juttamajuttam ca padihadi.

oo g qEver, oraqy for g Reavawr )
Pregsr f&  gaen, gdiv sugfese 1]

Nanam hodi pamanam, nao vi nddussa hidayabhdavattho.
Nikkheo vi uvao, juttic atthapadigahanar.

PrsgagsTooET, gESaT =T | |
Proaareudd, ssoagafad gow n3i
Nicchayavavaharanaya, mulabheya nayana savvanar.
Nicchayasdhanaheum, pajjayadavvatthiyarn munaha.
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(29) What 1s the use of residing 1n the preceptor's entourage
for him who does not have a sense of devotion, respect,
reverence, regard and affection and feels no awe of his
preceptor.

(30-31) May the lotus like Sangha prosper which keeps
1iself aloot from the Karmic-dirt just as a lotus keeps itself away
from the mud and water. The Sarngha 1s a lotus whose long stalk
16 scriptures, the paricalp is the five grear vows the filoments are
the other virtues and petais are the munts (monks) As the black
bees move around the lotus similarly the house-holders frequent
the Sangha. As the lotus blossoms on account of the sunrays,
stimilarly the Sangha grows on account of the precepts of Jina

4. PRECEPTS ON SCRIPTURAL EXPOSITION

(32) To one, who does not ascertain the meaning (of a word)
by Pramadna, Naya and Niksepa, appears what is proper to be
mmproper and what 1s improper to be proper.

(33) Knowledge 1s pramdna nava 1s view-point of the
knower, the way of knowing 1s called Niksepa i1 e. reasoning
to understand the proper meaning of the text.

(34) The real point of view (Niscaya-naya) and the
empirical point of view (vyavahdra-naya) are the two
fundamental types of view-points (navus). The dravyarthika
naya (substantial point of view) and the paryaydrthika-naya
or the modal point of view are the two means for comprehending
the real nature of a thing.
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40.

SAMANASUTTAM

o faa Sigaar<, o Forg gayw |
|1 gaeTa wET, faade fresat g v

Jo siya bheduvayaram, dhammanam kunai egavatthussa.
So vavahdaro bhaniyo, vivario picchayo hoi.

FaETvERRey, T S | o )

o f& oot oy =fd, ¥ 9T STORT g2 I
Vavaharenuvadissai, nanissa carittamm damsanam nanarm.
Na vi nanam na carittam, na damsanam Janago suddho.

Td FaEeTIurstT, gfefiar smor frsegudor |
PresavaTiieT gor, gt grefa Rrared g

Evam vavaharanao, padisiddho jana nicchayanayena.
Nicchayanayasida puna, munino pavanti pivvanam.

v o1 fa g@aussT, svsawrd o 3 e |

ag dagw  faem, gRgEQETEEss el
Jaha na vi sakkamanajjo, anajjabhasam vina u gaheum.
Taha vavaharena vind, paramatthuvaesanamasakkam.

FFETUSYAMET, AT IFET § g&or=AT |
Wawhadt @y, a gy gax sfiEr el
Vavaharo'bhiiyattho, bhiiyattho desido du suddhanao.
Bhuyatthamassido khalu, sammaitthi havai jivo.

frreeauasdar, fFseadqr fA=sg srmoiar |

Arafy SoorE i, TR EOTEET %Il
Nicchayamavalambanta, nicchayato nicchayarm ajananta.
Nasanti caranakaranam, bahirakarandlasa kei.
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(35) The empirical point of view (or the Vyavahara-naya)
is fragmentary i. €. it does take a thing as whole but concentrates
on its umts only. The opposite of it is called the real view-point
which takes a comprehensive view and takes into consideration
the thing as a whole.

(36) From thestand-pointof vyavahdara-naya it is said that
a knower is possessed of conduct, faith and knowledge, but in
fact (that is, from thestand-pointof niscaya-naya) he possesses
neither knowledge nor conduct, nor faith but is purely of the
form of a knower.

(37) Know that the emparical point of view is contradicted by
the real point of view. The saints who take recourse to the real
point of view (Niscaya-Naya) attain salvation.

(38) Just as it is impossible to explain things 10 a non-Arya
without taking recourse to a non-Aryan language, similarly it is
impossible to explain the ultimate truth without taking recourse
to vyavahara-naya.

(39) It 1s said that the empirical point of view does not
explain reality as it is, while the real point of view explains it as
it is. He who takes recourse to the reality as it is, attains the right
faith.

(40) Those who have recourse to the real point of view only
and does not know 1t correctly, being negligent regarding to the
minor rule of external conduct spoil the whole discipline 1.e.
major and minor code of conduct.
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41.

43.

44.

SAMANASUTTAM

gol GEIRE!, kAT TTEs EifE |
FEETLRIHRT qO1, &t § 7a fgar Wi ugon

Suddho suddhadeso, nayavvo paramabhavadarisihim.
Vavaharadesida puna, je du aparame tthida bhave.

. Fresarsit guird, #Y s whw g8 wAOY |

FABTCH T g, A @Ay =t ug g
Nicchayao dunneyam, ko bhave kammi vattai samano
Vavahdrao ya kirai, jo puvvarthio caritammi.

awT g o v, RrelRd) aurasfyam |
FAAHOTREAT I, AT AEHTETET HY WM

Tamha savve vi naya, micchadigthi sapakkhapadibaddha.
Arnonnanissiyd una, havanti sammatasabbhava.

F5o OO, ST W 9 |

d a% ¥Har, d 9% 65w ¥ ne 3

Kajjam néanadiyam, ussaggavavayao bhave saccam.
Tam taha samdyararto, tam saphalam hoi savvam pi.

Y. HRTCHHRGR

5. Samsaracakrasutra

. Ay yaEafw, dafw gwmesay |

% A grot & ¥, ATSE IS A TeSSeT? gl
Adhuve asasayammi, samsarammi dukkhapawd;..
Kim nama hojja tam kammayan, jendahark duggai na gacchejafl
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(41) Reality can be understood properly by those who have
realized the highest truth; but for those who are in a lower stage
it is proper to expound the reality through the empirical point of

view.

(42) Verily, it is very difficult to know the mental stages of
monks; therefore the criterion of seniority in the order of monks
should be decided by practical view-point i. e. standing monk-
hood.

(43) Hence all the nayas (view-points), so long as they
remain confined to their own respective stand-points, are
perverted, but when they are mutually dependent on one
another, they verily become true.

(44) Conduct, knowledge etc. are right one when they
satisfy general rules as well as the exceptional conditions. They
should be practised in such a manner that they become fruitful.

5. PRECEPTS ON THE TRANSMIGRATORY
CYCLE

(45) In this world which is unstable, impermanent and full
of misery, is there any thing by the performance of which I can
be saved from taking birth in undesirable conditions.
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51.

SAMANASUTTAM

QU FET TEHTAGTET, TTRGFET SAPFTHgTET |
gaTeaea feraaay@T, Qrft strTor I ST IRl
Khanamittasukkha bahukaladukkha, pagamadukkha, anigdmadll
sukkha.

Samsdaramokkhassa vipakkhabhiiyd, khani anatthdna u
kamabhoga.

gegha aftnsiay, s & Fefix afa st /a0

Rufyagg aer, ke g gzg 4 wfaeE 1z
Sutthuvi maggijjanto, kattha vi kelii, natthi jaha saro.
Indiavisaesu tahd, natthi suharh sutthu vi gavittham.

Tfageayged, g yoreasir aq fafy )
fommRTemEEd o Soar A dur el
Naravibuhesarasukkham, dukkham paramatthao tayarm binti.
Parinamadarunamasasayam ca jam ta alam tena.

AEPT AT, a8 wwge gé fafr g
Jaha kacchullo kacchum, kandayamano duham munai sukkhail
Mohdura manussd, taha kamaduham suhari bint.

wrfrasafaeaw, Rafdaagieaiew |
Tt 7 Ay g2, aows Afear 7 Aty gl

Bhogamisadosavisanne, hiyanisseyasabuddhivoccatthe.
Bale ya mandiye madhe, bajjhai macchiya va khelammi.

Ty fafrasers, STsTORORYE 3 |

7 ¥ famag  fareed, swet gar sawiEdt nel

Janijjai cintijai, jammajaramaranasambhavari dukkham.
Na ya visaesu virajjai, aho subaddho kavadaganthi.
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(46) Sensuous enjoyments give momentary pleasure, but
prolonged misery, more of misery and less of pleasure and they
are the obstructions to salvation and a veritable mine of
misfortunes.

(47) Just as no substantial thing can be found in a banana-
plant even after a minute search, similarly there can be no
happiness in the objects of senses even when minutely looked
for.

(48) From the real poéint of view the pleasures enjoyed by
emperors and the lord of gods are painful as they are momentary
and agonizing in their effect, therefore it is proper to remain
away from them.

(49) Just as a person suffering from itches considers the
scratching of his body to be a pleasure though really it is painful,
similarly people who are under the spell of infatuation consider
the sensuous enjoyment to be pleasurable.

(50) He who is immersed 1n carnal pleasures becomes
perverted in knowing what is beneficial and conducive to
spiritual welfare, becomes ignorant, dull and infatuated and
entangles himself in his own Karmas like a fly caught in
phlegm.

(51) Everyone knows and thinks about .the pains of birth,
old age and death, and yet no one develops disregard for the
objects of sense. Oh: how tight is this knot of conceit?
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S @y dETey, Ay aar g sk af oy |
gftorreY  #96, Fr e afkg Y Nl
nRafirem W, wrwr Rbr SJEd |
af¢ g fagmemect, a@r M G [|r AT 1]l
Jafy Sfa@d, W&l qETCISaTA A |

zfe fSrorad® swivrey, sromfeforaon &forwromt &t g ol
Jo khalu samsarartho, jivo tatto du hodi parinamo.
Parinamado kammam, kammado hodi gadisu gadi.
Gadimadlugadassa deho, dehado imdiyani jayante.
Tchim du visayaggahanam, tatto rago va doso va.
Jayadi jivassevam, bhavo samsdracakkavalammu.
1di jinavarehim bhamdo, anadinidhano sanidhano va.

. o gEd U g, A F wIonfer 7|

e AT § HETA, ey Hrgfay daqar g e
Jammam dukkham jara dukkham, Rogd ya marandni ya.
Aho dukkho hu samsaro, jattha kisann jantavo.

%. FHGA

6. Karmasutra

S Sor gAY, WrET sy auwerar g |
Tafa sifa agfa a1, farafeam™ar wa qEr ug

Jo jena pagarenarh, bhavo niyao tamannahad jo tu.
Mannati kareti vadan va, vippariydso bhave eso.

. ST S gHF SET ATfE|g S A "rEer |

gy dfy dfyr |wHY, gerge ST F7 IR
Jam jarm samayam jivo avisai jena jena bhdavena.
So tammi-tammmi samae, suhdsuham bandhae kammarn.
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(52 to 54) A person who is worldly, becomes the subject of
feeling like attachment and aversion; as a consequence, karma
binds his soul; the bondage of karmas results in Cycles of births.
As a result of birth, he gets a body; the body will have its
senses; the senses will lead to their respective enjoyments which
in wrn will give birth to attachment and aversion. Thus is the
soul involved into cycles of births and deaths - that is why it is
said by the supreme Jinas, that the soul as such is beginningless
and endless and still it has an end (due to its dcath),

(55) Birth is painful, old age is painful, disease and death are
painful. Oh: painful, indeed, is worldly existence, where living
beings suffer aftlictions.

6. PRECEPTS ON KARMAS

(56) If a thing is possessed of a certain definite form, then to
consider it otherwise, to act as if it were otherwise, or to
describe as otherwise is perversion.

(57) Whenever a soul experiences this or that mental state at

that very time it gets bound by a corresponding good or ev:!
karmas.
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58. &raT aqar 99, Ay g o fRag |
gAY A diworg, fagomy = wfzd 13

Kayasa vayasa matte, vitte giddhe ya itthisu.
Duhao malam samcinai, sisundgu vva mattiyam.

59. 7 a@ g¥€ fawgfr rgetr, & fraasm 7 gar 7 dvar |
TR @ TeVE A, SOTONd HUEITE % iyl

Na tassa dukkham vibhayamti ndio, na mittavagga na
suya na bandhava.
Ekko sayam paccanuhoi dukkham, kattarameva anwdi Kammam

60. T Fyoify waar, awgzafiy I v gify |
9 gees qadl, e @ gcaEEr adar Il

Kammam cinanti savasad, tassudayammi u paravvasa homu.
Rukkham duruhai savaso, vigalai sa paravvaso tatto.

61. FHAET @y SNar, draaarg KRy =g
Fq3 U qod, UKoY g Iod Wel

Kammavasa khalu jivd, jivavasdim kahimci kammdirh.
Katthai dhanio balavam, dharanio katthai balavam.

62. FFHUOT UM, g wrar Ry il gl g o
it us, awdlt WiEes g ol
Kammattanena ekkam, davvarm bhavo tti hodi duviham tu.
Poggalapindo dhavvam, tassatt bhavakammam tu.

63. oY feafafasrs, wdrr IastrmreT \ifY |
FfE | v iR, fv & arom sroparfy e
Jo indiyadivijai, bhaviya uvaogamappagarn jhadi.
Kammehim so na ranjadi, kiha tarh pana anucaranti.
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(58) Whoever is careless about his physical activities and
speech and covetous of wealth and woman, accumulates Karmic
dirt of attachment and aversion just as an earh-worm
accumulates mud by both ways (i. €. internally and externally).

(59) As Karmas pursues the doer, the doer must suffer
misery all alone and neither his castemen, nor friends, nor sons,
nor brothers can share his misery.

(60) Just as a person is free while climbing a tree but once he
starts falling then he has no power to check it. Similarly a living
being is free in accumulating the Karmas but once accumulated it
is beyond his power to control their fruition.

(61) At sometimes (i. €. at the time of fruition) the living
beings are controlled by Karmans while at other times (i. e. at
the time of doing) the Karmans are controlled by them, just as at
the time of lending the money the creditor is in a stronger
position, while at the time of returning it, a debtor is in a
stronger position.

(62) Karma as such is of one type. But it is of two kinds
also, dravyakarma and bhavakarma. The dravyakarma is a
mass of physical particles and the inherent capacity of it is
bhavakarma (and this capacity is originated from the
attachment and aversion of the self).

(63) He who has gained victory over his senses and
meditates on the very nature of soul, is not bound by Karmas;
how can the prana which is made of Karmic matter follow such
a being? (That is his soul gets freedom from transmigration).
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SAMANASUTTAM

64. ATRETECNSS, HOUMETO aBv |

65.

66.

Agfirsst T Jig, A9 agd T IR |

AN A M 9, {qqq daeq T |

TANATE FHATE, AL39 I GHTEHAT 1R 0l
Nanassavaranijjarm, damsandvaranam taha.
Veyanijjam taha moharm, aukammar taheva ya.

Namakammam ca goyam ca, antardyam taheva ya.
Evameyaim kammairm, attheva u samasao.

qe-qfeeTe-fi-wew, we-faa-gara-weamdol |

we quiy wiar, &= fa Sor aE |WrEr dg g
Pada-padihara si majja, hada-citta-kulala-
bhandagarinam.

Jaha cesim bhava, kammana vi jana taha bhava.
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(64-65) In brief, the Karmas are of eight kinds: (1)
JAadnavaraniya (knowledge obscuring), (2) Darsanava-
raniaya (Apprehension obscuring), (3) Vedaniya (feeling
producing), (4) Mohaniya (causing delusion), (5) Ayu
(determining the life-span), (6) Nama (physique-determining),
(7) Gotra (status determining) and (8) Antardya (obscuring the
power of self).

(66) The nature of these eight karmas resembles respec-
tively a curtain, a door-keeper, a sword, wine, wooden fetters, a
painter, a potter and a treasurer.

Explanation: This verse explains the nature of the eight

karmas thus:

(1) The knowledge-obscuring karma, is hike a curtain which
prevents a person from knowing what is inside a room;

(2) The darsandvaraniya karma prevents a person from
apprehension like a door-keeper who prevents one from
seeing a dignitary;

(3) Vedaniya kamma is the cause of pleasure and pain like a
sword smeared with honey which while licking becomes
the cause of pleasure due to honey and pain as there is
chance of an injury to the tongue;

(4) Mohaniya karma causes delusion as does wine;

(5) The Ayu karma keeps the soul tied down to a body, just
as the wooden-fetters on legs keep the person tied down
to a place until they are removed;

(6) Nama-karma cause the soul to enter different kinds of
bodies, just as a painter paints different pictures;

(7) Gotra-karma 1s responsible for birth in high or low
famuilies just as a potter prepares small or big pots;

(8) The Antaraya karma prevents a person from doing good
deeds just as treasurer prevents his master from making
gifts and donations.
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7. Mithyatvasitra

B! St ST, GEIEAT ST |
W wadare, gl s sgsd i

Ha! jaha mohiyamaind, suggaimaggam ajdnamdnenan.
Bhime bhavakamtare, suciramn bhamiyam bhayakarammi.

frod Ear  ofE, faledaan &g )
w T o AR, 7 < orer af @Rl

Micchattar vedanto jivo, vivariyadamsano hoi.
Na ya dhammarh rocedi hu, mahuram pi rasam jaha jarido.

Rt foasargr geg snfagey |

i 3 uFh, wuwiar ek feoar w3
Micchattaparinadappd, tivvakasdena sutthu avittho.
j,ivam deham ekkam, mannarmto hodi bahirappa.

A srEArd A Fuig, frwetiRedt & § w = |
agey a7 fhwsd, ve @& Sommon vl

Jo jahavayam na kunai, micchaditthi tao hu ko anno.
Vaddhai ya micchattam, parassa samkam janemano.



7. PRECEPTS ON WRONG FAITH

(67) Oh: what a pity? Due to my delusion, [ have not been
able 1o know the path leading to spiritual progress; so, I have
been wandering since long in this formidable and terrible forest
of mundane existence

(68) Owing to the delusion, the attitude of a soul becomes
perverted and he does not relish religion, just as a person
suffering from fever cannot relish even a sweet.

(69) A perverted soul, who remains completely in the grip of
passions or intense moral impurities and due to this regards soul
and body as one; is an extrovert.

(70) Could there be a person with greater wrong faith than
the one who does not lead his life according to the precepts of
Jina? He develops wrong beliefs by creating doubt in others
(about the right path of Jina).
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8. Raga-pariharasitra

T 7 9 ¥ 7 3\, $90 9 gleawd aqfa
T T ARHORE e, §FE F ATSHOT FATT Nl
Rago ya doso vi ya kammaviyam, kammar ca
mohappabhavam vayanti.

Kammam ca jdtmaranassa milam, dukkhan ca
jaimaranari vayanti.

7 & d oz swfaa, geg a7 frafest ausy )
S & fyafeaftw, =<K oot @ Y ¥ RM

Na vi tam kunai amitto, sutthu vi ya virahio samattho vi.
Jam do vi aniggahiyd, karamti rago ya doso ya.

. T gRTE g, ST O CrgEaTieaw |

sftaeq sfr srveT, aweT goal IEARAT UM

Na ya samsarammi suham, jaljjaramaranadukkhagahiyassa.
Jivassa attht jamhd, tamhd mukkho uvadeo.

d oz ety g, & wawmaww 9w |

ar qaderE, glafea! Rrefe q3ar e

Tarn jai icchasi gamturn, iram bhavasayarassa ghorassa.
T o tavasarmjamabhandam, suvihiya! ginhdhi tiiramto.

T, o : .
9 € gOuTias, ARG qrETor iy

Bahubhayamkaradosdanam, sammattacarittagunavindsdanam.
Na hu vasamagantavvam, ragaddosana pavanarm.



8. PRECEPTS ON RENUNCIATION OF
ATTACHMENT

(71) Attachment and aversion are seeds of karma; karma
originates from infatuation; karma is the root-cause of birth and
death. Birth and death are said to be sources of misery.

(72) Even the most offended and powerful enemy does not
cause as much harm as uncontrolled attachment and aversion do.

(73) Since living beings caught in the grip of miseries of
birth, old age and death, have no happiness in this mudane
existence, liberation 1s, therefore, worthy of attainment.

(74) If you are desirous of crossing this terrible ocean of
rmundane existunce, Oh: virtuous one, better catch quickly a boat
of penance and self-control.

(75) One should not be under the influence of attachment-
aversion which are formidable defects, destructive of right faith,
right conduct and other virtues.
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Frafifeayd g gad, 99 @ dE a3 |
o #1Ed oy o R, awas ey i wgi

Kamanugiddhippabhavam khu dukkham, savvassa logassa
sadevagassa.

Jam kdiyam manasiyarca kirici, tassamtagam gacchai
viyarago.

Stor farern ST, § " SOSS |

ey § a9y, IAviaar By ety el
Jena virago jayai, tam tam savvayarena karanijarn.
*fuccai hu sasamvegi, anantavo hoi asarmvegi.

- - i : R I
AR g GFIIIAT a3 A, TEAT FHIOYG aver leh
Evarh sasamkappavikappandsum, samjayai
samayamuvatthiyassa.

Atthe ya samkappayao tao se, pahiyae kamagunesu tanha.

o ™ ®AO%, Iy shig o Afteaadsy |
graTdeast, i wwd 0TSy e
Annam imam sarirarm, anno jivu ti nicchiyamaio.
Dukkhaparikesakaram,chhinda mamattarm sarirdo.

. freR : wRaE
ga=r T e, faferg-fafagor gaad ng o
Kammasavadaraim, nirwnbhiyavvaim indiyairn ca.
Hamtavva ya kasdya, tiviham-tivihena mukkhattham.
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(76) Bodily and mental misery of all human beings and of
gods 1s to some extent born of their constant sensual desire; he
who is free from desire can put an end to this misery.

(77) That which secures freedom from attachment must be
practised with utmost respect; he who is free from attachments
secures release from mundane existence; while, one who is not,
continues to wander in it endlessly.

(78) He,who endeavours to recognise that the cause of his
misery lies 1n desires and not in the objects of senses, acquires
the equanimity of mind. When he ceases to desire the objects (of
the senses),his thirst for sensual pleasure will become extinct.

(79) From the real pont of view the body and the soul are
distinct from each other, that is why shake off the attachment to
the body because it is the cause of suffering and pain.

((80) To attain liberation,one must block all the passages of
karmic influx and also curb the actrvities of one's sense organs
and must annihilate all passions, all this (must be achieved)
through the three modes of activity 1.e. mind, speech and body
and 1n a three-fold manner of doing, causing to be done and
approving the action.
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Bhave viratto manuo visogo, ecna dukkhohaparamparena.
Na lippai bhavamayhe vi samto, jalena va pokkharinipalasarm.

Q. THGH

9. Dharmasatra

82. WHI WAy @ee, AfeqrT dHI q@l |
gar fa & avdfa, s w3y g9 won g

Dhammo mangalamukkittham, alumsa samjamo tavo.
Deva vi tam namamsant, jassa dhamme saya mano.

3. W IYHETEl, GRIRRHTET ¥ @faer aw |
WUAd o ', SEm @@ "R iR

Dhammo vatthu sahavo, khamadibhavo ya dasaviho dhammo.
Rayanattayam ca dhammo, jivanam rakkhanam dhammo.

84. IAHEHRTIAI-G59GIH 9 do1H 99 |
da=rrafdave, g IR Iafasy =1y 13

Uttamak hamamaddavajjava-saccasauccam ca sarjamam ceva.
Tavacagamakimcanham, bamha idi dasaviho dhammo.

85. Heu o7 o aufe, ge-we-fifafd framy fa
Jag a4 @y, am gt e 8l v

Kohena jo na tappadi, sura-nara-tirtehi kiramane vi.
Uvasagge vi raudde, tassa khama nimmala hod.
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(81) A person who 1s free from worldly attachments
becomes free from sorrow. Just as the petals of lotus growing in
the midst of a lake remain untouched by water, even so,a person
who is detached from all passions will remain unaffected by
sorrows 1in this world.

9.PRECEPTS ON RELIGION

(82) Religion is supremely auspicious; non-violence, self-
control and penance are its essentfals. Even the gods bow down
before him whose mind is ever preoccupied with religion.

(83) The essential nature of a thing is called dharma. The ten
virtues, i.e. forgiveness etc., are the ten foms of dharma. The
three jewels, i.e. right faith, right knowledge and right conduct,
consttute the dharma (religion), To render protection to the
living being is also called dharma.

(84) Supreme forgiveness, supreme humility,supreme
straightforwardness; supreme truthfulness, supreme-purity,
supreme self-restraint, supreme penance, supreme renunciation,
supreme non-possessiveness and supreme celibacy-these
constitute the ten-fold Religion.

(85) He who does not become excited with anger even when
ternble afflictions are caused to him by gods, human beings and
beasts-his forbearance is perfect.
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Khammami savvajivanam, savve jivda khamamtu me.
Mith me savvabhudesu, veram magham na kena vi.

o1z f&f aamged, 7 geg % afgyd wg gfed |
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Jai kimci pamaenam, na sutthu bfze vattiyam mae puvvinm.
Tam me khamemi aham, nissallo nikkasdo a.

Fasaeniafey, aagedeg mE &Ry
ot ufa gy wwon, Aeauwi g3 a @ el

Kularuvajadibuddhisu, tavasudasilesu garavarn kimci.
Jo navi kuvvadi samano, maddavadhammar have tassa.

S AT T, g gfie s Preawawy |
|Y o Eife |refy, o7 § qeraer  "otor lie

Jo avamanakaranam, dosarm pariharai niccamautto.
So nama hodi mani, na du gunacattena mdnena.

¥ 3GE I=ATNY |3 AT, A7 €97 77 g )
Asfler = da@am, ¥ MaEE ¥ AwmErg? uji

Se asaim uccdgoe asaim nidgoe, no hine no airitte.
No'pihae it samkhae, ke goyavai ke mandvai ?

A fidg o7 d%, o g &% o1 S{uR &% |

o g MafX Oragid, asog-aw9iy 59 a@ Ng ol

Jo cintei na vamkam, na kunadi vamkam na jampade varikar.

Na ya govadi niyadosam, ajjava-dhammo have tassa.



SOURCE OF ILLUMINATION 35

(86) I forgive all living beings and may all hving beings
forgive me; I cherish feelings of friendship towards all and 1
harbour enmity towards none.

(87) If 1 have behaved towards vou in the past in an
improper manner due to shght inadvertance, I sincerely beg your
pardon, with a pure heart (i.e.without any sting and passion).

(88) A monk who does not boast even slightly of his family,
handsomeness, caste, learning, penance, scnptural knowledge
and character observes the religion of humulity.

(89) He alone is really worthy of proud who 1s careful not to
insult other people. A person who merely boasts, has no virtues,
cannot command respect.

(90) Every one has been born several times 1n high families
as well as in low families; hence none 1s either high or low.
After knowing this, who will feel proud of taking birth in
respectable or high farmly ?

(91) He who does not think crookedly,does not act
crookedly, does not speak crookedly and does not hide his own
weaknesses, observes the virtue of straightforwardness.
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Parasamtavayakarapa-vayanam, mottiina saparahlidavayanar.

Jo vadadi Bhikkhu turiyo, tassa du dhammo have saccar.

. WIS I87 T AT q, THAEHA T gar g |

Td HEAarfer gaEday, &1 sfat gt stforat i

Mosassa pacchd ya puratthao ya, paogakale ya duhi durante.
Evam adantam samdyayanio, rive atitto duhio anisso.

v Rearfored Y, swoomrorm aaoraTfyeg |
FFI 9 AEE , wgfaEE wEg a® g3l

Pattham hidayanittham pi, bhannamanassa saganavdsissa.
Kadugarm va osaham tam, mahuravivayam havai tassa.

. Taegafrsar amn 3, 81 gl e = Jree |

qqv | qears, 3T @=me g e ng vl

Vissasanijjo maya va, hot pujjo guru vva loassa.
Sayanu vva saccavdi, puriso savvassa hoi pio.

geattw qafy qay, g=afta @y a 98 a4qr & qom |
g fEued & @, Tommgedia TSS90 HYull
Saccammi vasadi tavo, saccammi samjamo taha vase sesd
vi guna.

Saccam nmibandhanam hi ya, gunanamudadhiva macchanam.

SET ATEl AT ATel, |ATST Ar8r ya<es |
TERd &, wrerg B T fafz ug e
Jaha ldaho taha loho, laha loho pavaddhai.
Domasakayam kajjam, kodie vi na nitthiyam.
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(92) A monk who avoids all speech that 1s likely to hurt
others and speaks only what 1s good to himself and to others
observes the fourth virtue of truthfulness.

(93) A person suffers misery after telling a lie, before telling
a lie and while telling a he-thus suffers endless misery, similarly
a person who steels or a person who 1s lustful also suffers
musery and finds himself without a support.

(94) Every beneficial advice given by a group-fellow though
unpalatable to the mind at tirst,proves wholesome 1n the end,
like a medicine which 1s better 1n taste becomes agreeable in
cffect.

(95) A person who speaks the truth becomes trustworthy
like a mother, venerable like a preceptor to his people and dear to
all others as their relatives.

(96) Truthfulness 1s the abode of penance, of self-control
and of all other virtues; indeed truthfulness 1s the place of
origination of all other noble qualities as the ocean is that of
fishes.

(97) Greed grows with every gain,every gain increases
greed. A work which could be done by two grams of gold,
could not be done even by crores of grams.
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T g 9 afe &, 3=u1 g smmaaar swifear  lg ol
Suvannaruppassa u pavvaya bhave, siya hu kelasasama
asamkhaya.

Narassa luddhassa na tehi kimci, iccha hu agasasama
anantiyda.
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URT HEEIY g d98T, HIE 9 aueTgdu I4fa g <l
Jaha ya andappabhava balaga, andarm balagappabhavari
Jjaha ya.

Emeva mohdayayanam khu tanhd, moharm ca
tanhdayayanparm vayanti.

100. FHEIESAY, ST vafy foss-Aewa-g+ |

101.
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Wior-firf-fréon, o a9 w9 fawer e
Samasamtosajalenam, jo dhovadi tivva-lohamala-punjam.
Bhoyana-giddhi-vihino, tassa sauccarin have vimalar.

ag-afafe-wama, =i ag Ravr 49 |
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Vaya-samidi-kasayanam, dandanam taha imdiyana
pancanham.

Dharana-palana-niggaha-caya-jao sarmjamo bhanio.

FRreasara-fafrrenE, s s |
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Visayakasaya-viniggahabhavam, kadiina jhanasajjhae.
Jo bhavai appdnam, tassa tavam hodi niyamena.
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(98) Even if a greedy person comes to accumulate a
aumberless Kailasa-like mountains of gold and silver they mean
pothing to him, for his desire is as endless as is the sky.

(99) Just as a she-crane is born of an egg and an egg is born
of a she-crane, so also delusion is born of craving and craving is
born of delusion.

(100) One who washes away the dirty heap of greed with the
water of equanimity and contentment and is free from lust for
food, will attain perfect purity.

(101) Self-restraint consists of the keeping of five vows,
observance of five rules of carefulness (samiti) subjugation of
(four) passions, controlling all activities of mind, speech and
body, and victory over the senses.

(102) Penance consists in concentration on the self by
meditation, study of the scripture and restraining the senses and
passions.
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Nivvedatiyarnh bhavai, moham caitina savvadavvesu.
Jo tassa have cago, idi bhanidam jinavarindehim.

104. A T & g Wiy, 9k fafafgg=sg 1
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Je ya kante pie bhoe, laddhe vipitthikuvvai.
Sahine cayai bhoe, se hu cai tti vuccai.

105. B3 ¥ Preg, Prawa Prfeg geged |

3oy 3 azfR, sorm awmrssfaamer iy v
Hoiina ya nissamgo, niyabhavanre niggahittu suhaduhadarn.
Niddamdena du vanadi, anaydro tassa’ kicannam.

106. STefad @y &, TEUVUTHEY  |@RIsEAT |
oy i3 ey wom & f&, stovi qomrfd Y 1Ryl

Ahamikko khalu suddh., damsanananamaio sada'rivi.
Na vi atthi majjha kima vi, annam paramanumittam pi.

107- g€ @AY Stadr, Sfy oy afea fEwer
108. e sowwTfig, 7 A Tomy fFwor wsh
Tqgasaa®, fEmacsm fragen |
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Suham vasamo jivamo, jesirh no natthi kirhcana.
Mihilae dajjhamante, na me dajjhai kimcana.
Catnaputtakalattassa, nivvavarassa bhikkhuno.
Piyarn na vijai kimci, appiyam pi na vijjae.
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(103) Supreme Jina has said that true renunciation consists
in developing indifference towards the three, namely the world,
the body and the enjoyment,through detachment for material
objects.

(104) He alone can be said to have truly renounced
everything who has turned his back on all available, beloved and
dear objects of enjoyment possessed by him.

(105) That monk alone acquires the virtue of non-
possessiveness, who renouncing the sense of owenership and
attachment and controlling his own thoughts, remains
unperturbed by the pair of opposites like happiness and misery.

(106) Verily 1 am alone, pure, eternal and formless and
possessing the qualities of apprehension and comprehension
except these there is nothing, not even an atom, that is my own.

(107 & 108) We, who have nothing of our own, reside
happily and live happily. As Nami-who had renounced his
kingdom and become a saint, said when Mithila was in flames
nothing of mine is being burnt there. 1 have abandoned my
children and my wife, I have no occupation; I am a mendicant;
there is nothing dear or disagreeable to me.
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Jaha pommam jale jayam, novalippai varina.

Evam alittarm kamehim, tam vayam bama mahanam.
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TUET AT SRA T TIF ATEY, AT THT o1& F Faomg wel

Dukkham hayam jassa na hoi moho, moho hao jassa na
hoi tanha.
Tanhd haya jassa na hoi loho, loho hao jassa na kimcandinm.
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Jivo bambha jivammi, ceva cariya havijja ja jadino.
Tam jana bambhaceram, vimukkaparadehatittissa.

g Y=gy, gofivi ag gafe gerE |

€ TRAWTE, gefe |ag gl a9 ua e

Savvarngam pecchanto, itthinam tasu muyadi dubbhavam.
So bamhacerabhavam, sukkadi khalu duddharam dharadi.

SEFW SR, gy Aragany |
gfafeaafe srormra, dardor arggadfa w3
Jaukumbhe joiuvagidhe, dsubhitatte nasamuvayai.
Evitthiyahi anagarda, samvdasena nasamuvayanti.

Qq ¥ @ gaewiar, ggoa 49 wefer 4 |
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Ee ya sammge samaikkamita, suduttara ceva bhavanti sesa.
Jaha mahdsagaramuttaritta, nai bhave avi gamgasamadnd.
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(109) We call him a Brahmin who remains unaffected by
objects of sensual pleasures like a lotus which remains
untouched by water though born in it.

(110) He who has got rid of delusion has his misery
destroyed, he who has got rid of craving has his delusion
destroyed. He who has got rid of greed has his craving
destroyed, he who owns nothing has his greed destroyed.

(111) The soul verily is Brahman, so the activity regarding
the self of a monk-who refrains himself from seeking enjoyment
through other's body (1. e. sexual enjoyment), is called Brahma-
carya (celibacy).

(112) He observes the most difficult but pious virtue of
celibacy, who does not entertain evil thoughts even after looking
at all the organs of a woman.

(113) Just as a jar made of lac (sealing wax) when placed
near fire soon gets melted and perished. Similarly a monk who
moves in the company of women looses his character.

(114) One, who overcomes desires for association with
women, can overcome other temptations of his life as easily as a
person, who has crossed an ocean, can easily cross the river
Ganges.
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Jaha silarakkhaydnam, purisdnam nindidao mahilao.
Taha silarakkhayanarm, mahilanam nindida purisa.

¥ gor orafearsy, sefist sfRa fReassarar
AR EE Y, 3Iaf€ X FEforsematr N3«
Kim puna gunasahidado, itthio atthi vitthadajasao.
Naralogadevadao, devehim vi vandanijjao.

denarefazeay, sl RaasragasAfen |
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Tellokkadavidahano, kamaggi visayarukkhapajjalio.
Jovvanatanillacari, jarh na dahai so havai dhanno.

ST ST aserg @ofY, 7 | afRRfaasg |
HETH FITATII, AFAT S TETAT N30l
Ja ja vajjai rayani, na sa padiniyattai.
Ahammam kunamanassa, aphala janti raio.

et @ foafvor afdwy, & Oqor frmar )
s d€f A€, @ AU AOTAT W3
Tt g« fr sifcar, s aer arforsir |
FEETE IJFAT wEHT, gE = famere a3k
Jahad ya tinni vaniya, mulam ghettiina niggaya.
Egottha lahai laham, ego miilena agao.

Ego mular pi harina, dagao tattha vanio.
Vavahare uvama esa, evarn dhamme viydanaha.
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(115) Just as women become censurable by men observing
calibacy, similarly men become censurable by women observing
celibacy.

(116) But there ate women endowed with stern character,
renowned far and wide, who are goddesses on this earth and are
even adorned by gods.

(117) The sexual fire fed by the trees of desires can burn the
forest of the three world, one is blessed whose grass of youthful
life remains unburnt by this fire,

(118) The nights that pass away cannot return back. The
night of a person engaged in sinful activities, go waste.

(119-120) Three Merchants started (on business) with their
capital; one of them made profit in his business; the other
returned back with his capital only; the third one returned after
losing all the capital that he had taken with him Know that in
practce, this simile 1s also applicable in religious matter.
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Appad janai appd, jahatthio appasakkhio dhammo.
Appa kareim tam taha, jaha appasuhdavao hol.
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10. Sammhyamasutra
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Appad nai veyarant, appd me kudasamali.
Appa kamaduha dhenu, appa me nandanarn vanam.

123. 3T HAT fa=war @, TET9T T GETOT 7 |
sq7  Rramfrd =, gufim goafgsit i
Appa katta vikatta ya, duhana ya suhdna ya.
Appa mittamamittarn ca, dupatthiya supatthio.

124. Tt JfRrw G, wawr sf=arfr o )
a frforg sreTe, Aol @ goft L uan
Egappa ajie sattii, kasaya indiyani ya.
Te jinittu jahanayam, viharami ahar muni.

125. ST 9T |88, €H goorg oy |
T RI9TseT oqTol, T/ & TTHT AT Iwh

Jo sahassam sahassanam, samgame dujjae Jine.
Egar jineja appanam, esa se paramo jao.
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(121) The soul verily knows himself. Really one's soul itself
is the witness of religiousity, hence he performs religious
activity in such a manner as brings satisfaction to himself.

10. PRECEPTS ON SELF-RESTRAINT

(122) My soul is to me the river Vaitarani and the thorny
tree Salmali. But is to me the cow Kamnadhenu (as it yields all
that 1 desire) and the heavenly garden Nandanavana also.

(123) The soul is the doer and enjoyer of both happiness and
misery; it is his own friend when it acts righteously and foe
when it acts unrighteously.

(124) One's unconquered self, unconquered passions and
uncontrolled sense-organs are one’s own enemies. Oh: monk
having conquered them, [ move about righteously.

(125) One may conquer thousands and thousands of enemies
in an invincible battle; but the supreme victory consists in
conquest over one's self.
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Appdnameva jujjhahi, kim te jujjhena bajjhao.
Appdnameva appanam, jaitta suhamehae.
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Appa ceva dameyavvo, appa hu khalu duddamo.
Appd damto suhi hoi, assim loe parattha ya.

@< H Jgr &9V, TR a9 7 |

Arse€ qfE Taar, FufE agfE T uei
Varum me appa damto, samjamena tavena ya.
Mdaham parehim dammarmto, bandhanehim vahehi yc

AT g $oeT, W@Ie ¥ gqavi |
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Egao virawh kuja, egao ya pavattanam.
Asarhjame niyattirh ca, samjame ya pavattanam.

QAT T T T 91, a9 qaoor |
St firrg €9 e, & 7 Yoy AT Ikl

Rage dose ya do pdve, pavakamma pavattane.
Je bhikkhiu rumbhat niccarn, se na acchai mandale.

ATOIT T /IO F, dIEAN T FT fFesfer |
Ruafaaawarar, afar gonm a [f® dgon

Nanena ya jhanena ya, tavobalena ya bala nirubhanti.
Imdiyavisayakasaya, dhariya turaga va rajjichirn.
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(126) Fight with thyself; what is the good in fighting against
external foes? One can get supreme happiness by conquering
one's own self by one's self.

(127) One must conquer one's own self, because it is
difficult to conquer it. One who has conquered one's own self
attains bliss in this world as well as in the next.

(128) It is proper that I must conquer my self by self-
restraint and penance. But it is not proper that 1 should be
vanquished by others and made a prisoner or killed by them.

(129) One should desist from action in one direction and
undertake action in another direction. One should avoid being
incontinent and should practise self-restraint.

(130) The two sins attachment and aversion lead one to
commit sinful acts. That monk who always besieges them will
not wander in this mundane existence.

(131) Just as a horse can be controlled by a bnidle, the
sensual pleasures and passions can be forcefully kept under
control by knowledge, meditation and power of penance.
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Uvasamam puvanita, gunamahata jinacarittasarisar pi.
Padivatemti kasdaya, kim puna se saragatthe.
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Ih uvasamtakasao, lahat anantarn puno vi padivayarm.
Na hu bhe visasiyavvam, theve vi kasdyasesammi.
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Anathovarh vanathovam, aggithovarm kasayathovam ca.
Na hu bhe visasiyavvarn, thovarm pi hu tarm bahu hoi.
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Koho piim pandsei, mano vinayandsano.
Maya mittani nasei, loho savvavinasano.
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Uvasamena hane koharih, manam maddavaya jine.
Mayam ca'jjavabhavena, lobharm samtosao jine.

STET FH MY, ¢ @ |@ATE L |
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Jaha kumme saarhgdi, sae dehe samahare.
Evarm pavairh mehavi, ajjhappena samahare.
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(132) When suppressed, passion can bring about the
spiritual degeneration of even the most virtuous monk, who in
his conduct is akin to Jina himself, what can we say of monks
who are under the sway of attachment?

(133) Even one who has subsided or repressed all his
passions, once more experiences a terrible spiritual
degeneration, hence one ought not to become complacent when
some remnants of passions still continue.

(134) One should not be complacent with a small debt, slight
wound, spark of fire and slight passion, because what is small
(today) may become bigger (later).

(135) Anger destroys love, pride destroys modesty, deceit
destroys friendship; greed is destructive of everything.

(136) One ought to put an end to anger through calmness,
pride by modesty, deceit by straight-forwardness and greed by
contentment.

(137) Just as a tortoise protects itself by withdrawing all its
limbs within its own body, similarly a wise man protects himself
from evil by withdrawing himself from extroveriness.
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Se janamajanam va, kattum ahammiam payarm.
Samvare khippamappanarm, biyam tam na samayare.

. gETaR 9 ey, fags aerard
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Dhammarame care bhikkhii, dhiimam dhammasarahi.
Dhammaramarae dante, bambhacerasamdhie.

g ¢. SrafrEg=w

11. Aparigrahasitra

At ATy, wurg st g S |
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Sammganimittarn mdrai, bhanai aliam karei corikkarn.
Sevai mehuna muccham, apparimanar kunai jivo.
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Cittamantamacittarn va, parigijjha kisamavi.
Annam va anwjanai, evam dukkha na muccai.

o "waTER wid sterfar, 9 stevfer wavsst |
g g fRgad 7ofi, stq afr #w=Tg U3

Je mamaiya matim jahati, se jahdt mamadiyam.
Se hu ditthapahe muni, jassa natthi mamaiyarm.
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(138) When an unrighteous deed is committed, whether
consciously or unconsciously, one should immediately control
oneself so that such an act is not committed again.

(139) A monk who is a courageous driver of the chariot of
religion, engrossed in the delight of religion, self-controlled and
devoted to celibacy, wanders in the garden of religion.

11. PRECEPTS ON NON-POSSESSIVENESS

(140) Owing to attachment, a person commits violence, tells
lies, commits theft, indulges in sex and develops a wish for
unlimited hoarding.

(141) A person who hoards even the slightest amount of an
animate or inanimate thing or gives consent to some one for
hoarding, will not escape from misery.

(142) Whoever frees himself from the instinct of
possessiveness, can renounce his possesion. A monk who has
nothing of his own has really seen the path (of liberation).
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146.
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Micchattavedaraga, taheva hasadiya ya chaddosa.

Caunari taha kasaya, caudasa abbhantara gantha.
Bahirasamga khettam, vatthu dhanadhannakuppabhandani.
Dupayacauppaya janani, keva sayandsane ya taha.

. garrufas, i gdatear o |

st grag gRige, 7 wwadl & & s3% 15
Savvaganthavimukko, Stibhiio pasantacitto a.
Jam pavai muttisuham, Na cakkavatti vi tamm lahai.

ey $R-Praror sigar 7 sfue |

R argdt fa g, st stE e
Ganthaccao imdiya-nivarane amkuso va hatthissa.
Nayarassa khaiya vi ya, indiyagutfi asamgattam.

2 R. tEagA

12. Ahimsasutra

147. @4 g Tforon are, & 7 f¥ay @wor |

Aftaaud 99, garaa faarforr g
Eyam khu nanino sdrarm, jam na himsai karmcana.
Ahimsdasamayam ceva, etavante viyaniya.
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(143-144) Attachment of possessiveness is of two kinds;
internal and external. The internal possessiveness is of fourteen
kinds—(1) Wrong belief, (2) Sexual desire for women (3)
Sexual desire for man (4) Sexual desire for both, (5) Laughter,
(6) Liking, (7) Disliking, (8) Grief, (9) Fear, (10) Disgust, (11)
Anger, (12) Pride, (13) Deceit and (14) Greed.

The external possessions are ten: (1) Fields, (2) Houses, (3)
Wealth and food-grains, (4) stock of house-hold goods. (5)
utensils, (6) male or female slaves (7) Animals, (8) Vehicles, (9)
Beddings and (10) Seats,

(145) One who is completely free from all possessiveness, is
calm and serene in his mind and attains bliss of emancipation
which even an emperor cannot obtain.

(146) The renunciation of attachment is useful for controlling
the sense-organs as the driver's hook is useful for controlling an
elephant and the ditch for protecting a town. Certainly, the
control of sense-organs is the same thing as freedom from all
possession.

12. PRECEPTS ON NON-VIOLENCE

(147) It is the essential trait of a wise man that he does not
kill any living being. Certainly, one has to understand just two

principles namely non-violence and equality (of all living
beings).



56 SAMANASUTTAM

148. = sfrar1 & g=sfor, siifag 7 afdl”sa |
aeT qorEae Y, Ty geerEfe of i
Savve jiva vi icchanti, jiviurh na marijiun.
Tamha panavaharm ghorarn, niggamtha vajjayanti narm.

149. SArEfd Y 9T, TET g ATEAT |
« SISO a1, o ®0r off far s a3
Javanta loe pana, tasa aduva thavara.
Te janamajanam va, na hane no vi ghayae.

150. 9€ O 7 3f e, sforsy g gasfrani |
A EAIAN, AAEGRT Fog T4 Il

Jaha te na piam dukkharih, jania emeva savvajivanam.
Savvayaramuvautto, attovammena kunasu dayam.

151. sfraast sroqael, shagar sty 231 &8\% |
arT  gseirafe|t, aftaar sraaEtE g

Jivavaho appavaho, jivadaya appano daya hoi.
Ta savvajivahimsa, paricatta attakamehim.

152. g 7 = g ¥=q, 5 ga= fa awfy o
g By A ' A=, St Asonags iy wawfy e

Twumarm si nadma sa ceva, jam hantavvari ti mannast.
Tumam si nama sa ceva, jam ajjaveyavvarm i mannasi.

153, TETErrraTHT, Af€ass o I aag |
afif I guft, At Rmfy Pftesr wen

Ragadinamanuppado, ahimsakattarn tti desiyarn samae.
Tesirn ce uppatti, imsett: jinehi niddittha.
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(148) All the living beings wish to live and not to die; that is
why nirgranthas (personages devoid of attachment) prohibit the
killing of living beings.

(149) Whether knowingly or unknowingly one should not
kill living beings-mobile or immobile in this world nor should
cause them to be killed by others.

(150) Just as pain is not agreeable to you, it is so with
others. Knowing this principle of equality treat other with
respect and compassion.

(151) Killing a living being is killing one's own self;
showing compassion to a living being is showing compassion to
oneself. He who desires his own good, should avoid causing
any harm to a living being.

(152) The being whom you want to kill is the very same as
you are yourself, the being whom you want to be kept under
obedience is the very same as you yourself.

(153) It is said by Lord Jina that absence of attachment etc.
is ahimsa (non-violence) while their presence is hirsa
(violence).
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154, ASAIIYQOr a9Y, OQ AT AT 9 AT |
T SuEHTEy, SiEnt Rresavas el

Ajhavasiena bandho, satte mdreja ma tha mareja.
Eso bandhasamaso, jivanam nicchayanayassa.

155. fEamer sifro, aeafomay o oix et g
avET  GHOSIRN, qrEaasiy fored i i

Himsado aviramanarm, vahaparinamo ya hoi himsa hu.
Tamha pamattajogo, panavvavarovao niccam.

156. oY FH& TIEG-gigar mizar @ fdamg |
wefy Jud Af¥ad, STy a9y )7 g o
Nant kammassa khayattha-mustthido notthido ya himsae.
Adadi asadham ahimsattham, appamatto avadhago so.

157. 3T = swftar, sy fKafa Rreesr aag |
ST B} gy, sf¥wey f¥a = g gl

Atta ceva ahimsad, atta himsati nicchao samae.
Jo hodi appamatto, ahimsago himsago idaro.

158. @i T HITAT, AT famrerd afer
wg o€ Safy sorg, aswfdaras afea ug
Tumgam na mandardo, agasao visalayam natthi.
Jaha taha jayammi japasu, dhammamahirmsasamam natthi.

159. Wy gqfmar! g, stvagEr warfs T o
Fforex  Sshawmfin, & f¥amg qassx ug 3

Abhayam patthiva! tubbharm, abhayadaya bhavahi ya.
Anicee Jivalogammi, kirm himsde pasajjast.
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(154) Even an intention of killing is the cause of the bondage
of Karma, whether you actually kill or not; from the real point of
view, this 1s the nature of the bondage of Karma.

(155) Non-abstinence from Airisa or an intention to commit
it, is himsa. Therefore careless activity through passions amounts
to violence (himsa)

(156) A wise person is one who always strives to eradicate
his Karmas and is not engaged in hirhsa. One who firmly
endeavours to remain non-violent is verily a non-killer.

(157) As per scriptures the self is both violent and non-violent.
He who is careful is non-violent and who is careless is violent.

(158) No mountain is higher than the Meru; nothing is more
expansive than the sky; similarly know that there is no religion
equal to the religion of ahirhsa in this world.

(159) Oh: Mortal being ! be free from fear and you let others
be free from fear. In this transitory world, why do you indulge
in himsa?
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d& uaAa qewHen gu s v € qug? wgu
Imarm ca me arthi imam ca natthi,

imarm ca me kiccam imam akiccam.

Tarm evamevarm lalappamanarn, hara haranti tti kaham
pamace?

drdfar gaarr, sear ghamor SRmETeer |
awgT AT, fayuy Qi $591 IR0

Sitanti suvantanam, attha purisana logasarattha.
Tamha jagaramand, vidhunadha pordnayam kamman.

st wsfiol, stewfivr 5 goar &4
asifeawfivfiy, sefég foron sEdig wzn

Jagariya dhamminam, ahamminam ca suttaya seyd.
Vacchahivabhaginie, akahimsu jino jayanfie.

gayg ardy aRgEshdY, 7 fiaq gftey srgaer |
HTO JEAT 3qe AL, ATE-galy F wswAhied
Suttesu yavi padibuddhajivi, na visase pandie asupanne.
Ghora muhutta abalam sariram, bharanda pakkhi va
caré ppamatto.

QAT FHATEY A9HE TETsaT |
TSI arfer, aved qfeqda ar vl

Pamayam kammamdharisu, appamdyam tahd’varanm.
Tabbhavdadesao vavi, balam pandiyameva va.



13. PRECEPTS ON VIGILANCE

(160) This is with me and this is not, this is done by me and
this is not; even while a man is fondling thus, he is removed
away by death; how can one be careless in this state?

(161) He who sleeps, his many excellent things of this
world are lost unknowingly. Therefore, remain awake all the
while and destroy the Karmas, accumulated in the past.

(162) It 1s better that the religious-minded should awake and
the wicked should sleep; this is what Jina said to Jayanti, the
sister of the king of Vatsadesa.

(163) A wise person of sharp intelligence should be awake,
even amongst those who sleep; he should not be complacent,
because time is relentless and the body is weak, (So) he should
ever be vigilant like the fabulous bird, Bharanda.

(164) Carelessness is the cause of Karma i.e.influx.
Vigilance stops it. He who is invigilant is ignorant, and he who
1S vigilant is wise.
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wefaory @YvHaT  adiar, Aoy T g 9" gl

Na kammuna kamma khaventi vala, akammunda kamma
khaventi dhira.
Medhavino lobhamaya vatita, samtosino na pakarenti pavar.

166. =TT GO W, G300 AqHTE Afd WG holl

Savvao pamatnassa bhayar, savwao appamattassa natthi
bhayam.

167. ATSSoreqr @ gae, 1 fasem aw forear |
T AT HAAY, AT ATHAT Uell
Na'lassena samam sukkham, na vijja saha niddaya.
Na veraggarh mamattenam, narambhena dayaluya.

168. e Aq! fored, ST agEd g4 |
<t gafy o |y o=y, S srafy | qar guy ikl

Jagaraha nara! niccam, jagaramanassa vaddhate buddhi.
Jo suvati na so dhanno, jo jaggati so saya dhanno.

169. 3o frrad, AT ST |
A JUATT, AT B1g § AR g ol

Adane nikkheve, vosirane thanagamanasayanesu.
Savvattha appamatto, dayavaro hodu hu ahimsao.
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(165) The ignorant cannot destroy their Karmas by their
actions while the wise can do it by their inaction i.e.by
controlling their activities because they are free from greed and
lustful passions and do not commit any sin as they remain
contented.

(166) There is fear from every direction for an invigilant
person; while there is no fear for a person who is vigilant.

(167) An idle person can never be happy and a sleepy person
can never acquire knowledge. A person with attachments cannot
acquire renunciation and he who is violent cannot acquire
compassion.

(168) Oh: human beings; always be vigilant. He who is alert
gains more and more knowledge. He who is invigilant is not
blessed. Ever blessed is he who is vigilant.

(169) A compassionate person who is always cautious while
lifting and putting a thing, while urinating and excreting, and
while sitting, moving and sleeping, is really a follower of non-
violence.
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Vivatfi aviniassa, sampattt viniassa ya.
Jasseyam duhao nayam, stkkham se abhigacchai.

171. 3% 9=vf& mf¥, S Ry 7 aod |

JEHT FIET AL, YANSATR/YT T WM
Aha pancahirz’z\.tha"gzehz‘:h, jehim sikkhd na labbhai.
Thambha koha pamdenam, rogez:aj}assaegza ya.
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i 7 e, 7 Ry seigye |
FFrEsr ey, el Ry gt el
Aha atthahirh thanehirh, sikkhastle tti vuccai.
Ahassire saya dante, na ya mammamudahare.

Nasile na visile, na siyad ailolue.
Akohane saccarae, sikkhasile tti vuccai.

174. ATEEETRGAY 3, f&sir 3t araag a3 |
goThr & stfERerar, T gEEEIRRY K

Nanamegaggacitto a, thio a thavayat param.
sudni a ahijjintd, rao suasamahie.



14.PRECEPTS ON EDUCATION

(170) He who is modest and respectful gains knowledge and
he who is arrogant and disrespectful fails to gain knowledge. He
who is aware of these two facts acquires education.

(171) Pride, anger, negligence, disease and laziness these
are five factors on account of which one fails to receive
education.

(172 & 173) Not indulging in jokes,ever controlling oneself,
not revealing the secrets of others, not lacking good manners,
not exhibiting bad manners, not being very much greedy, not
being angry and being committed to truthfulness-these are eight
traits of character on account of which one is called a (true) lover
of education.

(174) A person acquires knowledge and concentration of
mind by studying scriptures. He becomes firm in religion and
helps others to acquire that firmness. Thus through the studies
of scriptures he becomes absorbed in the conemplation of what
is expounded therein.
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Vase gurukule niccam, jogavam uvahanavam.
Piyarmkare piyamvai, se sikkham laddhumarihai.
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Jaha diva divasayam, paippae so ya dippae divo.
Divasama ayarid, dippamti param ca divemti.
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15. Atmasiitra

IR °TH, gEEA IOH I H |
=TT g3 q=, <fid sote firssasy den

Uttamagunana dhdamam, savvadavvdna uttamam davvam.
Taccana param taccam, jivam janeha nicchayado.

strar gafa fafasy, afRwar ag 7 siacwr 71

gy & o gfeer, stwar aga K= an
Jivd havanti tivihd, bahirappa taha ya antarappad ya.
Paramappa vi ya duviha, arahamta taha ya siddha ya.

rraTior IfETAT, AT ¥ AgEE] |
FHTAG-Tg@, TIWT WG &1 1}

Akkhani bahirappa, amtarappa hu appasarmkappo.
Kammakalmka-vimukko, paramappd bhannae devo.
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(175) He who always resides with the preceptor, practising
meditation and austerities, is pleasant in action and sweet in
speech such a person is fit to receive education.

(176) A lamp lights hundreds of other lamps and yet remains
lighted; so are the Acaryas who like a lamp enlightened others
and continue to remain enlightened themselves.

1S.PRECEPTS ON SOUL

(177) Know for certain that the soul is the home of excellent
virtues, the best among the substances and the highest reality
among the realities.

(178) The Jivas (souls) are of three kinds:(1) the extrovent
soul, (2) the .introvert soul and (3) the supreme soul. The
supreme souls are of two kinds: (i) the Arhats (the worthy souls)
and (ii) the Siddhas (the liberated).

(179) He, who is led by his senses is extrovert or Bahiratma
and he who exercises self discretion (i.e.not guided by external
factors) is introvet or Antaratma. The self who is liberated from
the pollution of the Karmas is paramatma.
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Sasarira arahamta, kevalananena muniya-sayalattha.
Nanasarira siddha, savvuttama-sukkha-sampatia.

181. areefa jawwr, afeway seFer fafagr |
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Aruhavi antarappd, bahirappo chandiiina tivihena.
Jhagjai paramappad, uvaittham, Jinavarindehirm.
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Caugaibhavasambhamanam, jaijaramarana-royasoka ya.
Kulajonijivamaggana-thana jivassa no santi.

183, IV YT, figaerdaaTiR-gsem |
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Vannarasagandhaphasa, thipumsanavursaydadi-pajjaya.
Samthana samhanand, savve jivassa no santi.
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Ede savve bhava, vavaharanayart paducca bhanida hu.
Savve siddhasahava, suddhanaya samsidi jiva.

185. AAAEAHNY, FAT AZVTUTHEY |
sror  rfeirerevi, sfranfirfgdaet 1

Arasamariuvamagandham, avvattam cedandgunamasaddam.
Jana alingaggahanam, jivamanidditthasamthanam.
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(180) The Arhats are those who know all the objects by their
Ommniscience and have human bodies, the Siddhas are those who
are endowed with the highest bliss and possessed of a body in
the form of knowledge.

(181) Lord Jinesvara has said "relinquishing the extrovert
attitude by your mind, speech and body realise the antaratma
and contemplate on the supreme soul (paramatma).”

(182) Transmigration within the four species of living
beings, birth, old-age, death, disease, sorrow,a family, a place
of birth, a status in the scheme of Jivasthanas, a status in the
scheme of marganasthanas none of these (really) belongs to a
soul.

(183) The soul has no colour; no taste, no smell, no touch,
no gender like male, female or neuter; on bodily form and no
bone-structure.

(184) All these states of beings are said from the empirical
point of view. From the real point of view, all souls including
the mundane souls are perfect in nature.

(185) Know that infact the soul is devoid of taste, form,
smell and sex. It 1s indescribable and posessed of conscious-
ness, it is not amenable to inferential cognition, and is devoid of
bodily structure.



70

186.

187.

188.

189.

190.

191.

SAMANASUTTAM
fordey fordeY, R frrrar Rra«sET |
it Preray, Rregar foresar  3rar wg o

Niddando niddando, nimmamo nikkalo niralambo.
Nirdgo niddoso, nimmiidho nibbhayo appa.
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Niggantho nirdgo, nissallo sayaladosanimmukko.
Nikkdmo nikkoho, nimmadno nimmado appda.
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Navi hodi appamatto, na pamatto jinao du jo bhavo.
Evarn bhananti suddhar, ndo jo so u so ceva.
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Naham deho na mano, na ceva vani na kdranam tesim.
Katta na na karayida, anumanta neva kattinam.
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Ko nama bhanija buho, naurm savve paraie bhave.
Majjhaminam t ya vayanarm, jananto appayam suddham.
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afts fEsy afRmal, v wu @@ 9fy eyl

Ahamikko khalu suddho, nimmamao nanadamsanasamaggo.
Tamhi thio taccitto, savve ee khayarm nemi.
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(186) The pure soul 1s free from activities of thought, speech
and body. He is independent,infallible and fearless. He is also
free from mineness, attachment and delusion.

(187) The pure soul is free from complexes, attachment,
blemishes, desire, anger, pride, lust and all other kinds of
defects.

(188) The state of pure knowership is neither vigilant nor
non-vigilant. (because vigilant means .: absence of passions and
non-vigilant means presence of passions). The knower self i1s
called pure, because it is only knower and nothing else.

(189) The soul is neither the body,nor the mind nor the
speech, nor their cause. Nor is he doer, nor the cause of action
nor the approver of action.

(190) After knowing that the pure soul is different from
everything else, is there any wise man who says "this is mine"?

(191) I am alone,really pure and free from attachment. I have
the faculties of apprehension and of comprehension. Being
steadfast in concentrating the real nature of self I discount all
those forms that are alien to me.
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samakkhdadam.
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Damsanananacarittani, mokkhamaggo tti sevidavvani.
Sadhiihi idarm bhanidam, tchim du bandho va mokkho va.

spwurroTEY  orrofY, S1f? wourfe geEusTRY |

Tafe fa gramied, gway g=1f sfEy 1

Anndanado nani, jadi mannadi suddhasampaogado.
Havadi ti dukkhamokkham, parasamayarado havadi jivo.
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Vadasamidiguttio, silatavar jinavarehi pannattam.
Kuvvanto vi abhavvo, annani micchaditthi du.
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Nicchayavavahdrasariivam, jo rayanattayarit na janai so.
Je kirai tar miccha-rivam savvam jinuddittham. -



16.PRECEPTS ON THE PATH OF LIBERATION

(192) "The path" and the "result of (following) the path”
these'two things have been proclaimed in the discipline preached
by the Jinas. Really 'right faith’ is the path and liberation is the
result.

(193) The faith,the knowledge and the conduct together
constitute the path of liberation;this is the path to be followed.
The saints have said that if it is followed in the right way it will
lead to liberation and otherwise it will lead to bondage.

(194) If a wise person ignorantly considers that by doing
pure (i.e. religious) performance he will be free from sorrow
then he is the follower of an alien view i.e.wrong faith.

(195) An abhavya Jiva (a soul inherently incapable of
attaining liberation),even if he observes the five vows,the five
types of vigilence, the three fold self-control, the code of
morality and the various modes of austerities as laid down by the
Jina lacks right understanding and possesses wrong faith.

(196) It is preached by the Jina that all the actions of a
person who does not know the three jewels from the empirical
and real points of view,are wrong.
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Suhaparinamo punnar, asuho pava tti bhaniyamannesu.
Parinamo nannagado, dukkhakkhayakdaranam samaye.
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Punnam pi jo samicchadi, samsaro tena thido hodi.
Punnam sugaithedum, pupnakhaeneva nivwénan.
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Kammamasuham kusilarm, suhakammarmn cavi jana va susilam,
Kaha tarm hodi sustlam, jam samséaram pavesedi.

"rafo iy forger, dufy semed ¥ o8 g |

dufd uwd ofis, gewge ar w®K  F]H lgoll
Sovanniyarn pi niyalam, bandhadi kdlayasarn pi jaha purisam.
Bandhadi evam jivam, suhamasuham va kadam kammanm.
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Tamha du kusilelurh ya, rayam ma kunah ma va samsaggam.
Sahino hi vindso, kusilasamsaggardyena.
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(197) An abhavya Jiva even,if he develops faith in the
religion,has confidence in it has a liking for it and performs
it,does all this for the sake of attaining some worldly enjoyment
and not for the sake of annihilating his karmas.

(198) An auspicious disposition towards worldly gain
secures merit (punya) while an inauspicious disposition towards
worldly gain acquires sin (papa) but one,who remains
undisturbed by alien things and enjoys one's own pure nature,
can put an end to one’s misery.

(199) He who aspires for merit,i.e.worldly well being
aspires for life in this mundane world; merit (punya) is capable
of securing a pleasant state of existence; but it 1s cessation of
merits (punya Karma) only that leads to liberation.

(200) Know that an inauspicious Karma (results in) misery
while an auspicious Karma in (worldly) happiness; but how can
it be said that auspicious Karma results in happiness when it
leads to mundane existence?

(201) Just as fetter whether made of iron or gold binds a
person similarly Karma whether auspicious (Punya) or
inauspicious (Papa) binds the soul.

(202) Therefore, do not develop attachment for or
association with either of them. One loses one's freedom by
attachment to or association with what is evil.
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Varam vayatavehi saggo, ma dukkham hou nirai iyarehim.
Chdyatavatthiyanam, padivalantdna gurubheyam.
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Khayaramaramanuya-karanjali-malahir ca santhuya viula.
Cakkahararayalacchi, labbhai bohi na bhavvanua.
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Tattha thicca jahathanam, jakkha aukkhae cuyd.
Uventi manusam jonim, sedasamge bhijayae.
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Bhocca manussae bhoe, appadirive ahduyam.
Puvvam visuddhasaddhamme, kevalam bohi bujjhiya.
Caurangam dullaham matta, sarmjamarn padivajjiya.
Tavasa dhuyakammanrse, siddhe havai sasae.

* wawe, Afa, war, 99 |
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(203) Though it is better to attain heaven by observing vows
and penances than to suffer misery in hell by doing evil. There is

great difference between one who stands in shade and the other
standing in the sun.

(204) Through merit (punya karma) one may attain
cakravarfi-hood (i.e. supreme kingship) where great honour is
bestowed on one by the Vidyadharas (demigods), gods and men
through praising with folded hands and offering of garlands, but
certainly he will not attain the right understanding braised by a
bhavya (1. e. soul fit for salvation)

(205) The men of merit (punyitma) after enjoying his divine
status in heaven at the end of his life span will be born as a
human being with ten types of worldly enjoyment.

(206) & (207) After having experienced for the entire life
incomparable enjoyments appropriate to human beings one
attains the right-understanding that leads to emancipation on
account of the religious performances undertaken by one in
one's earlier births. Having realized that four things (viz.human
birth,listening to scriptures, having faith in scriptures,
appropriate practical endeavour) are difficult to attain, one
observes self-restraint and having annihilated one's past
karmans through penance, one becomes for ever a soul
emancipated.
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17. Ratnatrayasutra
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(a) Vyavahara-ratnatraya
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Dhammadisaddahanam, sammattarh ndnamangapuvvagadan.
Cittha tavarsi cariyd, vavahdro mokkhamaggo tti.

209. AT TS  WTA, AN T EE |

s ffireg, ador afgend 11

Nanena janai bhave, damsanena ya saddahe.
Carittena niginhdi, tavena parisujjhai.

210. 719 qFTvT, feirmrer 7 Squrfadivi |
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Nanam carittahinam, limgaggahanarm ca darnsanavihinarn.
Samjamahinar ca tavam, jo carai niratthayam tassa.

211. ArEaRg a1of, Ao foom 7 i =r<orgom |
spgfored Afr M=, afe s faamr Il

Nadamsanissa nanam, nanena vind na hwnti caranaguna.
Agunissa natthi mokkho, natthi amokkhassa nivvanam.

212. &4 7o fpardior, war svorroray e |
QIET YT BT, YTGATONT 3 HH3AT Iy i

Hayam ndnam kiyahinam, hayd anndnao kiyd.
Pdasamto parigulo daddho, dhavamano ya andhao.



17. PRECEPTS ON THREE JEWELS

(@) The three jewels undersiood from the stand-point of
vyavahdra-naya (practical view-point).

(208) To have faith in the existence of (substances like)
dharma etc.is right faith, to have acquaintance with the texts
called Anga and Pdarva is right knowledge, to perserve in the
performance of penance is right conduct. These three constitute
the pathway-to-emancipation understood from the standpoint
vyavahdra-naya.

(209) One understands by his (right) knowledge the nature
of substances, develops belief in them by his (right) faith and
controls himself by his(right) conduct and purifies his soul by
penance (1.e.,austerities).

(210) Knowledge without night conduct, acceptance of the
asceticism without right faith and observance of austerities
without self-control are all futile.

(211) Without right faith, there cannot be right knowledge;
without right knowledge, there cannot be right conduct; without
right conduct, there cannot be release from Karmas; without
release of Karmas there cannot be nirvana (salvation).

(212) Right knowledge is of no use in the absence of right
conduct, action is of no use in the absence of right knowledge.
Centainly, in the case of conflagration the lame man burns down
even if capable of seeing while the blind man burns down even
if capable of running away.
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Sarmjoasiddhii phalarm vayanti, na hu egacakkena raho payai.
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pavittha.

(3a) Niscaya-ratnatraya
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gErEqoToTY, TEY defe iy orafy aadd |
gEvagFRa (feay, Wil | & quagra sl

Sammaddamsanandnam, eso lahad: i navari vavadesan.
Savvanayapakkharahido, bhanido jo so samayasdro.

. Zurorrerafeaiir, afqganfr grgm forss |

arfor qur stror fafver f, stoqmoi <= Prsswgt i
Damsananadnacarittani, sevidavvani sGhund niccam.
Tani puna jana tinni vi, appanam ceva nicchayado.
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Nicchayanayena bhanido, tihi tehim samahido hu jo appa.
Na kunadi kimci vi annar, na muyadi so mokkhamaggo t.

. 9T gy N, gRIEd) gas 3y Sy |

strorg & wooref, sfRe sy Ry wgon
Appd appammi rao, sammadittht havei phudu jivo.
Janai tam sanndnar, caradiha carittamaggu ta.
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(213) The desired result is attained when there is a harmony
between right knowledge and right conduct, for a chariot does
not move by one wheel. This is like a lame man and a blind man
come together in a forest and manage to reach the town with the
help of one another.

(b) the three jewels ‘understood from the standpoint of
niscaya-naya (real view-potint).

(214) The self is characterised by right faith and night
knowledge is merely an assertion (by vyavaharanaya). In
reality what transcends all points of view is said to be the Self
(Samayasadra)

(215) From practical point of view faith, knowledge and
conduct should always be cherished by saints.But they must
know that from real point of view these three are the self.

(216) It is said from the real point of view that, the soul who
comprises all the three together; and does not act otherwise or
depart from this even in the slightest degree, follows the path of
Liberation.

(217) Right faith means a soul engrossed in itself; Right
knowledge is knowledge of the real (nature of) the soul; Right
conduct consists in faithful pursuit of that path.
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Aya hu maham nane, Gyd me darmsane caritte ya.
Aya paccakkhdne, ayd@ me sarmjame joge.
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18. Samyag-darsana-sitra

(31) =ETe-RaTa: free-waw
(a) Vyavahara-samyaktva : Niscaya-samyaktva
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Sammattarayanasaram, mokkhamaharukkhamilamidi
bhaniyam.
Tam janijai nicchaya-vavahdrasarivadobheyar.
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Jivadi saddahapnam, sammattam jinavarehirm pannattar.
Vavahdara nicchayado, appa nam havai sammattan.
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freogsY W@ 9, 9 gemags @3

Jam monam tam sammarh, jam sammarit tamiha hoi monam ti.
Nicchayao iyarassa u, sammam sammattahei vi.
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(218) Certainly, my soul is my right knowledge, my right
faith, my right conduct, my renunciation of evil acts, my self-
restraint and my meditation.

18. PRECEPTS OF RIGHT FAITH

(219) Right Faith is the core of the three jewels; it is the root
of the great tree of liberation; it has to be understood from two
point of views-real point of view (Ni§caya-naya) and empirical
point of view (vyavaharanaya).

(220) Lord Jina has said that from the empirical point of
view, Right Faith is faith in the existence of the soul and the
other principles (Tattvas), from the real point of view, the soul
itself is Right Faith.

(221) From real point of view true monkhood constitutes
righteousness and righteousness constitutes true monk-
hood.But from the practical point of view, the causes of
righteousness are called Right Faith itself.
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Sammattavirahiya nam, sutthu vi uggam tavarm caranta nam,
Na lahanti vohilaham, avi vasasahassakodihim.

. SEOTHET Wgl, gqurvg uifew Rrami |

frmfa sfaawg, <aowgr o Rewfar i

Darmsanabhattha bhatthd, damsanabharthassa natthi nivvanarm.
Syjhamiti cariyabhayha, damsanabhattha na sijjhamti.

. gL gal, Saugsl  |vy foraEt |
<gorfadror giay, & @eg o Rod @ 1k
Damsanasuddho suddho damsanasuddho lahei nivvanam.
Damsanavihina puriso, na lahai tam icchiyam laham.

. O O AW, Qe ¥ wavel ST ot |
LGN, a< g deli@evTar ol
Sammattassa ya lambho, telokkassa ya havejja jo lambho.
Sammaddamsanalambho, vararm khu telokkalambhado.

. % agon wivrgel, & Ryt o @ we
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Kim bahuna bhanienam, je siddha naravara gae kale.
Siyyhilimti je vi bhawvya, tam janai sammamahappanm.

. o1& gferetor o ferarg, Fnferfores seEyadiq |
ags W@ v fowy, saafRaeE agfar ikl

Jaha salilena na lippai, kamalinipattarm sahavapayadie.
Taha bhavena na lippai, kasayavisaehim sappuriso.
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(222) Those persons who are devoid of Right Faith will not
obtain Right Knowledge, even if they practise severe penance
for a thousand crores of years.

(223) Those who have renounced Right Faith are deprived
persons. There is no liberation for a person devoid of Right
Faith. Those who have renounced Right Conduct may attain
liberation but not those who have renounced Right Faith.

(224) He who has Right Faith is certainly pure; he who is
possessed of Right Faith attains liberation. A person devoid of
Right Faith does not attain the desired result (i.e. liberation).

(225) If on the one hand there be the attainment of right faith
and on the other the attainment of (mastery over) all the three
worid regions, then the former attainment is preferable to the
latter.

(226) What is the use of saying more; it is due to the
magnanimity of Right Faith that the great personage and the
Bhavya (those worthy of attaining emancipation) have attaincd
liberation in the past and will do so in future.

(227) Just as it 1s on account of its very nature that a lotus-
leaf remains untouched by water, similarly a righteous person
remains really un-affected by passions and by the objeccts of
sensuous enjoyment.
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Uvabhogamundiyehim, davvanamacedananamidarananm.
Jam kunadi sammaditthi, tam savvam nijjaranimittan.
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Sevarto vi na sevai, asevamano vi sevago koi.
Pagaranacettha kassa vi, na ya payarano tti so hot.
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Na kamabhoga samayarh uvemti, na yavi bhoga vigairn uvemd.
Je tappaosi ya pariggahi ya, so tesu moha vigaim uvei.

(a) Samyagdarsana-Anga
231, frefer frsfear, fafafafirer sppfed 7 1)
Jaqe A=, I qumEae Hg g 3l

Nissamkiya nikkamkhiya niwitigicchd amudhaditthi ya.
Uvabuha thirtkarane, vacchalla pabhdvane attha.

Sammaditthi jiva, nissamka homti nibbhaya tena.
Sattabhayavippamukkd, jamhd tamha du npissamka.
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(228) Whatever use of living or non-living objects, a man of
Right Faith may make through his senses, 1s all for getting
release from the Karmas.

(229) A man of Right Faith even when enjoying (an object),
doues not enjoy (it); while another person enjoys (it) even when
he is not enjoying (it). A person actng in a drama does not 1n
fact become transformed into that characier. A right believer
always thinks of his soul and remains unaffected by what goes
on around him.

(230) The objects of enjoyment of senses do not produce
either equanimity or perversion. He who has attachment or
aversion for objects becomes perverted (while enjoying them)
due to his delusion.

(A) Essential requisites of Right Faith

(231) The eight essential requisites of Right Faith are:
absence of doubt, absence of longing, absence of contempt,
absence of confusion, absence of belief in heretical sects,
stabilization, affection and exaltatic.i.

(232) The persons possessed of Right Faith are free from
doubts and are therefore fearless. Because of their freedom from
seven fears, they are free from doubts.

[ Note:- The seven fears are: fear of life on earth, fear of next
life, fear of being unprotected, fear of absence of
control, fear of pain, fear of accident and fear of death |
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Jo du na karedi kamkham, kammaphalesu taha
savvadhammesu.

So nikkamkho ceda, sammadiuht muneyavvo.
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No sakkiyamicchai na piiyam, na vi ya vandanagam kuo
pasamsarh?
Se samjae suvvae tavasst, sahie ayagavesae sa bhikkhi.
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Khai-puya-laham, sakkaraim kimicchase joi.
Icchasi jai paraloyam, tehim kim twjha paraloye.
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Jo na laredi juguppam, ceda savvesimeva dhammanam.
So khalu nivvidigiccho, sammaditthi muneyavvo.
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Jo havai asammiidho, ceda sadditthi savvabhavesu.
So khalu amudhadiuhi, sammadinht muneyavvo.
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(233) A person who has no longing for the fruits of Karmas
and for all objects or any of the properties of a thing is
possessed of Right Faith, with a mind free from any longing.

(234) He who desires no honour, no worship, no salutation
even, how will he desire praise? He who has self-control,
observes the vows correctly, practises penance and seeks to
know the true nature of the soul is the real monk.

(235) Oh monk, if you desire that bliss of the other world,
why do you hanker after fame, worship, enjoyment and honour
in this world? Of what use are they to you in the next world?

(236) He who does not exhibit contempt or disgust towards
any of the things, is said to be the right believer without any
contempt or disgust .

(237) He who is completely devoid of delusion as to the
nature of things is certainly understood to be the non-deluded
right-believer.
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Nanenam damsanenam ca, carittenam taheva ya
Khanfie muttie, vaddhamano bhavahi ya.
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No chadae no'vi ya lusaegjja, manam na sevejja pagasanam ca.
Na yavi panne parihdsa kujja, na ya'siyavada viyagareja.
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Jattheva pase kai duppauttam, kdena vaya adu manasenam.
Tarttheva dhiro padisaharejja, ainnao khuppamivakkhalinam.

241. favony g & soord wE, & qor Rghy drorms |
Ffge ar wifdrag, a9d M ! A7 guEg 1R 3

Tinno hu si annavam maham, kim puna citthasi tiramagao.
Abhitura param gamittae, samayam goyama ' ma pamdyae.
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Jo dhammiesu bhatto, anucaranam kunadi paramasaddhae.
Piyavayanam jampamto, vacchallam tassa bhavvassa.

Dhammakahdkahanena ya, bahirajogehim cavi anavaye.
Dhammo pahavidavvo, jivesu dayanukampde.
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(238) May you prosper with the aid of (right) knowledge,
(right) faith and (right) conduct as also forgiveness and freedom
orom bondage (of Karma).

(239) The wise man should not conceal the meaning of a
scriptural text nor should he distort it; he should not harbour
pride or a tendency to self-display; he should not make fun of
anyone or bestow words of blessing on anyone.

(244)) The wise man, whenever he comes across an occasion
for some wrong doing on the part of body, speech or mind,
should withdraw himself there from-just as a horse of good
predigree is brought to the right track by means of rein.

(241) Oh Gautama, when you have crossed over the big
ocean, why then do you come to a stop near the shore? Make
haste to go across, be not complacent even for a moment.

(242) The bhavya person, who is full of devotion for
religious personages, follows them with a feeling of great faith,
and utters loveable words, 1s possessed of affection.

(243) The radiance of religion should be spread by narration
of religious stories, by performance of dispassionate external
austerities and by showing mercy and compassion towards
living beings.
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Pavayani dhammakahi, vai nemittio tavassi ya.
Vipa siddno ya kavi, attheva pabhavagd bhaniya.
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19. Samyagjnanasutra
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Socca janai kallanam, soccd janai pavagam.
Ubhayam pi janae socca, jam cheyarm tam samayare.
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Nana'nattie puno, damsanatavaniyamasamjame thicca.
Viharat wisujjhamano, javajjivarm pt nikkampo.
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Jaha jaha suyamogdhai, aisayarasapasarasamjuyamapuvvanm,
Taha taha palhai munt, navanavasarvegasamddhao.
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Sai jahd sasund, na nassai kayavarammi padia vi.
Jivo vi taha sasutto, na nassai gao vi samsdre.
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(244) One who holds religious discourse, one who narrates
religious stories, one who holds discussions with rivals, one
who reads omens, one who performs penance, one who 1s
learned, one who is possessed of miraculous powers, one who
is a poet-these eight types of person undertake propagation of
religion.

19 PRECEPTS ON RIGHT KNOWLEDGE

(245) After listening to scriptures, a person comes to know
what is good and what is sinful, having thus known through
listening one ought to perform what leads to welfare.

(246) Again, under the influence of his(scriptural)
knowledge, he becomes firm in his faith, meditation, observance
of vows and self-restraint, and lives a life of purity throughout
his lifetime without any wavering.

(247) As a monk continues to master the scriptures with
extra-ordinary devotion and unbounded interest, he experiences
supreme bliss with renewed faith accompanied by dispassion.

(248) A needle with a thread (in it) does not get lost even
when it falls in a heap of rubbish, so a person endowed with
scriptural knowledge does not lose his self, even if involved in
transmigratory cycle,
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Sammatarayanabhattha, jananta bahuvihaim satthairn.
Arﬁhandw’rah:yd, bhamamun tartheva tattheva.

qHTE g, T g fasee s |

. o for /Y s}, st g gsrmaa Bk

FTOTHATOAT, oy Sy | sruiay |

Fg sy gmfeedy, shawia  s@iEr e
Paramanuminayar pi hu, rayadinam tu vyjade jassa.
Na vt so _;anadz appdanayar i savvagamadharo vi.

Appdnamayanamto, anappayam cavi so ayanamio.
Kaha hodi sammaduthi, jivajive ayanamto.
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Jena taccam vibujhejia, jena cittam nirujhadi.
Jena atta visujjhejja, tarh nanam jinasdsane.
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Jena raga virayeya, jena seesu rayad.
Jena mitti pabhaveja, tam nanam pnasdasane.
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Jo passadi appanam, abaddhaputtham anannamawsesam
Apadesasuttamajjham, passadi jinasdasanarit savvar.
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(249) Those who have renounced the jewel of nght faith will
continue to wander 1n different states of mundane existence, as
they are devoid of proper devotions to virtuous gualities, even
though they may be knowing the various scriptures.

(250 & 251) A person, who has in him even an iota of
attachment, though he may be knowing all the scriptures, will
not understand the nature of the soul. He who does not know
the (nature of) soul, will rot know the non-soul also.How can a
person not knowing the soul and the non-soul, become a person
having right faith?

(252) According to the teachings of Jina, knowledge is that
which helps to understand the truth, controls the mind and
purify the soul.

(253) According to the teachings of Jina, it is through
knowledge that ties of attachment are severed, attraction towards
auspiciousness is developed and the feelings of friendship are
strengthened.

(254) He only knows the whole doctrine of Jina, who
knows the soul, unbound by karmic matter, different from
everything else, devoid of all particulanties and well descnbed in
the scriptures”?
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Je egam janai, se savvarh janai.
Je savvam janai, se egam janai.
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So janadi appanarir, moho khalu jadi tassa layarn.
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(255) He who knows that the self is wholly different from
an impure body and possesses cognizership as 1ts own form
knows the entire body of scriptures.

(256) One who knows soul as pure oneself attains a pure
seif. But who contemplates the soul as having impure nature
becomes himself impure.

(257) He who knows the internal, knows the external and he
who knows the external, knows the internal.

(258) He who knows the one (the self) knows everything
else; he who knows all things, knows the one (the self).

(259) Be you always engrossed in pure knowledge; be you
ever satisfied in it, be contented with it; you will get supreme
happiness therefrom.

(260) He who knows the Arhat from the view-points of
substance, attributes and modifications, kngws also the pure
soul; his delusion will surely come to an end.
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Vavahdranayacaritte, vavaharanayassa hodi tavacaranam.
Nicchayanayacdritte, tavacaranam hodi nicchayado.

Asuhado vipivitG, suhe paviti ya jana carittam.
Vadasamidiguttiruvarh, vavahdranaya du jinabhaniyam.
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Sakkiriyavirahato, icchitasampdvayam na nanarn U.
Maggannit vd'cettho, vatavihino’dhava poto.
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(261) Just as one getting hold of a treasure consumes it in a
gentlemanly fashion, similarly the wise man, getting hold of the
wreasure of knowledge, enjoys it ignoring all pleasure derived
from anything else.

20. PRECEPTS ON RIGHT CONDUCT
(A) Practical view-point

(262) Right Conduct from the practical view-point 1s to
practice austerities from practical view point. Right Conduct
from the real view-point is to observe austerities from the real
view-point.

(263) Know that Right Conduct consists in desisting from
Inauspicious activity and engaging in auspicious activity. Jina
has ordained that conduct from the practical point of view
consists in the observance of vows, acts of carefulness (Samiti)
and of control (gupti) .

(264) A person, even possessing scriptural knowledge will
not attain emancipation if he is not able to observe strictly the
activities of austerity and self-control.

(265) Though a person knows the right path yet fails to
reach his destination due to inaction or absence of favourable
wind for his boat (pota); similarly knowledge will not achieve
the desired fruit in the absence of virtuous deeds.
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So sagacarittabhattho, paracariyacaro havadi jivo.
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(266) Just as a hundred-thousand-crore of lamps kept
burning are of no use to a blind person, of what use is study of
numerous scriptures to a person who has no character?

(267) A person of right conduct triumphs over a learned
person, even it his scriptural knowledge is hitle; what is the use
of wide study of scriptures for a person without rnight conduct?

(B) Real vicw-point

(268) From the real point of view, he, who is blissfully
absorbed in his own soul to know his soul with the aid of his
soul, becomes a person of Right Conduct; that ascetic attains
emancipation.

(269) An ascetic who eradicates his punya Kamas (merits)
as well his Papa Karmas (sins) undoubtedly acquires right
conduct-this 15 said by those who are free from Karmas (1.¢. the
Junas).

(270) He who out of attachment develops a favourable or
unfavourable attitude in respect of an alien object, renounces
what constitutes his own conduct (i.e. Svabhava) and adopts
what constitutes alien conduct (1.e. Vibhava).
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Jo savvasamgamukko naamano  appanarm sahdvena.
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. geagfte g sfddY, sy 3ol a9 a8 5 il |

d = qad, dawag Wfc ®@=eg g g
Paramatthamin du athido, jo kunadi tavam vadar: ca dhare.
Tam savvam balatavar, balavadar bimti savvanhi.

. AT A g ST ST, FEE0 g YA

T 1 gFREMAUIHE, F9 HHZ QAT g U
Madase mdse tu jo balo, kusaggenam tu bhumjae.
Na so sukkhayadhammassa, kalam agghai solasim.

. <TFGe wg wY, Y S @) aey Ry Rk |

Hierarefadion, ofoomsy st g o@Wy lg 3
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Taha carintarn dhammo, sahavaarahana bhantya.
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Suvididapayatthasutto, samyamatavamjudo vigadarago.
Samano samasuhadukkho, bhanido suddhovaoo ti.
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(271) He, who devoid of all attachment and withdrawing
one's mind from everything else, definitely knows and sees
one's soul in its own true nature, practises what constitutes
one's own conduct (i.e. Svabhdva).

(272) If one performs austerities (fapas) or observes vows
(vratas) without fixed contemplation on the Supreme Self, the
omniscients call all that childish austerity (balatapa) and
childish vow (balavrata).

(273) One who eats once 1n a month through the tip of
kusagrass does not attain even the sixteenth part of what
constitutes religion well proclaimed.

(274) Right Conduct 1s really what constitutes religion; it is
said that religion is equanimity.Equanimty 1s that condition of
the soul which is free from delusion and excitement.

(275) Equanimity, tolerance, pure-thought, freedom from
attachment and hatred, (Right) conduct, religion, devotion to
one's own self-all of these are said to be one and same.

(276) That monk, is said t0 possess pure cConsciousness
(comprising darsana and JAdna) who has understood the real
nature of the substances, is endowed with self-restraint and
penance, is free from attachment and maintains equanimity (of
mind) both in happiness and sorrow.
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Suddhassa ya samannam, bhaniyam suddhassa
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Abbhamtarasodhie, bahirasodhi vi hodi niyamena.
Abbhamtara-dosena hu, kunadi naro bahire dose.
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(277) Purity of faith and knowledge constitutes pure
asecticism.Such pure soul attains liberation.He is the Siddha; to
pim, I pay my obeisance.

(278) The bliss of a liberated soul (Siddha), characterized by
purity of consciousness, is born of the excellence of his soul, is
beyond the reach of senses, is incomparable, inexhaustible, and
indivisible.

(279) The monk who harbours no attachment, aversion or
delusion in respect of anything whatsoever and who maintains
equanimity of mind in pleasures and pains, does not cause an
inflow of good or evil Karmas.

(C) Synthesis

(280) Right Conduct from the real point of view is the
ultimate goal; Conduct vitiated by attachment i.e. conduct from
practical view point is only the means to attain it.Hence these
two should be followed one after another.He who follows them
gradually will attain intuitive knowledge.

(281) Invariably, internal impurity results in external
impurity; due to his internal impurities man commits external
blemishes.
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Cana pavarambham, samutthido va suhammi cariyamhi.
Na jahadi jadi mohadi, na lahadi so appagarr suddham.
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Jaha va niruddham asuham, suhena suhamavi taheva
suddhena.

Tamha ena kamena ya, joi jhaeu niyaadam.
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Nicchayanayassa caranaya-vighde nanadamsanavaho’avi.
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Saddham nagararh kicca, tavasarnvaramaggalam.
Khamtm niunapagdrarn, tiguttarn duppadharmsayar.
Tavanardyajuttena, bhittinarm kammakarhcuyan.
Muni vigayasarmgamo, bhavao parimuccae.
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(282) Those who have seen and known this word and the
other (i.e.the Omniscient Arhats) have preached to all (who are
capable of getting release from the Karmas) that purity of mind
can be achieved by those who free themselves from lust,
conceit, delusion and greed.

(283) He who has acquired auspicious conduct after
renouncing all sinful activities cannot, obtain purity of his soul,
if he has not freed himself from delusion.

(284) Just as inauspicious thoughts are obstructed by
auspicious conduct, auspicious conduct by pure conduct; hence
performing these (latter two types of act) one after another let a
yogin mcditate on his own soul.

(285) If there is any damage from the real point of view in
one's Right Conduct, then there would be damage in Right
Knowledge and Right Faith, but if there is any damage to right
conduct from the empirical point of view then there may or may
not be any defect in Right knowledge and Right Faith.

(286 & 287) After building a citadel with his Right Faith,
gate-bars with his austenties and self-control, strong ramparts
with his forgiveness, invincible gaurds with his three controls
(of mind, speech and action), a monk arms himself with a bow
of his penance, pierces through the garb of his Karma, wins the
battle and becomes liberated from this mundane worldly life.
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21. PRECEPTS ON SPIRITUAL REALIZATION

(288) One should meditate on one's soul after acquiring
control over his diet, sitting and sleep in accordance with the
precepts of Jina, and Knowledge gained by the grace of the

preceptor.

(289) Having become enlightened through an all-
comprehending knowledge, having given up ignorance and
delusion, having put an end to attachment and aversion one
attains emancipation which is of the form of supreme bliss.

(290) Devoted service bestowed on the preceptor and the
elders, an absolute avoiding of the company of ignorant people,
seif-study, lonely residence, proper consideration of the
meaning of scriptural texts, patience-these constitute the pathway
to that emancipation.

(291) A monk observing the austerities and desirous of
eqanimity of his mind, skould partake of limited and
unobjectionable (pure) food, should have an intelligent
companion well-versed in the meaning of scriptures and should
select a secluded place for his shelter and for meditation.

(292) Persons who take healthy, controlled and less diet do
not need physicians to treat them; they are physicians of
themselves (that is, keep themselves healthy and pure).
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(293) One should not take delicious dishes in excessive
quantity; for the delicious dishes normally stimulate lust in a
person. Persons whose lusts are stimulated are mentally
disturbed like trees laden with sweet fruits frequently infested
with birds.

(294) A disease cured by medicine does not reappear; like
wise enemies like attachment will not disturb the mind of a monk

who takes a bed or seat in a lonely place, takes little food and
has controlled his senses.

(295) One should practise religion well before old age does
not annoy him, a disease docs not aggravate and senses do not
become weak.

22. PRECEPTS ON THE TWO PATHS OF
RELIGION

(296) Lord Jina, who has conquered birth, old age and
death, has spoken of two pathways: one for the virtuous
householders and other for the virtuous monks.

(297) Charity and worship are the primary duties in religion
of a house-holder; without them, one cannot be srdvaka
(house-holder). Meditation and study of scriptures are the
primary duties of a virtuous monk; there can be nd6 monk
without them.
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Santi egehim bhikkhithim, garattha samjamuttara.
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(298) In some case house-holders are superior to certain
monks in respect of conduct. But as a whole monks are superior
in conduct to the house-holder.

(299) So long as I am not able to take leave of home and
become a monk with a shaven head, I accept, in the presence of
monks, beloved of gods, to observe the twelve kinds of vows of
a house-holder, viz. five small vows (Anuvratas), and seven
disciplinary (Sikshavratas) vows as prescribed for a layman.

(300) The religion of a house-holder consists in the
observance of the five small vows and the seven disciplinary
vows. A house-holder who observes all or some of the vows
becomes a partial monk (i. e., a pious house-holder).

23. PRECEPTS ON HOUSEHOLDER'S RELIGION

(301) He'is called a Sravaka (householder) who, being
endowed with right faith, listens every day to the preachings of
the monks about right conduct

(302) A pious householder is one who has given up (eating)
five udumbar-fruits (like banyan, Pipala, fig (Anjeer),
kathumara and pakar), is free from seven vices and is called
Darf§ana Srdavaka, a man whose intellect is purified by right
faith,
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(303) The seven vices are: (1) sexual intercourse with other
than one's own wife, (2) gambling, (3) drinking liquor
(4) hunting, (5) harshness in speech, (6) harsh in punishment
and (y) misappropriation of other's property.

(304) Meat-eating increases pride, pride creates a desire for
intoxicating drinks and pleasure in gambling; and thus springs
up all aforesaid vices.

(305) Scriptures of other religions have described that sages
moving in air have fallen to the ground on eating meat; therefore
meat-eating should be avoided.

(306) A person loses control over himself by drinking
intoxicating liguors and commits many censurable deeds. He
experiences endless miseries both in this world and in the next.

(307) A person who has firm deyotion towards Jina like the
steady mountain Meru, inclination for renunciation and is free
from defects of character (§alya) will have no fear in this world.

(308) Since even an enemy approaches a man of humility
with friendliness, a house-holder must cultivate humility of three
kinds: (in thought, speech and action).
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Bandhavahacchavicchee, aibhare bhattapanavucchee.
Kohaidusiyamano, gomanuydina no kuja.

311. gagEEEE 3, @ 3=, ¥ dueT 9% |
FAENY  Tfag-AaeCr-Feufaase g gl

T hitlamusdvadyassa u, virat duccam, sa parmcahd hoi.
Kannagobhu alliya-ndasaharana-kitdasakkhijje.

312. QEHT JAATFATV, EHT ¥ YIrHawg |

AAEEE, FEAEHT 9§ afsrsem ug

Sahasa abbhakkhanar, rahasa ya sadaramarmtabheyar ca.

313. afsioeT dATEE-da T fATEse 9 |
FSIATSAN, awfesa =«  agere lg 3N

Vajjijja tenghada-takkarajogam viruddharajjam ca.
Kudatilakudamanam, tappadiriivarn ca vavaharar.

314, sa@efERastEftarmor-rEE 3 |
qfamaet, ™ e s we vl

1 ttariyapariggahiyci’pan:gahiycigamag;dpc?ngakidari: ca.
Paravivahakkaranarm, kame tvvabhilasam ca.




PATI1 OF LIBERATION 119

(309) Injury to living beings (hirhsa), speaking falsehood,
taking away a thing which is not given (theft), sexual enjoyment
with other than one's own wife (incontinence) and limitless
desire for possession (parigraha)-abstinence from these acts are
called (five) small vows.

(310) One should not tie, injure, mutilate, load heavy
burdens and deprive from food and drink any animal or human
being with a polluted mind by anger or other passions (these five
are the transgration (aticara) of the vow of Ahimsa.

(311) Refraining from major type of falsefood is the second
vow; this major type of falsehood is of five kinds; speaking
untruth about unmarried girls, animals and lands, repudiating
debts or pledges and giving false evidence.

(312) Making a false charge rashly (or without conside-
ration),divulging any one’s secret, disclosing the secrets confided
to by one's own wife, giving false advice and preparation of a
false document or writing - these should be avoided.

(313) One should desist from: buying stolen property,
inciting another to commit theft, avoiding the rules of
government, use of false weights and measures, adulteration and
preparation to counterfeit coins and notes.

(314) One should refrain from having intercourse with a
woman kept by a vagabond or with one looked after by none,
from committing unnatural sexual act, from arranging another’s
marriage (alternatively from marrying twice) and from intense
desire for sexual act.



120

Als.-
316.

317.

318.

319.

SAMANASUTTANM
forcar afemere, srofcsmsiy svigaversiv |
AEIREFATA, TTEAHIGATAT gy

Raarrd fecoond wong goaTs-ghr ast
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Viraya pariggahdo, aparimidao anamtatanhdo.
Bahudosasarmkulao, narayagaigamanaparithao.
Khittai hirannat dhanai dupaydi kuviyagassa taha.
Sammarh visuddhacitto, na pamdndikkamam kujja.
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Bhavijja ya santosarm, gahiyamiydnim ajanamdnenar.
Thovam puno na evam, gihinassamo t cintijja.

A =« R, vreaE=e ° 1 a3 |
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Jarh ca disaveramanan, anatthadandau jarm ca veramanam.
Desavagasiyam pi ya, gunavvayaim bhave tdairm.

ITewe fafw [ 7, Rag afonmrscnfe gz |
Wit uread "@qg, w@Emewtr e ugku

Uddhamahe tiriyam pi ya, disdsu parimanakaranamiha
padhamarn.
Bhaniyam gunavvayam khalu, savagadhammammi virena.

. ATHIFHTCO B1g, RH Fafty aor Ry )

aﬁ‘cs’wwﬁm?ﬁ,a'm orad R ko
Vayabhangakaranarm hoi, jammi desammi tattha niyamena.
Kirai gamananiyatti, tam jana gunavvayars vidiyari.
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(315 & 316) Persons should refrain from accumulition of
unlimited property due to unquenchable thirst (i. e. greed) as it
becomes a pathway to hell and results in numerous faults. A
righteous and pure-minded person should not exceed the self-
imposed limit in the acquisition of lands, gold, wealth, servants,
cattle, vessels and pieces of furniture.

(317) A person who has accepted the vow to limit the
possessions) should remain contented (with what he has). He
should not think for himself, "This time I have resolved to
possess a little (amount of property) unknowingly but in future I
will not do that i. e. if it will be necessary I will accumulate
more.

(318) Resolving not to ravel beyond the self-determined
limits of ten directions (digvrata), refraining from purposeless
activities (Anarthadandaviramanavrata) and resolving not to
cross the fixed regional boundaries for the purpose of sensuous
enjoyments (desd@vakastka) - these are three gunavratas (i. e.,
the three meritorious vows).

(319) Lord Mahavira has said that the first Gunavrata in
the religion of a householder is digvrata, according to which one
should limit his activities (for the purpose of business and
enjoyment of the senses, etc.) to certain regional boundaries in
the upward, lower and oblique direction.

(320) Know that the second Gunavrata (desavakasika
gunavrata) is not to visit any particular geographical region
where there is possibility of violation of an accepted vow (i. e.
to cross the fixed regional boundanes for the purpose of
sensuous enjoyment).
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Virai anatthadande, taccam, sa cauvviho avajjhdno.
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Atthena tarm na bamdhai, jamanatthenam tu thovabahubhdw
Atthe kalaiya, niyamagd na u anatthde.
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Kandappam kukkuiyarih, mohariyam samjuydahigaranam ca.
Uvabhogaparibhoga-ireyagayar cittha vajai.
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Bhoganam parisamkha, samaiya-atihisamvibhdago ya.
Posahaviht ya savvo, cauro sikkhau vuttdo.
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Vajjanamanamtagumbari, accarganam ca bhogao manar.
Kammayao kharakamma-tyana avaram imam bhaniyam.
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Sdvajjajogaparirakkhanatthd, samdiyam kevaliyam pasattham.
Gihatthadhamma paramam ti nacca, kujja buho dyahiyar
parattha.
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(321) The third gunavrata consists in refraining from a
futile violent act which might be one of the four-types - -viz.
(1) entertaining evil thought (2) negligent behaviour, (3) lending
to someone an instrument of violence and (4) advising someone
to commuit a sinful act.

(322) Meaningful activities (of himsa etc.) do not cause so
much bondage as useless activities. The meaningful activities (of
himsa etc.) are only performed under some circumstances (i.e.
the needs of time etc.) but it is not the case of useless activities.

(323) A person observing the vow of (Anarthadanda
viramana) should refrain from amorous activities, mimicry,
abusive talk; garrulity, keeping instruments and weapons of
violence, excessive sexual enjoyment and possessing in excess
the things of daily requirement.

(324) Serting limit to the consumable and unconsumable
objects of sensuous enjoyment, practising the mental equanimity
(Samayika), offering food etc. to the monks, guests and other
needy persons and performing fast alongwith the religious set
called pausadha, all these are known as four disciplinary vow).

(325) The first disciplinary vow (i. e. bhogopabhoga
viramanpay) is of two types - viz. that in respect of enjoyment and
that in respect of occupation. The former consists in refrainment
from eating the infinite souled vegetables (i.e. bulbous roots),
fruit containing microscopic organism which are called udum-
baras and flesh etc., the second is refrainment from such trades
and industries which involves violence and other sinful acts.

(326) Aimed at refrainment from sinful acts, the only
auspicious religious act is sdmdyika. Hence considering it to be
something superior to a householder's ordinary acts, an intelli-
gent person ought to perform samdyika for the sake of one's
own welfare.
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Samdiyammi u kae, samano iva savao havai jamha.
Eena karaneparm, bahuso samaiyarn kujja.
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Sdamadiyar ti kawh, paricimtarh jo u cimtai saddho.
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Aharadchasakkara-bambhd’ vavaraposaho ya narn.
Dese savve ya imam, carame samdiyam niyama.

330. ALY X1, FURAT Jawrase |
gTor srdorfaEr, frdior Ryammad w3 o
Anndinam suddhdanam, kappangjana desakdlajuttarn.
Dadnam jainamuciyarm, githina sikkhavayar bhaniyam.
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Ahdrosaha-satthabhaya-bheo jarn cauvviharm danam.
Tar vuccai dayavvam, nidditthamuvasayajjhayane.

332. <797 Wi, oy uoi &9 amuarQ |
yagafagd, d@egaor & famrder m3

Danam bhoyanamettam, dijjai dhanno havei sdyaro.
Paudpattavisesam, sarndamsane kim viyarena.
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(327) While observing the vow of Samdyika (i. e..
refraining from sinful acts and practice for mental equanimity) a
householder becomes equal to a saint, for reason, he should
observe it many times (in a day).

(328) If a householder thinks of other worldly matters (than
his self) while practising samayika, he will become engrossed
in distressful concentration; his s@mayika will be fruitless.

(329) Posadhopavdsa involves abstinence from food, from
embellishment of the body, from sexual union and from
voilence. It is of two types- viz. partial and total and performing
posadha of the latter type one must necessanly perform
samaytika.

(330) A householder who offers pure food etc. to the monks
in a proper manner and according to the rules and the needs of
place and time, observes the fourth disciphinary vow (called
Atithisamvibhaga)

(331) Donation is of four types-viz. that of food, that of
medicine, that of scriptural teaching, that of assurance against
fear. And 1n the scriptural text ‘Updasakadhyayana’  this
fourfold donation 1s declared worthy of performance.

(332) A householder, who gives food in charity becomes
praise-worthy, what is the good of inquiring about the fitness or
unfitness of the person receiving the charity?
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Jo munibhuttavisesam, bhurnyai so bhumjae jinuvadittham.
Samsarasarasokkham, kamaso nivvanavarasokkham.
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Jam kirai parirakkha, niccam marana-bhayabhiru-jivanam.
Tarm jana abhayadanarh, sihamanim savvadananar.
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24. Sramanadharmasutra

(1) @war
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Samano ti samjado i ya, risi munt sadhu t vidardgo .
Namani suvihidanam, anagara bhadamta darmto t.
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Siha-gaya- vasaha-miya-pasu, maruda-siriavahi-
mamdarimdu-mani.

Khidi-uragamvarasarisd, parama-paya-vimaggayd sdhi.
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(333) The pious householders who are prudent and have
good conduct as per scriptures, do not take food in a house
where no charity of any kind is ever given to a monk.

(334) He, who eats which is left after a monk has taken
food, enjoys the best worldly happiness and will gradually
obtain the bliss of emancipation. This is the preaching of the
Jina.

(335) Know that giving protection always to living beings
who are in fear of death is known as abhayadana, supreme
amongst all charities.

24. PRECEPTS ON RELIGION OF MONKS
(A) Equanimity

(336) Sramana, Samyata, Rsi, Muni, Sadhu, Vitaraga,
Anagara, Bhadanta and Danta - these are designations used
for monks with ideal behaviours.

(337) Monks who are in search of the supreme path of
liberation resemble a lion (in fearlessness), an elephant (in
dignity), a bull (in strength), a deer (in uprightness), a beast (in
freedom from attachment), the wind (in being companionless),
the sun (in brilliance), an ocean (in serenity), the Mandara
Mountain (in firmness) the moon (in coolness), a diamond (in
lustre), the earth (in patience), a serpent.(in being houseless) and
the sky (in not being dependent),
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Bakave ime asahi, loe vuccamti sahuno.
Na lave asahum sahu tti,sahurn sahu tu dlave.
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Nanadamsanasampannam, samjame ya tave rayam.
Evamgunasamauttarn, samjayam sahumalave.
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Na vi mundiena samano, na omkarena bambhano.
Na muni rannavasenam, kusairena na tavaso.
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Samayde samano hoi, bambhacerena bambhano.
Ndnena ya munt hoi, tavena hoi tavaso.
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Gunehi sahia agunehisania, ginhdahi sahiiguna murmcasahii.
Viyaniya appagamappaenam, jo ragadosehim samo sa pujjo.
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HOg@erd goar, o g wFFHIRET el
Dehadisu anuratta, visayasatta kasdyasamjutta.
Appasahave sutld, te sahii sammaparicatia.
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(338) In this world, there are many ill-behaved monks who
are called monks; a pseudo-monk should not be called a monk;
but a true monk alone must be called a monk.

(339) A person who is endowed with (Right) knowledge
and (Right) Faith, is engaged in self-restraint and penance, and
is endowed truly with all these virtues, should be called a monk.

(340) A person does not become a monk by merely shaving
his head, a Brahmin by repeating the Omkara mantra, a monk
by residing in a forest, nor a hermit by wearing garments woven
of darbha grass.

(341) A person becomes a Sramana by equanimity, a
Brahmin by his celibacy, a Muni by his knowledge and an
ascetic by his austerities.

(342) A person becomes a monk by his virtues and a
pseudo-monk by absence of virtues; therefore master all the
virutes of a monk and be free from all the vices of a pseudo-
monk; conquer your self through the self. He who possesses
equanimity in the face of attachments and hatred is worthy of
veneration.

(343) Those monks who are attached to their body, addicted
to sensual pleasures, possessed of passions, and asleep in
respect of their own nature are certainly devoid of righteousness.
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Bahum sunei kannehim, bahum acchihim pecchai.
Na ya dittharh suyarh savvarh, bhikkhii akkhaumarihai.
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Nimmamo niraharmkdro, nissarmgo cattagdaravo.
Samo ya savvabhiuesu, tasesu thavaresu a.
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Labhalabhe suhe dukkhe, jivie marane taha.
Samo ninddapasamsasu, tahd manavamadnao.
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Gdravesu kasdesu, dandasallabhaesu ya.
Niyatto hdsasogdo, aniyano abandhano.
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Anissio itharm loe, paraloe anissio.
Vasicandanakappo ya, asane anasane taha.



PATLH OF LIBERATION 131

(344) A monk hears much through his ears and sees much
with his eyes; but everything that he has seen and heard does not
deserve to be narrated.

(345) The monks do not sleep long at night as they are
engaged in studying of scriptures and meditation. They do not
fall asleep as they are always reflecting on the meaning of
precepts.

(346) The (real) monks are free from attachment, self-
conceit, companionship and egotism, they treat impartially and
equally all living beings, whether mobile or immobile.

(347) A real monk maintains his equanimity, in success and
failure, happiness and misery, life and death, censure and praise
and honour and dishonour.

(348) He is thoroughly unaffected by honour, passions,
punishment, affliction and fear; he is undisturbed and unbound
and free from laughter and sorrow.

(349) He is neither interested in this world nor 1n the next.
He is indifferent to food or fasts. He does not mind whether his
limb is smeared with Sandal paste or cut off with an axe.
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Aho niccarn tavokammam, savvabuddhehim vanniyam.
Jaya lajjasama vitti, egabhattarn ca bhoyanam.

f& srefe auaTay, Frasaay At gaamEy )
FHFOTHIOTESY, dWIT(tAE  awWerew Mg <l

Kim kahadi vanavaso, kdyakaleso vicitta uvavaso.
Ajjhayanamonapahudi, samadadrahiyassa samanassa.
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Buddhe parinivvude care, gama gae nagare va sarjae.
Sarmtimaggam ca bihae, samayarm Goyama! ma pamadyae.
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Na hu jine ajja dissai, bahumae dissai maggadesie.
Sampai neyaue pahe, samayam Goyama! ma pamadyae.
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(350) In this way, a monk prevents the influx of Karmas
through inauspicious doors (i.e. ways) of every kind and
pecomes engrossed in his rigorous self-control and discipline
through his spiritual meditation.

(351) He must bear without any pang hunger, thirst,
uncomfortable ground for sleep, cold, heat, uneasiness and fear.
Mortification of body is most fruitful.

(352) Oh: all learmed men have said that in order to observe
penance constantly, it is necessary always to maintain self-
restraint and to take food only once a day.

(353) What is the use of residing in a loinely place,
mortification of body, different types of fasting, study of
scriptures, keeping silence etc., to a monk who is devoid of
equanimity?

(354) The enlightened and desisted monk should control
himself; whether he be in a village or a town, and he should
preach to all the road of peace; O’ Gautama!, be careful all the
while.

(355) In future people will say "No Jinas are seen these
days, while those proclaiming the path of spiritual progress hold
divergent views; now being on the right path, O' Gautama ! be
careful all the while?
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Bhavo hi padhamalirhgam, na davvalimgar ca jana
paramattharm.
Bhavo karanabhiudo, gunadosanar jina birmt.



(A) EXTERNAL APPEARANCE OR
DISTINGUISHING MARKS

(356) Apparel 1s no proof of a person's being self-
controlled; for, does not a person without self-control wear the
same dress? Does not poison kill a person who swallows it,
even if he changes his dress?

(357) People wear various kinds of dresses to win the
confidence of others. A distinguishing mark is useful to a person
who is self-restrained to show the people that he is a monk.

(358) Fools put on various types of insignia of false ascetics
or houscholders and maintain that this outer mark provides the
path to liberation.

(359) He, who is devoid of strength like a hollow fist, is
untested like a false coin and a bead of glass shining like a
diamond, will have no respect from the wise who know the
truth.

(360) Know that it is the mental state and not the dress that is
the first distinguishing mark of spirituality. Jinas state that it is
the mental state that is the cause of virtues and vices.
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Nissallasseva puno, mahawaddirm havamti sawairn.
Vadamuvahammadi tthim du, nidanamicchattamayahin.
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(361) Renunciation of external possessions is the cause of
gental purity. Renunciation of external possessions is futile if it
is not combined with internal resolve of non-attachment.

(362) If a monk who is of impure mentality renounces all
external possessions, what can such renunciation do to one who
is devoid of appropriate mental condition?

(363) One, who is unattached to his body, is entirely free
from passions like pride etc. and possessed of a soul which is
engrossed in itself, is a real monk.

25. THE PRECEPTS ON VOWS

(364) A wise monk, after adopting the five great vows of
non-voilence, truthfulness, non-stealing, celibacy and non-
possessiveness, should practise the religion preached by the
Jina.

(365) A monk, who is free from the thorns of character
(Salya) really observes (five) great vows; the vows become
ineffective due to three thorns of character 1. e. desire for
worldly return for one's good acts, wrong faith and deceit.
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366. R A gaayge, o3 s sageRS |
A FrmPeeeel, Jefomaft qomam w1

Agania jo mukkhasuharn, kunai nianam asdrasuhaheurn,
So kayamanikaenam, veruliyamanirm panasei.

367. FASORIAHR-STTEY SASr stram |
Ty, gy 81y qgwad wel
Kulajonijivamaggana-thandisu janiina jivanam.
Tassarambhaniyattana, parindmo hoi padhamavadam.

368. GRATRATHHTYT ey =Y 9 9=\ =T |
gRAfR azpon, fiY ara Afdar g g
Savvesimasamanam, hidayam gabbho va savvasatthdanam.
Savvesim vadagundnam, pimmdo saro ahirnsa hu.

369. AMUIZT YILST AT, HIET AT 1§ a1 WA |

i« ga qur, A A s a@m=g we
Appanatthd parattha va, koha va jai va bhaya.
Himsagam na musar biaya, no vi annarh vayavae.

370. A AT oL AT, O |7 AR[BI0T 7A@ |
it gk wwowTE, fafRgad iR a@a weu
Game va nayare va, ranne va pecchiuna paramattham.
Jo mumcadi gahanabhavam, tdiyavadarm hodi tasseva.

371. Faciawfas ar, s« ar 9 ar aE |
Zaqrevy Y, strEfyy s=msar el
Cittamamtamacittarih va, appam va jai va bahwm.
Damtasohanamettamn pi, oggahamst ajdiya.
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(366) He, who harbours desire for worthless worldly
pleasures and disregard for bliss of emancipation, is like a
person who destroys a (real) gem for a (glittering) piece of
glass.

(367) Mental state of the form of refrainment from killing
living beings after having knowledge of them in respect of their
species-of-birth, place-of-birth, peculiarities and (margana-
sthana)-this is called the first vow (viz-non-killing).

(368) Ahirhsa is the heart of all stages of life, the core of all
sacred texts, and the sum (pinda) and substance (sara) of all
vows and virtues.

(369) One should not speak or excite others to speak harmful
false words, either in the interest of oneself or of another,
through anger or fear.

(370) He, who desists from a desire to take anything
belonging to others, on seeing it lying in a village or town or
forest, observes the third vow of non-stealing.

(371) Nothing whether animate or inanimate, whether cheap
or dear - nay, not even a tooth-brushing piece-of-stick- - (is to
be taken) without being asked for, while staying at a place fixed
for residence.
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. A T IT=SSST, AT JgeEir)

Fae ffH srforar, B g aEEw 1gh

Aitbhiimim na gaccheja, goyaraggagao muni.
Kulassa bhimim janind, miyam bhiimim parakkame.

. AN HHTE, weRraaEEd |

aver AgvrEatst, o assEfa of ngon
Milameamahammassa, mahddosasamussayari.
Tamha mechunasamsaggim, niggamtha vajayamti narm.

Arggeraiiof o, eeghrfafad o afesd |
sfaseRPrft, foeiRgsS & @ g
Madusudabhagini viya, datthanitthittivarn ya padiriuvan.
Itthikahadiniyata, tloyapujjarn have bambharh.

=Ry g, arn RrEeeravTgE |

dguagfify wfd, afcawd aga®m wg

Savvesim gamthdanam, tdgo niravekkhabhdvandpuvvam.
Parmcamavadamidi bhanidam, carittabharam vahartassa.

f& faofRy &, squreEsiong 28 fa )
g1 Ry forafier, Rrafsssagizr g,

Kim kirhcanatti takkam, apunabbhavakaminodha deche vi.
Sarmga tt jinavarimda, nippadikammattamuddittha.

Jqfeged Iafu, arufrs sEwesE |
geoTiRsrerd®E, Aveg Ty wf? fr stod ne vl

Appadikuttharn uvadhim, apatthanijarn asarmjadajanehim.
Mucchadijananarahidam, genhadu samano jadi vi apparn.
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(372) A monk set out on a begging-tour should not go
beyond the prescribed limit of land; thus havimg orior
information about the families where it is permissibe 10: the
monks to beg for alms, he should wander around in a limited
area of land

(373) Since sexual intercourse is the root of all irreligiosity
and 1s of the form of a massive accumulation of great defects,
the monks invanably refrain there from.

(374) When you come across the three forms of women, see
in them the reflections of a mother, a daughter and a sister
(according to their age) and refrain from telling the stonies about
women; celibacy becomes worthy of veneration 1n all the three
worlds

(375) The fifth great vow for monks who are the followers
of nght conduct, 1s renunciation of attachments for all things
with a dispassionate mind.

(376) What is the use of further argument to those who do
not desire to be reborn. The supreme Jina has advised that they
should not have attachment even for their body and should
refrain from beautifying their bodies

(377) A monk can keep only such things which are
necessary for the observance of vratas and are not desired by
worldly people and are incapable of creating any artachment;
anything that may create even a slight attachment is unacceptable
to a monk.
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AT F e, T we o5 ' Iafi |
sTforeT @ @wen, agfl sifE st |t ngy

Ahdre va vihare, desarm kalam samari khamar uvadhin,
Janitta te samano, vagadi jadi appalevt so.

A |y qfEEy gar, amgaer arger |
=T qReTET gy, 3% g wefdom ngen

Na so pariggaho vutto, ndyaputtena taind
Muccha pariggaho vutto, ii vuttarn mahesina.

. afifE€ 7 7 FRAST, AaNTEY §51Q |

gy o gaEE, fAETEy =g igei
Sannihim ca na kuvveja, levamayae sarnjae.
Pakkhi pattam samadadya, niravekkho parivvae.

AT ST, Afa=sar gy fa |@a o
TEAHATIINATACSST, d@araqreay q  gsair Hg <l

Samthdrasejjasanabhattapane, appicchaya ailabhe vi samte.
Evapmapanabhitosaejja, sarmtosapahannarae sa pujjo.

HEIA N ATTSR, TTUT A A |
ATETIHTEE T, RVET & o7 g Q@ g M

Atthamgayammi Gicce, purattha a anuggae.
Ahdramadiyam savvarih, manasa vi na patthae.

o gEsT qIuT, aET Aga 9 |
TE AT AqTHayY, FEREfo™ =w? 1ol

Samtime suhuma panad, tasa aduva thavara.
Jdim rdo apasamto, kahamesaniyarih care ?
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(378) If in connection with his eating and touring, a monk
acts taking into consideration the place, time, needed labour, his
own capacity, requisite implements; there would be little
pondage of karmas.

(379) Jinataputra (Bhagavin Mahavira) has said that an
object itself is not possessiveness; what that great saint has said
is that attachment to an object is possessiveness.

(380) A monk should not collect anything,not even as little
as a particle of food sticking to his alms-bowl,as a bird flies
away only with its wings so he should wander alone without
having any means.

(381) Even when blankets,beds, seats,food and drink are
available in plenty,a monk who desires only a little and remains
self-contented is worthy of adoration.

(382) A monk should not desire even in his mind for
food,after sun-set and before sun-rise.

(383) There are innumerable subtle living beings,mobile as
well as immobile,which are invisible in night; how can a monk
move around for food at such time ?
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26. Samiti-guptisutra

(at) IEZ qIIA-H1aT
(a) Asta-pravacana-mata

384.

385.

386.

387.

FRETHTAEOTsSITOr, I==TY 6fis 37 |
HORLHAT Sy, FEEAT T AgHT UL

Iriyabhdsesana’dane, uccdre samii iya.
Managutti vayagurti, kayagutn ya arthama.

QRTAT g IIFUHIRTHT IorsEora iy |
Tt q@3r T, ARt g6 @ @ersiy 1R

Eddo attha pavayanamddao nanadamsanacarittar.
Rakxhamt sadd mupino, mada puttam va payadao.

Ty 9 iy, o 3 g an |
Tt Pt gor, Igwayg G 13

Eyao parmca samiio, caranassa ya pavanane.
Gutt niyattane vutia, asubhatthesu savvaso.

wie qafafad, 9 sy Sar ada afvra |
Tfgr wam, v gt w¥gE i

. Jaha guttassiriyar, na homti dosa taheva samiyassa.

388.

Guttitthiya ppamayam, rumbhai samii sacetthassa.

aig 9 forag o sy, stagraras PrfRser fEar
e uwfw a@wy, gk afvdg o

Maradu va jiyadu va jivo, ayadacarassa nicchida himsa.
Payadassa natthi bandho, himsamettena samidisu.



26.PRECEPTS ON CAREFULNESS (SAMITI) AND
SELF-CONTROL (GUPTI)

(A) Eight Mother Precepts.

(384) Vigilance in walk, speech,begging alms, receiving and
keeping down of things and excreting are five Samitis (acts of
carefulnes): control of mind, control of speech and control of
body (i.e.actions) are three guptis. All are eight in number.

(385) These eight are called pravacanamata (mother
precepts).Just as a diligent mother protects her son, so they
protect right knowledge,right faith and right conduct of the
monk.

(386) The five types of vigilances are meant for the practice
of religious life and the three controls (guptis) for the prevention
of every thing sinful.

(387) Just as one who practises the gupti is not touched by
defects pertaining to Samiti so also one who pragtises the samit;
does not have the defects of gupti. Certainly a gupti puts an act
of negligence on the part of one who is undertaking an
activity,to an end.

(388) The person who is careless in his activities is certainly
guilty of violence irrespective of whether a living being remains
alive or dies; on the other hand, the person who is careful in
observing the samitis experiences no karmic bondage simply
because some killing has not taken place in connection with his
activities.
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389- e~ fEar gfiaw &1 g, a1 g=at gifa of w9 4
390. wravr f¥ar g swewawr, o ar fa g9 v gEr agfa s
gaf a@a sy wisen, 91 g=fdar @y wraat 1 |

ISAEYEE  SIST T EISSIT, AUV SN gEdal asfEEr el

Ahacca hirsa samitassa ja ti, sa davvato hoti na bhavato u.
Bhavena himsa tu asamjatassa, je va vi satte na sada vadheti.
Sampatti tasseva jada bhavija, sd davvahimsa

khalu bhavato ya.

Ayhatthasuddhassa jada na hojja, vadhena jogo duhato

va’' himsa.

391- FeatferrR ury, shamfaw Prmugg |

392, HTaMSH  Flooft, afser &  siramEss el
o f& rarffay, dut ggat fa fst aag
=31 ufiwreY fa @, soaw quory wlviey Ik
Uccaliyammi pde, Iriyasamiyassa niggamanatthde.
Abadhgja kulimgi, marijja tam jogamasajia.
Na hi tagghdadanimitto, bandho suhumo vi desio samae.
Muccha pariggaho ti ya, ajfhappa pamanado bhanido.

393. w3fHfred T SeT, 359 o fawfy Reeperga |
ag b€ o foarg, @y wog shEar wgon

Pauminipattari va jahd, udayena na lippadi sinehagunajutta.
Taha samidihim na lippai, sadhu kaesu iriyarnto.

394, SO I EIRWOTOY, AQUT SR I 94 |
AGEEHU IO, GageTaer AU g U

Jayand u dhammajanani, jayana dhammassa pdlani ceva.
Tavvuddhikari jayand, egamtasuhdvahd jayana.
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(389-390) A monk who is observing the Samitis i.e.vigilant
about his activities may commit himsa (injury) through
oversight; in such a case,there is only external violence (Dravya-
Hirhsa) and not the intemal. On the other hand a negligent
person is guilty of the internal violence (Bhava-Himsa) even
though no external violence is caused by him by killing being.
When an injury is caused through negligence of a
person,whether he is ascetic or not there will be both types of
violence external (physical) as well as internal (mental). A monk
firm in his observance of the samitis will not cause any violence
because of the purity of his soul;there will be neither external
violence nor internal violence.

(391-392) If a tiny living creature is accidentally crushed
under the foot of a monk who is careful in respect of his
movement, the scriptures state that he will not attract even the
slightest of karmic bondage (i.e.he is not responsible for that
violence).Just as possessiveness consists in a sese of attachment
so the violence consists in the intention of killing.

(393) Just as a lotus-leaf possessing the property of
smoothness 1s not touched by water; similarly a monk practising
samitis is not touched by karmic bondage in the course of
moving around in the midst of living beings.

(394) Carefulness (Yatana) is the mother of religion;it is
also the protector of religion; it helps the growth of religion and
it begets perfect happiness.
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395, 514 w¢ o190 faed, sawE &1 |9 |

SE Al WTEAY, 9T F3H 7 Jug g
Jayam care jayam citthe, jayamase jayam sae.
Jayarn bhurmjamto bhasamto, pavam kammam na bandhai.

(3) whrfx

(a) Samiti

396.

397.

398.

399.

400.

HREAAAY f&ar, piacafdon awsar |
siger qfeatrfamafidy &2 i ig 30

Phdsuyamaggena diva, jugamtarappehina sakajjena.
Jarmtuna pariharamteniriyasamidi have gamanarm.

g - faafosrar, aeatd 9T d=eT |

argell ageEre, Iag A fog g
Irmdiyatthe vivajjittd, sajjhdyam ceva parmcaha.
Tammutt tappurakkare, uvautte iriyam rie.

dggearadr  qrom, W9gid 9/eMT |

d I3 A iasetT, SaRT TR gl
Tahevuccavaya pdnad, bhattarthde samdgaya.
Tarn yjjuarm na gacchijja, jayameva parakkame.

T ST g3 qraset, 4 @ 7 w1 |

HAGUIET 9GT AT, INTEALT a1 g gl

Na lavejja puttho savajjam, na nirattharn na mammayar.
Appanattha parattha va, ubhayassantarena va.

agd  WEAT  WiEl, e iadrEel |

a=T-f4 91 7 IaeEr, AT qrEe AETHT Hg el
Taheva pharusa bhasa, gurubhiiovaghaini.
Sacca-vi s@ na vattawa, jao pavassa agamo.
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(395) A monk who moves cautiously, stands cautiously, sits
cautiously, sleeps cautiously, eats cautiously and speaks
cautiously would not be bounded by the evil karmas.

(A) Acts of Carefulness.

(396) Iryasamuti consists 1n walking along a trodden path
during day-time when required to move out for any work,
looking ahead to a distance of four cubits and avoiding the
killing of tiny living creatures.

(397) Not paying attention to the objects of sensuous
enjoyment and not taking up the study of five types,one should
walk cautiously absorbing oneself in the task of walking and
giving all out prominence to the task of walking.

Note:- The five-fold methods of study are:Reading of sacred
texts (Vacana), questioning the teacher (prehana), revision by
re-reading (paravartana), pondering over what has already been
studied and learnt (anupreksa) and reading illustrative stories
(dharmakatha).

(398) Similarly, one ought not to walk on straight within the
midst of such living beings of all sorts as have gathered together
(on the wayside) with a view to feeding themselves this is how
one ought to move cautiously.

(399) Even when enquired,a monk ought not to utter a sinful
word, a senseless word, a heant-rending word either for the sake

of oneself, or for the sake of another one, or for the sake of
both.

(400) The monk should not use harsh words or speak what
is harmful to other living beings; even if it is true,because it 1s
sinful.
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401. T@x 10 HFO7 7y, 9= 9=R® fq ard
e ar f Ofr Ry, dof I R/ A aq W e
Taheva kanarh kane tti, pamdagarm parmdage t va.
Vahiyam va vi rogi tti, tepam core tti no vae.

402. SPOUTETEFIRE-TRRTIHAT-frwedl |
Fierar aacfEd, swaafiEy &3 w89 lg )
Pesunnahasakakkasa-paranimdappappasarnsa vikahddi.
Vajitta saparahiyarm, bhasasamidi have kahanam.

403. &3 o e, wfegoei i
amﬁmngf%ﬂr wid frfc saa oM
Dittharm miyam asamdiddham, padipunnar viyamjiyam.
Ayampiramanuvviggam, bhdasam nisira attavari.

404, BT I JETaT, YEET By gotrer |
geTeTt ey, fr r=sfy @rg wxeu
Dullaha u muhadai, muhdjivi vi dullaha.
Muhadai muhayivi, dovi gacchamti soggaim.

405, IM-IQEU-gaufE, i€ = gafy ast av |
ddaw T giorent, aftgsas  gaum afdt 1

Uggama-uppddana-esanehim, pimdam ca uvadhi sajjari va.
Sodhamtassa ya munino, parisujjhat esana samidi.

406. O TANFHEFALS, o FOGaIAZ A3 |
NUZSHANZS, WL [T HASw U N
Na balausauattham, na sarirassuvacayagtha tejatthar.
Nanatthasarjamattham, jhanattharm ceva bhwijeja.
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(401) Similarly, he should not call an one-eyed person as
dne-eyed, and eunuch as eunuch, a diseased person as diseased
or a thief as thief.

(402) Carefulness in speech (bhasasamiti) consists in
avoiding slanderous, ridiculous and speeches blaming others,
self-praise or incredible stories. Such speeches conduce neither
to the good of oneself nor that of others.

(403) A wise monk would speak what he has seen; his
speech should be brief, free from ambiguity, clearly expressed,
free from prattle and incapable of causing anxiety.

(404) It is difficult to find faultless alms-givers; it is more
difficult to find one who lives on faultless begging;one who
gives faultless alms and the one who lives on faultless begging,
both will attain happy state in the next birth.

(405) The monk,who begs for a meal,an implement or a
bedding in a manner not vitiated by the defects pertaining to their
sources, preparation and receiving, practises in a true sense the
carefulness (samiti) in respect of begging for alms.

(406) A monk should not take food for the sake of (physical)
strength, taste, bodily improvement or lustre; but only for
acquisition of knowledge, self-restraint and meditation.
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408.

409.

410.

411,

o 7 gub Ay, |/ 1 iy st wxwll

TAY AT JaT, St A1 G@i |agon |

FEmt T gy, IWOHIAANIAT Ik

Jaha dumassa pupphesu, bhamaro aviyai rasarm.
Na ya puppham kildmei, so ya pinei appayar.
Emee samand mutta, je loe samti sahuno.
Vihamgama va pupphesu, danabhattesaneraya.

ATETHH-qRoRY, wrgawrd fy dusiy i |

gs maEHmn, srerws raEr gt ulel
Ahdkamma-parinao, phasuyabhoi vi barndhao hoi.
Suddham gavesamano, dhdkamme vi so suddho.

HJFgaT AT, gHstst §d wE |
anxy Frfraasst ar, gesifa aftrg |=7 1en
Cakkhusa padilehitta, pamajjejja jayari jai.

Aie nikkhivejja va, duhaovi samie saya.

T A gy, R fawmwtaar
IesaTafe=are, gk s gy 1k an
Egamte accitte dure, gudhe visalamavirohe.
Uccaradiccao, padithavaniya have samidi.

() gf=

(1) Gupti

412.

AT, STy @ a_a T |

qei gl g, s std s i€ ik
Sarmrambhasamararmbhe, arambhe ya taheva ya.
Manam pavattamadnam tu, niyatteja jayam jai.
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(407 & 408) Just as a bee sips the sap of a tree flowers
without injuring the flowers and pleases itself,similarly in this
world the monks who properly observe the monastic code of
conduct and are free from all possessions are engaged in
begging for meal and other things heeded (from householders
without being burden on them) as the bees procure nourishment
from flowers.

(409) A monk who entertains in his mind the idea of having
a violently prepared meal;binds down karmas even if he is
actually having a non-violently prepared meal. On the other
hand, a monk who always looks for a pure (non-violently

prepared) meal is pure (blameless) even if perchance he gets a
violently prepared meal.

(410) If a monk attentively undertakes the required visual
inspection and cleaning while receiving or placing down things,
he always practises the concerned two-fold samiti (i.e. samiti in
respect of receiving and placing things).

(411) A monk should answer his calls of nature at a place
which is solitary, free from insects and grass, concealed,
spacious, free from objection-this is observance of Utsarga
Samiti.

I. Self-Control:-

(412) An attentive monk should prevent his mind from
indulging in evil thoughts (sarhrambha), collection of impliments
which cause harm to.others (samarambha) and evil actions
(arambha).
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HIREAT, T 4 dx 7|

T4 qaeAnt g, ke s s ugol
Samrambhasamarambhe, aGrambhe ya taheva ya.
Vayarm pavatitamanam tu, niyatteja jayam jai.

‘s X, - T T
w14 qaETe g, frasss s sid u gl
Samrambhasamarambhe, drambhammi taheva ya.
Kayam pavattamanarm tu, niyattejja jayam jai.

QSO T T, @IEAT ded &% YTy |
€ g @, arslt qeiist angw U3l

Khettassa vai nayarassa, khaiya ahava hoi pdydro.
Taha pavassa niroho, tdo guttio sdhussa.

QAT GHFORET, S T S iy |
¥ Rt w=EaT, Rrageay df¥g 1y 3

Eya pavayanamaya, je sammam dyare muni.
Se khippam savvasamsara, vippamuccai pandie.

'-2\9._ ATA[{HRGA
27. AvaSyakasitra

qfts=n g, st Wi fnasaeE |

HAqTEr | e} §, T g w96 Woifa s gl
Paricatta parabhavarm, appanar jhadi nimmalasahdvam.
Appavaso so hodi hu, tassa du kammarh bhanamti avasam.
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(413) An attentive monk should control his speech as soon
gs it is inclined towards the thought of evil expression efforts for
evil expression and evil expression.

(414) An attentive monk should bring under control his body
as soon as it is inclined towards a mental plan for causing
misery,collection of impliments to others to cause misery to
others and action causing misery to others.

(415) As a fence protects a field, a ditch or a rampart protects
a city, so the guptis (i.e.control of mind,speech and body)
protect a monk from sins.

(416) A monk who practises these eight mother-precepts by
his righteous conduct is a wise person who will be liberated
quickly from all bondages of mundane existence.

27.PRECEPTS ON OBLIGATORY DUTIES

(417) He who contemplates over the pure nature of soul after
renouncing all alien states of mind,becomes really engrossed in
himself; this act is called a (real) "obligatory duty”.



156 SAMANASUTTAM

418, sETEQU AN, gMTSr BIfY oY gRon |
YEFAFAT YO, W7 Arardd Foerr W

Avasaena hino, pabbhattho hodi caranado samano.
Puvvuttakamena puno, tamhd avasayam kujja.

419 . sfeFrorggRfea, FaEat Rreaw i |
daur g faomafig, awont sefgr &1k nau

Padikamanapahudikiriyarit, kuvvarto nicchayassa cdrittam,
Tena du virdgacarie, samano abbhutthido hodi.

420. FIAHY qfEHA, qEuHy TeEor s W |
IATAAY] FAUHG, d T HMOT  GoHATS Ml
Vayanamayar padikamanarh, vayanamayarm paccakhdna
niyamarh ca.
Aloyana vayanamayam, tam savvam jana sajjhaum.

421. X gl F1g o1, efeFwE Fisr Aoy |
gfafedon soosg, Ty [|@ s Ik
Jadi sakkadi kadum je, padikamanddim karepa jhanamayar.
Sattivihino ja jai, saddahanari ceva kayavvar.

422, GHTEE  GIAEEAT SR |
TfREFFHHOT FPTET T=w+F"vi gl
Sdmaiyam cauvisatthao vamdanayam.
Padikkamanarm kaussaggo paccakkhanar.

423. GAWTAT ATHEE, avrsAv-agfafaasn f{yo)
frcdfodn fadd,  SRafafaasmt s ne
Samabhdvo samaiyam, tanakamcana-sattumittavisao tti.
Nirabhissarmgam cittarn, uciyapavittippahanam ca.
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(418) That monk who does not practise the obligatory
dutics,will fall from (the path of) right conduct, he should
observe them following the order set forth.

(419) One who performs acts like repentance (pratikramana)
etc.attains right conduct viewed from the standpoint of niscaya-
naya,ccnainly,on account of that, a monk becomes steadfast in a
conduct devoid of attachment.

(420) Repentance for past evil acts (pratikramana),
renunciation form future evil acts (pratyakhyana), vow to refrain
from evil acts (niyama), confession of evil acts (alocani) all
these are the forms of verbal expressions and so they constitute
study (Svadhyaya).

(421) One who has capacity to practise repentance, should
do it by contemplation : a person having no such capacity, ought
to have faith in its efficacy.

(422) The six obligatory duties are (1) Equanimity
(Samayika), (2) Prayer of the twenty-four Jinas (Caturvims$ati-
stava), (3) Obeisance (Vandana), (4) repentance (Pratikramana),
(5) bodily steadiness to meditate upon soul (Kayotsarga), and
(6) renunciation from future evil acts (Pratyakhyana).

(423) To treat as equal a blade of grass and gold,an enemy
and a friend, as also to develop a mind devoid of all attachment
and predominantly incline towards performing proper acts this is
what constitutes samayika.
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Tam bhdavapadikkamanam, sesarmh puna davvado bhaniam.
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(424) Having renounced all utterance of a word and having
developed a state of mind devoid of attachment one who concen-
rates thought on one self is verily possessed of the supreme
type of meditation (called parama samadhi or samayika)

(425) One who refrains from all sinful acts whatsoever, who
practises the three controls (guptis),who has one's sense-organs
under control is alone possessed of a steadfast samayika this is
what has been proclaimed in the discipline preached by
omniscients.

(426) One who treats as equal all the living beings whether
mobile or immobile is alone possessed of a steadfast samayika
this is what has been proclaimed in the discipline preached by
omniscients.

(427) To elucidate the names of and to devotedly speak
about the virtuous qualities of the great Jina Rsabha etc. as also
to offer them a worship—this is what constitutes stava (caturvi-
méatistava or praising the twenty-four tirthankaras) pure in a

three fold fashion (i.e.in respect of mental states, speech and
bodily acts).

(428) A monk practises repentance if being filled with a
sense of censure and remorse about himself, he makes a search,
with his mind, expression and action, of faults committed by
him with reference to any substance, place, time and modes.

(429) If after having confessed, blamed and condemned an
offence committed by him (a monk) makes resolve not to repeat
this offence in the future; it is a real repentance on his part—
everything else done in this connection constitutes but a formal
repentance.
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Jhananilino sahu, paricagarn kunai savvadosdanam.
Tamha du jhanameva hi, savva’dicarassa padikkamanarh.
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BrorofRaugar, sREn agfad 1 g el
Devassiyaniyamadisu, jahuttamanena uttakdalambhi.
Jinagunacimtanajutto, kausaggo tanuvisaggo.
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d X fuemA, sy 5y d@ar gk
Je kel uvasaggd, devamanusa-trikkha cedaniya.
Te savve adhiase, kausagge thido samto.
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(430) Obeisance is of six kinds: (1) Expression of desire for
salutation; (2) to obtain the permission of his preceptor to go to
any place determined by him; (3) to express a desire for
completion of religious acts; (4) to go on a pilgrimage with full
self-control; (§) Conquest over senses; and (6) to pray for
pardon for faults commitied through mistake.

(431) Humility is a must; it dispels pride; it amounts to
worship of the preceptor and tirthankaras and it is the obedience
of scriptural tenets.

(432) A monk who meditates upon his soul after
renunciation of attachment and other passions, refraining from
talking about them, practises repentance in the true sense.

(433) A monk who becomes absorbed in meditation
renounces all faults; therefore meditation alone is real repentance
for all transgressions.

(434) At the time of daily ceremonials etc.the renunciation of
attachment for one's own body at the prescribed time, for the
prescribed period and with one's mind concentrated on the
virtuous qualities of Jinas this is what constitutes kayotsarga (an
immobile state of body).

(435) While performing the kayotsarga one ought to face
patiently all the obstacles that might be placed in one's way by a
god, a man, an animal, or by the inanimate nature,
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Jattha kasdayaniroho, bambham jinapuyanarm anasanar ca.
So savvo ceva tavo, visesao muddhaloyammi.
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Tifeq sfiasy gaY, gawesia a4y R
So tavo duviho vutte, bdhirabbhamtaro taha.
Bahiro chavviho vutto, evamabbharmtaro tavo.
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(436) He who having given up all sorts of talking about and
having detached himself from all future thought activities, good
and evil; meditates upon his soul,practises renunciation of future
evil acts - pratyakhyan a in a true sense.

(437) That,which never gives up its own nature,that which
never assumes another one's nature,that which knows and sees
everything whatsoever is 'I'.'Thus should be the meditation of an
intelligent person.

(438) Whatever evil act has been performed by me that 1
renounce in a three fold fashion (i.e. through mind, speech and
body) and I perform samayika in a threefold fashion without
any transgression.

28.PRECEPTS ON PENANCE
(A) External Penance

(439) Everything celibacy,worship of Jina and fasting done
to check the passions is penance;specially according to the

simple people.

(440) That penance is said to be of two types viz. external
and internal. The external penance is again of six types and so is
internal penance.
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Uvasamano akkhanar, uvavaso vannido samasena.
Tamha bhurjarta vi ya, jidirmdiya horirti uvavasa.
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(441) (1) Fasting, (2) eating less than one's normal diet,
(3) begging for alms (4) giving up of delicacies. (5) mortification
of body, (6) lonely residence-these are the external penances.

(442) He who voluntarily gives up food for a day or so, for
purging the soul from Karmas practises the external penance of
fasting.

(443) A monk who takes a little food for undertaking study
of scriptures is said to be a tapasvi (i.e., one practising the
penance), according to scriptures. The penance of fasting without
scriptural study amounts only to starving.

(444) Fasting is penance when the person observing it does
not entertain any inauspicious thoughts, when it does not result
in bodily weakness, and when the activities of mind, speech and
body remain unimpaired.

(445) A person should decide upon fasting after taking into
consideration his physical strength, stamina,faith,state of health,
place and time.

(446) In short, subjugation of senses is also described as
fasting; therefore those who have conquered their senes, are said
to be fasting, though they maybe taking food.
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(447) The purity (of self) achieved by one who is wellversed
in scriptures, though regularly takes food,would be many times
more than the purity of a person who is ignorant of scriptures,
though he may fast for two, three, four or five days.

(448) A person,who takes food less even by a morsel than
his usual diet, is said to practise penance called formal tinodari
(partial fasting).

(449) If one procures alms after having taken various sorts
of decisions as to their amount, their donor,their containing-
vessel or as to their various types of contents, one performs the
penance called vrttiparisankhyanai.e.limiting the things begged
for.

(450) A monk who avoids delicious food like milk, curds,
butter and taking his food on leaf, practises the penance of
rasaparityaga (renunciation of delicious dishes).

(451) The penance of having his bed and seat in a solitary
and unfrequented place, shunned by women and animals, is
called Viviktasayyasana (i.e. solitary residence).

(452) Adapting harsh bodily postures like virdsana
etc.which cause bliss in a soul, constitute the penance called
kayaklesa (mortification of body).
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Payacchittarh vinao, veyavaccam taheva sajjhavo.
Jhanar ca viussaggo, eso abbhimtaro tao.
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(453) The knowledge acquired at a time when one
experiences convenience vanishes away when one begins to
experience inconvenience. Hence (at the time of acquiring
knowledge) a yogin ought to put himself to inconvenience
keeping in mind his capacity for tolerance.

(454 & 455) Neither an experience of pain nor an experience
of pleasure is an appropriate cause for curing an ailment but one
who conducts one's life well, gets cured either by way of pain
or by way of pleasure. Likewise, one engaged in putting an end
to one's delusion might experience either pain or pleasure but
neither pain nor pleasure is what puts an end to one's delusion.

(A) INWARD PENANCE

(456) Internal penance is (of six kinds) : (1) Atonement for
sins, (2) humility, (3) serving his preceptor, (4) self-study of
scriptures (5) meditation and (6) Steadiness of body while in
meditation.

(457) The effects of observance of a vow, carefulness,
continence, self-control and subjugation of the senses, these
bring about atonement; they are to be practised incessantly.

(458) Thinking of controlling anger and other thoughts,
passification of intense thoughts, contemplation of one's own
virtues—these constitute atonement from the real view-point.
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(459) The multitude of auspicious and in-auspicious Karmas
accumulated during endless transmigration can be destroyed by
practicc of penances; so, the atonement (expiation) is called the
penance.

(460) Confession, repentance, both confession and
repentance, judicious discrimination, renunciation, penance,
partial reduction of seniority, absolute exclusion for a particular
time from sangh and reiteration of faith (i.e.absolute exclusion)
(these ten constitute atonement).

(461) An evil act done unintentionally or intentionally all this
has to be confessed with an unperturbed mind.

(462) Just as a child speaks of its good and bad acts in a
straight-forward manner, similarly one ought to confess one's
guilt with a mind free from deceit and pride.

(463 & 464) He who is pricked by a thom feels the pain all
over his body (but) becomes free from such pain when the thorn
is removed. Similarly, he who hides his faults fraudulently,
becomes miserable; he who confesses his faults honestly
becomes pure and free from mental affliction.
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(465) He who realises his own soul after attaining mental

equanimity achieves confession—know this to be the advice of
the supreme Jina.

(466) To get up at the arrival of an elder 1o welcome him
with folded hands, to offer him (an honoured) seat, to serve him
with a feeling of devotedness—these constitute humility.

(467) Humility is of five kinds; humility in faith, in

knwledge, in conduct, in penance and in decorum or etiquette,
these lead to liberation i.e.the fifth state.

(468) If one (elder) is insulted, it amounts to an insult to all;
if one is venerated, all of them are venerated.

(469) Humility is the basic (virtue) according to Jaina
scripture; a person of humility acquires self-restratint. Where is
religion and where is penance 1o one who has lost humility?

(470) Humility is the gateway to liberation;through humility
one acquires self-restraint, penance and knowledge. By humility

one honours the Acirya and the Sangh (i.e.the entire community
of religious people).
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Payaddisu niravekkho, jina-sattham jo padhei bhattie.
Kammamala-sohanattharh, suyalaho suhayaro tassa.
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(471) Learning acquired with humility proves fruitful in this
worlid and in the other world; just as a plant cannot grow without
water, learning will not be fruitful without humility.

(472) Therefore, one should not abandon humility at any
cost. Even a person with less scriptural knowledge can
annihilate his Karmas, if he has humility.

(473) The service to a monk (vaiyavrtya) consists in
providing him bed, residence, seat, proper cleaning of his
implements etc. and then arranging for his food, medicine, a
reading of scriptural text, a proper disposal of refuse with proper
respect.

(474) Offering protection to and taking care of a monk who
becomes fatigued on his way, is threatened by a thief, a wild
animal, a king or obstructed by river or gets afflicted by a
contagious disease or famine, is service to a monk (vaiyavrtya).

(475) Study of scriptures (svadhyaya) is of five kinds :
(1) reading of scriptural text (2) questioning (3) repitition
(4) pondering over and (5) narration of religious discourses
opening with auspicious praise (of Jina).

(476) He who studies scriptures with devotion without any
desire for personal praise and honour or purging of his Karmmic
pollution,will have the benefit of scriptural knowledge
conducive to his happiness.
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(477) A monk who has studied the scriptures keeps his five
gense organs under control, practises the three guptis i.e. the
control over one's mind, speech and body, concentrates his
gind and observes humility.

(478) Perfect meditation is attained through knowledge and
destruction of Karmas by meditation; liberation is the fruit of
destruction of Karmas; hence; one should be engaged constantly
in acquisition of knowledge:

(479) Among the twelve penances, internal and external
which are experienced by one wise person, there is no penance,
that equals or will be equal to the study of scriptures.

(480) A monk who makes no movements of his body while
sleeping, sitting or standing and checks all activities of his body
is said to observe the sixth penance of bodily steadiness.

(481) The benefits of practising meditation with bodily
steadiness are: removal of bodily and mental lethargy,
development of capacity to bear pain as well as pleasure,
acquisition of deep reflection, and enhanced power of
concentration in pure meditation.

(482) The penance of those who are bom in noble families
and have renounced their homes will not be pure, if they practise
it for praise and honour; those who desire to attain purity must
practise penance unnoticed and without any desire for praise.
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(483) The fire of penance which is set ablaze by righteous
character when combined with the wind of Right knowledge,
will burn the seed of karma which is the cause of mundane
existence, like a forest-fire which bums heap of grass.

29. PRECEPTS ON MEDITATION

(484) Meditation is enjoined on a monk as the most vital part
of his religion, just like the head to a body and the roots to a
tree.

(485) A steady state of mind constitutes meditation while an
active mind might be engaged in either contemplation or deep
reflection or thinking.

(486) Just as salt dissolves due to its contact with water,
similarly if the mind becomes absorbed in meditation, the fire of
soul shines brightly, burning the auspicious and inauspicious
karmas.

(487) If a person is free from attachment, hatred, delusion
and activities of the mind, speech and body, he becomes filled
with fire of meditation that burns the auspicious and
inauspicious Karmas.
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(488) A person who being ;;ure in thought and body,
concentrates his mind sitting in a comfortable posture, facing the
East or the North, becomes absorbed in perfect meditation.

‘(489) A person (engaged) in meditation should sit in the
palyanka posture, stop all activities of mind, speech and body,
fix the gaze of his eyes on the tip of his nose and slow down his
expiration and inspiration.

(490) Having condemned all one's evil conduct, having
begged pardon of all the living beings, having renounced
negligence, having steadied one's mind, one ought to undertake
meditation until the thing meditated looks like standing in front
of oneself.

(491) In the case of monks who have steadied all their
mental, vocal and bodily activity and who have thoroughly
concentrated their mind on meditation, it does not matter at all
whether they stay in a village full of people or in an empty
forest.

(492) A monk devoted to penance and desirous of practising
meditation should neither entertain pleasant nor unpleasant
thoughts about the objects of senses.

(493) A monk becomes quite steady in his meditation if he
has understood thoroughly the nature of mundane existence, is
deviod of all attachment, is fearless, is desireles, and has
developed an attitude of indifference to the world.
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(494) A yogin (monk) who meditates upon the soul in
human form equipped with supreme knowledge and faith, is a
(real) yogi,; he puts an end to all his sins and becomes free from
conflicung feelings of pain and pleasure

(495) A monk who sees that soul is distinct from body as
well as from all other (external and internal) possessions;
becomes free from all attachments and undertakes an absolute
renunciation of body as also of all external implements.

(496) That soul verily undertakes meditation which at the
time of meditation knows as follows: "I do not belong to the
others nor do the others belong to me while I am all alone and of
the form of knowledge."

(497) Venly, if a monk, while doing meditation does not
attain the knowledge of his real nature of soul, he cannot secure
purity; he will be unlucky like a person who fails to secure a
precious stone.

(498) One imust undertake meditation over the three states
technically called pindastha, padastha and raprahitatva which
respectively stand for an ordinary embodied soul, an embodied
soul that has attained omniscience and an emancipated soul.

(499) That Mabhavira, having assumed a particular bodily
posture and having freed himself from all unsteadiness,
undertook meditation. At that time he, free from all worldly
desires, would meditatively inspect whatever exist in the upper
region, the lower region and the transverse region of the world.
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PAT! OF LIBERATION 185

(500) The blessed personages give no consideration to what
existed in the past nor to what will exist in the future. Certainly,
the great sage, free from all indulgence in imagination and
concentrating his thought on what existed in the present, first
dries down and then annihilates (all his karmas).

(501) Undertake no bodily act, utter no word and think no
thought; thus you will become steady. Certainly, supreme
meditation consists in a soul engaged in concentration on itself.

(302) A mind engaged in meditation is not perturbed by
miseries born of passions nor those born of mental acts nor by
jealousy, remorse, sorrow etc.

(503) A brave (monk) is neither moved nor frightened by
afflictions and calamities; his mind does not become infatuated in
the slightest degree, not even by the celestial illusions.

(504) Just as fire favoured by wind specdilv burns up the
fuel accumulated since long, so also, the fire of meditation
destroys in a moment the unlimited fuel of karmas.
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30. PRECEPTS ON REFLECTION

(505) Even when ordinary meditation is over then before
undertaking the meditation called ‘dharma-dhyana’, 2 monk
ought to constantly make his mind permeated with deep
reflection pertaining to things transient etc.

(506) (A monk) should reflect upon transitoriness,
helplessness, loneliness, distinctness (of body and soul),
mundane existence, the terrestrial world, impurity, influx of
Karmas, stoppage of Karmic influx, release from Karmas,
religion and enlightenment.

(507) Know that birth'is accompanied by death; youth is
succeeded by old age, wealth is perishable. Thus should one
reflect that everything is transient.

(508) After discarding the great illusion, and reflecting that
all objects of senses are transient, cultivate a detached mind so
that you may attain supreme bliss.

(509) A fool thinks wealth, animals and kinsmen to be his
protectors, saying to himself they are mine, I am theirs. Infact,
they are neither his protectors nor his shelter.
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(510) I know that they are all (the forms of) attachments; I
shall remove those defects known as Salya from my mind,
speech and body; the guptis and the samitis are my protectors
and shelters.

(511) Fie upon the transmigratory cycle where a youth,
highly proud of his own handsomeness, is bom after death as a
tiny insect in his own dead body.

(512) There is no place in this world, even as tiny as tip of

hair, where a soul has not suffered the pangs of births and
deaths several times.

(513) Oh, this ocean of mundane existence is difficult to
cross over; there are many crocodiles in the form of disease, old-
age and death; there is great mass of water in the form of
constant births and deaths, the result of all these are terrible
misery.

(514) A soul endowed with the Three Jewels constitutes an
excellent ford. One can cross the ocean of transmigratory cycle
with the aid of the divine boat of Three Jewels.

(515) In this world where every one has to suffer the fruits
of his own Karmas individually, is there any person whom one
can call his own either related or stranger?
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(516) My soul endowed with knowledge and faith is alone
permanently mine; all others are alien 1o me and are in the nature
of external adjuncts.

(517) All the series of miseries suffered by a soul are born of
these alien associations; therefore, [ sever whole-heartedly
contacts from all alien associations.

(518) A foolish person grieves over the death of another
person when he has departed to assume another birth but he
does not think of his own soul which is suffering in this ocean
of mundane existence.

(519) He who reflects over his own soul, after knowing
that, 1n principle, his body is distinct from his soul, achieves
effective results.

(520) What is there auspicious in this body, which is
constituted of flesh and bone, filled with urine and excrement,
and foul matter through nine openings?

(521) Thus absorbed in an experience of calmness the
person who renounces the merital state born of delusion--
considering that they are worth being renounced-truly undertakes
deep reflection related to karmic inflow.
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(522) A monk who controls his senses through restraints of
his mind, speech and body, and is aware of the observance of
samiti i. €. the five types of vigilance, prevents influx of karmas
and will not attract the dust of new karmas.

(523) Having understood the nature of worldly existence and
the worthlessness of long transmigrations in mundane life, a
monk should exert to meditate residing on the top of the universe
(i. e. $iddha-$ila) where-living is blissful.

(524) It is preached by Jina that the dissociation of Karmic
matter (from the self) is called Nirjard. Know that means of
Samvara (stoppage) are also the means of Nirjara.

(525) For living beings who are floating in the currents of
old age and death, religion is the best island, resting place, and
supreme shelter.

(526) Even after being born in a human body it is the most
difficult to listen to the scriptural texts; having listened them one
accepts penance, forgiveness and non-voilence (Ahimsa.)

(527) Even after listening to the religious text, it is extremely
difficult to cultivate faith in it; because there are many people,
who even after leamning about the righteous path, deviate from it.
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(528) Even after listening to the sacred lore and acquiring
firm faith in 1t, it is again difficult to undertake the endeavour

needed, for certainly there are many people who even having a
firm faith in religion, do not practise it.

(529) A person who has purified his soul by his thought-

activity resembles a boat; as boat crosses an ocean, so also such
a person secures freedom from all misery.

(530) The twelve Anupreksa (deep reflections), abstinence,

repentance, confession and meditation, one should deeply
contemplate on these reflections.

31. PRECEPT ON SOUL-COLOURING (LESYAS)

(531) As a rule, the leSyas, (colours or tinges of the soul) are
specifically mentioned to be of six kinds: (1) black (Krsna), (2)

blue (Nila), (3) grey (Kapota), (4) golden yellow (Tejas), (5)
lotus coloured (Padma) and (6) white (.S‘ukla).

(532) Occurrence of soul-colouring as a result of activities
(of mind, speech and body) due to the rise of passions is called

Lesya. The twin effects of activity and passions is to bring about
bondage of four kinds of Karma.
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Khaum phalaim idi, jarh manena vayanam have kammam.
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(533) One engaged in the meditation called 'dharma-dhyana’
is possessed of three leSyas (soul-colouring)-viz yellow, lotus
coloured and white—which are respectively more and more pure
and are each divided into sub-types like intense, mild etc.

(534) The black, blue and grey are the three types of
inauspicious LeSyas; as result of these three (Lesyas) the soul
takes birth in various-unhappy states of existence.

(535) The golden-yellow, lotus-coloured and white are the
three types of auspicious Lesyds; on account of these three, the
soul mostly takes birth in various happy states of existence.

(536) Each of the three inauspicious Lesyas differ in their
intensity; most intense, more intense and intense; similarly the
auspicious Lesyds undergo three changes; most mild, more mild
and mild. And each of these sub-types is further subdivided into
six classes 1n accordance with its relative increase and decrease.

(537 & 538) Six persons who are travellers miss their way
in the midst of a forest. They see a tree laden with fruits and
begin to think of getting those fruits: one of them suggests
uprooting the entire tree and eating the fruits; the second one
suggests cutting the trunk of the tree; the third one suggests
cutting the branches; the fourth one suggests cutting the twigs;
the fifth one suggests plucking the fruits only; the sixth one
suggests picking up only the fruits that have fallen down. The
thoughts, words and bodily activities of each of these six
travellers related to eating fruits are mutually different and
respectively illustrative of the six Lesyas.
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Cardo na mumcai verar, bhamdanasilo ya dhammadayarahio.
Duzttho na ya edi vasam, lakkhanameyam tu kinhassa.

.qz’rgi%ﬁ'é’m?r ﬁrﬁavmﬂwﬁma’ra’rw |

AFQUHL , gamEr fiass ng ol

Mamdo buddhzvzhmo, nivvinani ya visayalolo ya.
Lakkhanameyam bhaniyam, samasado nilalessassa.

a3 fiieg o, magﬁua’twmgaﬁl
U U FOAESH, AFEUHE g #F19E g

Riisai nimdai anne, diisai bahuso ya soyabhayabahulo.
Na ganai kajjakajjam, lakkhanameyamn tu kdussa.

AT FoATdos, 494 T q=HGAIEY |
ggel 7 fig, s g dsew IR
Janai kajjakajjam, seyamaseyam ca savvasamapasi.
Dayadanarado ya mida, lakkhanameyam tu teussa.

it Wel aaEl, AseEsEl 9 gafs agi fy o
AEIEYEUREl, ARV g e g 3

Cagi bhaddo cokkho, ajjavakammo ya khamadi bahugam pi.
Sahugurupiuyjanarado, lakkhanameyam tu pammassa.

o ¥ FUX qFEarE, o fr o forgrei st @ /@y |

wfew 7 waeEr, et 4 7 gEweas Wyl

Na ya kunai pakkhavayam, na vi ya nidanam samo ya savvesim,
Natthi ya rayaddosa, neho vi ya sukkalessassa.
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(539) The (mental) characteristics of a person of black Lesya
are: he is violent; he does not give up enmity; he 1s quarrelsome,
he is devoid of goodness and compassion; he 1s wicked and he
cannot be influenced.

(540) The (mental) characteristics of a person with blue
Lesya are: he 1s dull; he is devoid of intelligence; he has no
discrimination; and he is given to sensual enjovment.

(541) The (mental) characteristics of a person with grey
Lesya are: he frequently gets angry, censures others, blames
others, 1s susceptible to sorrow and fear, and does not
discriminate between what ought to be done and what not to be
done.

(542) The (mental) characteristics of a person with golden
yellow Lesya are: he knows as to what ought to be done and
what not to be done; he knows as to what acts lead to welfare
and what do not; he has always an attitude of impartiality, he is
ever engaged in acts of compassion and charity, and he is soft.

(543) The (mental) characteristics of a person with Padma
Lesya are: he is generous, honest, straight-forward in his
dealings, possessed of great forbearance and engaged in the
worship of monks and preceptors.

(544) The (mental) characteristics of a person with white
Lesya are: he does not treat anybody with partiality; has no
desire for future sensual pleasures, treats everybody with
equality and he is devoid of affection, hatred and attachment.
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Lessasodhi ajjhavasanavisodhie hoi jivassa.
Ajjhavasanavisodhi, mamdakasdyassa ndyavva.

IR. rfawagR (Tt )

32. Atmavikasasutra (Gunasthiana)

Wf¢ g afrassid, JegriRyg @waf wafd |

sfrar @ Torgeenr, forikgr  aeasffifE weu

Jehim du lakkhijjarnte, udayadisu sarmbhavehim bhavehim.
Jiva te gunasannad, niddittha savvadarisihim.

Rr=st araur fawr, sfacgast 7 afaey 7

frEr o @O, sga APy ggEr 3w
Sada drvel, geifrpsafafon s=nfy 7 |

Srew gl O, w7 owmmsEr 13
Miccho sasana misso, aviradasammo ya desavirado ya.
Virado pamata iyaro, apuvva aniyatti suhumo ya.
Uvasamta khinamoho, sajogikevalijino ajogi ya.
Coddasa gunatthandni ya, kamena siddha ya nayavva.

a Preexi srwazevi, a=aror 81} s |

dagenf¥mfed, sty g & fafee e

Tam micchattam jamasaddahanam, taccana hodi atthanam.
Samsaidamabhiggahiyar, anabhiggahiyarm tu tam tiviham.

gAY g-fae s freswragafiger |

el |, QEumEt guEEr iIkh
Sammattarayanapavvaya-siharado micchabhavasamabhimuho.
Nasiyasammatto so, sd@sanandmo muneyavvo.
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(545) On the attainment of mental purification there will be
purity in the Lesyds; it should be understood that the subsidence
of passions leads to artainment of mental purification.

32. PRECEPTS ON SPIRITUAL PROGRESS
(GUNASTHANAS)

(546) Those state, resulting from the fruition etc. of Karmas,
by which souls are distinguished are given the name 'guna’
(spintual stages) by the Omniscients.

(547 & 548) There are fourteen stages in the path of gradual
spiritual development; (1) false belief, (2) failing from right
faith, (3) mixture of right faith and wrong faith, (4) vowless
right faith, (5) partial observance of vows, (6) Non-vigilant
observance of vows, (7) violent observance of vows, (8) unique
condition of bliss, which has not been experienced before,
(9) constant thought-activity (that is meditation), (10) slightest
attachment, (11) subsided delusion, (12) destroyed delusion,
(13) omniscient with activities, and (14) Omniscient without
activity. It should be understood that emancipation is attained in
stages.

(549) Having faith in the things existing in a veritable
fashion - that is called mithyatva. It is of three forms - viz. that
of the form of entertaining a doubt, that of the form of
something developed deliberately, that of the form of something
not developed deliberately.

(550) The soul falls down from the peak of the mountain of
right faith, with his face towards the plain of wrong faith, and
has his right-faith destroyed - this stage of soul is called
sdasvdadana i. e. having taste of right faith.
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Dahigudamiva vamissam, pihubhdvarh neva karidum sakkam.
Evam missayabhdvo, sammdmiccho tti ndyavvo.

552. ot ifRkug AR, o i "ray a® =fy |
St agex R, genedt afar &t el

No imdiesu virado, no jive thavare tase cavi.
Jo saddahai jinatturh, sammaitthi avirado so.

553, ¥} AHGSIRAGET, W Aol ta-aEEesy |
qfraad o sfEr, frafareh ot e

Jo tasavahauvirado, no virao ettha-thdavaravahdo.
Padisamayarit so jivo, viraydvirao jinekkamat.

554, AATAAIHIY, ST TG THTEASNT &% |
gardIasiosty, gead e ]

Vattavattapamde, jo vasai pamattasarijao hoi.
Sayalagunasilakalio, mahavvai cittalayarano.

555. gMAAYATAT, a@UdiEfosfesy  oofy |
AEAHIAT AGTHAY, AT § sragsrar & g Ol
Natthasesapamao, vayagunasilolimamdio nani.
Anuvasamao akhavao, jhananilino hu appamatto so.

556. Tafie urgroy, faafmamafiufd shaf¥ |
gEHgAT vt Eifr srgeEr g wiersr we g
Eyammi gunatthdne, visarisasamayaithiehiri jivehim.
Puvvamapatta jamha, hornti apuvva hu parinama.
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(551) The mixed stage of Samyaktva (Right faith) and
mithyatva (wrong faith) which can, in no way, be split up into
right and wrong beliefs of just as a mixed taste of curd and
treacle can not be reffered to separately as sour or sweet, is
known as misra-bhava.

(552) He who has not vowed to abstain from indulgence in
the senses and from hurting the mobile and immobile living
beings; although he has firm faith in the doctrines propounded
by the Jina. This stage is said to be of a person of right vision
without abstinence (Avirata-Samyagdrsti).

(553) One who desists from a killing of the mobile living
beings but not from that of the immobile ones and yet who has
unwavering faith in Jinas is called viratdavirata or deSavirata) i. e.
partial observer of vows.

(554) One who has adopted the Great Vows, is equipped
with all virtuous qualities and good conduct, often exhibits
negligence in a manifest or a non-manifest form and hence
whose conduct is bit defective is to be called pramattasarnyata
1. €. non-vigilant observer of great vows.

(555) The wise man who is well equipped with all vows,
whose negligence has disappeared entirely, who remains
absorbed in meditation, but who has started neither subsiding
his delusive karinas nor annihilating his delusive karmas is
called apramattasarhyata i. €. vigilant observer of great vows

(556) In this (eighth) stage of spiritual development the soul
experiences unique but frequently changing mental states (of
bliss) which have not been experienced ever before; hence the
stage is called apiirvakarana).
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Hormti aniyattino te, padisamayam jesimekkaparinama.
Vimalayarajhanahuyavaha-sihahim niddaddhakammavana.
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Kosumbho jiha rao, abbhamtarado ya suhumaratto ya.
Evam suhumasardo, suhumakasdo tti ndyavvo.
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aAEEaAEY,  JaGasaEsy 8fY deu
Sakadakaphalajalam va, sarae saravaniyam va nimmalayam.
Sayalovasamtamoho, uvasartakasdyao hodi.

Pramdre, SfoemseaaEg-gafir |
dorsgrey woorg, foreigy gl g
Nissesakhinamoho, phalihamalabhdyanudaya-samacitto.
Khinakasao bhannai, niggamtho viyaraehim.
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(557) The souls, experiencing such mental states (of bliss),
get ready either to subside or to annihilate their delusive karmas,

are given the designation 'apirvakarana’ by Jinas, free from all
darkness i. e. ignorance.

(558) The souls, occupying the ninth stage of spiritual
development enjoy the constant mental state (of bliss) each
moment and burn down the forest of the karmas through the
flames of the fire of a very pure meditation, are called anivertin
(anivrttikarana).

(559) Just as a Kusumbha flower has a slight tinge of
reddish colour, similarly a monk who has reached this tenth
stage of spiritual development retains a slight tinge of attachment
internally. Hence this stage is called suksma - Kasdya or
siksma-samparaya i. €. the stage of slight attachment.

(560) Just as the water mixed with kataka-fruit or a pond's
water in the autumn season have their dirtiness subsided,
similarly a person whose all delusive karmas have subsided is
called upasanta Kasaya i. e. whost passions are subsided.

(561) The monk whose all delusive karmas are annihilated
and whose mind is (clean) like the water placed in a crystal-made
vessel is designated ksinamoha and destroys passions by the
worthy soul, free from all attachment.
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Kevalananadivayara-kiranakalavappandsiannano.
Navakevalaladdhuggama-pdaviyaparamappavavaeso.

Asahdyananadarmsana-sahio vi hu kevali hu joena.
Jutto tti sajoijino, anainthanarise vutto.
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Selesim sampatto, niruddhanissesa-asao jivo.
Kammarayavippamukko, gayajogo kevali hoi.
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So tammi ceva samaye, loyagge uddhagamanasabbhao.
Samcitthai asariro, pavarattha gunappao niccarn.

566. Agfaesmfamer, HrdnET Prdon forsar |
I Fafpear, SrfEaion far 1k e
Arthavihakammaviyada, sidibhida niramjana nicca.
Atthagund kayakicca, loyagganivasino siddha.

33. SerE@ATgH

33. Samlekhanasutra

567. gOrang A {y, star g=ag afsy |
HETAr JyvoraY T, o adfa weforr nga
Sariramadahu ndva tti, ivo vuccai navio.
Samsdro annavo vutto, jam taramti mahesino.
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(562 & 563) It is stated in the eternal holy scriptures that a
monk who has destroyed the darkness of his ignorance by an
assemblage of the rays of the sun of Omniscience, has obtained
knowledge of the supreme soul on account of having acquired
nine super ordinary and is equipped with determinate and
indeterminate types of cognition requiring no help of external
instruments i. €. senses is called sayogi-kevalin. Though he is a
Kevalin (Omniscient) yet undertakes mental, vocal and bodily
activities.

(564) The personage who has assumed the state called sailesi
(i. e. state of utterfreedom from all activity whatsoever). In
whom the entire karmic inflow has been put to a stop, who is
free from the dirt of karma is called kevalin, devoid-of-activities.

(565) The moment, the pure soul reaches this stage, it goes
upward straight to the top of the universe according to its natural
attribute, remains there forever in a disembodied form and
endowed with the eight supreme attributes.

(566) The emancipated souls are ones who are devoid of the
eight types of karmas, having attained peace, are devoid of all
thought of blemish, are eternal, are equipped with eight
auspicious qualifications, are such as have already accomplished
whatever had to be accomplished and are residing at the top of
the universe.

33. PRECEPTS ON PASSIONLESS DEATHS

(567) The body is called a boat, the soul is a boatman, the
worldly existence is an ocean which thé great sages cross over.
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Bahiya uddhamadaya, navakarmkhe kayai vi.
Puvvakammakkhayatthae, imam deharmn samuddhare.
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Dhirena vi mariyavvam, kaurisena vi avassamariyavvari.
Tamha avassamarane, varam khu dhirattane mariurm.
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lkkam parmdiyamarapnam, chimdai jaisayani bahuyani.
Tam maranam mariyavvam, jena mac summao hoi.
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Khippam so marananam, kdhie amtarh anarmtanarm.
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Care payaim parisamkamano, jam kimci pdsam tha mannamadnoj
Labhamtare jiviya vithaitta, pacca parinnaya malavadhamsi.
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Tassa na kappadi bhatta-painnam anuvatthide bhaye purado.

So maranam patthito, hodi hu samannanivvinno.
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(568) He who has an eye on his upward journey (liberation)
should not think of the external objects (i. e., worldly
pleasures): he should protect his body for annihilating the past
Karmas.

(569) The man possessed of a calm disposition must die, the
man possessed of a cowardly disposition too must die; so when
death is inevitable in any case, it is better to die possessed of a
calm disposition.

(570) One death-of-the-wise-man puts an end to hundreds of

births; hence one ought to die such a death as eams one the title
well-died .

(571) A wise person who is free from anxiety dies a peaceful
death once; by such death, he immediately puts an end to an
infinite number of deaths.

(572) One ought to undertake every activity with the fear of
bondage (i. €. possibilities of bondage) one ought to prolonge
one's life in the hope of acquiring ever new gains in the future
and at the end, one ought to destroy one's defilements with
prudence.

(573) He who has no fear of any kind before him, should
not take the vow of desisting from food and water; if he seeks
death, he should be treated as disgusted taken even from his
monkhood i. e. fast-unto-death.
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Samlehana ya duviha, abbhimtariyd ya bahira ceva.
Abbhimtariya kasde, baturiya hoi ya sarire.
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Appa khalu samthadro, hoi visuddho mano jassa.
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Na vi tam sattham ca visam ca, duppautu vva kunai veydlo.
Jamtam va duppauttam, sappu vva pamadino kuddho.
Jarh kunai bhavasallar, anuddhiyam uttamanhakdlammi.
Dullahabohiyattam, anamtasamsariyattar ca.
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To uddharamt garavarahiya, milam punabbhavalaydnam.
Micchadamsanpasallam, mayasallarh niyanam ca.
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(574) A Sallekhana-i. e. fast-unto-death is of two kinds:
internal and external, internal sallekiiana consists in emaciating
the passions while the external one consists in emaciating the
body.

(575) A monk (adopting the vow of sallekhana) should first
subdue his passions and (then) reduce the intake of his food
gradually; but when the body becomes extremely weak, he
should stop taking any food.

(576) A person whose mind is pure, needs neither a bed of
straw nor a faultless ground; his soul itself becomes his bed.

(577 & 578) Mental thorns (Salya) like deceit, perverted
attitude and a desire for worldly enjoyments in next life in a
person observing the vow of Sallekhana cause him greater pain
than a tainted weapon, poison, devil, an evil-motivated amulet or
an angry serpent, for i1n the presence of these Salyas right
understanding becomes impossible and involvement in an
infinite transmigratory cycle becomes inevitable.

(579) A monk who is free from pride cuts down the three
roots of rebirth 1. e. the thorns of wrong faith, deceit and desire
for worldly enjoyment in next life.
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Micchaddamsanarana, saniyana kanhalesamogadha.
Iya je maramu jivd, tesim dulahd bhave bohi.
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Sammaddamsanaratta, aniydna sukkalesamogadha.
Iya je maramti jiva, tesim sulahd bhave bokhi.
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Ardhande kajje, parivammar savada vi kayavvam. .
Pariyambhabhavidassa hu, suhasajjhd’rahand hoi.

<8 AT, s frerafa og afewai

A Rrson g, swawar e & pgen

T v @ryfa, ok Preawta strrgfenst |

al RrEsTn @, svamar wiaafa ug an

Jaha rayakulapasiio, joggam niccamavi kunai parikamman.
To jidakarano juddhe, kammasamattho bhavissadi hi.

lya samannarh sadhuvi, kunadi niccamavi jogapariyammarm
To jidakarano marane, jjhanasamattho bhavissati.
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Mokkhapahe appanam, thavehi tarm ceva jhahi tam ceva.
Tattheva vihara niccarn, md viharasu annadavvesu.
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(580) Hence those persons who die as attached to wrong
faith, as full of desire for sensuous enjoyment in return for the
good acts performed, as subject to krsna lesya (black-colouring)
do not find it easy to attain right understanding.

(581) (On the other hand) those persons who die as attached
to right faith, as devoid of desire for sensuous enjoyment in
return for the good acts performed, as subject to Sukla lesya
(white-colouring) find it easy to attain right understanding.

(582) One who is desirous of performing aridhana (the set
of auspicious acts to be performed at the time of death) ought to
always perform parikarman (practice of the set of auspicious
acts): for one whose mind 1s permeated with prikarman, finds it
easy to perform aradhana.

(583) & (584) One who is born in a royal family and
performs his (military) exercises regularly will become
competent to win all wars: similarly a monk who regularly
engages himself in meditation and practise of the vows of
monastic life, conquers his mind, and will become competent to
practice meditation at his death.

(585) Fix (your) soul on the path of liberation and meditate
on that soul only; always be engrossed in it and not in any other
substance.
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lhaparalogasamsa-ppaoga, taha jiyamaranabhogesu.
Vajjijia bhavijja ya, asuham samsdaraparinamanm.
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Paradawado duggai, saddavvado hu suggai hoi.
lya naii sadavve, kunaha rai virai iyarammi.
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(586) One should give up desire for pleasures in this world
as also in the next; should give up liking either for life or for
death or for enjoyments, should engage thought in the evil
consequences available in the world of transmigration.

(587) One gets birth in a miserable state by being devoted to
other substances i. €. worldly things and birth in a good state by
being devoted to contemplation of one's own soul; knowing this
one should be absorbed in meditation of one's soul and desist
from thinking of other substances.
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Uvaogalakkhanamanai-nihanamatthamtaram sarirdo.
Jivamaravim karim, bhoyam ca sayassa kammassa.



34. PRECEPTS ON FUNDAMENTAL TRUTHS

(588) All persons who are ignorant suffer misery; most of
those who are foolish will remain confounded in this endless
mundane existence.

(589) Therefore, a wise person, considering that most of the
ways of living resuit in eatanglements of (mundane) existence,
should search for truth with (the aid of) his own soul and
develop affection towards all living beings.

(590) Truth, emancipation, the nature of substance, the
highest reality, the supreme pure goal - all these words convey
the same meaning.

(591) Soul, non-soul, Karmic bondage, merit, demerit,
karmic-influx, stoppage of influx, release (from Karmas) and
liberation - these constitute the nine fundamental principles.

(592) A soul is characterised by consciousness; is eternal,
immortal, different from the body (in which it is embodied),
formless, an agent, and the door and enjoyer of his own Karmas
(i.e., fruits of his actions).



220 SAMANASUTTAM

593, gegaasro 91, Reafas a1 siftefied |
st o fasarfe Prss, | auon fafa ssshid nen
Suhadukkhajananda va, hidapariyammam ca ahidabhiruttam.
Jassa na vyjadi niccam, tam samana vimti ajjivar.

594. SSTET Jor N3AY, GO TAY HUTH AT |
FEAT g gaT, Sareen iy aar g el

Apyivo puna neo, puggala dhammo adhamma ayasam.
Kalo puggala mutto, riivadiguno amutti sesa du.

595. a1 gfeamiem sygowET, sppawmaT 3 @ gy fsat
FEed fFause ooy, daTRd 3 Tafa T lew
No imdiyaggejjha amuttabhava, amuttabhava vi ya hoi nicco.

Ajjhatthaheum niyaya'ssa bandho, sarmsarahewn ca vayanti
bandham.

596. TaY dufd www, ge=afd w AR wrrefegm)
oEt dygmEy, sfa s frssasy g

Ratto bamdhadi kammari, muccadi kammehirm rdgarahidappa.
Eso bamdhasamdso, jivanam jana nicchayado.

597. qwet Rragfemay, i g ok ar Fy |
g dur deom, wfagy waard a3l ugon

Tamha nivvudikamo, ragarm savvattha kunadi ma kimci.
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Kammam punnam pavam, hei tesim ca homti sacchidara.
Mamdakasaya sacchd, tivvakasayda asaccha hu.
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(593) The Jinas call that an gjiva (i.e.. non-soul) which
invariably does not have any knowledge of pleasure or pain,
does not know what is beneficial and does not have any fear of
what is detnmental.

(594) Ajiva should again be known (10 be of five kinds):
matter (pudgala), motion (dharma) rest (adharma), space
(akasa) and time (kala): matter has form as it has the attributes
of colour etc., the rest of them are verily fonmnless.

(595) The soul 1s not perceptible to the senses as it has no
corporal foim; it 1s eternal since 1t has no corporal form: duz to
internal activities hike the passions, Karma binds the soul; and 1t
1» siud that bondage is the cause of mundane existence.

(596) Attachment binds the soul (with Karmas); a soul
which 1s free from attachments becomes liberated from Kammas.
Know that this surely is briefly (the nature of) the Karmic
bondage of souls.

(597) Therefore, it is desirable to renounce the attachments;
do not do anything at any time that brings about an attachment
even to the slightest degree; it is due to this that a soul conquers
all attachments and crosses over the ocean of worldly existence.

(598) Karma 1s the cause of ment (punya) and demerit
(pdpa): auspicious thoughts give rise to ment while inauspicious
thoughts to demerit. Those who. are possessed of subdued
passions have clean (mental states); those with intense passions
will have unclean (mental states).
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Niruddhajogissa va se na hoti, achiddapotassa va ambundthe.
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(599) Always speak words which are dear (to others), even
those wicked men who use harsh words ought to be forgiven;
one must take the best from all people - these are illustrative of
persons possessed of subdued passions.

(600) Praising oneself, picking up faults even with those
who are worthy of worship and maintaining inimical attitude for
a pretty long time - these are the characteristics of persons
possessed of intense passions.

(601) A person, having lost his self-awareness due to
attachment and aversion, remains enslaved by the senses. His
doors of karmic influx being open, he commits Karmas
continuously through three fold means, i. €., mind, body and
speech.

(602) There is a continuous inflow of the Karmas through
the doors of influx, i. e. violence etc., just as a boat with holes
sinks in the sea due to the inflow of water, so does the soul.

(603) (Yogas are also the doors of Karmic influx). The
vibrations in the soul through the activities of mind, body and
the speech are known as Yoga. So say the Jinas.

(604) As soon as the Yogas, i. e., the soul vibrations
lessens, the bondage or the Karmic influx also lessens. The
moment the Yogas are stopped, the Karmic-influx does not take

place; just as the water does not enter the boat which has no
holes.
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Bhavakodisarnciyarh kammarh, tavasa nijarijai.
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(605) Wrong faith, non-refrainment, passion and Yoga-are
the causes of Karmic influx. Self-restraint, detachment, right-
faith and the absence of Yoga are the causes of cessation.

(606) Just as there is no inflow of water in the boat after the
thousands of its holes have been plugged, similarly, the wrong
faiths being removed, there’is the cessation of Karmic influx in
the soul (Jiva).

(607) He who feels all beings to be like himself and who has
stopped al the doors of the Kamnic influx, such a self-restrained
person does not suffer the bondage of sinful deeds.

(608) The soul aspiring after liberation blocks the doors of
influx of wrong faith by the firm shutters of righteousness and
those of violence etc. by the shutters of staunch vows.

(609-610) Just as the water of a huge pond gradually dries
by blocking the way of the inlet of water, drawing out its
previous water and by sunheat, in the same way, the Karmas of
the self-restrained, accumulated during crores of births, get
destroyed by blocking the entrance of sinful deeds and by
austerities.
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(611) It has been asserted by the Jinas that one who has not
controlled the influx of the Karmas, does not achieve liberation
by practising austerities only; just as the water of a pond does
not dry completely, if the sources of the inlet of water are kept
open.

(612) The annihilauon of the amount of Karmas, which an
ignorant person does during the crores of years by practising
austerities, is done by the wise person, practising the three
Gupties, in a single breath.

(613) Just as the army 1s destroyed after the Commander is
dead, in the same way, all the Karmas are automatically destro-

yed after the annihilation of the Mohanlya Karma (infatuating
Karma).

(614) The soul, liberated from the Kammic pollution, ascends
the top of the universe and there enjoys transcendental infinite

bliss, possessing all knowledge and all perception (i. e. being
omniscient).

(615) The bliss attained by the Siddhas in a moment is
infinite times more than the pleasure enjoyed by the emperors,
by the Jivas residing in the regions of the Karmas, and by the
Fanindras, Surendras and Ahmindras in all the ages.

(616) It is not possible to describe the state of liberation in
words as they transcend any such verbal expression. Nor is
there the possibility of argument as no mental business is
possible. The state of liberation transcends all the determinations
and alternatives. Side by side with it, there is no pride due to
being devoid of all the blemishes of the mind. There is no
melancholy even if there is knowledge of upto the seventh hell,
due to it transcending the pleasure and pain.
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Gui puvvapaogenam, evam siddhana vi gafi tu.
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(617) Where there is neither pain nor pleasure, neither
suffering nor obstacle, neither birth nor death, there is
emancipaton.

(618) Where there are neither sense organs, nor is there any
action caused by the others, nor infatuation, nor surprise, nor
sleep, nor thirst, nor hunger, there is emancipation.

(619) Where there 1s neither Karma, nor quasi-Karma nor
the worry, nor any type of thinking which is technically called
Artta, Raudra, Dharma and Sukla, there is Nirvana.

(620) In the emancipated souls, there are attributes like
absolute knowledge, absolute bliss, absolute potentiality,
absolute vision, formlessness, existence and extension.

(621) Emancipation which is realized only by the great is the
state of unobstructedness, perfection, residing at the top of
universe, well-being, goodness and freedom from the obstacles.

(622) Just as there is an upward motion in gourd if freed
inside the water, in caster-seed (when it is dried), in fire or
smoke and in the arrow shot from the bow, in the sameway
there is a natural upward motion of the emancipated souls.
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(623) The state of emancipation is free from all obstacles and
sense-organs, unique, devoid of merit and demerit, devoid of
rebirth, eternal, immobile and independent.

35. PRECEPTS ON THE SUBSTANCE

(624) The supreme visioned Jinas have described the
universe to be constituted of six substances viz. Dharma
(medium of motion), Adharma (medium of rest), Akisa (space),
kila (time), Pudgala (matter) and Jiva (soul).

(625) The substances, Akasa, kila, Pudgal, Dharma and
Adharma, do not possess the attributes of the Jiva (i. ¢. devoid
of life) and they therefore have been called Ajivas (non-living).
The attribute of Jiva is consciousness.

(626) Akasa, Kila, Jiva, Dharma and Adharma are
incorporeal, where as Pudgala (matter) is corporeal. Of these,
only the soul substance is conscious.

(627) The Jiva (soul), the pudgala (matter)-these two
substances are active, while the rest are inactive. The external
cause of the activity of soul is Karmic matter and of the activity
of matter is the substance kala (time).
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Havadi gat sa ppasaro, jivanar puggalanam ca.
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(628) Dharma, Adharma and Akasa are singular in number,
Kila, Pudgala and Jiva-these three are infinite in number.

(629) Dharma and Adharma-both these substances have their
extension throughout the universe, while Akasa (space)
pervades the universe and beyond the universe. Kala pervades
only the time region.

(630) These six substances (dravyas) are co-extensive in the
same spice and accommodate one-another, they are mixed up
with one another from the time infinite. However, they maintain
their identity without loosing their respective nature.

(631) Dharmastikidya is devoid of the attributes like taste,
colour, smell, sound and touch. it pervades universe, it is

independent, huge and has innumberable pradesas i. e. space-
points.

(632) Just as water is helpful in the movement of fishes so is
the Dharma in the movement of souls and matter.

(633) Dharmastikdya does not move itself nor cause other
things to move; but it is an all pervading medium of motion for
the living and non-living bodies.
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(634) Know that just as Dharma 1s substance, so is the
Adharma. It is helpful in bringing about the rest of the Jivas and

pudgalas capable of being static.

(635) The substance space is devoid of consciousness, is

incorporeil, accommodating and all-pervading. It is of two types
one is lokakisa i. e. (space within the universe) and Alokdkasa

i. . space beyond the universe.

(636) It is explained that the loka 1. e. universe consists of
living and non-living substances, whereas Aloka consists of

only a part of one non-living substance i. e. (space).

(637) The substance time is devoid of attributes like touch,
taste, smell and colour and properties like heaviness and

lightness. It is characterized by mutation.

(638) The multiple mutations and various modes of the soul
and matter are mainly due to time substance.

(639) From practical view-point the time is measured by
diverse units like avali (closing and opening of eye-lids)
Ucchviasa (time taken in an exhalation), Prana (taken in one

respiration and stoka (second). It is asserted by the Jinas.
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(640) The substance matter is of two kinds-in the form of an
atom (paramanu) and in the form of molecules. Molecules are
of six kinds, while the atoms are of two kinds.

(641) Gross-gross, gross, gross-fine, fine-gross, fine and
fine-fine-these are the six kinds of the aggregate matter (skandha
Pudgal). The earth etc. are its six examples.

(642) The earth, the water, the shadow, the objects of four
senses, (except sight), the Karmic matter and the atoms-these are
the six different forms of matter.

(643) Such a substance, as is devoid of dimensions 1. €. two
extremes and the middle, unextended, not to be perceived by the
sense-organs and indivisible, has been called atom by the Jinas.

(644) Like the molecules, the atoms also possess the
attributes of colour, taste, smell and touch, they remain
everchanging by getting conjoined and disjoint. They therefore
are called Pudgala.

(645) That which lives, will live and has lived through the
instrumentahity of the four types of vitalities (prana) is called
soul (Jiva) and the four types of vitality are life-force, organs,
life-span and respiration.
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646. NMTERETAVN, ITEETCYEWET W |
AT q@ET, Frsavmel sraadar ar 1R 30

Anugurudehapamano, uvasamharappasappado ceda.
Asamuhado vavaharad, nicchayanayado asarmkhadeso va.

647. 5& WU, e st mmwafk @i}
ag Y ey, wWewwd oIl IRvl
Jaha paumarayarayanam, khittarn khire pabhdsayadi khiran,
Taha dehi dehattho, sadehamattam pabhdsayadi.

648. ATIT OTOTIHTYT, viroi wagaopgftes |
U WA, T W S IR
Adéa nanapamdnam, ndnam neyappamdnamuddittham.
Neyar loyaloyam, tamha nanam tu savvagayam.

649. Srar HaT<ear, Rramer ¥z gfer |
JaArFEwr 4 ¥, TWReWEET IRl
Jiva samsaratthd, nivwada cedapappagd duviha.
Uvaogalakkhana vi ya, dehddehappavicara.

650. GRfasaagars-qurendy  fafersarasdr |
ferferragdasaT, austiar sife dardy iIqen
Pudhavijalateyavai-vanapphadi vivihathavareimdi.
Bigatigacaduparhcakkha, tasajiva homti samkhadi.
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(646) From practical point of view, a soul has a small or big
size according to the size of the body, on account of its
undergoing expansion and contraction. But from real view-
point, it is possessed of innumerable space-points (Pradesas).

(647) Just as a ruby thrown into milk illuminates the whole
milk only, so also an embodied soul illuminates its own body
only.

(648) The soul is co-extensive with cognition, cognition is
co-extensive with what is to be cognised, loka and aloka are
cognizable, therefore cognition is all-pervasive.

(649) Jiva is of two kinds: mundane and emancipated; both
of them are sentient and endowed with consciousness; even then
the mundane souls have bodies while the emancipated ones do
not.

(650) The earth, the water, the fire, the air and the plants are
various kinds of immobile beings with one sense organ. The
mobile beings like conches etc. are possessed of two, three, four
and five sense-organs.
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36. Srstisitra
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Logo akintimo khalu, andinihano sahdavanivvatto.
Jivajivahim phudo, savvdgasavayavo nicco.

. YSET TTATY, ITHAAT T qHGEEr ST |

&Y ar gwa ar, gaaiRaaEalk Rl

Apadeso paramani, padasametto ya samayasaddo jo.
Niddho va lukkho va, dupadesadittamanuhavadi.

gITATEY GUT, GEAT 4T IIT qE ST |
Tefaaaasars, amafomfE  sma i

Dupadesadi khamdha, suhuma va badara sasamthana.
Pudhavijalateuvau, sagaparinamehim jayarte.

AR PRIRHRY, rrawrafE =y Jh |

genfe areif® @, srarsfd  arafEd ivu
Ogadhagdadhanicido, puggalakdyahim savvado logo.
Suhumehim badarehi ya, appdogehir joggehim.

FETTAVGTHAT, Uy SHiaay 9furg qoy |

=t FurwTE, o & & shiaor givofier iy
Kammattapnapaogga, khamdha jivassa parinaim pappa.
Gacchamti kammabhavam, na hi te jivena parinamida.



36. PRECEPTS ON UNIVERSE

(651) Verily, the world is uncreated; it has neither beginning
nor end, it exists by its own nature; it is pervaded by the Jivas
and Ajivas; it exists in a part of the space and is eternal.

(652) An atom is unextended. Due to its being unextended, it
is devoid of sound, and it is-either smooth or rough i. €. with
positive or negative charges. When the atoms are conjoined,
they become subject to experience.

(653) The molecules constituted by two or more atoms (and
having two or more space-points) one either subtle or gross, one
possessed of specific configuration, and in accordance with the
transformation undergone by them, they assume the form of
earth, water, fire or air.

(654) The universe is fully occupied by these subtle as well
as gross molecules. Some of them are capable of being
transformed into the karmic particles while others are not.

(655) The molecules are capable of being transformed into
Karma as a result of the thought activity of the Jiva, vet this
transformation is not caused by Jiva itself.
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Bhavena jena jivo, pecchadi janadi agadarm visaye.
Rajadi teneva puno, bajjhadi kamma tti uvadeso.

657. AT F3H/ g, Ge sfarrr |
¥g & 9gdy, = a=qor I hel
Savvajivana kammar tu, samgahe chaddisagayarn.
Savvesu vi paesesu, savvari savvena baddhagar.

658. AMIY < %7 F74, g& a1 1% AT ¥ |
HIOT ?mrwqm‘r =% I U We e

Tenavi jam kayam kammanri, suharm va Jai va duharm.
Kammuna tepa samjutto, gacchai u parar bhavan.

659. d & FIIRT, AETEEET QUi Y shia |

A %m WAEHH gy IRl

Te te kammattagada, poggalakaya puno vi Jivassa.
Samjayamte dehd, deharmtarasarivkamari pappa.
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(656) The mental attitude through which the soul perceives
and knows the objects that come into its experience and is
attached to them; it comes into bondage due to the same.

(657) The karmas, capable of binding every soul, come from
six directions, and they all bind all the pradesas i.e. regions of
soul.

(658) Whatever good or evil Karmas are accumulated by a
soul, associated with those very Karmas, it proceeds on to
assume the next birth,

(659) Those very Paudgalic aggregates which have assumed
the form of a Karma for a soul, now assume the different bodies
when soul takes a new birth.
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3. FAHTIGA

37. Anekantasutra

660. v o Sre By, a3ET g=ET 7 frarey |
T WANEETE, WD ponimaras gl

Jena vina logassa vi, vavahdro savvahd@ na nivvahat.
Tassa bhuvanekkaguruno, namo anegamtavdyassa.

661. TOTUHTAHAT T, QREARAAT IIT |
AR qTamvi g, IWAT fwAr WA IR
Gupanamdsao davvanm, cgadavvassiya gund.
Lakkhanam pajjavanam tu, ubhao assiya bhave.

662. TR oIS, THIAITT ¥ qoIaT Uifey |
Su-f3g-vim, ¥R fmewaet @ o
Davvam pajjavaviuyam, davvaviuttd ya pajjava natthi.
Uppdya-thii-bhamgd, hamdi daviyalakkhanam eyam.

663. 1 WAy fadyon, W av vifer Ewafadion |
I fa 7w, o faom @y=@or s @er v
Na bhavo bharigavihino, bhamgo va natthi sambhavavihino.
Uppado vi ya bhamgo, na vina dhovvena atthena.

664. IQTEfERA, fawid awreg gsomar |
g f& dfa fAae, o o= gaf? a= iyl
Uppadathidibhamga, vijjamte pajjaesu pajjdya.
Davvam hi samti niyadam, tamha davvam havadi savvam.



37. THE PRECEPTS ON NON-ABSOLUTISM

(660) Without whom, even the worldly affairs can not be
carried out, I bow to that Anekantavida (non-absolutism), the
only preceptor of the world.

(661) The substance is the abode of attributes and the same
are inhered by the substance. The distinctive characteristic of
mode is that it depends on both.

(662) There is no substance without the modes, nor are the
modes without substance. The characteristics of substance are
origination, permanence and destruction.

(663) There is no origination without destruction, no
destruction without origination, while neither origination nor
destruction is possible without a permanent substance.

(664) The origination, permanence and destruction belong to
the modes (and not to the substance), but since modes are
definitely of the form of a substance, everything whatsoever is
the form of a substance.
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Samavedam khalu davvam, sambhavathidinasasannidatthehipm.

Ekkammi ceva samaye, tamhd davvam khu tattidayam.

qIgMEf I A, YA Uy a9y 7 |
Ty dafy g, w9 qug W Iuw el
Padubbhavadi ya anno, pajjdgo pajjao vayadi anno.

Dawvassa tamm pi davvam, neva panattham neva uppannan.

gfafin gfiwmasy, s -aosregssT |
T I qWTET, SEEsET  agiawy el

Purisammi purisasaddo, jammai-maranakalapajanto.
Tassa u balaiya, pajjavajoya bahuviyappa.

aver aaqui R, st afar osoat @ gy |
o frafatr Ry, 7 wsiisurdad aar 1l

Tamha vatthunam ciya, jo sariso pajjavo sa sGdmannam.
Jo visariso viseso, ya mao’ natthamtarari tatto.

qraw e 489, 3 o g3 ey |

rex o @, wg QU § o faEdd ngon
Samanna aha visese, davve nanar havei aviroho.
Sahai tam sammattarn, nahu puna tar tassa vivariyant.

fre-ga-wg-wag-wiet grgRmdat |
o g | o oy, [y dqamt e e g

Piu-putta-nattu-bhavvaya-bhainam ecgapurisasambandho.

Na ya so egassa piya, i sesayanarn piyd hol.
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(665) Since at one and the same moment the substance is
subject to three states - viz, origination, permanence and
destruction-these three states verily constitute a substance.

(666) The mode of a substance which emerges is one and
that which vanishes is other than it, while the substance neither
emerges, not vanishes.

(667) The individual remains the sume person from his birth
till the time of death, though he assumes the various states of
childhood eic.

(668) All the modes of the things which are common to all of
them are universal, while those which are not, are particular but
both belong to the same.

(669) The cognitions of a substance are universal and
particular and are uncontradicted. This is the right cognition
whereas the contrary to it is not.

(670) One and the same person assumes the relationship of
father, son, grandson, nephew and brother, but he is the father

of one whose he 1s and not of the rest (so is the case with all the
things).
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671. aferm-frfay g, gfw i sossr sifead |
afeaaig a1 Proo, o1 7 = awg g
Saviyappa-niviyappam iya, purisam jo bhancejja aviyappar.
Saviyappameva va nicchaena, na sa nicchao samae.

672. ST, g6 & ¥ Rt favgomes |
We ge-qitEmi, Sstaa RdadassmEr g 3l
Annonnénugaydanam, 'imam va tam: va’ tti vibhyanamajuttarn,.
Jaha duddha-péaniyanam, javamta visesapajjaya.

673. Hhewt Arsdfdava fiay, farwsstard 5 famrds |

Wy aweEeiRafg, farriser s gawr ug vl
Samkcjja ya'samkitabhava bhikkhii, vibhajjavayam ca viyagarej
Bhdsadugam dhammasamutthitehim, viydgarejja samaya ’
supanne.

3<. W
38. Praminasutra
(3v) weafra w
(a) Pancavidha Jiana
674, duufame-Rem-afed sag@eaw |
e R T, WEATHAGAWE g gl
Samsayavimoha-vibbhaya-vivajjiyam appaparasariivassa.
Gahanam sammarit napan, sdayaramaneyabheyarn tu.

675. aca JTafa® i, ga sfwfrafed o
AT J T, WU F FAS UM
Tarttha pamcaviham nanam, suyarn abhinibohiyam.
Ohindnam tu taiyarh, manananam ca kevalam.
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(671) A person is certainly possessed of alternative
relationships and also assumes single relationship. But one

exclusively ascribes to this person either the former or the latter
relationship, is certainly not wellversed in the scriptures.

(672) The particular qualities (of a substance) are mixed
together just like milk and water, so it is not justifiable "to
exclusively distinguish them as 'this’ or 'that’ quality.

(673) A monk, who is doubtful about the meaning of a
verse, should adopt without any pride the relative point of view
in his interpretation. A wise monk, while dealing with other
monks following the right path in their practice of religion,

should preach with eqanimity in a truthful and unequivocal
language.

38. PRECEPTS ON VALID KNOWLEDGE

(a) Five kinds of knowledge

(674) Such a grasping of the nature of itself and that of other
things, as is free from doubt, mistake and uncertainty is called
the right cognition; it is of a determindte form and is of various

types.

(675) The knowledge is of five kinds: Mati-Jhana i. e.
knowledge derived through the five senses and the mind, Sruta-
Jiidna i. e. knowledge obtained from the scriptures, Avadhi-
Jiidna (clairvoyance) Manahaparya-Jiiana i. €. telepathy and
Kevala-Jiidna i. e. omniscience.
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Pamceva homii ndnd, madisudaohimanam ca kevalayarn.
Khayauvasamiya cauro, kevalananam have khaiyarm.
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Iha apoha vimamsa, maggand ya gavesand.
Sannd safi mat pannd, savvarit abhinibodhiyam.

- X X & Wil .
anfarafeags, Pador g |wd &

Atthdo atthamtaramuvalambhe tam bhananti suyandanam.
Abhinibohiyapuvvam, piyamena ya saddayar milam.

0 Afrfrer, of R . Jui |
Fraaagfrand, & wagd #€ 89 us
Imdiyamanonimittarh, jam vinpdnam suydnusarenam.
Niyayatatthuttisamattharn, tarh bhdvasuyarm mai sesam.

Y gAqe, T " gagfaar fEas |
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Maipuvvam suyamuttam, na mai suyapuvviya viseso'yan.
Puvvam puranapdlana -bhavdo jam mai tassa.

szt sy, oy aftor aug o
waurgsag-fafed, amfEome Ry o fifer wen
Avahiyaditti oht, simandnetti vanniyam samae.
Bhavagunapaccaya-vihiyam, tamohindana tti nam bimti.
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(676) Knowledge is thus of five kinds: sensory knowledge,
scripturial knowledge, clairvoyance, telepathy and omniscience.
The first four result from substance cum annihilation of the
relevant Karmas, while omniscience result atter total annihilauon
of Karmas.

(677) Reflection on what has been perceived, reasoning,
questioning, examining, searching, understanding and judging-
these are the vaneues of sensory knowledge

(678) Sruta-Jnana 1s said to consist in comprehension of the
meaning of words that are heard or 1t 1s derived from the senses
and the mind and 1t as a rule 1s boin of words

(679) The knowledge which 1s required through the senses
and the mind by heaning or reading the scripture and which 1s
capuble of expressing its content 1s called Bhava-$rutajiidna, the
rest of the knowledge (acquired through thought-activities and
the senses) is matijnina.

(680) The Srutajiiana 15 acquired through matijiiana while
the matijiidana 1s not acquired through Srutajiiana, but in the act
of fostering thoughts, 1t 1s the charactenstic of matynana that it
piecedes the Srutajiiiina

(681) The type of cogmuion which hmmts the (direct)
knowledge 1s called (Avadhi-Jhana) 1 e clairvoyance, n the
scriptures, 1t 1s also called simajiiana 1. e. himited cognition
This avadhi-jiana is of two types - viz one that 1s born on
account of a certain type of birth and onc that 1s born on accoumt
of the practice of certain various qualities,



254 SAMANASUTTAM

682. Rifoamtifad ar, s Rifawr st |
Hugssg Ry omef, S storg o g weEng Ukl

Cimtiyamacimtiyam va, addham amtiya aneyabheyagayam.
Manapajjava tti nanam, jam janai tam tu naraloe.

683. FIAAAN &, TIAHATETI A + |
IR F ATOTEEY, ATHwAenfE s g ol

Kevalamegam suddham, sagalamasaharanam apartam ca.
Payam ca ndanasaddo, namasamandhigarano’yam.

68 4. Gf¥rst qrgaY, ATIERT ¥ a=Y a= |
o Afea st 7 gray, o7 web wiEed = ng g
Sambhinnarh pasamto, logamalogam ca savvao savvam.
Tam natthi jam na pasai, bhityarh bhavvam bhavissam ca.

(31 werar-a et ST

@) Pratyaksa-Paroksa Praméana

685. NEUE Igwed, dfawd aswred S wvi |
WP g & qAm, TEEEIORagiE g
Gehanai vatthusahdvam, aviruddharm sammariivarn jam nanar.
Bhaniyarmn khu tam pamanar, paccakkhaprokkhabhechim.

686. STIAT AT HHHIV-NAREIRAT Avf |
dag qzg Ami, A yeawd ad fafad ug 3w
Jivo akkho atthvvavana-bhoyanagunannio jenan.
Tam pai vattai nanar, je paccakkham tayar tiviham.

687. ATA qQrarawar, s gferfagaun qar ot |
af¢ af & i, wOwafie aAEvENT T 1gv
Akkhassa poggalakaya, jart davvindiyamand para tenam.
Tehim to jam nanam, parokkhamiha tamanumdnam va.
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(682) In this world of human beings, that type of cognition
is called manahaparyayajiiana, which comprehends other's
thought, that is already entertained, that is not yet entertained or
that is only half entertained, and so on. It is of many types.

(683) That type of cognition which is one, pure, perfect,
extra-ordinary, endless, is called Kevalajiiana, and here as usual
the generic word jiidna is to be added to the specific word
denotative of a particular jiidana Type.

(684) Kevala-Jiana grasps in one sweep all that is in this
universe and beyond the universe in its entirety; certainly, there
is nothing in the past, future and the present which is not
grasped by this type of cognition.

(A) PRECEPTS ON DIRECT AND INDIRECT
KNOWLEDGE

(685) That cognition which grasps the nature of things in a
proper and uncontradicted form is called pramana; it is of two
types-viz. Pratyaksa (direct) and paroksa (indirect).

(686) The word ‘aksa’ means a soul either because it covers
the entire range of the things or because it enjoys these things
(the two meanings depending on two different etymologies of
the word ‘aksa’ and the type of cognition, which is had be an
aksa is called pratyaksa,; it is of three sub-types.

(687) The physical sense-organs and the internal organ i.e.
mind, are something alien to an aksa or seif, and the type and
the type of cognition had through the instrumentality of these
two is called paroksa-just like inferential cognition,
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Homti parokkhdim mai-suyaim jivassa paranimittdo.
Puvvovaladdhasambamdha-sarando vanumdanam va.
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Egarntena parokkhar, limgiyamohaiyarn ca paccakkhar.
Imdiyamanobhavam jarm, tarm samvavahdrapaccakkharn.
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Jam nanina viyappam, suyabheyam vatthuarmsasamgahanam,
Tam iha nayam pauttarm, nant puna tena nanena.

ST ur urqer faom, &g ot faearaafasd |
TET W dedEr, tha g geEme IR

Jamhd na naena vind, hoi narassa siyavdyapadivatg.
Tamha so bohawvo, eyarntarm hamtukdmena.

. e fadon A, quedd s sE ey |

aE xE du% g, wmelka = ffRecdy wau

Dhammavihino sokkharh, tanhdcheyamn jalena jaha rahido.
Taha iha vamchai miidho, nayarahio davvanicchit.

freagagordTe- AT - gaanTooi
A a4 gooraurair, @ aar fawr & il

Titthayaravayapasamgaha-visesapatthara-milavagarani.
Davvatthio ya pajjavanao, ya sesa viyappa sim.
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(688) The two cognitions mati and $ruta are paroksa i.e.
indirect because they are acquired by a soul through the
instrumentality of something alien 10 1tself or because theyaare
born of the memory of relanonship grasped earlier, just hike
inferential cognition.

(689) In a real sense, the cognition acquired through the
other sources is paroksa i. €. indirect while cognition acquired
directly by the soul is pratyaksa. But the cognition, born of a
sense-organ is 'pratyaksa’, practically so called.

39. PRECEPTS ON VIEW-POINT

(690) The thought activity which grasps only one aspect of
an object with the aid of scriptures, 1s called Naya. He who
possesses such knowledge 1s wise.

(691) Since without a (knowledge of) naya a man cannot
have a knowledge of syadvada (the doctrine of conditional
statement). A knowledge of naya can be had by one who 1s
desirous of destroying all the extremes.

(692) Just as an irreligious person desired to attain bliss
without pracusing religion or a thirsty person desires to quench
his thirst without using water, similarly the fool desires to deter-
mine the nature of a substance without taking recourse to naya.

(693) The entire body of the teachings of Tirthankara taken
in its enurety and taken 1n 1ts particular details is to be explained
with the help of two basic standpoints (nayas)-viz that substan-
tial point of view (dravyarthikanaya) and that modificational
point of view (paryayarthikanaya). The rest of them are the off-
shoots of these two.
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Davvatthiyavattavvarn, avatthu niyamena pajjavanayassa.
Taha pajjavavatthu, avatthumeva davvatthiyanayassa.

Iuwifa iy @, wEaTr fAaa gSaaas T |
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Uppajjamti viyamti ya, bhava niyamena pajjavanayassa.
Davvatthiyassa savvam, saya anuppannamavinattharm.

Tafgeer o=, o= d gSorafger Qo |
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Davvatthiena savvam, davvar tam pajjayatthiena puno.
Havadi ya annamanannam, takkdle tammayattado.

gm0 faemr, 7= v 7 @y g froeg |g
ay z=faa wfvrey, Radsy aeeafaorsy uel

Pajjaya gaunam kicca, davvam pi ya jo hu ginhai loe.
So davvatthiya bhanio, vivario pajjayatthinao.

-G -ATET-ISo gy A= € g |
a8 7 gafwe’, gayg T gEEEr Ikl

Negama-sargaha-vavahdra-ujjusue ceva hoi bodhavva.
Sadde ya samabhirudhe, evarnbhue ya mulanaya.

geafaar g=rely, assrgamdY o T S Wi |

d 9g srqaeren, evernm g fafdr @ wgon
Padhamatiya davvatthi, pajjayagaht ya iyara je bhaniya.
Te cadu atthapahdnd, saddapahdnd hu tinni ya.
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(694) What is said from the substantial view-point appears,
as a rule, unreal from the modal view-point. Similarly what is
said from the modil view-point appears unreal from the
substantial view-point.

(695) From the modal view-point, things necessarily
originate and perish. But from the substantial view-point, there
is neither origination nor destruction.

(696) From substantial point of view, everything is of the
form of substance (always remaining the same), but from modal
view-point every thing differs from time to time. From each
particular stand-point, a thing appears to its corresponding form.

(697) The stand-point which gives secondary status to the
modes and only grasps the substance, is called substantial view-
point, while the opposite to it is called modal view-point.

(698) Naigam, sarhgraha, vyavahara, pusitra, $abda,
samabhiridha and evambhuta-these are the seven basic stand-
points.

(699) The first three fall under the category of substantial
view-point, while the remaining four come under the modal
view-point. Among these seven, the first four give eminence 1o
meaning, while the remaining three to the word.
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Negaim mandim, samannobhayavisesananaharn.
Jam tehirn minai to, negamo nao negamano tt.
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Niwitta davvakiriyd, vattanakale du jarh samacaranam.
Tam bhityanigamanayam, jaha apadinam nivvuo viro.
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Paraddha ja kiniya, payanavihanady kahai jo siddhar.
Loe ya pucchamane, tam bhannai vattamananayam.

703. Prquofe  wagfe, wifaueer o sii¥rgue; |
I ST I, Worg &Y sty orgarEy Ry oreay hg vl

Nippannamiva payampadi, bhavipadattham naro anipannan.
Appatthe jaha pattham, bhannai so bhavi naigamo tti nao.

704, QO AAE, g stfew fa gade|
Bl dHd  gE, TEEAAETE0 gyl

Avaropparamavirohe, savvamn atthi tii suddhasamgahane.
Hoi tameva asuddham, igajawisesagahanena.

705. S HIWRVT A, WA AT WL gL 4T |
At a@eTq gfaEl, wgegEENaEs O g i

Jam samgahena gahiyam, bheyai attharm asuddhary suddham vi
So vavahdro duviho, asuddhasuddhatthabheyakaro.
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(700) Naigam Naya deals with both the aspects of a thing,
that 1s, generic as well as specific aspects, as the case might be,
in order to know this, 1t knows the thing in 1its various forms.

(701) Naigam Naya is of three kinds, according to the three
tenses. The past, the present and the future.

(702) To describe the work as "has been done” when asked,
the moment 1t has been started, 1s known as the Vartamana
Naigam Naya, for, example the food is said to have been cooked
when the cooking has just been started.

(703) To say that an act, which 1s to be performed 1n future
has been completed, though incomplete is an example of
Bhavisya Naigam Naya €. g. when a person 1s about to start, we
say "he has gone”

(704) There are two kinds of samgrahanaya-§uddhasam-
grahanaya and asuddhasamgrahanaya. In Suddhasamgraha-
naya, we accept only one common characteristic of things-
existence, 1gnoring all the mutual conflicuing charactenistics,
while in ASuddhasarhgrahanaya, we accept the genernic class
characteristic of things.

(705) That which distinguishes between the pure synthetic
approach and impure synthetic approach about the thing is called
Vyavaharanaya. This Vyavaharanaya 1s further of two types-
complete distinguishing and incomplete distinguishing,
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. 9 wagwaagy, fguy 7= gasiessnA |

|t gt ggHt, a9 @ a€ ster @l ugel

Jo eyasamayavais, gthnai davve dhuvattapajjgyam.
So riusutto suhumo, savvarn pi saddam jaha khaniyam.

m&ﬁ,q@%maﬁl
St WOry arEaats, €Y ger ey fagen wgen

Manuyadiyapajjao, manuso tti sagatthidisu vattarmto.
Jo bhanai tavakalarn, so thilo hoi riusutto.

€901 q9% q AV, F €QQ G S T | |
aEmauR=TEsT, 73 fa axt fr ¥9 = ngk

Savanam sapai sa tenam, va sappae vatthu jam tao saddo.
Tassatthapariggahao, nao vi saddo tti heu vva.

oY agur  ur oo, @ Rymfeiemdvi |

Y |AorsAT WTSY, Ry gEATESTYr SrET IR0l

Jo vattanam na mannai, eyatthe bhinnalimgadinam.
So saddanao bhanio, neo pussdiana jahd.

Fgar RQ X, frw & & Y srcq=wawwi |

dag &t faad, @&y atw w® W™ 1M

Ahava siddhe sadde, kirai jar kim pi atthavavaharanam.
Tarn khalu sadde visayam, ‘devo’ saddena jaha devo.

TSI AXY, AMTSSY T8 gOT |EF |

WITE X& FHTHER, 18 ¥ I&A a0 I
Saddariudho attho, atthariidho taheva puna saddo.
Bhanai tha samabhiridho, jaha imda puramdaro sakko.
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(706) The naya which grasps the evanescent modes of an
eternal substance, is called Rjusitra naya, for example ‘to say
that' all the sound is momentary'.

(707) On the other hand that naya which attritubes a mode
like man-ness etc. 1o a being, throughout the course of that
period during which this being continues to exhibit that mode is
the sub-type of Rjusttranaya,called Sthialagjusitranaya.

(708) Sapana. 1. e."calling", is a word, or that which calls is
word, or through which an object is reffered to is also a word. It
is called "Sabdanaya” because it grasps the meaning of the
word.

(709) The naya that differentiates the meaning of the words
according to their use, as gender etc., in a sentence is called
$abda naya, for example, the word 'pusya’ denotes a particular
Naksatra, while the word 'Pusya’ denotes a particular "Tarika’.

(710) The naya which grasps the meaning of the word
according to its etymology, is also called 'Sabdanaya’, for
example, the word 'deva’ generally means God.

(711) Every word is followed by a specific meaning and
vice-versa. The different synonymous words have their
respective connotations even if the same object is referred to by
them. For example, the word, Indra, Purandar and Sakra
connote the same object, yet they have their respective meaning
to. This is known as Samabhirudhanaya.
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712. U4 918 dcdl, €Al 3T aqwersyar |
avreEEeY,  @TEdd R@duwr 1y

Evam jaha saddattho, samto bhiio tadannaha'bhiio.
Tenevambhiutyanao, saddatthaparo visesena.

713. 5 S Hg 99, I& qUrEHUHERgEy |
d d g THSAY, GEE ¥ | VR WY

Jam jam karei kammam, dehi mapavayapakdjacqtghddo.
Tar tarit khu namajutto, evambhiio have sa nao.

¥0. TER T AATHEA

40. Syadvada va Saptabharhgisiitra

714, FFQUETETE, wafaqd g wamorfaad ar|
a grasd Wi, foraswd aor  faader ugn
Avaropparasdvekkhar, nayavisayarh aha pamanavisayam va.
Tam savekkharm bhaniyam, niravekkham tdna vivariyam.

715. RrmPEewfe, Rroget 7 ot g ag A=y |
af frager when, st ograwe wERfR R

Niyamanisehanasilo, nipadanado ya jo hu khalu siddho.
So siyasaddo bhanio, jo savekkham paschedi.

716. 49 g v, wERRgIRSIESET
fowr ardwe qwel, srgur vy 3o RrceT w3l
Satteva humti bhamga, pamananayadunayabhedajutta vi.
Siya sdvekkham pamdnam, naena naya dunaya niravekkha.
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(712) A word only applies to an object in case it behaves in
the manner suggested by the (etymological) meaning of the
word, denoting it and not in case it does not behave in that
manner. This is what is maintained by the naya, called
"Evambhitanaya”. Hence this particular naya cling to the
particular meaning of the word.

(713) Whatever an act a person is now performing, through
the instrumentality of his mind, speech or body, a name
corresponding to that act is to be applied to this person, this is
what is maintained by the naya called Evammbhiitanaya (e. g. A
person is called teacher only while he is teaching).

40. SYADVADA & SAPTABHANGI SUTRA

(714) The object of naya or pramana,; if it is conditional, is
called relative, and if not, absolute. The object whether of naya
or pramana, is called relative, if it is conditional, and absolute,
if it is unconditional.

(715) The word 'Syit’ is said to be one that negates all
unconditionality, one that is of the grammatical form called
nipata (an underived particle) and one that demonstrates all
things as conditional.

(716) The predications are seven - be they of the form of
pramana or a naya proper or a naya improper. The statement
characterized by syat (in same respect) is pramana, that which
does not rule out the other probabilities is naya proper, and that
which absolutely negates the other probabilities is naya
improper.
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sifer Ry vt Y fr 71, srerar=t Ryqor dsfed |
FEdaET d 2, qHENEY gomaET el
Atthi tti natthi do vi ya, Avvattavvam siena sarjuttam.
Awvattavva te taha, pamanabharmgi sundyavva.

sfaaeTd =, Ay miggorgr |

@ Y o oifganda, ve=Et@fR it i
Atthisahavar davvam, saddavvadisu gahiyanaena.
Tam pi ya natthisahdavarm, paradavvadihi gahiena.

Jed IeAUIQYl, HHAA o a9 g9aIY |
 foo staaet, PraRtEmesese el

Uhayarih uhayanaenad, avvattavvam ca tena samudae.
Te nya avvanavvd, niyaniyanayaatthasamjoe.

Afeq o wfew Ied, sraa=d aga qor [’y |

as g wrQwd, g =@ et o

Atthi i natthi uhayar, avvattavvam taheva puna tidayarn.
Taha siya payaniravekkham, janasu davve dunayabhamgi.

RS A, Ifaed) | T fMEy |
a2 9 e, F9=AT OF d® N el

Ekniruddhe iyaro,. padivakkho avare ya sabbhavo.
Savvesirh sa sahdve, kayavva hoi taha bharhga.

¥ Q. OROqYA

41. Samanvayasutra

. g Y e, gOeraEar o qaqrafy |

a gaomvr wourfy, daa-agdife aftas e
Savvam pi aneyamtari, parokkhariivena jar paydsedi.
Tam suyandnarmm bhannadi, sarmsaya-pahudihi paricattan.
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(717) 'Is', '1s not’, '1s and is not', 'i1s indescribable’, 1s and
is indescribable’, 'is not and indescribable’, and 'is, is not and is
indescribable'-these seven predications, each containing the
word 'syat’ constitute predications of the form of Pramana.

(718) Each substance grasped in the form of 'this substance’
etc. 1s of the nature of something existent, the same grasped in
the form of 'a substance other than this one’ etc. is of the nature
of something non-existent.

(719) When grasped 1n both the above forms it 1s of the
nature of samething existent as well as non-existent, when
simultaneously grasped in both the above forms, it is something
indescribable in three additional forms, 1n as much as, it is at the
same time also treated as something existent, something non-
existent, or something both existent and non-existent.

(720) 'Is’, 'Is not’, 'is and is not’, 'is indescribable’, 'is and
i1s indescribable’ 'is not and is indescribable’, and 'is, is not and
1s indescribable'-—these very seven predications, pertaining to a
substance, when characterized by 'syat’ (in some respect are
called improper nayas

(721) When one property of a thing is grasped, the property
opposed to 1t is also grasped automatically because both these
properties constitute the nature of this thing. Thus in respect of
nature of all things, the afforesaid predications are to be made.

41 PRECEPTS ON RECONCILIATION

(722) That (knowledge) which reveals the multiple aspects
of the things in an indirect form and is free from any doubt etc.
is designated as scriptural knowledge.
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723. AW FaETe, TH-RAavar O @i |
gaomored fasay, | for oreir feivresar IR
Loydnar vavahdram,dhamma-vivakkhai jo pasahedi.
Suyananassa viyappo, so vi nao limgasarmbhiido.

724. oomMEHYE Y @, @ uwi f g s |
aezfaararer, ufe fRewar g d907 130

Néanadhammajudam pi ya, eyarhn dhammam pi vuccade atthayp
Tasseyavivakkhdado, natthi vivakkha hu sesanarh.

725. @ qTEAFET gordt, Rrawar & f goorr wifer |
waa-aqer-flY, gomrr et Rrder v
Te savekkha sunaya, niravekkhd te vi dunpaya homti.
Sayala-vavahara-siddhi, sunayddo hodi niyamena.

726. SITEAY a9y, aTdar ar 47 & |y
X 9" 7 AT, T /AT a9 il
Javamto vayanapadhd, tavarito va nayd ‘'vi' saddao.
Te ceva ya parasamaya, sammattarn samudiya savve.

727. TEATTHEHY, ARRasewws Aadser |
g q gfoafed, o s Qe ik

Parasamaeganayamayam, tappadivakkhanayao nivatteja.
Samae va pariggahiyam, parena jarm dosabuddhie.

728. PrayaafassT, gar gfaa aer |
a Iur oy Rgaway, fawag g=a T Jfeg ar wei

Niyayavayanijjasacca, savvanaya paraviyalane moha.
Te una na ditthasamao, vibhayai sacce va alie va.
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(723) That (knowledge) which makes possible the
transactions of the people and 1lluminates the desired property of
the thing, is a naya which is subtype of Srutajiiana and born of a
probans.

(724) Although a thing is possessed of so many properties,
yet 1t 1s referred to by only one of these properties, because at
that ume exposition of only that property 1s required and not the
remaining others.

(725) The view, which accepts the relanvity or mutual
dependence of these properties, 1s a case of naya proper
(Sunaya) while the view that does not, 1s a case of naya-
improper (Durnaya) Itis the rule that all the transactions become
successful when based on a naya proper.

(726) There are as many points of view as their are modes of
expression. In case the word "also” 1s employed every statement
or expression represents Jaina position. The same provides an
ahien position, in case the word 1s not employed. Certainly right
understanding demands a synthetic approach to all the statements
about the thing.

(727) Any specific extremistic view point adopted by nval,
should be refuted by pointing out its rival view-point. The same
should be our process, in case same person, following our own
religious traditions adopts out of same faulty understanding any
eXremistic view.

(728) All view-pomnts (nayas) are true in respect of what they
have themselves to say but they are talse so far as they refute a
rival view-point (naya) One who is well-versed in the scrip-
tures, should not divide the view-points (nayas) into true and
false ones
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729. 7 |Af T 7 GAAT, WHT A4 TYOT TR |
aygfagam war, fEdest aftnr <= icu

Na samenti na ya sameya, sammattam neva vatthuno gamagé
Vatthuvighaydya naya, virochao verino ceva.

730. =X guafa @, [uaarsy q47 faegr fa
fireg-gaefoon o, weieTdior-awadiigh

Savve samayanti sammar, cegavasdo nayd viruddha vi.
Bhicca-vavaharino jva, raodasina-vasavatti.

731. ST a<qoll, add ¥ gvfea<? |
dv = raga ay, Bresififgen 4g ngoi

Jamanegadhammano vatthuno, aadarmse ca savvapadivatti.
Amdha vva gaydvayave to. micchadditthino visu.

732. S QU1 AHAISII-aQ T Ry wgfear avi |
T A gHAY, SeRTERaTe & N gl

Jam puna samattapajjaya-vatthugamaga tti samudiya tepari.
Sammattarn cakkhumao, savvagaydvayavagahane vva.

733, YUUERISSTT WY, AWAWET g rrerare |
qoorEforserTol qoT,  Ivfawrn gEiraar ig
Pannavanijja bhava, anamtabhago tu anabhilappanari.
Pannavanijjanar puna, anamtabhdago sudanibaddho.

734. @4 §E q@EAT, w®Ar 9 99 |
A I a9 faawifa, dard o fasfar ngan

Sayam sayam pasamsaritd, garharmta pararh vayar.
Je u tattha viussamti, samsaram te viussiyd.
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(729) Every absolute point of view is independent of the
other, they cannot be united together and their union is not
conducive to the right approach. They are independent of each
other like the opposing enemies.

(730) Even though a single view-point (naya) taken, be itself
may appear to be opposed to the other (naya), yet when they are
considered mutually dependent to others, they would be
conducive to the right understanding. Like the servants who act
in harmony when they come under common control, even
though they may be differing when they are separated.

(731) Those, who treat some one portion or aspect of a thing
as a whole thing, have a wrong understanding like those blind

persons who treated some one particular part of an elephant as a
whole elephant.

(732) Those, who take together all the stand-points and thus
grasp all the aspects of a thing, have a right understanding just
as those with eyes, are able be grasp an elephant as a whole.

(733) The properties of the things, capable of being
described are infinite times less than those not capable of being
described, while the properties described in the scriptures are
infinite times less than those who are describable (In view of
such problems, how can it be said that the statement of such a
scripture or person is absolutely true).

(734) Those, who go on praising their own view and
condemning those of their rival, simply make a show of their
learning and are variously in the grip of transmigratory cycle.
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et aautaaT, angEaefE aftsssr ug el
Nanajiva nanakammarn, nandaviharh have laddhi.
Tamha vayanavivadam, sagaparasamaehim vajjijja.

¥ Rrocau-aEaia @ wmaarew |
froraaere wadl, dfarrgesirsiey npan

Bhaddam micchadarmsana-samiuhamaiyassa amayasdarassa.
Jinavayanassa bhagavao, samviggasuhahigammassa.

¥R. =

42. Niksepasutra

TG, S AN % &g 39 |

w0 wfy orniiRy, & Preda &3 wwg g
Juttisujuttamagge, jarn caubheena hoi khalu thavanam.
Kajje sadi namadisu, tam nikkhevam have samae.

T fafaeaeE, Sor ger@w Sl /9 |

o fafird g, s Y 3 3= |=9n R

Davvamn vivihasahdvam, jepna sahavena hoi tam jheyar.
Tassa niminam kirai, ekkam pi ya davva caubheyam.

U AT &=, WIE a8 oot 8% foreed o

zx goory orH, gfed Ry o & By P 13w

Nama tthavana davvam, bhavari taha jana hoi nikkhevari.
Davve sanna ndmar, duvihar pi ya tam pi vikkhdayarm.

AT T 3avn, ffaw 1 g fWasn qenr |

wa wu wi@mr, sawr sty @ onaaEy inen

Sdyara iyara thavanad, kittima iyarad du bimbaja padhama.
Iyara iyara bhaniya, thavand ariho ya payavvo.
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(735) There are various types of people, various types of
their activities, various types of (their) capabilities. Hence one
ought to give up quarrelling either with the people of one's own
faith and also with that of the others.

(736) Let glory be to the holy teaching of Jinas which is of
the form of conglommeration of all false views; which is
possessed of a nectar and is easy of comprehension by those
who are desirous to attain emancipation

42. PRECEPTS OF INSTALLATION

(737) There is a description of tour types of Niksepas
(ascriptions) as naming etc. in the scriptures to understand the
right meaning of a proposition.

(738) A substance is possessed of various characteristics and
for the sake of that characteristic, which is presently under
consideration, one and the same thing is described in four ways.

(739) Nama, Sthapana, Dravya, Bhava—these four ways
provide the concept of niksepa. Of these nama stands for the
name of the thing concerned and is of two types.

(740) Sthapana is of two types—that which resembles the
real shape of that for which it stands, and that which does not.
When there is a supposition of one object in the other, it is called
sthipana Niksepa, for example, supposing an idol of an arhat as
an arhat.



274

741-
742.

743. AR
744.

745.

746.

SAMANASUTTAM

T g g% e, sme-marmr sig Wit |
HAET-FA-AT, JAURgal  =7-qAiEgar il

v Y fafae, 3 ot wifdasi w1 |
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Davvam khu hoi duviham, agama-npodagamena jah bhaniyam.
Arahamta-sattha-jano, anajutto davva-arihamto.

Noagamam pi tiviham, deham nanissa bhavikamman ca.
Nanisariram tiviham, cuda cattarn cdvidam ceti.

ATTH-MATTHLY, gea WAl & e 5= ar |
HAEAGHATON, JATHANTEY §  q<@ar I
@O ¥ qfuEY, WSANITE  €1g reEay |
aapura ArRT, Haaemeft § TRy Wil i

Agama-nodgamado, taheva bhavo vi hodi davam va.
Arahanitasatthajano, dgamabhavo du arahamto.
Taggunae ya parinado, noagamabhdva hoi arahamto.
Taggunad jhada, kevalanani hu parinado bhanio.

¥3. qAQA
43. Samapana

qa%raz@aﬂ?mrruﬁ wml
HTET A”YA W, ffRg Ry By uga

Evam se udahu anunaranant, a:_zutzaradamsz.
anuttarandnadarmsanadhare.
Arahd nayputte bhagavarh vesalie viyahie tti bemi.

orf¥ opor gar Srupegd, sTgaAT A A€ o Wi |

gl arag snlRe, Arger SR ui

Nahi niina pura anussuyam, aduva tam taha no samutthiyam.
Munina samdi ahiyam, ndepam jagasavvadamsina.
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(741-742) Dravya (= potency) 1s of two types—viz.
agamato (= that in respect of an authentic text) and no-agamato
(=that not in respect of an authentic text). Thus the person who
knows an authentic text pertaining to an Arhat and yet is not
making use of this knowledge of his 1s agamato-dravya Arhat.
Simitlarly, no-agamato dravya 15 of three types—wviz. the
knower's body, the would be knower, one acting 1in a manner
appropriate to the thing concerned And the knower's body 1s of
three types—vwviz. one fullen, one given up, one made to fall.

(743-744) Like dravya bhava (= reality) too 1s of two
types—viz. agamato (= that in respect of an authentic text) and
no-agamato (= that not in respect of an authentce text). Thus the
person who knows an authentic teat pertaining to an Arhat and is
also making use of this knowledge is agamato-bhava Arhat. On
the other hand, the person who has developed the virtuous
qualities appropnate to an Arhat or one who while equipped with
those qualities, undertakes meditation and so 1s considered to
have become a Kevalajnanin (= Arhat) 1y no-agamatobhava
Arhat.

43. CONCLUSION

(745) Thus preached the Vaisalika Bhagavan Mahavira, of
the Jhat clan, endowed with supreme knowledge and supreme
vision this 1s what | speak about

(746) One might not have heard about that or one might not
have acted in accordance with that, but certainly virtues like
equanimity etc. have been preached by the omniscient sage
Jihataputra (= Mahavira).
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Attanam jo janai jo ya logam, jo dgatim janai nagatir ca.
Jo sasayam jana asdsayam ca, jatim maranam ca
cayanovavdtam.
Aho vi sattana vi thahunam ca, jo dsavam janati sarmvaranm cq.
Dukkhar ca jo janai nijjaram ca, so bhdsiumarihati
kirtyavadam.
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749. A€ FAgYH, Froraau-gwiiE sftg |
¥y gy, wiE woorew iy g
Laddham aladdhapuvvam, jinavayapa-subhdsidar
amidabhudam.
Gahido suggaimaggo, ndham maranassa bihemi.

¥¥. A

44. Virastavana

750. YOf GO A, QO ¥ GO & 9T GO0 7|
aq HOH W g, WrE Ao AqErd dg

Nanam saranam me, damsanam ca saranam ca cariya
saranam ca.

Tava saiimjamam ca saranam, bhagavam sarano Mahaviro.

751. ¥ gad ABngonfy, R firgs faaar )
Forat gty Rsst, Tt sifia sg sonss 1R
Se savwvadamsi abhibhizyanani, niramagamdhe dhiimam thiyappd
Anuttare savvajagamsi vijarm, gamtha aftite abhae anai.
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(747-748) One who knows about a soul, the world, the
ensuing births, cessation of the ensuing births, the things eternal
and non-eternal, birth, death in general and that of deities soul in
the tour and higher region, the karmic inflow. The stay of the
stoppage karmic inflow, misery, the purging of karmas only he
deserves to preach the doctrine of nght action.

(749) I have already attained the noble verbal preaching of
Jinas which was not attained earlier and is of the form of nectar,
I have taken up the path leading to a happy future birth-so that 1
may no more be afraid of death.

44. HYMN TO MAHAVIRA

(750) Right knowledge is my shelter, Right Faith is my
shelter, right conduct is my shelter, austerity and self-restraint
are my shelters, Bhagavan Mahavira is my shelter.

(751) Lord Mahavira was possessed of an all-comprehensive
perception, possessed of a supreme knowledge, no taker of an
improper meal, possessed of patience, possessed of steadiness,
the supreme learned man in the world, free from all possessions,
free from fear, one not going to take another birth.
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752, { EIwor rPorgaamd, At MY srofawEy|
e qax  gfog 4, agqaiida o w13

Se bhiuipanne anieyacadri, ohamtare dhire anantacakkhii.
Anuntare tavai surie va, vairoyanimdeva tamam pagase.

753. gdrg gaEvmTg vy, der R gleeor i o
gadig a1 T JuRar, FEmadifte A i

Hatthisu eravanamahu nae, stho miganam salilGna gamga.
Pakkhisu va garule venudevo, nivvanavadiniha ndyaputte.

754. FTOTIOT Y AWINYTO, 9ayg AT Avrass adqfer |
g a1 IOH WAL, AR §EY ATEg Iyl

Danana settharn abhayappayanam, saccesu va anavajjam
vayamd.
Tavesu va uttama bambhaceram, loguttame samane ndyaputte.

755. g SOTsfTasirofi-faarorsh SprpE semviEt |
ST ey, Uy afaaeer waE g
Jayai jagajivajoni-viyanao jagagurii jaganamdo.
Jagandho jagabamdhi, jayai jagappiyamaho bhayavam.

756. S5 gai WY, fereaaTor srafRewy sy |
WY Y& AMO, ST WEWT FETEIU Il
Jayai suyanam pabhavo, titthayaranam apacchimo jayai.
Jayai gurii loganam, jayai mahappd Mahaviro.
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(752) That supreme wise man lived in no permanent
dwelling, had crossed over the flood-of-transmigration, had a
limitless vision, shown in a supreme fashion as does the sun,
produced light where darkness prevailed as does the great Indra
Vairocana.

(753) Just as Airavata is supreme among elephants, lion
among animals, Garhgad among rivers, Garuda-the son of
Venudeva-among birds, similarly was Jiatrputra supreme
among those preaching emancipation.

(754) Just as bestowal of freedom-from-fear is best among
donations. Speaking no harsh words is best among truth-
tellings, continence is best among penances, similarly is the
mounk Jaatrputra best among the people of the world.

(753) Let victory be to the Blessed one (= Mahavira) who -
knows as to where the mundane souls take birth, who is a
teacher and a source of joy to the whole world, who is the lord
and the well-wisher of the universe who is like grand-father to
the whole world.

(756) Let victory be to the great soul Mahavira who is the
source of all scriptural texts, who is the last among tirthankaras,
who acts as teacher to all the world.
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