


qahT9ThIYg

o7 Wi & 4 § o By o e vewl #) s &
I AT % A F AR @ W SURg YA g d 3T
HIYERIT Sl 3 T § FER gan 81 afex 3 Fhwt W s
ST E T ST W WA et 3 S 9o a6 AR TR ETeH
1 T T ¥ T A WA T TR - WO 1 2, S
Tl P foit 31 Wt 7 9 § wiit wepa F AmwywTon A
fe<i- 3103l sas wfgd THIfeE & @ §

FTEH K (UTH 13- 13 Tors o avid TRge! %1 §9g #1510 3
TN UE T T Braral # ey § el 5 st
FUEA #iY S eI &1 AT neeT Ry w2

TR 5l -3l STAT e Ui -2Fafes o= faamite & ofis
T Sfe o1 g fiE o fRd 21 5w sFgE f Feeegi
HEFAFE H1 Hhel 1 1 3T T e ) et -ttt wifirm
@ =fo Wik AN RfE 7 & el 2, 3@ 9 o W 2 ¥
S TSR S St g Srrafives mafafiret % S ¥, 3Rt s
F1 HE A fomn 8, ured T s e B weme aEed at
T RS 3 # wa Eo divere qvEd v Flo e Fm
T IR WEA o A g &, o W IS o smard §)

A H B YT SRE-nS & O T wAR S, wi, arest
T W & ol FdAe AT, aNmE % W AT SR =
=

o AT Hgm g Ty F
R )
ighel WGl T yrd-TE faamdte
FAG BV



RIEIE]

A=A FTIEER 2EE vt & v dhrand § gl A fase % T
foemrit 3 wrangdfes & v rara dfee faae A 5w sfamE 2ry o @t aefeg
& T8 FEATIE 54 A U o e W AR e E e o e e
TRmeR: ¥ drand wfew =9 T atevEE- T & aEn T T
et TE 4, Free e &, ot aee a0, T e e
THEHE AarRt 41

F I v A e WG T 2ees TG S T T 3T Tl ol
=1 wfwor o g o e ot Tathe me = e sEv g o v
¢, FEITEREEE, 1. SRR { EEH-FRET ), 3. HETEYE,
¥, FTHFEREEN, L, SEFWFIY, %, HHTIROT e, o, SETTEEE
HAETEHI, £, IOLIGE, 3, FEUERT, To. THIAA, 14, FF, 13 S, vy
iR, Ve STty AT EtRaEEs, 1 r, e,
. FIOTHEEET, 1o, FrURTTOREAT, 1%, SYeh AL (GEg), je.
S, 14 i, 17, wefamg, vy, gaemifs, v, aesEEeT,
W, SHOREEEE, e ATEAM, e TRy, 10, SVETEEGE, W%
syrafafiem, 3o, FETIATUET, 3L, AEEARa, 33, TEEEe, 33, wefEd,
. TEEG] G, . TEOHE, 6. THORTETOARR, 3¢, TESEEw, 34,
VRIEREATYT, 3% . SiATAlG, Ko , TEfmfeara, «t . Ao Tevaamm, vy,
wimfirai, v, Affeger, uh. AT, v, drgfieg=, e, G, s,
TR, o, ARG, L. EERaEE, i, sty Wy, fEeERET, v,
TR, W TR, 45, ST PR, 44 SIEEN S, W) . YRR =
THFTEERT, o, WERYNAF, 1. TELEAOY=AY, RI. WEEWE, &3
HIwiEl, €, TRITHETOT, ko, STRATIIEA, &5, AHT=E0ET, 6\, Hee T aXemm
T, ¢, TERGHETRET, 4. Rwwrsd v, d{it e,
wrhakTTER

T T W T T T AT W WA andt & weam |
®F TaflEm gan 2 3Ot sggen o 3o a1y FAW T ZT 5 fe=- 3R AR
¥ T AEETE vl §) o t) =le foy wA dree & ofig gm vaw
AR Ty % wvie Fem fage £

HEFEFAU F AA9Y fEvean] IEofy ¥ —

.  HESRWEIOT F At wME # @ wEnaEey e Teea &l e
% HR T dimm, wefw, M, R, e, aeeage,
weaHire, e, =iy, e s fdreel & smyfte fen
# =% fifier = & afz fider wevds = gl # ot F wE oaE




ta.

18-

i3

i3
1,

i

HEIEA F B W TG B Gk 81 TN A S EsE a9 ey
TWaEE #R AT e A ) s w1 s R I e ar
TR A S A A s S R w0 8 e megef i
fremdt 21 g fom ¥ 9 ot Frerw weivE B g% # efh st Tt
FA Tl AT Al #

Ttz A AT @ v F A & vy aem 1 oft an-wn e #
xSt wE S e € W T T | S am g § e
TERAT i THT SR S W e S9N ¥ P el ek s e
¥ v et 9| | wHE T A ufe wm oE # T TR 9w
w1 fifw 2 3R T F R e & w6 F6 A EEE

qenfs zr = T SRR W e s g ) [E O W sfem, =,
e, Fr=d, e, TEalE, 9y S I 7 e T 3 vyl @
# T T P T e e ot & sy e @

e T Fheq Aia # A 3w O @t F T ot o = we w=e T b
e Fd e €5 ¥ T wiar F o T W o e g w
! vt o oy 21 TET T Tfefay () frEm B 3 AR- e
et H 3 fEmm 2

figen A W F Bt #— weismndy, drewst i giaae v g o
alepm &, 21 weromfe = € Al deveh faen Tersmtz #1 9et ImE e
TerarrRA et sfirE 2 aTdmiera v # et it wea o ot
¥ yofig afrad 0 gt o o d

e & fo, =g fdw fom o # i 32 v R uETE U w1 v e,
e F9 H BN FT ST A90 ArEis w2 2 29 A 8 & O e
A =TI A

e, T ATl e W ¥ O SesEn Te v 2 Fre aen
W & 3 merEf g TEeEd € A o #
sty @ 9 = wrm # s o AeeAET 9 5 SR

A N AT Tl & e A ah ad wiE W mes we
T

W e T w2 9% v e w3, B wm ey 3w o
t i mm gaws

AR, fRsEs S A Y +ﬂﬂmmﬁnﬁﬁqui|mﬁﬂﬁmﬁm.
i e werer we e k)

wHare a6 = |ed wEn # s org fofz 2 aen #
i I e e U B AR T IR et O VI | .4



)Y

Th.
iR

Tb,

1L,
19,
Jo.
1%,
(L8
i3,
E,

.

£
¥,
I

%
Jo.
3%
LR

Adt SR aATg-TEm g el gfe & wiew o

T a0 S we v ot T T £ I afeen % weam 6t W
377 Frafg va ghrams 3

sied #f ¥ TEy WA 1 KT TE e A e A= e
¥ WG ¥ afs Arewett W # G Wi F OEeE # H v 3 A A
HTE A T8 G =i

remart fEh ot wem A fef = A s e A

T i e B

Bo o s w0 wET 3 9% faufelim o # @y )

Qo qhx § 9 F oEer = =)

u=-fagfs S = % 3

FS e i w4l Tl Y SeT i el A SR WA g S
i JaE T 9 aE O e 59 8 T #) s, S, fafegE
TR #ih fam e a1 F R

nr o #t S wEEm w1 anfy sl Twe v f, w6 3 AR o
# W ST 4 WEF TAE ¥

TRER R T HdEl . ymaens fom i

gy WwAFH ¥ 35T O g TwE Wi F w5 w5 #)
Sifma w1 v el % o 3 T T v # s weeEm o TEm
w1 it

TR 1 WER AT § 9% e 3% 0§ FenEn 8
A AT ] WA € SR Gt A 9% A N 6
deheT T w1 FE0 24 F diwm W o 3 e i e f

Tepnl wEl W o B E A 21 W g i W, Frewi, e
=alEs e AR g die

SEFAFTT & qE SEed gt € v ¥ =mEmit ue S W S S

T TE & TUE ®Td B TRATEE Y w AW A w0 A e 3
i SAErETHT ST AT T T faha wit oA ot s %) s g
i 1 3l T #1 9% 2gER i figs B

featd 33393000 WY qrTs A TR

T
oy faemdiE



S EERE CREREFEREREERELEEES

Taw-avg

gY—HET
FTEH-THI : T g VI =KXV
Astaka-Prakarana : An Introduction xv-ulv
TETeaTEaA 02-0%
CIAEEA 06-0%
THAEFY 10-13
AR RS 14-17
fasmEy, 18-21
HetweTeR fasmgem 22-27
Li=C R ERIECT 28-31
WEAATESR 32-35
AFTESRH 36-3%
FUAEHY 40-43
TS, A4-47
I 45-51
AT 52-55
LE A B L (G Rr S6-5%
LG IR AE R R BT REg) oG 60-63
IERIRRLES SLEE | Gd=67
HIR IO IER 68-71
AT OO 72-75
HATHIERY 76-79
HeFgmEF 80-83
Rk R PRI C E4-87
GICIENIFAERI U i BS-01
BHE SR EIELLE2C ) 92-95
BRI B R I E b1 96-99



VR UE-H{=T

R I v 6 RS ALE RIS ach-E e 100-103
e ddFErReaiaeTERe 104-107
LG IR B O 7B Bl b bl e e i 108-111
FHEEM R S e R ST T AT 112-115
T TSR, 116-119
e HAATIIFH 120-123
UG o G T E 124-127
HATET,

128-133

TR AT 134-138




AEH-THIUT : Uk gied

7 o & mE et agya et efr fadls @
U UHtT SETH B 4 ) I S & fawa ¥ agw g A
Tuemd €1 OfF faefarem g e o & aTEw 3AE
T To ¥ oui-c3 & AW 7 o faer SR w1
# | gHoE A A & %, 399 T T S o v
41 F fadts & o foeft & uoqufed 4 1 9385 wfwn &
fie % fma wyq wew w3 o symmd @R, ot @ fyree
wefisive e S S umAt mfR Aee & e @y e
uH & IAe de & oadifus duw vy @ R ® FA oWy
g ot AT foTeT = f

Iye fagm, Teied R weE mewr afyarh o=@
AT BN 9 99 #EeR & 99 gd-oftad= 98 o ufies
T W o ) R srenfeis Ty 7 3 whem o el wt
T famm weE | T g ot s 8 getERm S o o
g I A e et 3 o OrEmel W gEn
) ot & 9% wwm A IR QL T 8 g s
arefedE A § oyew # T o) uE grysi F O3S
IPE A A WA T gErm # 3E afand g |

ST T & Ee AfERE SR Sieedt gad
T IS ¥ | T agd § W IR & o T St
2, {7 ewusRUr, WiEyEEWeRTOn, fawfarafeesr st
TRETYTRN TaT 5 ¥ |

THT W A FEg Rue TR AT AT N T
w1 Tfire farg-osg weqe £ 1 399 3w Wt § afft wrdws
T H aE-98 T B | O Y e aEE g, faed
oH Yol & | §Heh 3% WUl =h YN 39 YR B —

g. AEEATERY, 3. STHIEEY, 3. YOEE, ¥. 3E=-




| wiii ]

FINHFER, . (EERA, 5. TEORLIRTERY, 5. Feod-
AANEFR, ¢ FOTAAETFH, ¢, FEEHT, Lo, SUVATEEE,
vy, TUEHY, 33, GEIEa0, 23, 9HAEES, §Y. UH--
TIEVEATESRH, §L, AATuangresrEey, 5. Aerfeges-
AUCATESH, 2\, HIOORUIGEUIIEHY, <. ATEYRIUIEHTTESR,
YR, WENFGEUNERY, o, HYECNUTEEH, R9. ROAGLAISE-
VISR, ¥R, WEEEEERITE, 31, T e e,
v, prErEagraffasTeEE, L. YT R -
FEY, . AFEAHEEGETER, e, AdEETRe-
TETEHN, ¢, Totearso-dtdgr- g SfauRem e,
1%, HHiTREEaIEIIERY, 3o, FAOTHEEN, 2%, dY-
FEIFAIDFY 3 3. WETEE |

T IERETES H giwE Wermd { fEa ) & werp,
Heed! ST T w1 fer we § ) s dlear § Sl
N W A hﬁﬂ?ﬁr%,mﬁr Eﬂmi% F!T’HT—FEE%?
@t § i 2t g O 75T ¥ | TR ST Tl & SER
STTH Ul ATEADT IR Y T2 AT § o awd avew
EECEE et e A e i 2 e M 1

fedtT "wEEy 4 fifay mm - = 3 oy =y -
St s T H wHT: W AR STenfeTE W %R W
¥ — @1 e # | i = W I o arE-favm o e
yfig w1 6 s 8, e ot e g W M @0 = % e
TF UH iYW U WA STl YEed ol 59 S0 6 I & |
T W HFT % g g g1 3 wmed 5a 8§ ye =1
T4 & IR B | U il f TrEe ad # S T SN Haed
et ¥ e & W @ R g7 miE A g

g ‘gemEmy ¥ fifmg oo - 5= 3R 9@ W aviA
¢ | mET O W= ST A TS We § e 2 TR S
Y N IME TN S R W § | SST e =A% WD A €
e ( FiEr ) onfy et B menfaw oW € o YA =
HROT 2| U QI AW IE L - SAEE, g, S, #Ed,
amferR, TR, T i T T - o we qEi # A




[ ix ]

A R | WE IS H OIEAT % 4 W B W § #AR 3T
TR e we g

g sfmei TRy H Al S Iwawr foen e @
5 == FAFED F94, va0 FANEAE AR AT ademEed
31T o i S =fe | ERR A S e ¢ e o
ww gty ¥ w-afg w6 8 ol ad-ge ¥ uv-fagfs
g TE # | 9ET hae 87 2 g 2 | ueesE, 3 sk
AT &7 de-ar # Tae 30 8 yaar s fays wgfeef
Sred Bl ¥

oies fagmeeq & fmn & @9 T - GEEETRL,
qteenht it gfafasn = wfaures ¢ | areel wn) 7 wEy, e
anfe & fo woe-af 9 =7 T Foer wdumaendt @ | o ferme
arere O 9t F aret € 1 e @ gy o semen &
e AR WG AT = A AifEE g fuen dtewedt faen
Fel A F 1 SRS R a7 'l & ospare § fads,
Tty g Sifes 3 it W feen gfafeen @ 1 Og Wl
Tt ATHRT ST= AT ST @ |

e ‘TeomestageEy 05 §7 ¥ 3 FaEciad
1 37 AR T @Ued T ¢ 5 el ey % aed s
frg-o =EEE 6 8 | 59 faog # eI ow of=id: eyl
=1 o PRy X St §  fawiEEr o a4 2 fm v & e
N smuli 7 AR FRE TE 8§ wEar i e W AT Ry
T § wEw T i 8t 9 2 ) aftag R fvs =
STl gfeRugd s § ot 79 ISR TERmR § Hawa W
fafi = &)

WA WIS § e o frefoa e @ R
TEE 9 U TE 9 9897 %4 € wam & fAn T 2
MNEFT F T THH T SER-TETT S ¢ | e HIER-
T FH W gy-ifed e amel g A 9w w3
HER TH i T IH ure A @ s wET T e W
fT-aIe= o Sfg 39k 09§ W W B g g e
frafadl T 99 F AT oo N T=ET FER TE0T ST TR |




| x |

AFT ‘WIS o SenE o % e WE 9
yHR aftE & | eEIyereaE #3599 Ufed A & SEE -
YA B U Fm wem fafae 8| o sndend we
TR % e o amn w9 Y s o ofer-ari o
TN G AT RN HRTEAE, WE WO T e g 1 e
SR % faar 3507 R T e fude afs | 8t
Tl 3 | Bt B afs 3 aarE, fEew % a9 ST HET
fomerar & YENTAW S & el # |

Fa geEmEE # Ry g= # wfaees @ — faEe-
SfEars, AR TTaad U merEeeT w7 | fHE, Fves s %
ey # forgr anfE &% A W@ 9w F TRY ¥ faww-wiowy
THE A B 2, e uEW I & ef 2 | AT St v
& FygA =ik F1 W SO 79 8, T8 39y & miE
FA TR €| TH W H Y OV A AU T — YW A
2| Mg I 9W S TN T A #Y 5 A FRoT 1 g,
T-He T 9 e = 5 T AT gnE @ S
£} AEEET T ET-IUeT i CeEETE Wy S Fer ad
qeg o F R

Ty ‘Armargemy” fifay S - A, AT e
ToA @ g - & frean A # ) T F e el s &
T ¥ ITeTE BT AN e AT w9 odary @) TEe
oftnfa sergen o § gRl ¢ o Tl e weiE | wefem
siEt R ¥ fachs wied s # 1 A, SER-Tm 8 e
¥ IO 5W W OFA £ ITH AEA ¥ IO gErEE 4 IF
dae Ay €1 g g f sty @l & amd 7 e € |

TEE ‘adtsEey H Efivs AuEE % oW T &
mrg sy € B To dw anfe ¥ gEl @ Wi g 8
s T oA & OfE au 8 §E § odiEd e W
weft G i At @ e | famfirdt Wt Aemen W
oz 2T 5wl AN e o st we wH gE o FAee
T ek AR, srert T S | g el o5 o
wuEd i ¥ F A% &1 7 o gheges fag fear o ww g el
7 # et # @ w1 wfaees




[ xi ]

A ‘arrEeey A A yan e # - -
o, fEarE wm wdEe | o @, s s, o aem,
feemgdt Tm 7@ ¥ 97 9T ‘A’ § 1 3y 95 e #
fom €14 o Ui a9y SfeEe A H T B ) S &)
T @ fawud & qrieE W el gl | 3H w57 A At
' o aAdE # ) S ol Wy # vamar are e o
Y- W FHAT HA TS WA Y e gER | amer
WERY A e TG 7T h W A qRam ¢

Ted 'oNAETES F EN gde o e aRir
2 ot ynieafiadt & o of afdar, s anfz wfER & fmw
o & | O % e sy % e R frar e Tevem
A, fae ST e

<iewd U arEuETEERY I aTeT e fre
¥ @ A7 F e R omn §) s oarqum e

e % aAEr ( FERT ) B W sl fEE, aToew anfy wfed
o | O fiene & e § O ww-femfr sgee f ofem
A #T 2fit M O F WER % W w9 W argfeeEa
f9g 77 9| 9 THE en % gdersar ¥ duR-Tm
- HdRS B S

TrREd U eNgETeaEEy s TEEd uEr-
wiRmmEuETERy § e 2fE Foen 39 5A 9 ey
FIE B o AT T O (9T, TFE SifEer, WA &
aTFwT T W g A

Ao Frenfremaraseey’ ¥ wiivy i w1
§ T fremien e v & firsnfa 29 & e anen & Rl
Ted g & | ol i ( freat B A ) & o w1 3ew En
4 o &t ¢ wieg T Pl smw § ) i gt faw &
FROT TR @ | A geafhdt @ R, e amar fe %
TOAET § A9 A9 e & o ¥ gt 84 AW &
et w=vm w5t fofg wum, sl s swo aur
SEOTYaEAT O qoO ¥ ofr S #




| i ]

TEES R SZNEY 'HIAUEuENeT TN St § 6
oI | W T AR S S @ved fEEy T 2

AEIER o H99% 4% o od £ 1= 99 T 7T 3 TN
% 3FIE 9 O9] U= HaT ST 9 & 3999 99 5 AER
Ry =T #, 9 TS UOT o HEdg B W 0" W uET 2
THR I T H WUEA T gU Fod § & Jei A avmmity
T SHETT F § I 2R AH-=90N 2 | §H R A F T
g H ot & g F g e Tl ¢ ) Hen gefey o
g e T R A hefa @ — smoam § H T
HiG- AT A TET §, 9% T3 Al W H TR w4 | ATEE %
oe H W% WiE-Te & ARy & o wae sgEeen &

“HIH-I g AR B, §W N W EUTS 9WA R T
A mEaEgEITESE 4 ‘qudE oW w6 2 39 A9
e S0 70 9 # wEd € fF v Aew 8§ eii
qEeMl e T Audd g oh famm 7 sifuss weew off
%‘|aﬂﬂr&qnmﬁ%a§mﬁ'ﬂm’r?ﬂ T‘aﬁgﬂﬂﬂnma{ﬁ
TER % Aeem 8 S E

e ‘RgRgenEEsy ¥ Yy § 2 98 & = e
fFmmmelamd mak i wmam 2 AT F
Foad w1 o R Srefen e 8 weRdr & | Tl d =ifd gy
% for fafee sfen s fafere smo 91 @ 3o & o
¥ | wemR TEEd Ao o o gfive A & afrg | TR
= off IguA #d &, foess armm - farw e Afen 6w
TR o w0 # HEET Sl w e gt 8 2F WER 8YH
# ot e SiEt & gen S wgA i W 2

ITFRIEY REENEEuTRe Y ¥ gy Iftm-ara
T oHE ged 9fg § R & wEieE T W IR I F,
s iy udgfig ¥ @ wd w e g 2| FER-
WE & HHT BT R AN HEHE WA F A e A,
it o = fgem & wftn wfted 89w o g w3 §, TEtE
oTeAd T R 19T SRR fiufa € | e e fR T
fraR & 599 ¥ R 3t ghg o sAfEmmfoh & vl ¥




| xiii ]

s TR 0 e g W, faew s arm-walr = gofaw
UE 3 B T Fifa |

ekt ‘l:ITﬂﬁTCF_EE'ﬁIT_ RETL T T
ﬁmmwwmﬁﬁawm?aﬁ{
g T 81 fom =i gfm e | T2y e e, fae
& T B FHEE T AW ¥ | wgE, 7, wE ¥ 9w
gﬁrﬁhmwﬂﬁmalﬁmﬁaﬁmmm%|mﬁ@m
ST -yt @ WO wR0 # | wEmfiel s st
MR A =" g fAfds =0 ¥ wEafs s =2 £

wRad yrRAmiEEtReEy § gugw fom o &
TR % A=A § 9qEeE S99 uiEd | 9E U &
TR BY # | ST A fSerET # HemE 1 A
gHt M & faenm W drw a1 s # od = A fars
RIGHT T W EHA T T | 7EE el fReE ® e
A FEA gEL MR & Ay S i o7 89 w9 64 9 =
TR W 1 A, T IH oA A8 g A S o A

e gy, § frefro 2
6 ¥ 29 % Tfte qua el # s s =i |
% U GEE YW 9T W YO 99 F 5 olar §, s s
T G WO A FAA WA I SN 9§ 5= 9
| forer A Fagfg & v =y @ @) faw &1 wifE I @
A H w H STTreeE ST % o g #

wHed qrarAfEgETIHaEeeEy § o
FrefinT & for 3 @~ e % e § wrees o @ 1 o faer
W YA WY g 3faE 6 et & Sy w7 § aferat
H|HqﬁHﬂﬂlﬁmﬁaﬁIﬁﬁﬂﬁm§|?ﬁaﬂIﬂ
qafan o g 3 O wRka 64 #

geind CdidpiEiEageRy o =gy deie
TEET R MESAT % AR femr T 2 He #, soE wRaee
g1 Al W oA 2 5 dtgfesl § Sfugst = em o
WA € B VR %T S Sl § W SeErmi § oy 'y
4 g Fo gE-uTe v § a2, swfhe s@ wee, @
=& S TFEAT #1 F{ A ) F 7 F G@ved ¥ gu smEe




[ =y ]

Eq— m%ﬁmmmmﬁwﬁm
3y, ol o SR fadha, S SO SIS A,
T OHET |

N Egar -Fﬁﬂﬁqﬁﬂmwﬁw%
on 7% ‘Fifge w9 & Aedgx R A WA K A e A,
gofeT T9F S R0 WA 49 FrsRe €, @ w@EA A T
3| s W mu @ fe AEE T A0 A & T
oA % w0 TR § e d ¥ ) A J w w8
o ofEe O AT e
fyaferdt TR (9 WRIOIT 1 STNGE WA T € | MeET s
G STE SO Y YE FE S ST T swe
ey e #, < e A & | ST aReR Y i @ f e
T & TR o1 fo S A R S SR §
- ot g T B | g A R T, SO
il it A e e e § &y s afew 3 deiEd
mw-ﬁmﬁﬁwaﬁﬁwmgl

o T A T

ot TE FrefE | WP N AT W E T F
Wﬁm%lﬂqmmﬁmaﬁ.ﬁﬁﬁm%
T T T T TR A€ A A L
sl 3 5 o fve W @ & W § st S e
it e B 3 | G & o T S T T gaR
By o ST i gt 3 o § Wi e 9 e
5 fowet ot 7 S § R 6 ek o e g A
s e g 4, e A A sk @ &

S ErTeTEEe § et § R s s #
SrTEi WS T AT B & | e e Y e
@ ¥ owen ST WA @ A A W g €| R S

o TRIT o7 AT gU A A § @ e ( weEiE s )
AT ERT T A o e Wi # | SRR ¥ SE -
T & oo W gEe, FE WH 2, §= el § Pl ST
gl d |

I



| xv ]

wdT RdEtEEsT § Qg & s ®
gt e At 39E om yiew ¥ WEW g9 % SRl W
Fereme foa AT 2 | itk ATHRd & 394 & e & Sl g
gy o & wdye i 3gw €

Wﬁﬁﬁmmﬁﬁaﬂq%ﬁaﬁmaﬂﬁaﬁﬁ
wﬁﬁﬂa@%ﬂmﬁfaﬁmnﬁrﬁrm%mﬁ:mﬁ
T i & oo i A6 e o SRE Aved St 8
315 T IEE, WA & T | AR Ieh 31T Al o
feg & Werw E 9L A 2@ war 2

o ¥ e T T T A A gy, W
= T TET ¥ | so fofdt % 5w ghs w0 G e e
e & 5 SO & oTiR # RS %1 ga T wr W wwer &
sfooz 1 ofa § fr 9w qorgE ¥ WA €, i gt
i S s IR & vdE & W A T ae #)

=X FEW HET § oH FA & SO SEE ¢

PR ¥ ol YT U e g ¢, 6 A
3 e TeEE WY o wed ¥, wifE ol s S #3ER %
T T S e & §, ame T wesh wl - g S
T wT, W Afe § T F ATET W HER SR
P 1 ThT a T fern 33 ¥ 29 st § A3E 5w
Forr ol &5 RO W % e B e fwhaetadt w5
g & R R €

MTENTTO F U Y §gE fadd g Tl
SR BT ¥ | s T TelE WEL] &1 TS YAk 9% i
T T &1 T AT ) e a-E e W we
T a7 S 2, S UEd 6 TAE o & | 39 8 g 0 Tw
R0 S SR F VW 8 I9A U agyeT B 2

MEHEHEIIT & T TE ITTH WA
sy BRWE AR T S & R A -
o SRR e 3 wend ¥ M-S0 % W vivke faEe @ T
aﬁiwmﬁaﬂﬂﬂi‘nuﬁﬂﬁﬁﬁ,ﬁmﬁﬂimﬁﬁﬁmﬁ
&7 qret % weEr TUEH-IE § o W (R BT | W



| x¥i |

wfaar & o, Fafae memred & A A i s &1 3
yere 3, fafes fEoll o wa T T FAge e AEA w0
H FM& =] |

SERTHTT T ofi A gl ) Tl R g uE
SR et F WUES g gu SaE < g, 3fdm AR e e
=t B TOF T ST Feerdl o STUA] EmTIHN T A
i geue fr & @ a9 T o 21 59 whear O = 3am
g w=d gt UH send w0 U WEewWeRTul H IUe g
g1 ﬁzﬂTF?rgﬁE?aﬁnﬁwmaﬂwmmmnzﬁaaw
FEad PR 8, S —— TATEEAR % wag § memt ( faae
feamam ) il WETWRA &, WOE ° gEeadt { TR ew ), o
g Tedl W -y G WA IRMd fRET B S -
ferpifaryTon il FgTEaEA” ( TRdagETe ) | Ak
R T M WAl F oagear # e S wl w-an g
& gzd wa: feerEre, CgEfrrafis e T 9 oI %
g TR T &

TE CMEHASIOT I T Fwp IS0, Tedl o
HETl % g Wt % T Ud fave & e ¥ 39 fEEm
H o g § OH SITRWRTOT o e a4 fageay, T,
Tt Heohtl F TIGE GEITHes STAEEe & Y H
Zooig aTATs ¥ | ool = o g o oeEityy v od
A Fg & R FE A ¢ R ot 39 mee seonar 2

NEFHFTOT F Aol T wgdl = 39T #:14 T
A & & fF owrad gfivg 94 wHgen aresties ATE,
TR, AgEta, faumgts, omafaogom snft dfes goaa
& T, S, SATEIAE - AEAl, HEIGA, SIS an,
qrUraAT, THvmETaE e Sl SH-9Id ¥ A 9 dts
T FIETEAGR 31 § 7931 & 71 <t 5 7 § T
T & vt § A frauwta = e T A
# vidE % J 2eeE 2, o Si-T b i SR Ol @ |

AEFAFCT § W Faw (HAftTEiEEsn | o
I & ) HAT BT A T, wgly onfy Wt Wi sueerd
1 & we an ge efter 7 fAeun fear § R oie o e,




| xwii |

TH SR @ &1 %3 & 79 angla anfy & aofi woam a8t 2
I fa99 & TEIAN 4 AN ATHWAHTN FH YA aar a9
Uy % W § wEE gA eI vEArs R s o

Ieyd v faeEd & —

TET WETENTGETT AR S o § |

YIS IHT A R Tymewtat gE: 1 %/ % o1

g faqer  UeemieETeT W |

ao: gmfaygEad 7= e |9 geeq 1 ¢/ s

UH WA g # T e 4 zwovels & e
g & o afawes T % MR W =Y &t g, FHE
g Foilsh 3 T § IO TE 2 o Aoy feegao #
‘mifeagEiEar a1 § wed Inagrg & W ge-vg HR ‘ImI-
Higar & ¢vd oA W §W vells S fAug-aeg Suee #
TAE 8 BR9E & W A 39 F H oo T & o
drRtelt 9 wWg vEE TE R

TF: 341 3EF F @2 TOUS H Ig Woufed w & fenr
e wael 9m § wag R 4 395 WEeM 2 Tawes
o= B FI WURT WY ¥ o W H osmer & zfvm R

HWETATTA, S99 | §H Yo &l ( "k JEEdT ) 384 fEa

B —_

e wr fasgy werEr TdEe o
ngerifie ugper gomeastt WOy 10 Wi i)
239 ‘wrlaETEmy # 2R A uEfuw f 2 fE aaie-
A=l w1 g6 1 dEd: FEE S SR, 9O I TR S0
& TR F SO gfRaEa T g ¢ SO 39 oraar & aned o
S AT & 9 S S IEYE (9 A AET: )
A B ZUE F 9A F1 aEuw verm' oft mEmfa fases
feamy At wfig? farqag & —
uaifdfa: waremedaned 5 g gReaq |
TOIA-TEIET aer Wi qETAfa: (1 ¢3/% 11
pazrct e R o L e B - o TR
WHTUTCTEOTRA T JTed T Weier e, 11 %3/ !




[ xwiil ]

T T oo Al ST Ha 8T % Srarsan
POt & TEAT HR R s <a (el §ordnd wdf 2L A T
¥ widey g Ao WEER W 39 fEgEA fEE WO
T wEe ¥

AWHTHTI A S e B Yo FEATH H HiEmwer,
w sit By ¥ O 8 & — A et % 59 T
w1 foeor e TR 2 | U-wee & FErw ¥ 3% W A
FrrReT e & w9 A gfiuE 3 ued wgEght & 3T TEl A
W AT & —

3 Hig WO g T TE A" AgE |

wgiader  wyomt  frafoeg ®wemRem 11 jefR 1

et wEgtat? T @ vy YEE & SR T I
o7 qrgaTsl & Rt R g sfR 3 e & Telshl &
TqgA F 45 IO # TR 9 TA g A6 8, s Wi
B oy T wemr § woew faiel Seong IUoe § ) SRR s
TeyT e Aefared § —

uf v wafgas g avy AiEfReTEEd |

TATHCE  WATH@ WEEfN T 1) 24/ 3 1]

Tifid W WA = R |

wefafa Frgmweg WVIATHE as@d 11 kel 1]

T SR TR © U § e | Aot i
o @7 iy HEr & 8 R UE e wiel W A, gHL 5
# 3 <ira @i faee e % 34 W § @l § )

o faoie =9 Wiown & 39 s ¥ o |
SRR FTH F A [ATAT TEERH T OF 0g-gi d w9
AT TR ¥ | HAERASHTOTE ( 14/w) H oIfd B I I
Yo fy=tefea & —

wwfafa frmeg 9t wid e & B

W e U@t wifd  SeIEmes e 1|

TN TE NE-wET ¥ AR S 1 9y F9 H
e B TR T T WerweT’ &1 STiEF A Sl
# | frgfar, svefe Wi ET 3% 3w H wAEg Arrs F

e




| oxix ]

1 HE-ww s F ST 3w &

sferr I 9 oot B B satdfea fEnd S weE
W F o FafaagrEer o wfe-warm & i awwd
At # — =% ug W G fear | fraf @ st & oF § aga
= & faee & | OT S A, fs Torn AiTET uget o 8
Tﬁmﬁﬁa%,aﬁ%ﬂﬂﬁﬁﬂm—wﬁﬁ?ﬁm?%ﬁﬂ
3§ Herre ¥ atgd TE e, 3 fufy § 4y ofw fgfaegae e
gfermEn e 2 |

ey § R TWi ves aufanr { gesw) W&
gt @ oE et ¥ wE | i § I e @

firepereg wemArd & W T A 1) W R 1

4 TrEET A S GUER &t & feg wRE A 9
Wwwﬂmmmﬁﬂwﬁﬁ
sqgd 7 & —

IR T ArsdEiEE e AR |

agEaEAdl  mEsT A R L) ve/e L

il W §E 3 SRR o Ay T s e E —

Hei WiE TAUE T WHAT TEH |

siftaaeeywefEffigErd: 1

v/ Z TEWET A

e TEOT & STenE H O ©TF & nar # R st
Y & T ¥ MR W A A AEdse 9’ 5W 3 A
s fotel & OwEm @ Tog A €

‘o O O 1 WUEd S % g T oA R
mﬁ‘ﬁﬂ?ﬁﬁrﬂqﬁ%’mmaﬂﬁ%maﬁmﬁ#
w% ST AT # STE E R 3qyA R @1 aew-
TETOTE i I GET W WEd e T " g —

T AT SEeeTa T AR |

AT AEEUTER WAV HEAAEEl ||

o R SSYT WERR F 98 GEI 3§ YR @ -
3 it SEIE A STATAY AT TAVT HOTEOT FHEET |




| xx |

Bl THI A==l ( 9-20 YdEc! } he qouTd-
Faagames & fovs voitw o o Iuoes § —

Teea=a Teerreat avarafy fafafea faer @gg

Wgal  wEl WEr et Ay a1

GedgaaaERy § ot wfiun faefiy wd € f
Wi A1 SIMIe TR S o9 Wt AT A1 T R T
ufierer arfamr § | oierer o e o Wied-wear gl & eAtey
gftyg 7w ge fiar 8, faed oTgEn w= s A i
uEeT A § FF o e s & afiwy = om0 o s
= ffead 77 § fr 2@ 9ol 89 % fom fh & s g
Hard £ T s ' @i w1 wmEn, e ot fefy §
A TEl 8 | Bitus Tt W agfeaa $em 1 3= & Ffemd
%1 sfem-amfa faew 9o me ¥ F4 & 969 = € | a7
o F WA § F TRt ¥ UF oeE Jnyd 5§, (e
T FAAT FE § B T W R T S9mAT & e 1 &
T 9 T ¥R H & gememn w1 o w W, lifE
FUHET, JUHT F AR F Bl 9 WH HL HHAT § A" T
= ( FumED ) fauf F 92 IO YRR IUEd ERt TR s
ITHER, FIA H A Ged: STRN & wWiEg-fead H giaig
Bl S €, 9 W R € | EHTRTOT § 3949 3 TRTET
( ITLFEMT )} H 0T UE Tl AT @ —

st il wg wewiogE T

qC: ATGRIO faorg &9 wer, |

e W g aeauEmd w |

T AQUEFHTUIHITR] T e | |

sTErE § 5 e veits THE] W e e
§ sqaeeT @1 U e § @ 3were R

TH w0 aEE N Tt @R feargit ffa
‘aTEERAR TR Y H fuw-fum £ | TR FPIRIT HERTOT )
¥ ¥ voltw W F 9 UM % ST A7 Teus §, wiEih
‘IEEVE TR W AW 9| ST ¥ TW R Teraa %
TUT § gt wE I = A ¥




| xx |

o & AfEdT % Ty UE i T e @ A
Wﬁ?ﬁﬁ%gﬂﬂﬁﬁﬁﬂﬁgﬁ@m%ﬁﬁm%
for Ifaeer F1 - 8 el @ A

qﬁﬂﬁﬁ.‘wﬁgmuﬂtﬁamﬂﬁaﬁﬂam
¥ 3u uge H 3¢y S §femd memrt A4 AE-fi ®
FoH-T A S TEE S A% EEard F AT B0
7 g wror e e -

SHifeat TEmAs TR g fagaidt

AECET AT TRFEERdER: 11 W/ 1

T 9e% W WATET UE G AL T HA: HEAEA
3 fasraTamarss § ot 8, W fe F —

f @ Wy FOUHE SEaE 8 |

aqfger  armET TR qagEy | |

3TE Taafer T T S siwe foe
am oy frr swfrefE SEd o

ﬁmﬁﬂﬁ?ﬁﬁwﬁiﬁﬂmﬁm
sravas & faoferdt = o & fE dvaml w9 W e
T EY TS % T e, = A SEiEe & Sged —
amTarE @ T4 FARE § 7 ghwn 39 sweggs’t w e gant
E%ﬁ%ﬁmaﬁtﬁﬁ%ﬁmﬁﬁﬁmaﬁimﬁ
T e w TR, BA W & & | g%t e # amrd A
e v A o & e # SR Ae-f o e
% weTq &) S99d St UE ff Rear § 4 99 % oW
# qoasty worgivdl B HerT A

TeTE BT NFS % ONE R T g & wa # g
= 7 & 5 TeE & 3% o Ue § o TH 9EeH #H A
Hﬁﬂﬁﬂﬁﬁ%1m(§aﬁ@ﬁ]m“3ﬁtm-
Freffen ™ § wE w1 R fewrEd € —

o Tgvoor widt WEF AUUrqr Wy TEE |

Fotis T wifswa syt = g =R |

it w woegmr wd gt fawm




[ xxii |

fraw o =idmgar azds o gy st

Iy @ wIEEE U wWesd  fEvei

AE] H TH TGN F WU F 0 BN F =T #
fr ARl & =@ Ft UEEO IS £ Smur ‘e o, S
armree { FEiE: Y § fAfed g SEiEr w9 A
-amEras-fAdie & o g & —

wgeE T A w1 |

forg weafowaarem g8 fRam@a: 11 R6/6 )|

A vy fafoess oo agfEgs o

AR EETUTE L g H T ToT Frammad 1

FHd GETERAEIOREET § SRYE T g W
e T W R € S I (A ) W FES A et
Aot gufes st W E T F w0 A T & A9 H
SfeafEn T8 T guiiareasTRg o W e ¢ —

o1 7 aifa &% weigaf e R o

gIsTy ==+ o6 [uEla @ HENE 1|

ﬁ#ﬁmm?qﬁ:ﬂgmqﬁﬂ*ﬁﬂﬁ;ﬂﬁﬁﬁaiiumm:ﬂ
ITEY FOCEH § o
suwe sy vt g e wwmEe
e wAfa o oeeemiT  gamamoria |
gl HTATSRIEE  aeaIas e |
TromtgmguEs oo v Siea 1)

TH YR 29 T ¥ 5 arard efovs 3 famg-wiqoe &
HE-EE S Wi & e ug {RET 19 % mved § 9,
g N 9fE T % s IEpT TH @ T @ 9
IO fFET § | IFE I ISUE WMl Yels gEea oy 4@
fagg-wfaaes gu=eTeS 81 T € |

TEW

g, '@ TS mEnlE:’, STEeREWERTUT, YRV % 3/ YC ¥, HEIES

TS T SEEE g, TeeR o e, s,
LYY |




| skl g

2. ‘A9 wHith HRFEHAD, WET &% |

3. T3 ferweit mE, 96, w/R |

Y. 'EEEAEE, g8, 140w

. FEmT, E@E@, 2yl

. ‘e, =8, vEse

W, H, FEL, e/

<. gE, ¥/3-3

g . ferquon, o ur, o=l Fa ofew, SR do SEmEG

forsr, BTN SiEwER YHYE, T, B L8R |

Lo, TEIWITH, 74, oM 3, Teid o, Mm99, THEy,
HH LT, 2% L4 1

7 . STEHEWFT, 3/% |

2 3. =marrere, fogEs ffame, FfET 3, T es THe 3
a7si, depa fgdr wgde fafeds, o

13, wqeafa, @ i, FHVT wEm I fEad, @, 1e3o |

. IEFRHAFRLOT, /e

% b, WEgh, 9@t

¢ &, AEHERSARER, WOeE: Yo UHe dd, fEEE HEHR
Hier, do Ho 3, fofgen ddlage ifE diee oz
wetw ovs frgd 39 Twm @+, ST ¢j83, e
50% |

9 \3. BATEATHRMGE, W4T YT 3/4/ ¢ %, WG Ayt gi=, fammm
TATE], STH HehigH HEld, =mE |

o, FEHTHIOT, To/9 |

g ¢ JeuTHiagoE, sHaaRg, H9y ¥, TEE 1o, TUES
e qEE, Weo Ude W4 diftnd 0w &, Jugw W
U BEE, oETs 1933 |

Jo. ATHWHLTT, ¥3/5 |

3 4. THTEWT, SOEHVs, §HEs Jo o IR, e HAEe T4l
725y, dig-fegult, Je 330 |

3%, el e ToETEt UAedE UEes:’, SEmRWETE,

AR, <M o9 W= 9iEfe, TR, 3839, 7e/5 |




| xxiv |

73 HERUAERIF, /% |

2. Feagd { #e <1 ), FEm Ho HHTETR, WiEA WRA,
qeNE U, WG AT, SOQE, 3% |

vo. fAvmETETIER TS, 4Rl %, TMET we, {Geoudie e, ars
2457 |

3%, AT (fgo #o ), I /LI, TOUEE TR I,
FSHTT oA v, AW WREE GEE, SOEL, 2%4e |

?m.mﬂ?@ﬂﬁﬁ. AT %, Tl S 3o, Heeled ﬂa-%qlﬂlm
FIel Ui &=, a5, {349 |

v <, TEFAHRTA, 3674 |

v<. WEYTEYfE, 119, 799 |

3o, QUIMRTENTIEITY, Fofrarm q|, @ ¢3324, Jo
we, JAIE 1R |

3 7. 3TEERWeRLTAE, 19/% |




Astaka-Prakarana : An Introduction

Acarya Haribhadra, one of ithe most prominent Jzina
Acaryi and the most prolific writer was bom in Cittanda or a place
nearby. Yery scanly informadions are available about his life. As
established by Muni Jinavijayaji, it is generally apreed that he lived
between 753 to 27 A, 2. His mother was Gangibat and his father
was Sankara Bhatta. He was Brahmin by caste. He hecame royal
priest of the king Jitari of Cittauda. He had vowed that he would
become the pupil of him or her whose sayings he would not
comptehend, The well-known dramatic incidence of his hife, of not
fully grasping the Prakrta Githd, recited by Yiakini Mahattara, a
Jaina nun, made him the disciple of o Jana monk Jinabhattasiri,

This change over of a Greal scholar, Royal priest and
above 2l a rudite Brahmin, was not merely a change of faith but
was & new birth to him. Infact, 1t was o spiritual rebirth which pave
a new ditection to his life and thought. He was transformed torally
but he retained all, that was best in him alongwith his previous
thoughts amd beliefs. The new impact of Jainism made him more
inclined to devote all his might and main to philosophic and
religious pursuiLs.

His works are testimony to his genins and mainly consist of
refigious stories, philosophical freatises, discourses, exhortations
on right conduct and en Yogo He has composed a number of
Prakarana works also, viz., Astaka-prakarana, Sodasaka-prakarana,
Virdauiviniikd and Paffcisaka-prakarana also.

Presently, the subject-matter, in bnef, of Astaka-
prakarsna, composed in Samskrta, containing 258 verses, is being
given. It is a compendium of 32 prakamnis dealing with different
topics. Each contains eight verses hence Astaka, except, last 32nd
which contains |0 verses. The title of the Astakas are

{1) Mahddevastakam, {2) Snanastakam, (3) Fijastakam,
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{4) Apnikdrikayiakam, (5) Bhiksastakwn, (0) Sarvasampatkint-
bbrksistakam, (7) Pracchuinabhojandstakam, ( (8Y Pratvakhyan-
Axfarkarn, {9) fAanastakam, (100 Vairay aryagtakam, (V1) Tapagtakanm,
(12) Vidastakam, (137 DhareavEdastakam, (14) Ehanttyapaksi-
khapghnistekam, {15y AnivapabenkhandinIstakarn. (&) Nityd-
nirvapatksanudanistakan, (L7 MIipsabfabsanacdiisanastakam,
(181 Mimsabhaksanaddsandstakan,  (19)  MadyapdnadBsan-
Istakimn, (20) Maithusadiyaisgakam, (21) Siksmabuddhyasiuya-
ndstakam, (22) Bhavasoddhivicirasiakam, (23) Sasapamalinya-
misedhastakam. {24) Puay anhandhipunvadivivarapisiakam. (25)
Punyvinubandhipunyaphatisakam, (20 Trethakrelddnamafinitvi-
siddethyastakam, (27) Tirthakrddinanisphatatapanharistakam, (23)
H:ify.’fdidﬁnEpfh'.r‘n'mF:;‘Indug:ubf]ﬁk’ﬂjlrziti'peldﬂnH;;.mkeu;l, (24} Sima-
vikasvarupaniripapistakam, (30) Ke valajidnastakarg, (317 Tirthu-
krddeganastakam and (32) Moksastaham.

1 the fitst, Muhddevastakam Acirya Haribhadra deseribes
the virtues, good deads und mode of worship of greut lord
( Mahadeva ). He is free (rom attachment, hatred, passions und
miserable Karma-particles. The Great Lord i1s Omniscient, calm
and intelligent. He possesses cternal bliss and is vencrable for all
the deities. To practise, according fo canons, is the best and only
mode of his worship. His sermons ate bound to annihilate the birth-
rycle.

The second Srandstakam deals with hathing or ablution.
Bathing is of two types — physical and inental, categorised us
externial and spiritual in non-Jaina systems. Physical bathing causes
purity of partial body only and that oo, merely, fora few moments.
Tt 15 the instrumental cavse of menal baih, Bliysical bath, of house-
holders, followed by worship of deities and motks, 15 auspiclous.
This bath is prohibited for monks who are preached to perfonm
mental bath with meditation like water. Real hather is the one,
wholly free from impurily and not sticking Lo it again.

The third, Phajistakam deals with two-told worship —
impure and pure, means of heaven and salvation { svarga and

T
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moksa ), respectively. The former s performed with flowers of
Jasmines ete. and is the cause of auspicious bondage while the pure
worship is performed with eight abstract flowers, viz, non-
vinlence, truth, non-stealing, celibacy, non-possession, devotion of
teacher, penances and cognition. By pure worship, modes of soil,
beeome auspicous, which ulimately leads to salvation,

In the fourth, Agoikdsikastakam. fire hos been depicted
two-fold as sacrificial and spiritual or psychic, Monks are preached
to kindle the spiritual fire with analytic meditation and foel of
karmas. Initialion is the cause of salvation. Good fortunes attained
by sucrificial {irc beget sin, Haribhadra relutes others contention
that sin is annihtlated by charity. He opines that sin is destroyed
anly by penances. According ¢ Acdrya, practising the path of
hberation, penerally, yields more wuspicious and sinless loruncs,
in form of dght faith, knowledge and conduct ( samyag darfana,

Jeareund ¢EiLa b

Fifth, Bhiksastakam deals with three-fold beggings —
Sarvasampatkari, Paurusaefini and Virtibiiksa, The first one brings
all types of formmes of this world and the next. The second
Pawrugaghni is manhood or wvirlle destroying and the third
Vrttibhiksd is the bpging for livelihood. That of an ideal monk,
made for Sthaviras — elder maonks ete., 15 the first one and is hikely
(o bring glory (¢ Jina-order. That of o monk, practising vicious amd
violent-ridden conduct for supporting his life, is categponsed as
Eaurusaghni und is hound to cause disgrace to Jina-order. The third
one, Vrtiibhirksd, is the begging by (hose poor, blind and crippled
ones, unable to carry on with other activities of livelihood, It is
considerzd better than Paurusaehnl

The sixth, Sarvasampatkarfhhiksdstakam deals mainly
with refutation of opponents’ view thal virtwous food is not at all
practicul, Opponents maintain Giat unavailubility of virtuous food,
essentiul for ideal begging of monks, alse mars the attainment of
Omniscience. As in the absence of virluous food, the conduct of
monks can never be virtuous and this eventually results in the
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neration of Omnscience itself. Acanya Haribhadia establishes the
feasibility of virtuous food and thus the attainment of Omniscience.

The seventh, FPracchannabhojandstakany, describes that
taking food by monks, in open, 15 not proper. A monk should
ahwiys take food unobserved or in meivate, Monk s taling fooed in
open 15 harmiul in both ways. In case, he offers tood to beggars elc.
e would hind auspicious bondape. His demial is likely to inviee
bepgar’s hostility towards Nna-order. To avold this, o mank should
always take fond in private, an ideal option for him ( monk ).

The cighub, Pruevikhvanistakar, depicts ic { repudiation )
as two [old : physical as well as mental, Physical repudiation is
observed with worldly aspirations. But this { worldly ) aspiration, in
any Torm, is discarded i the mencal ane, There are cerrain obstacles
in the observance of mentul repodiation such as worldly desires clc.
Repudiation of non-liberaable ones, sl ng af super allainments is,
infuct, not mental repudiation, Repudiation sheald be observed
dualy with proper ntuals, otherwise, its effcet may be adverse. s
nob awspicious iF il lacks discretion, devoton o Jina-order and s
sugumented by desire for salvation. Physical repudiation oceurs
due to the rise of miserable karman and want of inunense virility.
The conduet of one, observing mental repudiation would naturally
become right.

The ninth, Flamdstakan depets knowledpe as duee-told -
ohjective knowledge, subjective kuowledge and the realization of
reality. The first one may be compared with that of an infantine
about poison ete. It s the cause of preal sin. The second, subjective
knowledge, iz the knowledpe of one. subdued by sins. It s also
vilified by evils ete, The conduct of one possessing this knawledge
is nghtcous. 1t causcs auspicious bondage and often leads
renunciation. The realization of reality is related 1o the tramyuil ane,
with righteous conduct. OUne’s conducl, blessed wilh this conatian,
is pure. Tt is the determinant knowledge of ondersirables ete. and
the canse of emancipation.

The lenth, Varrdgyidstakam desenbes renunctation of (hree
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types . moumlul mediration, delusion-infested and imbued with
right knowledge, The meditation caused by the loss of favourites
etc. is moumiul meditation. It leads, somelimes, © suicide ete,
One's detutchment from this world swayed by heretie dogmas, is
delusion-inlested renunciation, Conlrary Lo these, 1f one renounces
the world, on realisation that saul’s affliction is due w the cycle of
bitth, it is renunciation in true sense, imbuoed with dght knowledge.
It ¢nspes fram the enlighiened knowledge of Reals.

In the eleventh, Tapdstakarn Haribhadra refutes the
opponent’s contention, 'asuterity is nothing bul affliction like that
of un oxen eic.’’ Apgainst it, Acfirya argues that if we identify
misery with penances, all the miserable creatures wiil become
devoul. According 1o Acdrya, their { opponent’s } proposition also
1mplies that all hellish beings wonld be considred greal devouts and
conversely, ascetics, blessed with the pleasure of trunguility, s
aon-devours, Their view, that austerity, neither proved logically
nor depicted in canans, is injurious 1o soul, 15 also refuted.

The twellth Vaddsiaham categorises Vada { [Hscussion or
debate ) as three-Told : Dry discussion, Disputation and Virtuous or
Righteous Discussion. When o Jaina monk debates with extremely
arragant debator, hostile ¢ Jina religion, it is Dry Discussion. In
this debate if monk prevails, the subjngated one may lake recourse
to suicide etc. while the defeat of monk is likely to cause disgrace to
the JTina-order,

The second type of debate, called Dasputation, is pre-
dominated by trick or fullucy and fotile reply., This debate s
unadvisable 10 monk because victory by fair means is rare here,
Lustly, that between 2 monk and an intelligent and impartial one,
having knowledpe of his sacred bouks, 1 called Rightecus Debale.

According to the thirteenth Dharmavidastakam the topic
ar theme of the religons or virluous debate i1s psetul for emaci-
pation, It comprehends the virtues, essential for religious conduct
of respective systems, i.e., Jaina, Bauddha, Sankhya, Vaisesika etc,
Acdrya sugpests that discussion on the definition of valid know-
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letlge ete, is fulile, The real nature of objects, as preached by seers
ete. aught 10 be contemplated, vigilantly and impartially by right-
cons and religious ones.

The fourteenth, ‘Ekintanityapaksakhandandstaka’ refures
the absolure vicw of exclusively etemal soul advocated by some
systems, According o Acirya, soul being inert, violence ete. ate not
applicuble therein, It implies that non-violence, trurh cte. also do
nol oeeur in the soul, as postulated by them, Again, this negation of -
violence ete., in turn, led to the negation of all Yamis and Niyamas.
Ditmately, tasoactanin of the Rods wth chsoluilcly etermal soul 1s
also proved illogical. In the same way, that of soul’s all-pervasive-
ness or omnipresence, makes is world-cycle untenable.

In fourteenth and Niteenth Nityvapaksakhandandstakam
wnd Anitvapitksakhandandstakam, respectively, Acarya Haribhadry
refites the postulates of those considering soul as absolotely
clemnal, permanent, inert etc. as well as of those contemplating soul
as absolutely impermanent ete.

In the sixteenth Nityamityapaksamandandstakam, Hari-
bhadra propounds that in the soul, of permatient-cum-changeabls
nature and dentical-cum-different lrom body, viclence etc. do
occur. Though man caose of violence is the fruition of one’s
karman vet killer is the efficient cause, The act of violence is
carried out due Lo agitation in mind. Vicious feeling iz subsided by
righteeus preaching ete. and by auspicions disposition of mind.
Acirya lurther maintaing that eternal-cum-changeable ete. pature
of soul is established by memory, retention, tangibility and also by
tradition.

Both seventeenth and ¢ighteenth Astakas are entitled as
Marfisabhaksanadiisanastakam. A verse occurred in Manusmyti
depicts, that meat-eating, consurmng liguor and coupulation 1s not
sinful but abstention from it brings great rewards. In both of these
Astakas, Haribhadra refutes the arpuments put forward by
advocates of meat-eating, The adherents of meat-eating, plead that
as milk, the constituent of the body of cow and rice, the part of the
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body of one-sensed sentient paddy elc. are eatable, in the same way
meat also, being the limb of the body of cow, is eatable. Against
this Haribhadra argues that in the wosld all the provisions, per-
taining to edibles, and inedibles are made according 1o canons and
COmMmon practices, hence. meat-eating is not justified op the ground
of being a limb or the canstituent of a creature only,

He Further refules their view by citing & verse from the
Manuwsmrtf itsedf. Me he will devour in the next world, whose flesh,
I eat in this { life ). To the Acirya, it is a clear decree forbadding
meat-eating.

After refuting the view, meat-eating is not sinfol, in the
mineteenth Madvapanauddsonastakam, Haribhadra contends that
consuring of liquor is hazardous and is a mine of sins. He says that
gven telling its vices is futile because ils vices and hazards are
obvious. To illustrate, the Fatal consequences of consuming hiquor
he cites an example, from Hindo Mythology, of a preat sage { Rsi )
who fell in hell due to consuming liguor.

The twentieth Maithunadisanistakam treats the last assu-
mption of the verse of Maausmrti, ‘there is no sin in coupuiation’.
Refuting it Haribhadra says that passion is the cause of sexual
carnality. An activity caused by passion can never be sinless. The
picus objective and special occasion prescribed for carmal
intercourse in Manusmeri itself is a proof that this acivity is 4 mue
one. He cites an instance given by great sages. This intercourse is
the destoroyer of creatures like penetration of heated rod into pipe.
Theretore, intercourse is the cause of vices.

In this twenty-first Siksmabuddhyainyanistakam Hari-
bhadra preaches to examine minutely, the propriety of the vow or
volition before adapting it. Misapprehension or wrong compre-
hension iy likely 1o mar the virteons objective of vow, The defects
of observing a vow without reflecting on its pros and cons is Lthus
iHustrated. A monk, having taken a vow to give medicine Lo some
sicks, 1s grieved if he does not find the ohject { sick monk ) within
stipulated peried of vow. Otherwise, a sitnation of non-illness, 15
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ideal. Thus, a valited wel of benevolence not thought of carefully
may, in reality desire the harm of others. He preaches that the acty
of churity cie, also should be carefully, performed completely in
tune with canomeol prrachings,

The wweniy-second Bhdvaiuddhivicirdstakam describes
that Bhavasuddhi or awspicious disposition of mind follows the
path of liberatinn. {t delights in the preachings of canons and is frec
from the prejudices. The rise, in the causes of impurity of mind,
viz., attachments, hatred and delusion, mikes the punty af mind,
impossible. The subservience to or high respect lewards enbight-
ciied ane leads to the subsidience in delusion. This subscrvience 1o
the more virtuous is the prime condition of attaining purity of mml,
Aciirya says that a monk holding, the virtuous ones, in high estecm
is likely 1o attain purity of mind.

The twenty-third Sasanamdlimyanivedhdsiakam myintaing
that one should wy his best not o malign the Jow-order. N
¢ maligning ¥is the prime cause ot sin, In maligning the Hooa-order,
cven ignorantly, one becomes the cause of perversily in other
ereatures and 15 himself the subject ww the bonduge of intense
deluding karman. On the contrary, the one, contributing in the
clevation of Jina-order, thus being instrumental in the atGummens of
right faith by others, attains this himsell which ultimately bestows
the bliss of salvation.

The mwenty-fourth Penyvdnabandhiponvadivivaranistakan,
depicts that men should, by all means, practice virtuous decds,
causing  auspicious bondage. I rewards non-decaying  pood
(orunes, Acarya maintains that because of the auspicious bondige
pne transmigrates to a better birth afier the present one. On the
conlrry, mauspicious bondage canses more inauspicious birth
after the present one. Auspicious hondage is the outcome of the
purity of thought, which, in tuer, 15 caused by adhering to canons
and by uvbeying the clder monks,

In the twenty-filth Poayinebondhipunyvapiolistakam,
Acirya advocales thal auspicious bondage 1s nol detimenial in
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parsuing the purs “2 i n, Avii= i opiies el ook activits us e
service of parents efc. is proper. It is, virtually, the cxceilent
primary benediction uf the renunciation. He goes to the ¢xlent of
proclaiming that the auspicious bondage bestows the most
excellent reward, 1.e., seerhood.

This twenty-sixth Tirthakrdddnamahatevasvddhyastakan
aims at estublishing that alms given by Mahdvira, the 24th
Tirthanikara at the time of renunciation, may be calcgorised as
Great, Some { Boddhists } contend that since alms of Hodhisaitvas,
depicted i Buddhist canons is innumerable, hence that may be
categonised as Great. But, the amount of the alms made by
Tirthankara being explicitly mentioned, it can not be termed as
Great, Refuting them Aciltva claims that Seer’s alms are MAgEnar-
mous an iwo acconnts, fcstly, want of alms-seekers and secondly,
his declaration, “ask for ulms, ask for almy’,

In the twenty-seventh Tirthakrddinanisphalatiparifiar-
dAstakam opponent’s contention is refited. Tirthankara is likely 1o
get emancipation in the same birth, hence, his act of charity is futile
is refuted, Acirya syas that charity is made by Great Souls because
of their 15 compassionate disposition of mind. Infact, accumulated
kartnus are destructed due to this charity.

The twenty-eighth Rijvadidane pi-tirthakrtadosabhiva-
pratipidandstakam propounds that it is not proper 1 denounce the
grant of state etc. 1o other { successor ) because throge is fuil of
mreat $ifts, Hanbhadra maintains that, in case, state ete. is ubanden-
ed masterless, it will lead 1o chaos and ultimately to considerabie
loss of the life and property. Thus, grant of the state to athers, is in
the interest of the people. Ac@ryu also justifies marriuge by Great
souls,

The  twenty-ninth,  S#m#yikasvaripaniripanastakam
depicts the nature and charscteristics of equanimity ( Sam3 vika b
Those having attained cquanimity resemble the Sandal, in nature.
This { couanimity ), of auspicious nalure, should not be misunder-
stood with the magnamity caused avspicious mind. The equani-
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mous one i disinterested in wishing harm towards even ill-doer.
Aclrya cites a volition, attributed to Bodhisattvas, “May all the
vicious canduct of the world descent on me, and as an effect of my
righteons condoct, all the worldly creatores, sttain salvation. This
volition is in the apinion of Haribhadra, a praver by 2 honse-holder
for { attaining ) enlightenment cie.

The thirtieth, Kevalajitdndstakam depicts that soul, puri-
fied by equanimity and wholly free from destructive karmas, attains
Srrenisciene s, he il e P tbeedl iy < w2 and the non-universe.
The Omniscicnee, though intrinsie nature of souol, is covered with
karmic impurity. This karmic impurity 15 (o be eliminated in the
sime wiy, as the impurity of rays of gems removed through
creating devices. Haribbadra also argues that analopy of moonlight
with (dminiscience is not a2 complete analogy,

This thirty-first, Tirthakrddeganastakam narrates the effect
of religous sermon on creatore and the reason as to why Tinthankara
s engaged in it { defand ). Haribhadra says that the rise of
Tirthankaranadmalkarma causes even the detached Timhankarns, 1o
be engaged in religions sermon.

A single speech of that Great soul { Trrthankara ) is capable
of illustrating simufltanecusly the path of welfare to the numerous
living beings, as well as a multitude of subjects. 1f not-liberatable
ones ( abflavyas ) are unable to comprehend his sermor, it s their
fault, like the owls are unable to see the light.

The last one, Moksistakinn, containing ten verses, instead
af eight, describes the characteristics of liberation. It zlso refutes
the contention of othees that in the absenee of fond etc., emanci-
pated ones ¢can not attain bliss, Haribhadra says that liberation is
blessed with absolute bliss, never mingled with misenies and is,
never decayed after orgination.

Thus Astaka-prakarana, cantaing topies, independent of
each other and each of its prakaranas are an umt by itsclf, But thess
may be considered 2s inter-connected also becanse all of these deul
with practical aspect of Jaina conduct and aim at teaching the
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monks as well as luities to become righteous ones; examine their
conduct and thought minotely in the light of provisions of canons,
Haribhadra, tries to clear the misgivings, caused by wrong
urguments of heretics, perfaining to some significant aspects of
Jaina conduct. Ancther feature of this Astaka-prakarapa which
attracts onr #iesgor ic the gelf imnnzad brevity or conditon of
dealing one topic in eight verses only. We find that sometimes
brevity is a handicap us it leads to the uniptelligibtlity of the theme
which can not be appreciated. But still this remains 4 very useful
and valuable work of the penious Acarya that is Haribhadra.

A Stody of Extracts in Aytaka-prakarana

Haribhadra, an eminent scholar with the sound background
of Brahmin tradition, after his conversion to Jaina faith, became
authority in Sramanic tradition, too, His sound and deep knowledge
of both traditicns, as usual, proved to be great boon for him when he
set upon to corrabarate Jnina view-points, to refute those of others
{ heretics ). His profound knowledge, of different traditions and
maltifarious disciplines, magnificently enriched by his penius,
produced a great number of treaties of everlasting importance on
the variety of subjects.

In Astaki-prakarano also, most frequently, he guoted or
referied (o, with remarkable ease or rather at his will to support the
Taina view-point or refute that of heretics, from Jaina, Vedic and
Buddhist texts. In the progess scores of verses, references, occurred
there in. He has cited some verses alongwith author's name soch as
Mahimati' { Siddhasena Divakara }, in case of Nydyavatdra and
‘Mahdmmand @ ( Maharsi Vyasa ), in case of Mahabhdraa, some
references with titles, e.g., Sivadharmotiara® and Laskavatara-
stitra®, But majority of the quotes or references occurred without
divulging the both, i.e., the name of author and title. The quotations
and referenves, from Jaina canons and exegetical literaturs, have
been referred [0 as findgame’, "Satramitvidi ®and “Siire ™, Here iy
an attempt o race and analyse the sources of these verses elg.
quoted or referrcd 0 in Astaka-prakarana,
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Lefore proceading, the elfor of Mr. Khushaladas Jagajiva-
nadlasi, the editor of Gujaran Irmslation of Astaka-prakaram
brousht out by Mihavira Jaina vidyalaya, dorabay, 1240, must oe
acknowledged. Though he did not find oul the sosrces of all the
extracts andl with full details yet his effort s cammendanle.

A study of hese extracts ete. reveals that Haribhadra in this
teat has cited from or referred (0 Vidnn ki Ram3yana, Mahiabhiaruta,
Manusmeti, Visnusmnti, Sivadfurmottarapurana, etc. Brahminical
texts, Acarangasitra, Kolpasaira, Avadyakanivyukel, Nydvavatird
and Visesivadvaks Bhisve among Jaina texts and RBuddhist text in
Sk, Latkdvacirasitra,

As already mentioned Vedic ext Sivadharmottaraporan
andd Buddhist text Lankavatdrasitra have been cxplicitly retermed
to, Sources of the remuning quotations ete. bave to be traced out.

We find, in this regard that the first quodation accurs in the
(vurth Agaikdrikistakarm. Haribhadra in this Asfaka maintains that
the practice of Sacrificial fire { Agmikanikd ). resorted to by
devotees of heretic traditions, bestows worldly schisvements anly.
The ultimate goal of emancipation, attained by knowledge and
medilation, cun never be realised by it { Sacnficial five ) The
verses | one conlaining his { Haribhadra®s ¥ proposition and other
quoted from Sivadharmottampuring o prove his poinl, are s
tollows —

diksd moksarthamdkhyati planadfiyinaphalam ca sa.

Sastra okto yvalal suirath Sivadhacmatiare hyadaf, 244

pitfaydl vipulam rifyantagrikdryeia sampadal.

rapeh papavisiditvartiam et dfyinam ci moktidam. 34

That is worship and Sacrificial fire { Agaikarka ) vield
worldty pleasures Tike statehood and nches only, Penances elimi-
mdis sins, salvation is the ontcome of knowledge and meditation.
Hiiribliadra, in order to glonity the penance, knowiedge and medita-
tipn, and to dencunce the worship and sacrificial fire, has cited the
verse from Sivadharmottaraporane, probably another name of
Sivapurina.
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It appears that Acirya has composed these verses on the
basis of 1deas found in .’f:'wapurﬁnﬂ-"'. I have not heen able (o trace
this particular verse in Stvapurana. However, its 411h chapler,
Kotirudrasarnhitd, verse 17-19 and in chanter 12th, fmdsarphita
lhe theme of the verse is available, 1t may be possible that at the
time of Haribhadrs his particular verse was avenlable in some
recensions of the text { Sivadharmottara ).

Apain in the verse sixth of the same Agtaka, Agnikarikd,
Acirya depicts that refraining from vicious conduct is better than
cndeavour to purity or eliminate #t, after indulging in it { vicious
conduct }, through the act of benevolence etc. To substantiate this
point, he has cited the following verse in the name of Mahirmang
( cokiam mahiimana y, occurting in Mahibhirata™ —

Sharmartharmi yasya vittehd tasyanihd garfyvasi,

praksdlenaddhi parikasya dirddasparéanam varam. 6/4

That is for him, pursuing wealth for parposes of virtue, to
refrain or abstatn from such pursuits is better, because surely not to
touch rire { at ali } than to wash it off ( ufter having besmeared with
i1 ¥ is bettar.

In the thideenth Dharmavadastakam the Haribhadra vp-
holds that virtuous ones ought to deliberate on the essence of
religion. He, at the same time advises them not to ponder over the
definition of valid knowledge, because there is no use in
{ deliberating on ) it. To support this proposition, lie quotes a verse
{ k3rika }, m the name of Mahamadi { Siddhasena DivEkara Y ‘tatha
cdfra mahamatth’. The verses — the one propounding his { Hari-
bhadra } view and other, the quote, are as foliows —

dharmarthibhili pramiinaderiaksanarm na t yuktimat,
privojanddybhivena tathd c3ha mahdmatih, 13/4"

That is rightzous one ought not to deliberate on the
defirition of valid knowledge etc. because of lack of motive in
discussing it. Also because great scholar Acérva Siddhasena has
propounded hkewise ~
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priesiddhani pramanani vyavahiraica atkrtat,

praminalzksanusyoktau fidyate na prayojapam. | 3512

Means of knowledge and application cosuing them are
well-known, hence, telating the definition of valid knowledge
( Pramana ) is superfluols.

The verse “prasiddfiini pramanani’™ occurs in Nyayavallea
( Kariki, 2 } of $iddhasena. However, it is notable that Nydvavaiira
is. not unanimously, ascribed 10 Siddhasena Divakara. According
to some scholars Nydydvatdra is not the work of Siddhasena
Dhvakara,

Haribhadr has dencunced meat-eating, liquor-drinking
and coupulation in 17th, | 2th, 19th and 20th prakaranas of this texi
In the process of refuting the view-point of advocates of meat-
eating, he cites the famous verse of Mamusmyti*—

na mamsa bhaksame dosalt pg madye na ca maithuae.

pravittresi bhoednin aivyrtsit mandpliala, i 8/2

There is no sin in ealing meat, in drinking spiritwous liquor
and in carnal intercourse, for that is the natural way of living beings
but abstention { from these ) brings great rewarnds.

On the basis of Manusmrti itself, he attempts to refute these
contentions onc by one. To refute meal-cating, he has cited the
fallowing verses form the Manussrti, which are sel {-conrradictory.
The verses of Manusmeti occurred in Astaka-prakarana ( 18th ) are
s follows —

M sa bfaksayild 'mutr yosya médisanihiadiyatan,

clANMasasya mirisatvam pruvadam mantsinaf. 1873

proksitam bhakyayenmamsaih brahmaginam ca kimyayi.

yathavidhi piyuktastu prapdnimeyva v ‘tyave, 1853

‘Me” he will devour in the next world, whase flesh 1 eat i

this life, the wisemen declare this to be the real meaning of the term
flesh. b

(ne may eat meal, when sprinkled with water, purified by
recital of maniras, when Brahmins desire one to do so, and when
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one is engaged in per{forming 4 rile, according 0 ntual and when
one’s life 1s in danger,

It s evident from the former of the above two verses of
Manusmyti, that smriikara wams the meat-eater 1o face the same
fate in lis next birth, t.e., to be the object of the creatire whose meat
he has celished in the present-bitth,

On the other hand, Manusmptikdra wams that a man, duly
engaged (o afficiate or dine at 2 sacred rites, if refuses to ear meat,
hecomes after Seals, an antmal i coming Lacity -oa2 bitns, This
verse is as follows" -

yathavidhi niyokiastu yo marhsam natty var dvijah.

sa prefva pasutam vatl sambhavanekaviméatim. 18/

Thus, in refusing the mear-eating the danger of becoming
ammal in twenty-one births, makes the 1dea of great reward
meantingless. The cost of abstention WM being so clear, one
will be foreed to resort o inclination { meat-eating ).

Haribhadra, in his attempt to bringout the inherent
contradictions of the verse, ‘na mamsabhaksape dosah " annules the
proposition, abstention is great reward ‘nivrtisiy makaphald’.
Accotrding to Harbhadra, abstention is irrelevant in the context of
Jaina monks, who are strictly forbidden 1o take meat. Apparently, if
the proposition of preat reward is accepted, those nol eating meat
like Faina monks will have no opportunity to have this great reward,
hence proposition is Mopical.

It 15 notable that the recension of the first half of this verse
{ 1&/7 } vary from that of Manusmrti { 5/35 )% The first half is as
follows —

rvukias yathdnyBvaril vo mamsat e val manavaf 335

To refute the idea “there is no sin in meat-eating’. Hari-
bhadra has also referred to Buddhist Samskota text, Ladkavarara-
siitra also known as SaddharmalankdvatirasGira, where Lood
Buddha has forbidden meat-sating —
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faatre cdpten v pyelanmisiddftam yainato nany.
fankdvatdrasdrAdan tato nens nx kifcand. | T8
That is your attained { Buddha ) also has prohibited meal-
cating in Buddhist canons Dike Laikavatirasitrd e, hence
advocating meat-eating is futile. The verse forhidding meat-cating
found in Ladkdvatiarasira' s as tollows —

nradvaril mdmsan pafindud na bhaksayocyash maftdnunc.

bodhisaivairmahdsattvairbhisadbfininapungavaif. 1/8

In the light of above verses, it hecomes elear thal Hurl-
bhadra has succeeded ta pointing oul the inherent contradictions ol
this proposition, wmr mitthsabhaksage dosal |

While refuting the third ¢onteption ‘there is no sin in
coupulation” { ma ca rmattfane b Harbhadra has referred o an
illustration veeurred in Vyakhyaprajfapti ¥ ( Bhamavart ). That
versc In Asfaka-prakarana’™ 15 as [ollows —

prapinan badhakar caitacchasire gitar maftarsibiib,

ralikd taptakanaks pravese fratatastatid, 2007

Thar iz greal sages have preached in canons ( Sastre }
through an Nustration, that this intercource is the destroyer of
creatires, in the sameway as the penetration, of heated golden-rod
into pipe, kills insccts. The illustration referred to by Harbhadra
oceurs in Vyakhyid-praghapii like this —

‘el puriye rdvandfivamh va biranaliyari v3 tattepat
kanaveran samabhidahasefid’, that ix Just as a burpan being may,
with the heip of a burning match-stick, destroy a stalk of 2 cetton
plant or a stalk of a Bura plant so dues a soul imdulging in sex
experience, ineur non-restruint of the sortl,

This illustrtion is also found in Purusartha-siddhvupaya™
of Amrtacandeastn ( 9th-10th century A. D ) in following verse —
himsyaate tilanafyar tapedyasi vinihite 1113 yvadvat,

batharve fiva voait firisyante mathune tadvat,

It means jost as a hot rod bumns up the sesamum seed filled
in a mbe, in which it is introduced. in the same way many living-
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beings are killed 1n the vapina during coupulation.

In the conlext of (21st) Saksmabuddhyasrayandsiaka also
Haribhadra maintaias that in (the ubservance of vows etc. essence —
st or real meaning of such acts should be scratinised thoroughly,
lest good intentions tum inte desiring 111 towards others. To
illustrate it, Haribhadra quotes the instance of 4 monk, vowing (o
give medicine w some vne. It clearly imphes the sickness of
spmeone if the vow 15 1o be fulfilled, To desire sickness, in any
case, 18 not desirable. Haribhadrz advises to consider the pros and
cons ol volited act or intention, mimutely. To substantiate his point,
he cites from idiadyana wlicre REvna i szen wisniqg that his
fecling of pratitude may decrepitode in his { Rima'’s ) limbs jtself,
becuuse the return of pratitude requires the doer to be in distress so
that he could be helped, which is, in any case, an undesirable
situation,

It 15 notable that this verse is absent in all the recensions of
Riamayana, barring its Kambhakama edition.

The context of the verse, alse is differant in Ramdyans and
commentary on Astaka-prakarana®™, In RAmdyana® { Kumbhakarna
edition ) Rama 15 seen expressing his gratitude towards Hanurnana,
while in Astaka commentary™, linesvarasin describes that Sugriva
has expressed his graatude owards Kama on the occasion of
tanding over of Tara by Rama to him,

The verse guoted in Astaka-prakarana and occurred in
Ramivapa( Uttarakandy ), respectively, are as follows —

angesvevam Jardm yafu yarevayopakriam mama,

nacaf) pratvupakariya vipaisu fabhate phalam, 21/6

afffresvevar jardm yatu yattvayopakriam kape.

narah pratyvpakaranimapaisu labhate phalam. Ramayana

Thos, the word ‘kape’ occurred in Bdmdyana, aptly
carroboriles the version that this utterance is related only with
Rama and Hanumana while that Astaka-prakarana { having mama )
may be interpreted both ways, 1.e., RAma to Hanumana, or Sugriva
to Rima.
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it may be possible that commentator meght have a
recension of Ramudyana in which Sugriva is depicted as having
uttered like this  or the comnmentalors assumption or source of
Information was not cormect.

Again in twenty-fifth ‘PapyEnubandfiipupyapradhanaphal-
Istukam ™+ Haribhadra cites the particular volition of Mahavira,
while he was still in embryo, about not leaving the home in the life-
Lime of his parents. |

JIvito rrfunvidse smn yaAvinme v

ravadevadhivatsyimi grhdnmharmapistatah, 2564

A sOtra and gathd containing the same theme occur in
Kafpasitra and Vises@vasyakabhdsva respectively, as follows —

o kbl me kappal anumapiahim jivamtehin muade.

bhitvitd agdrdo anagdriom payvaittae

aha sattamammi mise gabbhattho ceva abhiggabarn ginhe.

b samano ol smmdpivaramims jivante (6.

To comprehend the above relerenoe i1 18 neccssury to
describe the context of the proposition. Haribluwlra presupposes
that opponents may argue that For one, striving for the ultimate goal
of salvation, what is the wse of activities such as compassion,
charity or service (o or care for worldly creatures, in general or
family members etc., in pctl'llLLlldl' Tao remave all these appre-
hensions, Haribhadra mmntmns that the inclination towards good
deed and service to elders is likely (o bong grear reward in form of
salvation and even seerhood { Tirfhankaratva ). [Lis, in this context,
he cites that even Mahdvira, from the very beginning of his present
birth of Tirthankara, was invelved 1 such virtuous aelivities,

Again, the contention of Buddhist is that charity, made by
Mahavira al the time of his renunciution, ¢an not be termed as great.
As his charity is numerable and this s clearly mentioned in Jaina
canpnical texts { sframidyadi ). The information regarding his
numerable charity is mentioned in Acirifiga and Awvafyaka-
miryikis, in following manner —
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el Hiranaa kodl annaya saya sahasss,

fittieva ya kodisata arthzsitim ca honi kodio,
ASTHM Cir satasahassd ettt sarfvacchare dione™
Loneva va kodisavd atthasif s hoi kodio,

asfi ca sayasahassd evam satiivacchare dinpam.”

Retuting Buddhist contention, Haribhadra maintains that
greatness of his { Mahfvind's } alm lies in his decloration “ask for
aim’, ‘agk To1 alm’ { varavarikatan ).

mahddinarm bi sankhyavadarthyabhavijjagadguroh.

siddhatt varavartkitastasyah siitre vighinatah. 2655

This concepl of ‘varaverikd’ is depicted in Avafyaka-
niryukcti™ like this —

varavarid ghosijjm kimicchaarh dijfse bahavihia.

stra-asura-deva-dinavanarindamahiiing nikkhamane.

In the (wenty-nineth, Simayikasvaripaniripandstakam’
Acirya Huribhadra draws an analogy between those endowed with
Samayika and Sandz! tree who fill even the cutter { axe ), with
fragrance. This analogy of gentlemen with Sandal occures also in
Subhasitaratnabhandigaranr™ in the name of Ravigupta —

SUfano Ra yati vairam parafitanirato vinasekale pi.

cheda’pi candanu farnh surabhayati mukherm kutharasya.

In Astaka commentary" also two relevant verses occur —

apakira pare 'pf pare kurvamyupakframeva bf mahintah.

surabhim karoty vEST malayvajamani taksyaminamapi.

yo mamapakarotyesa tatvenopakarotyasa,

SirdmoksAdyupdyens kurvana iva nirupan,

The above discussion shows that Acirya Hanbhadra has
beautifully and successfully exploited his knowledge of Jaina as
well as other traditions to prove his point or refute that of others.
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| Mahadevastakam |

¥asva sunklefajananc rago nastyeva sarvathi.

na ca dveso’'pi salrvesu Samendhanadavianalal,

na ca mobo’pi sagdanacchidano ' suddhavrtiakrt,

trifokakhyatamahimad mahidevaf sa oeovare,

He, is called the Great Lord, wha is absolurely frec
from the affliction-generating attachment and envy
towards all the living beings, These attachment and envy
are analogous to the woodfire for burning the fuel such us
tranquility. That Greut lord is also free from the delusion
that chscures the right knowledge as well as vitiates the
right conduct and whose greatness is well known in three
worlds.

Yo vitarigal sarvajfio vah SE§vatasukhesvarah.

Klhistakarmakalatitah sarvathid niskalastarha.

vah pajvah ssivadevandtir vo dhyeyal sarvayvoginam.

Yalt srastd sarvanitindm mahddevah sa uecyite,

He, is called the Great Lord, who is detached,
omniscient, possessor of the eternal bliss, absolutely frec
from the miserable karma-particles ( Bhdva-kevalin ) as
well as from the body. { Siddha-kevalin 3 and venerable

for all the deities, meditated on by all the devotees and the
creator of all the maral codes.
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evam sadvrttayukiena yeno Sastramudiahrtam,

sifvavartina paraiil jvotistetkotidosavarfitnm.

He, is called the Great Lord, who is endowed with
righteous conduct and who delivercd the canons -— ihe
excellent illuminators of the path of liberation and iree
trom the three categories of blemishes. such as artachment,
averston and delusion.

yasya carddhanopayall sadajfiibhyidsa eva hi
Yathagakti vidhdnena nivamatsa phalapradah.
The only mode of worshipping Him is to always

obey his arders with the best of one’s capacity, that obser-
vance Invariably brnings reward.

.. suvardvavacanidvedvadvyidherhliavatl saorfiksayah,
tadlvadeva Bf tadvakyad dhnuvafy samsdrasamksayah.

As the prescription of a good physician completcly
cures the disease, similarly the sermons of that Great Lord,
certainly, annihilate the trunsmigration or mundane exist-
GHCE.

evambhitiyva $antiva kriakrtvdya dhimate.

mahiddeviiya satatan samyagbhakiva namonaumah.

Always obeisance with right devotion to that Great
Lord, endowed with aforesuid qualities who is tranqguil,
intelligent and has accomplished the ultimate goal.
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driavyaro bhdvatascaiva dvidhd snanamuodihoian.
biahvamddhiyydvmikarm ceti tadanyaily parikirtvaie.

Bathing s deseribed us two-fold — external and
internal, these are referred 1o as physical and spiricual by
others { Tollowers of the other systems ).

Jalena dehadedasva ksanarfi vacchuddhikaronam.
pravo’'pyvanuparodhena dravvasninam fadocyate.

Bathing with water is called the physical bathing.
It is the cause of the momentary and partial purity of the
body and mostly incapable of ebstructing new impurity.

krtvedarf! vo vidhinena devaldatithipaianam.

karoti mafinarambii tasvartadapi Sobfanam.

bhivasuddhininuitatvanathanubhavasiddhiah.
kathaficidosabhive ' pi tadanyagunabiiivatih,

This physical bath is auspicious also of that
househelder, who is partially engaged in unpure activities,
worships the deites and serves monks and nuns after
ritually taking ( physical ) bath.

( Physical bath is auspicious Y being the instrumen-
tul cause of the mental purity and established so by
gapericnes, though vitnated somehow, is bestowed with
other virraes,



8 HEETHIOH

aTfermTftareT=eT sfreEitefy: |

sqfanfafragear fRR@ET ol oy

Un-fafmesr % W 7 # SH-Wa =i ogaear A st
9T T oeiq T & -Seeen fre-frm e e s 0

sArmequr g sty e gugfEwrong |
qe % A WA wgead UE (|

S EH-EEEd T G 9E F owwi e A ghE w
el FAV €, 9 WA S@ o & 0§ |

TR graffds  qofdtT:

L LI L FaEitefEdT 11w |

Figmey © o9 ®=E4 g ARfr o2 9w we-w=9
fimfs ot ® frga gl & 70 it ¥ie & oifimlg & a@en
=S [IRCIT

HEEAT g9En fFwmsaiia |

qat A7 el A Emes: e e

o W 9E-TF FR WYfae w7 ¥ R OW ¥ WA @
T ( " ) FE g, 9@ aatas otdl § TR F T aen S
®

It & Il



NEHWFR LI 9

adfikarivaicchastre dharmasadhanasaristiitib,

vvddhipratikrivarlva vifficyd gunadosayol,

The merit and demerit of the different provisions of
religious code are to be ascertained according to the indi-
viduals and their circumstances. As the different prescrip-
tions of & doctor are considered good or bad according to
the i1l person’s nature and his disease,

- dhyaniimbiusadu fivisya sada vacchuddhikirapam.

iilarft kanna samaseitva bhavasninam taducyate,

That bathing is called the spiritual bath, performed

with meditation like water is always the cause of the purity
of soul, aiming at purifying the karmic impurity.

rsfpdZmuitaman hyvetannirdistam paramarsibhifi,
hiffisadosanivettIngm veatadilavivardhanon.
The Great Seers proclaimed this spiritual bathing

as excellent, magnifying vows and conduct of those monks,
free from vices of violence.

sindtvid 'nena yathiayogam nibsesamalavarfitah.

bhayo na Iipyate tena snatakah paramarthatah.

He is realy a bather, who having performed this
( spiritual bath } becomes completely free from the
impurities and not sticks to those impurities again,
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[ Pujastakam |]

astapuspl samakhyita svargamoksaprasidhant.

asuddhetarabhencus dvidid fairvarirashsiatin.

The Seers of the truth described eighi-fold worship
as means of heaven and liberation. It is two-fold — impure
and different [rom that, 1.2., pure,

suddhdmamiaryathilabham pratyagraih sucibhdjaniif,

stokairvd bahablirva’pi puspairjaryvadisarmbhavail),

astdpiivavinirmuktatadutthagupabhiitaye.

divate devadevaya ya s& Suddhetyudihria.

The worship, performed to adore the Great Lord,
who is free {rom the eight imporities { karmas ), excelled
in infinite qualities such as eternal knowledge etc. with the
fAowers of Jasminom, Grandiflorum etc., as acquired with
pure means, fresh and put in pure vessels ( baskets ) whe-
ther little or much, is called as impure worship, because it
involves little violence of one sensed beings such as vege-
table kingdom.

sankirpaisi svaripena dravyadbhavaprasaktitah,

punvabandhanimittatvad vijfieyd sarvasddhani.

This, impure worship be regarded as means of
attaining heaven, innately mingled with little violence in

acquiring flowers etc. because of generaling the feeling of
devotion and the cause of auspicious bondage.
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YT purarbhavajaih puspaily §astroktigonasangataii.

paripirpatvate mignairata eva sugandhibfih.

That is called the pure worship, which is performed
with beart-born abstract fowers of good will and virmaes
as depicted in canonical proclaimations, fully hlossomed
and unwithercd, hence always frugrant.

dhrfisasatvamastevad) brahinacaryamasangata.

gurubhakiistapo jiliinagrh satpuspdni pracaksate.

Non-violence, (ruth, non-stealing, celtbacy, non-
possession, devotion towards teacher { Gure ), penances
and ikt comnition 2rn called enlondid or absiract flowers.

ebfiirdevidhideviya buafinmanapurassard.
divate palanddyd tu 53 var Suddhetyudibrd,

That one 15 called the pure worship, offered to the
Great Lord, with preat reverence by praciising, these
non-viclence ete, splendid or abstract flowers.

prisasto ivanayd bhivastarall karmaksayo diuuvah,

karmaksavicea nirvinamata 58 satdm mata.

By this pure worship modes of soul hecome auspi-
cious, there upon, certainly destruction of karma and due
1o the destruction of karma, ltheration | is attained ). Hence,
the wisemen desire it.
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[ Agnikarikastakam ]

karrnendhanam samasritva drdha sadbhavanahotih,

dharmadfivanignind karya diksitenagrikarika.

An initiated menk should kindle the spiritual fire
resorting o the fuel of karma, with the invoking of firm
auspicious thought and lightening the sacrificial fire of
analytic meditation.

dikyd moksanhamakhyita ffianadhyanaphalam ca s
Ssfra wkio yatuh sfunnn Stvadharmottare hyvadah.

[nitiation is known as the cause of salvation, that
salvation is the effect of enlighicned knowledge and medi-
tation as ( JAanadhyvanaphalamy ca sa ) 1% ultered in an
aphorism of a Saivagama entitled as Sivadharmottara,

pijayd vipolarh rafyamagnikaryena sampadah.

Lipah piipervisudyertiza jianmf dhyanam camukeidarn,

A large kingdom 15 obtained by worship, poodd
fortimes by kindling sacrifictal fire, penance is for
ehiminating sins and knowledge and meditation bestow
liberation.

FApaim ca rafvasamypatsu simnbhavalyvanaghamm tatal.

na taddhelvorapddanamiti samyagvicintyatianm.

Royalty and forlunes beget sin, henee it should be
rellected properly that resorting (o their causes such as
kindling the sacrificial fire may not vield sinless.
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HERAFRTUTH 17
visuddhiScisyalapasd na o danddinaiva val.
faciyarm minyathd yuked tafhd coktari mahatmana,
The purification of sin  is [ effected ) by penance

and not by charity etc. Hence the kindling sacrilicial fire

i nol proper as 1% also preached by the Great Soul

( Maharsi Vvyadsa ).

dharmarthiam yasya vittehd tasvanrha garivasl.

praksalanaddhi pankasya diarddasparsanart varam.

For him, who pursues wealth for the purposes of
vircue, o refrain from such a pursuit is better, because
surely not to louch mire at all than te wash it off after
having besmearad with it is bewer.

moksadhvasevayd caltd prayafi sublatard bhuvi,

Javante hvanapdyinya fyari sacchistrasamsthitif,

Pursuing the path of salvation, generally yields
more auspicious #nd sinless fortunes on this earth, it is
propounded in the venerable Jaina reatics.,

ISEApilream na noksangam sakamasyopavarniiam.

aka@masva punaryokii saiva nyavyagnikinka.

Istapdrtar, i.e. the sacrifices made for the fulfil-
ment of worldly desires arg not the causes of Salvation as
these are related with the one having worldly aspiration,
that is why spiritual fire, identified with disinterested in
warldly atfairs is alone proper.
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[ BhiksSstekam |

sarvasampatkarf cailkd paurtsaghnt tathd pari.
vittibhiksa ca tattvajfairit? bhiksa ndboditl,
Seers of the trmuth described the borring as three-

fold first Sarvasamparkari, second Paurvsaghni and third
Vitribhiksa,

vatirdhvanadivakio vo gurvadavan vvavastinrah,

sadinirambhinastasya sarvasampatkary .

That of un ascetic is called Sarvasampathari, who is
absorbed in meditation ete., abides by instructions of his
teacher { Gurw ) and always abstisns from viclence,

vrodhadyarthumasangasya bliramaropamayd 'Latah,

grhidefiopakardyva vihiteti subhaiayit.

That of a detached monk is Sarvasampatkarf, roam-
ing about like a bee, made with auspicicus disposition of
mind to serve the Sthavira etc. ( the old ones and the vene-

rable ones etc. } and for the good of the house-holder as
well ay for his body.

pravrajvif pratipanno yastadvirodhem: virtite.
asadirambhinastasva panrusaghniti Kinifia.

That of one is called the Paurusaghni, who imtiaied
into mankhood acts viciously contracy 1o 1t { moenkhood ).
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dhvirmalighavakrnmidho bhhiksayodarapiranam.

kavort dalnydtpindncah paurusin hiaet kevilan,

The indolenl ome [ resorting, ta Pauragaghng '} cau-
sing disgrace to Jina-order feeds his belly by bepging,
pitiably lets his limbs be lleshy and utterly niars his
virility.

nihsvindhapataavo ye (0 na Saktd val Kriyvante.

bhirksamatant virttyvartham vrittibhikseyamuchyate,

This begging of those poor, blind and crippled ones
15 called Vritthftiksa, being incapable of carrying o1 with
other acrivities and who beg for livelihood,

nati dustd’pl cdmisamesd syannafiyann ratha,

anukampd nimittarvad dharmalishavakirinah,

This Vrttibhiksd of these poor oncs 1% not so vicioons
as that of Paorusaghar and is surely not disgraceful to the
Iina-order, as they are the object ol compassion.

datfpamapt caitabhyal phafam ksetrdnpsarataly.

vijAeyamisayadvapi sa visuddbah phalapradahi.

1t should be known that the donors also are bene-
ficiary by these beggings according to the qualifications of
the receipient. It should also be noted that donor’s disposi-
tion of mind also bestows auspicious fruits,
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[ Sarvasampatkari Bhiksastakam ]

akrto karitadcanyvairasankalpity eva ca.

wateh pingdih samakhyito visuddhah suddhikirakadi,

That lump of food of monks, which is neither
prepared by monk himself, nor got prepared by others for
himself and atso not intentionylly prepared by the house-
holder to give il to monk is described as pure food and
which is purifier ol his monkhood.

vo 1 savkalpitaf purvarh devabuddiva katharf 1 L,

daddn kagcidevarh ci sa visuddho vrihoditam.

One may say how one may give that lood not inten-
ded earlier to give it to monk, hence that purity of lump of
Food is meaningless.

rizt cativanil sadgrhastidnari biiksd grithvd grivesa yat.

svaparartham (u te yatnam kurvate nanyatha Kvacit.

I{ the monks are prohibited 1o take the food which
is intentionally prepared for them, they ought not w go for
begging to the houses of virluous house-holdoers, because
they do cooking etc. not only for themselves but for monks
and guests also.
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sankalpanam vifesepu yatrisae dusga itvapi.

partharo na samvak syddyavadarthikavadinah.

[f one argues that only a particular lump of food,
which is intended for a particular monk is prohibited and
vicious, but this is also not just, because food in general,
intended Tor (he monks as a whole, is alse prohibited and
vicious. S I | -

visayo v sya vaktavyal putiviirtharn prakrtasya ca.

asambhavabhidhindtsy adiptasyiniptati ' nyvatha,

The ohject of this food prepared o allain merit by
pranting it o the monks should be ascertained, otherwise,
the infeasibility of denotation of upnintended food may turn
in disproving the attainability of Omniscience.,

vibhinnam devarmidsritya svabhogyvadyatra vasiuni.

sankalpanam krivakdle taddoestirn visavo ' nayof.

While preparing the consumable food ilems such
intention as this part is for self-consurnption and apart (rom
it is for granting is the vicious object of both Vivadarthika
and Punyaldmie.

svocite ti yadarambhe tatha sankalpanam kvacit.

vt cfustari subfabhavarvat tacchuddhiapurayvogavai.

In cooking elc. activities meant for himsclf and
tomily the Intention 15 pot vicious, rather like viruous
activilics reverential salutation 1o monks ete. it is due to the
purity of mind.
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drsto sankalpitasyapi libha evamasambhavah.,

nokta ityapratiasiddiiryatidharmo Hduskarah,

Availability of unintended food is possible in the
case of food prepared for the mother of an infant or for
patients efe,, so the Omniscient has not nreached impossibie
one and thus his omniscience is also proved. Unresolved

Inod being extremely rare, availabiliy of monkhood is also
very difficult.
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[ Pracchannabhojanastakam ]

sarvirambhanivitiasys momuksorbhavititmanh,

punyvidiparifiardva nuateh pracckannabhofanam.

A well disposed aspirant, having abstatned from ail
Kinds of sinful activities and aspiring for salvation is desired
Lo tuke food in private, for aveiding auspicious bondape.

bhuiijanatt viksva dinadiryZcate ksutprapiditah.
tusyvanukampayva dane punyabandhal prakirtitah.

If a hunger-stricken miserable etc. begs for [ood
froim monk at seeing him eating, his ( monk’s ) offering
duc to compassion, 15 known as auspicious bondage.

blvaheturvatadedyam nesyaie nukiivddingm.

punydpunyaksayammuoktiviti §astravvavastiiteh.

This auspicious bondage being the cause of world-
cycle, 18 not desirable for those aspiring salvation because
sacred treaties maintain that due to elitnination of merito-
rous and demeritarious karmas liberation is attained.

prave na cinukampivamstasyddatvd kadacana.

tathavidhasvabhavattvacchaknoti sukhamasitm.

Omne may arguc that meritorious bondage may be
avoided by not offering the food 1o miserable etc. by that
monk who is taking food in copen. Refuting this Acarya
says — Generally, a compassionate monk will never be
able to remain happy by denying to the miserable onc owing
Lo s compassionate nalure.
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adiding 'pr ca dinddevpretividyvate dhrtivam.

il 'pi sTsanadvesasiafal kugatisantatih,

( Pointing the consequences of denying food, to hunger-
stricken, misgrable ete. tempted by seeing the cating monk
in open, to avoid meritorious bondage, Aciirya says —
Definitely, a feeling of hatred would penerate in miscrubles
etc. iT they denied food by monk, which in turn will lead to
their hostility towards Jina-order and ultimately they would
be engrossed in vicious cvele of birth and death.

rimittablivatastasya satyvupidye pramadatah,
Aastrarthabidhanencha pipabandha vdahrtah.

Thus bonduge of evil kammas is proclaimed to that
maonk being the cause of vicious cycle of birth and death of
miserable anes, inspite of having a recourse ol unobserved
food negligently violating the provisions of sacred (reaties.

siasirdrthafcy prayvatnena yathasaktnmumoksuna.,

anyavyiparasiinvena Kartavyah sarvadaiva ki

The one, aspiring saivation, abstaining from other
worldly aclivities, must always act vigilantly in conformity
with canonical provisions, to the best of one’s capacity.

evam hyubhuayathapyetaddustam prakatabhojanam.

yasmammdarSitarh §3stroft titastyago’sya yukEman,

Thus, taking food { by monks ) in open is vicious,
11 both ways, given to or denied if begged. That is why
propounded so by canons, hence wise one should abandon
iL.
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[ Pratyakhyanastakam ]

dravyato bhavatadcaiva prutyakhyvanarh dvidhd matam,

apeksadikitam hyddvamaio ' nyaccaraman matam.

Repudiation ( Pratvakhyana) in deccribad as two-
fold — spiritual and material, ‘That observed with worldly
aspirations ete. is the former one and the different from
that is the latter one.

apeksa cavithifcaivaparindmastathaiva ca.
pratyakhyinasya vighndsty virvabhavastathaparah.

Worldly aspirations, violations of proper method
of taking vows, absence of the resolvani’s belief etc. and
that of virility are the obstacles of the spiritual repudiation.

labdhyadyapeksaya Byetadbhavyandmapi kvacit.

Sritvate na fatkifciditvapeksd'tra ninditg,

Sometmes repudiation by those non-liberatable
ones, aiming at worldly attainments, is heard, but that is not
a real repudiation because aspiration in any form is
discarded herein.

yathaivavidhind loke na vidyZgrahanadi yar.
viparyayaphalatvena rathedamapi bhavvaram.

As 1In common practice, incantations, etc. obtained
without proper ritwals because of bestowing adverse
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reward, are not obtained in true senye. Simularly should be
thought of repudiation. If not adopied duiy, it is infact, not
repudiation.

aksavopasamattydgaparinime tatha ' sats,

jindpiiabhaktisamvegavatkalyadetadapyasat.

Indescretion in repudiation owing to non-destry-
ction-cum-subsidence of karmas and also due to the luck of
devotion to Jina-order, in form of desire for worldly
attainments, this matertal repudiation 15 aise not auspicious.

udagraviryavirahat klistakarmodayena vat.

badhyate tadapi dravyapratydkhyanam prakirtitam.

Even if a repudiation is repealed, owing to the lack
of immense virility and due to the rise of immense miser-
able karma, it is cailed material repudiation.

etadviparyayadbhavapratyakhyinars jinoditam.

samyakcarirarapatvanniyamanmuktisadhanam.

The one, contrary to this { physical or material
repudiation ), preached by seers is spiritual repudiation.
Manifested in the form of right conduet, it is essentially
the means of liberation.

Jinoktamiti sadbhakiy3 grahane dravyato pyadah.

badhyamanam bhavedbhavaprap akhyanasya kiranpam.

Adopted with true devotion as preached by Jinas,
though later on repealed, this physical repudiation is the
cause of spiritual one.
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[ Jiidnastakam ]

visayapratibhisam catmaparinatimatiatha.

tattvasamvedanaf calva jfRapamahurmaharsayali.

The preat sages depicted knowledge as (1) object-
ive knowledge, { ii } subjective knowledge and { iii } reali-
zation of Realily.

visakantakaratndday bilddipratibhdsaval.,
visavapratibhasaim svat taddhevatvadyavedakam.

Like infantine’s etc. knowledge ahout poison, thom,
gems ete. bereft of, thetr undesirability etc., the indetermu-
nant one of an object is called as mere objective knowledge.

nirapeksapravrtiyadi Higametadudahrtam.

ajianavaranapdyvam mahapayanibandhanam.

This objective knowledge as preached by Seers is
manifasted by undeliberated inclinations etc. the destruc-
tict-cum-subsidence of false-cognition obscuring kKarrman
therein, and is the cause of great sins.

patidiparatantrasya taddosiadiivasamsayam.

anarthiddvdptiyvukfan cilmaparinatimuanmalam.

The knowiedge of one subdued by sins such as
attachment-hatred etc., deveid of apprehension towards
demerits and merits ete. and vilified by evils ete. 18 descri-
hed as self-manifestation or a subjective knowledpge of a
passionate self.
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tathgvidhapravrayddivyvangvar sadanubandhi ca.

Aanavarapahrasonthah praive vairagvakiranam.

SeCOnL Uype of dils scil-inanifesiacon or subjective
knowledge is originated by right inclination. ete., causes
auspicious bondage. It is manifested owing 1o the destruc-
tion-cum-subsidence of knowledge-obscuring kurmas and
is often the cause of renunciation.

svasthavriteh praginiasya faddheyvatvadinigcayam.

tattvasamivedanam samyag yathdSakii phafapradam.

The knowledge of a tranguil one with righteous
conduct, is called the realization of reality. Having the
determinant knowledge of undesirable ete. and bestows
reward according 1o the shape of the hody.

nydyyadau Suddhavrivadigamyametatprakirtitam.

saffiandvaranapdyvary mahodayvanibandhanam.

‘This realization of Reality is acquired through non-
transgressional ethical conduct ete and it is completely
logical. It is blessed with the destruction of knowledge-
obscuring karman and is the cause ol emancipation.

eiasminsatatarm yvainah kograhattvagato  bhrsam.

mitrgasraddhadibhiavena kiitya dgamaraiparaii.

Those, having faith in canons — sermeons of Seers,
endowed with belief in the path of szlvation and having
totally abandoned prejudices should consisiently endea-
vour for this realization of reality.



L2

FIYTEHY

HARAETEHS WG 959, |

gEITTaRd AT Awd fAfyd s oo

( ¥ F 3 ) dug I v = sufew @ - wdw, FE-
AR T, T T SR AT wem | g 02 U

R s 1
T ¥AEE T 11 N1

FRMF AT S RUR] l

AW AR g AT SrEwarma 12 0l

< At wra: 3% 3R o7 orfm & s Feri st wEm &
fafir Q T S 81 90 S WhE % SEEN @ 89, SIS aMfT
i g Frafy, wefa wly & fem &, w7 # s s e
g & qof &7 aren &1, 3 ( TR o § =g ) & 9w ( -
mEs ) wfE ¥ SR 98 g w9 | andem # ( feeg )
" 2l | 9 duv ww A E 0 3-3 K

T ETsTE:  SEeE g
sty Freegyar werjrasetg, now
TETIENEE  Hegaeqi aRa: |
G g au NETHEme 1w |

W AT Y o U A, AT a9 sWe # — UE ag
T Ft #i To Fam aten wfiiTs € St TR A W AhE




10
[ Vairagyastakam ]

arttadhyandkhyamekar syanmohagarbharn tatha "param.
saynanasangaiam ceti vairdgyam trividhar smrtam.

Renunciation is described as three-fold — first
onginated through mournful conditicns, second delusion-
infacted and third one imbued with right knowledpe.

Istetaravivogadinimittamh prayvaso hi Ll
yathasakyapt beyadava pravrttyadivarfitam.
uvegakrdvisddaghvamatmaghatidikaranam.
drttadityanam hyvado mukhyari vaivdgyam lekato matani,

The mental state originated because of the alienation
and association from favourite and disfavourite objects
respectively and lacking the discrimination between right
und wrong with the best of one’s capacity is mournful
thinking. This type of thinking, causing distress, imbued
with depression, cause of suicide etc. is, infact, basically
mournful but is generally called renunciation.

eko nityastathd 'baddhal ksayvyvasadveha sarvathd.
armeti niscayidbhitvo bhavanairgunyvadarianat.
tattyigavopasantasya sadvritasyapi bhavatah.
viurdgyan tadgatari yattan mohagarbhamudahram,
The detachment from this world, to renounce it,
even of the subsidient and virtuous one with auspicious
mind, is preceded by the conviction that absclutely the
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soul is one, clernal, nen-tangible, momemary and non-
existant and again having perceived the futility of the
world is preached as delnzing infeoted

Bhiyamse ndimmo baddhi bihvenecchiading hvami.
atmanastadvasitkastien bhave tisthanti dirune,
evan vifaaya tattvigavidhistyagasca sarvatha.
valrdgvamahul sajifianasanigatam rattvadarsinah,

These souls are chained into numerous nomencia-
tures through a chain of transmigrations, caused by
external desires etc. the existence of the soul 15 subjected
t¢ afflictions in this dreadful world.

Thus, having perccived the afflictions of the soul
because of the cycle of birth and death, truth knowers call
the modes of abandonment as well as abandonment itself,
by all means, the renunciation imbued with knowledge.

efatattvaparifidndnnivamenopajavate.

yito 'tah sadhanarh siddheretadevoditary jinaip.

This renunciation imbued wilh knowledge occurs
definitely from the enlightened knowledge of reals, hence
preached by Seers as means of Liberation.
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[ Tapo’stakam ]

duftkhatmakam tapuah kecinmanyante fanna yukiimat,
karmodayasvartpatviidbalivardadi dufikhavat.

The view of a few that the austerity is agonising,
but this view 1% not reasonable. Because afflictions are
cuused by the rise of karman, as that of oxen etc. and not
because of penances.

sarva eva ca dubkhyevimh Lipasvi samprasajyare,
visistastadvisesena sudbanena dbant yatha

In this way, all the miserable creatures will n-
variably become ascetic. Just ax one abounding in fortunes
i= known as affluent, in the same way, the more severe
one’s museries, the greater his degree of asceticism.

mahitapasvinascaiva tvannitya narakadayah.
Samusaukftyapradhiinatvidyoginastvatapasvinah.

Thus, your preposition will imply that hellish beings
as a whole should be considered Great ascetics while predo-
minanily blesscd with the pleasure of tranguility, ascetics
will be considered non-devout.

yvuktydgamabahirbhitamatastiydiyamidari budhaill.

asastadhyvinafananal priva aunapakirakam.

One should kpow this austerity, not proved logic-
ally and not depicted in canons, often injuricus to the soul
and the cause of inauspicious meditation, is worth renoun-
cing by intelligents.
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irana-indifyayopanimahinifcodita jinaif,

yaro'tra tatkatham tvasya yukid sydd dubkbhaipatd,

As preached by Jinas, austerity is nol injurious to
mind, senses and activity { Yooa ). Therefore, how its miser-
able nature may be justified.

yapi canasanadivyal kdyapidd manak kvacit
vvadhiknivasama sapi nestasidhiyatra badhany.
Even if, a bit of physical suffering is involved in
observing austerities such as fasting ete. It is in no way
detrimental in attaining the desired goal as equanimity, this
pain is like that of treatment of a disease.
distd cedarthasamhsiddhan kayapids hyaduhkhadi.
ratnidivapigadingri tadvadatrapi bhavyatam,
Obviously, as in the case of businessmen, physical
suffering endured in achieving their goal such as to achieve
jwelers ete. iy definitely nol painful, shmilarly should be
thought of here i.e. regarding austerity also.
visigiafiinasarh vegasamasaramatastapah.
ksdyopasamikam ffleyamavyabadhasukhitmakant.
The essence of austerity being distinguished know-
iedge, desire for emancipation and tranguility, hence it
should be regarded as caused by destruction-cum-subsi-
dence of couduct deluding karmian and as producing
eternal blessing.
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[ Vadastakam |

Suskavido vivadasea dharmavadastathiparah,
itvesa tovidho vadal kirtitah paramarsibhil,

Discussion or debate s described three-fold by
Great sages ( Seers ) such as meaningless discussion, disput-
ation and the last righteous debale.

afyantaminindsardham kriracittena ca drdfiam.
dharmadvistena midhena Suskavadastapasvinah.

That of ascetics, with extremely insolent, highly
crue! hearted, obstinate and ighorant, is meaninglcss
discussion.

vijaye sydtipatadi faghavam tatpardjayvat.

dharmasyeti dvidhapyesa taftvato "narthavardhunah.

In that discussion of an ascetic with arrogant cte.
former’s victory results in latter’s suicide etc. while
former’s defeat causes disgrace (o religion i.¢. Jina-order,
Thus, virtually, this meaningless discussion is unfortunate
in hoth ways.

fabdhikhyityarthing tu syaddubsthitena mahatmand.,

chalajatipradhino vah sa vivida iti smreah,

A discussion is lermed as disputation ( Vivada ),
predominated by trick or fallacy and futile reply, of an
ascetic with those who are hard-hearted and wicked ax well
a5 aspirant of fame and wealth. "
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vijaye Avatra sanmityda dorfablastattvaviadinah,

tadbhilve pyantacivadi doso ' drstavighItak i,

The. isesiic s otery, 82 this trick ete. dominated
disputation by meuans of right prudence is rarc. Even
victory is injurious to his next world because it VICLOTY
inherits the demerits of obstructing the gain and the fume
of defealed debater,

paralokapradhinena madhyasthena tu dhimata,
svasastrajfiatartvena dharmavada vdabreah,

‘The discussion with the wise one is calegorised as
rightecus debate, having firm faith in the next world, Jis-
passionate and cognizant of realities of his sucred treatics.

vifaye 'sya phalam dharmapratipartvFdyaninditam,

dtmano molandsafca aryamattatpardiayit,

The victory of ascetic over the wise opponentl in this
nghteous debate yields in respect ete. ( in him ) towurds
order and 1n adapting Jina religion by him ie. opponent.
The ascetic vanquishcd by latter positively removes
ascetic’s delusion,

defadyapeksayid ceha vijAdya guroldghavam.

tirthakrijffatamilocya vadah kirye vipascita,

Therefore, an intelligent one should debate after
thoroughly reflecting on magnanimity and disgrace in case
of victory and defeal, respectively and with due consider-
ation of the preachings of Mahavira as well as place, time,
council, assessors, opponent ) erc,
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[ Dharmavadastakam ]

vivdyo dbarmavadasya lattalanirdv yapekyaydd,

prastetirthopayogyeva dharmasivdhanafaksanall,

The subject-matter of debate in this Righicous one,
is the one useful for emancipation and concerned with
virtues, essential to religious conduct of respective systems.

paficaltini pavitrdnl sarvezam dharmacarinam,
affmsdsatvamaste viam tvaso maltiunavarianan.
ifr t t 5 LRUDAVHTIARE )

Mon-violence, truth, non-stealing, NON-POSSCEEI0N
and chastiy, these five are sacred for all the virtwous, 1. 2.,
followers of Jainism, Sinkhya, Buddhism and Vaifestka.

kva kKhalverani yujyante inukhyavryd Kva vi na Al
tantre faffantraniiyaiva vicAryam fallvito vadidrn
dharmarthibhih pramiinidertaksanaa na fu yuktind,
prayvojanidvabhivena tathd ol mahamarf.

prasicdhing pramédnini vyavahidraso: ratkiiai.
pramanalaksanasyokray jAdvate ma prayvojanam.

First of all every virtuous person must deliberate on
whether or not, these non-violence ete. are relevant to their
metaphysical postulates such as permanence-impennane-
nee of souls ete. Righteous one ought nat Lo ponder over wo
definition and criterion of valid knowledee cle. becavse this
type of discussions will not serve any purpose in practising
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religions virtues. Greal scholar Acirya Siddbasena has also
propounded likewise —

Means of valid knowledge and their application are
well-known, hence the discussions relating the criterion off
valid knowledge Pramina is superflucus.

praminena vauScitya tadoecyat: na v nanu.

Maksitdtkatham yoktd nyvayvaro sva viniseitilt,

Whether, the criterion of valid knowledge would be
ascertaimed by valid knowledge itself or not? Logically,
how it may be ascertained by the one, not ascertained itself.

sanyam casvam tadukeviim kirfr tadvadvisavaniscilefs.

tata evaviniseitva tasyvoktirdhyvindbyvameva Rl

What 1s use in ascertaining the validity of know-
ledge by the valid knowledge, whose validity 1= not ascer-
taincd itself. To ascertain the validity by the not ascer-
tained one amounts to igneorance or infatoation,

tasmadyathoditam vastuy vicarvam ragavartitai,

dharmarthibhily prayatnena tata fsiarthasiddhital,

Theretore, the real nature of ohicets, as preached
by Seers ought to be contemplated vigilantly by the right-
e0ous one who 1s free from attachment because this deta-
ched reflection leads to the attainment of the desired goal,
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[ Ekiintanityapaksakhandanistakam |]

tatrdtma nitva evelf yesamekantadarsanam.

hirhs@davah katham tesin yujyantc mukhyvavithitaf,

How the philosophies, believing in the absolute
gternity of soul can maintain the ethical cencepts such as
non-violence etc. in real sense in theiwr philosophies.

atskrive 'sau tato hanti hanyate va na jarseil,

kafcil kepacidityevam na hinsiasyopapadyte,

This absolutely cternal soul being inert neither kills
anyone nor is killed by anyone, hence violence is not poss-
ible in those philosophies believing in absolute etemnity of
soul.

abhave sarvathaitasyd shimsapl na fattvilah.

satvadinyapi sarvam nahimfisasidhanarvarah.

As g consequence of the negation of viclence by all
means, non-violence also virtually becomes not applicable.
Truth ete. all the vows, tou, being the means of non-vio-
lence, do not oceur in those systems, upholding the absolute
gternity of the soul.

ratah sannTtito 'bhavidamisimasadeva hr.

sarvam yvamiadyanusthinagm mohasangatameva va.

Thus the negation of non-violence elc. proved
logically, l2d virtually to negation of all Yama-Niyams,
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Le., great and minor vows or these Yama-Nivamas might
be ensuing from delusion,

farirendpi sambandfio nala evitsya sangatih,

tathad survagatafvacea samsdraicipvakalpitah.

Again this postulation of absolutely eternal soul,
annuls, logically. its associstion with body. On the same
faoting, its ( soul’s ) all-pervasivencss or omnipresence
revokes the feastbility of its world-cycle,

tataicordiivapatirdharmad adhogatirdharmatahi,

Jiiandnmoksaica vacamail sarvamcyvaupacarikam.

Therefore, soul’s world-cyecle invalidined, the
precepls such as upper destinity or upward maotion of soul
is due to virtues { dharma ) and lower destinity or down-
ward mgtion 15 due to vices { adharma ) and that fiberation
emanates from knowledge, are merely tformal.

bhogadhisthanavisaye pyvasmin doso yumeva tu.
tadbhiedideva bhogo 'pi niskrivasva kuto bhavet,

Their dogma, that soul is the substratum of enjoy-
ment, is also pervaded by this defect, because how enjoy-
ment as species of activity is lenable in the inert soul.

isvate cel kriyapyasya sarvamevopapadvate.

mukhyavityd nagharii kintu parasiddhantasamiSrayah,

It activitics are attributed 1o the soul, violence elc.
all the activities will be produced in real sense in it,

without any contradiction or inconsistency, but then we
have to take recourse to another system i.e. Jaina.
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[ EKantanityapaksakhandanastakam ]

ksanikajfignasantanaripe pyarmanyasaffayarh,
himisadayo na tatrvena svasiddhimavirodhatah.

Infact, violence cte. are not leasible, in the soul { as
perceived by advocates ) of momentary theory of cease-
less flow of consciousness. Because existence of these
{ violence cie, ) in soul 1s, in contrary, to their doctrines.

nasuahicrorayorena ksanikatvasya samsthicih,

nasasya canvate bhive bhaveddhimsipyahetuka,

If we accept the ceasing or decaying of matter elc.
without cause, ays postulated by { advocates of } momen-
tariness. In other words, if decaying is an innate or natural
phenomenon, we have e accepl 1L { decay ) taking place
without agent or cavsc.

tatascasyafh sadd saftd Kaddcinnaiva vd bltiver,

kadfacitkam hi bhavanam Karanopanibandhanam.

[n case, we accepl the violence as taking place
without agent or cuuse, the defect, underlying it, will be
that sometimes its { violence’s ) exislence will be perpe-
tuad or other times always non-cxistant. Because, violence
tuking place now or then will require agent or cause.

ad ca santanabhedasya janako hmhsako bhavet.
samvrtatvanna janyarvam yasmadasyopapadyvare,

The creator of a flow { santana ) ¢an not be the
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annihilator of the ceaseless flow of consciousness. Becuuse
the creation of Mow, an imuginary phenomenon, is not
possible, hence the idea, of creator annihilating the flow, is
unicnable.

na ca ksapavifesasyy tenaiva vyabliicaritah,

tatha ca so pyupadina bhavena janako maiah.

It is not worthwhile to uphold that creator of a
matter is its annihilator. Buddhists maintain that decaying
matter is the auxiliary cause of the succesding ong, then
there is inherent contradiction, i. e., in this case one is
Foreced to be the annihilator of its own.

tasyapi hinisakatvena na kadciisyadahimsakah.

janakatvavisesena naivam tadviratift kvacit

If we consider every matter as innate annihilator,
owing (o its being a creator, then the Buddha itself will
cense (o be non-violent and this { concept Y, in tum, will
prave unending violence.

upinyitsadca §astre’syah krto vatnena cintyatam,

visayo'sya yamasddya hantaisa saphalo bhavet.

But non-violence is already preached in Buddhist’s
canons. Thus, Buddhists must think over, in such a WAy as
to substantiate thal mention,

abfidve’syi na yujvanie satyadinvapi tatevatah.

asyd sirfiraksandarthar o yadetind munirfapan.

Again, in the absence of non-violence, the notion
of truth etc. will also cease 1o exist, because these
( truth etc. ) are meant for strengthening the non-violence.
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[ Nityanityapaksamandanastakam ]

mitydintve tathi dehiad bhinnabhinne ca tattvatah.

ghatanta Mmani oyvayaddhimsddinyavirodfatah.

Logically, in the zoul of permanent-cum-change-
able nature and that of identical-cum-different from body,
violence etc. virtually, cccur without any inherent incon-
sislency.

prdakartrtvay agena dehavyapatiyapeksaya.

tathd hanmitisanklesiddhimsaisd sanfbandhani.

The viclence, inherits cause as there 15 the (eeling
of inflicting pain on somebody, incilement or agitation in
mind by the l[eeling of killing somebedy and the decease
of the body.

hiffisyakarmavipake 'pi nimittattvaniyogataf.

hirfisakasya bhavedesi dustd dustanubandhatah,

Though the [Fuition or realising of karman, 1s the
material cause in killing of its object yer undoubtedly,

killer is the etficient cause in the killing because the killer
acts in vitiated disposition.

tatah sadupadedideh Klistakarmaviyogatah.
Subbabhavanubandhena hanid'syva viratirbhavet,

There 15 abstention frowm this violence e, owing to
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the rightecus preachings, the cossation of miscruhle kannas
and due 1o the auspicious disposition of mind.

aftfrfisaisd matd mokhyd svargamoksaprasidhant,

efatsarfraksanirtham ca nyayyarh satyadipilina.

As means of heaven and emancipation, this
[ vow of } non-violence is vital and for strengthening this
vow, observing the truth etc. vows, 185 proper.

smaranapratyabhijiana dehasarksparfavedanar.

asya nityadisiddhidca rathd lokaprasiddhitah,

The eternal cum-changing etc. nature of it { soul )
is established by memory, retention, tangibility, as well as
by traditicn.

deshamiitre ca satvasmin sydtsankocadidharmin.

dharmaderiirdbvagatyddi yathidrtham sarvamevi tat.

In soul these non-violence virtually occur, soaring
upward due to virtues { and pulling downward due to
vices ) ete. adapting shape of the body, possessing nature
of confraction ctc.

vicAryametat sadbuddhyi madhyvasthenintaritmana.

pratipattvyameveti na khalvanyah satdm nayal,

The equanimeous soul, after reflecting with auspicl-
ous mind, over these non-violence etc, should accept these,
because there is no way out,
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[ Mamsabhaksanadiisanastakam ]

bfiak vanfyari satd mamsam pranyangatvena betuna.

adanddivadityevarm kascidahatitarkikah.

Some ultra-logician said, thus —meat being the part
of the body, should be eaten by wisemen, just as the boiled
rice ete. { 18 eaten ).

bhaksyabhaksyvyavastheha Sastralokanibandhana.
sarvaiva bhivato yasminasmadetadasampratam,

In this world, all the provisions, regarding eatables
and non-eatables, are regulated by canons and common
practice hence ta2king into account all the conseguences,
this is not propert,

tafri pranyangamapyekan bhaksyamanyatu ng (3.

sicietharmn gavadisatksirarudhirddau tatheksanat.

There { in canons and In common practice ) some
of the bedy limbs are eatable while others not, and proved

z0 being obvious in the case of body limbs - sweet milk
etc. of cow eatable and blood etc. not-gatable.

prédnyargatvena na ca no’ bhaksanTyamidar matam.
Kintvanyajivabhavena ratha s8straprasiddhntal,

Being part of the living creature™s body 1= not the
reason behind meat’ s not-eatability, but it ts so because it
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is a living creature itself, that is why, so propounded in
CANOns.

bBhiksumiamsanisedho pi na cafvain yujyate Kvacit.

asthyidyapi ca bhaksyam syatpranyangatvavisesatal.

If ground for meat’s eatability 1s ils being limb of
the body, then prohibiting it { meat ) to monks also is never
proper. Thus, bong’s etc, too are eatable on the basis of
their being part of the body.

Stavanmatrasamyena pravrlliiryadi cesyafe.

jayavam svajananydn: ca stritvittulyaiva 53 stu te.

If merely this resemblance [ that ot being iimn aof
the creature’s body ) makes inclination towards meat-
eating viable, then one should trear alike with wifc and
mother, both being feminine,

fasmidcchastrari ca lokarfi ca samasrifya vaded budhal.
sarvatraivari budhutvarf syadanyathonmattatulyala.
Therefore, a wiseman should speak taking recourse
both to canons as well as general customs, Wisdom should

be applied everywhere, otherwise his conduct will resem-
ble to that of an insane.

sastre captena vo pyetanmisiddhamh yatnato nanu.
lantkavatarasttradan futo ' nena na Kiffcana,

Your attained { Buddha ) also has prohibited meat-
zating in Buddhist canons like Lankavatra-sotra etc.
Hence meat-eating is futile.
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[ Mamsabhaksanadasanastakam ]

anyo vimpiya Sabdirtham nyayyam svayaimnudinitam.
plrviparaviroddharthamevamahdira vastuny,

Others { Brahmins etc. ), not reflecting, properly on
the meaning of the word { meat } uttered by themselves,
expressed inconsistently on the subject, like this —

na mamsabhaksane doso na imadye na ca maithune.
pravrtiiresi bhatAnam nivettiste mahiphald,

There is no sin in eating meat, in drinking spirit-
uous liquor and in carnal intercourse, for thut is the natural
way of living belngs bat abstention brings great rewards.

i sa bhak sayitamuta vasyva mirfisamihadmyvaham.

etanmamsasva miamsatvarmh pravadanti manisinal.

*Me’ he will devour in the next world, whose flesh
i eat in this { life ), the wise declare this { to be ) the real
meaning of the term flesh.

fithar: jammaiva doso tra na sastradbahvabhaksanam.

pratityaisa nisedhasca nyivyo vakyantaradgareh,

Thus, { according to “mim sa’ ) the birth { of cater
as eatable in next birth ) itself is a demerit ( then why meat-
eating ix described as nol sinless ) the meat-saling exclu-
ding the provisions { mentioned Y in the sacred books is
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prohibited by { mar sa ). As sanctioned by other axiom
{ Froksitarm Bhaksave! ) meat eating s consented.

Proksimf Dhak sanconnifinearn brafrneeanimon karoyavd

yathavidhi piyukiasty prapinameva v3 tyvaye,

One muy eat meat, when sprinkled with water,
purificd by recital of mantras, Brahmins desire one 1o do
50,00 i3 engaged in { performing a rite ) according 1o
ritual and when one’s life is in danger.

afraivasivadosascennivrtiirnasya sajyate.

anyadd bhaksapidatrabhaksane dosakirtanar.

If the saying ‘there i1s no sin’ in meat-eating sug-
gests that if eaten according 1o scriptural provisions is not
sinlul, then 1o abandon meat-eating will never be possibie.
Bocause though it 1s prohibited except under the scriprural
provision yet refusal, in the context of same ( scriproral
proviston ) is termed as sinful.

yathavidhi niyuktasiu yo mamsanh ndfti vai dvijal,
d pretva pasutim val gambhavanekavimsatim,
But a Brahmin, duly engaged to officiate or dine at

a sacred nites refuses to cat meal, becomes after death an
animal in coming twenty onge births.

partvrijyam nivettiScedyastadapratipattitah,

pluifabhivali sa evad'sva doso nirdostaiva na.

If in mendicancy, abstaining from meat-cating is
natural, in the case of mendicants, the ocourrence of great
reward by abstaining from it will not apply. This absence
of great reward is itself its sin, so why it is categorised not
sinful.
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[ Madyapanadasanastakam ]

iadyarh punah pramadangani tathi sacciftanasananm.
satidhinadosavatiatra na dosa 4 s3hasam.

Wine causes intoxication, destroys auspicious mind,
inherits multiple defects like that of a compound ( a
solution of virtuous mixtares ), hence maintaining ‘there is
no sin’ is fool hardiness.

Ky veha bahunoktena pratyvaksenaiva drivate.
dosa’sva vartamidne i fatha bhandanalaksanah,

What is the use of telling to much about its { liquor’s )
sins etc. here which are very obvious. [ts hazards, as well
a8 its effects ( in form of the ) allercations are ever present
even Loday.

Srityate ca rsirmadydt priaptajyotirmahatapdb.

svarganganabhirdksipto miarkhavannidhanari gatab.

It is heard that a sage, who was great ascetic,
blessed with the light of the Supreme spirit, having been
rebuked by celestial damsels because of consuming wing
died away, like a fool.

kafcidrsistapastepe bRitah fndrah surastrivah.
ksoblhidva presayinyisa tasvagatya ca tdstakam.
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vinayena samirddhva varadabbimokham sthitam,
Jagurmadyarfi tatha himisiir sevasvabrohma vecchaya.
sit evam gaditastablirdvayornarakahetutam.
docya madyaripary ca Suddhakiranaptrvakam,
madvam prapadva tadbhoginnastadharmasthitirmad i,
vidamisarthamajarm Aarvd sarvameva cakira sal.
tada i Diraste TN y2i L i ivd Surg atin, gatah,
ittharh dosakara madyart vijfieyam dharmacaribhih.
The above parable is like this.

A sage performed severe penances. Indra, the ford
of gods, frightened at this, sent celestial damsels to disturb
his penances. Descending from the heaven, they humbly,
adored the benefacior suge who became pleased wilh their
acl. They { damsels ) told him 10 enjoy liguor or meat or
coupulation as per his liking. The sage addressed by them
in this manner, considered the last two as canses of hell
and the former one as an essence, prepared through guda-
ghee etc. pure constituents, hence decided to drink Jiguor.
By consuming it, he was deviated from prescribed rites
and became intoxicated. To subside the effect of intoxica-
tion, he killed goat and ate meat and enjoyed sex and thus
performed all the vicious practices. Thereafter, all the
virility of his penances having vanished, he wenr to hell
after demise. Thus, virtuous should be aware that wine is
the mine of sins.
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{ Maithunadiusanastakam ]

ragadeva nivogena maithunar favate yataf).

tataly kathah na doso 't yena sastre nisidhyate,

As sexual carnality originales, incvitubly from the
aitachment, so how it iz nog gipful, hapes <rehibited] in
Canons.

dharmartham putrakamasya svadaresvadhikarinah.
rtukile vidhinena yatsyaddoso na tatra cel.

[ One may say } In that marital intercourse of a
house-holder with his own wife, desinng son for virtuous
cavse, after menstrual discharge, there 15 no sin.

napavadikakalpatvinnaikantenetvasan gatam.

vedam hyadhitya snayvidvadadhityaiveri $Esitam.

{ One desiring sexual intercourse with wife }
shonld bathe after positively reciting Vedas. Here, after
reciting { not without reciting } has been preached. Being
an exceptional conduct, calling it absclutely sinless, is not
proper.
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spayadeverd na (0 yallato hine grhd§ramib.
Lutrat cartadato yvdyilpradansa ' syy m YHivile.
That ( after recital ) one should compulsorily per-
form bath { intending coupnelation ) is not preached here,
even in the inferor order of the house-holder. Here, ulso
( in house-holder’s case ) its praise is nol reasenable.

adosakirtanddeva prasamisd cer kathamr bhaver.
arthitpatyd sadosasyva dogabhdvaprakirtanat,

( Opponents may say ) How depicting something as
fuullless be considered its praise. Acirya says by circum-
stantial implication describing something faulty as (law-
less { naturally ) amounts (o its praise.

tatra pravretihetotvanyaivabuddherasambhavat,
vidiiwvuktenstasamsiddherukitiressd na bhadoki.

This siatenent { there 1s no sip tn sexual curnality )

15 not just, causing the inclination towards it and shunning

the attitude of abstention trom it. It also sounds like an
injunction, advecating sexual camality.

pragindm badhakarf caftacchastre pitar maharsibhih,
nalikiitaptakapakapravesajiatatastathil.

Cireat sages huve preached in canons throupgh an

illustration, that this inlercourse is the deswoyer of

creatures, in the same way as Lthe penetration of heared rod
it pipe, kills insects,

mahri cattadadharmasyu blurvabhavapravardhanam,
fasmagdvigannavattyajyvamidam mrtyumanicohaia,

This { sexual carnality ) is the cause of vices and
increases the cycle of birth, hence one, not desiring deuth

should abstin from it like that from the poisonous food.
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[ Stiksmabuddhyasrayanastakam ]

suksmabuddhya sadd jieyvo dharmo dharmidrifir-

bhirnaraii.

anyathi dharmabuddiivaiva tadvirhdtah prasajvate.

orhftvii planabhaisajyapradanabhigraham vatha.

fadapraptay tadante’sya Sokam samupagacchatal,

Virluous persons should always reflect upon the
righteousness minutely, otherwise itz misapprehension
marg the virtue itselll, As a monk, having resolved to give
the medicine to a patient 15 aggrieved, at the end if the
patient is not available.

grhito'bhigrahah Srestho glano jato na ca kvacit.

aho me'dhanyatam kastam na siddhamabhi-

vafdchiram.

The monk feels my resolution is excellent but as no
body fell ill my resolute remained unaccomplished, alas
my misfortune is painful.

evam hyetatsarnddinam glinabhivabhizsandfiiimat.

sadhiinam taftvato yatiad dustam jAevar

mrihatmabhif,

Certainly, this kind of resolution of monks,
desiring the sickness, infact, be considered vicicus by
preat souls,
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Iaukikairaps caivo’'rthu drstah sdksmartha-

dar§ibhih.

prakarintaratall kaiscidvata eftadoddfrtan.

This { implicit ) sense { of demerit of vows e, Y is
visualised even by intelligent worldly ones { non-Jaina
puritans . Hence, it 13 expressed so, indirectly by some
( Valmrki etc, ).

aflgesveva jardrf yam vattvavopakrtam mama.

narahr pratyupakdriva vipatso labhate phalam.

Your act of obligation, done (owards me, should
et decrepitude, exclusively, in limbs of miy body, because
the return of the obligation is recelved in distress only ( by
the doer person ).

evam viruddhadanadau hinotfamagateh sada

pravrajvadividhine ca {3stroktanyavabadhite.

drivyadibhedato jieyo dharmavyighita eva hi
samyvagmadhyvasthvamdfambya Srutadharma-
vyapeksava.

In the sameway to give such alms etc. as prohibited
in canons and to violate the provisions made in canens in
imnating ete. with a view to matters etc. { those signalled
disqualified for initiation ) and to consider as upnighteous
to disgualified ones, infact, be known as mamring the
virtues. from, the view-point of canons as well as from that
of impartiality.
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[ Bhavavisuddhivicirastakam ]

bhiavasuddhirap) [Revd vaisd Marpgdnusarink.

prajadpandpriyvityarthar na punafi svagrahatmika,

Bhavaiuddhi or the auspicious disposition of mind,
follows the path of liberation, delights in the preachings of
canons and lacks personal prejudices.

rdgo dvesafca mohasca bhavamalinyvahetavah.

etadutkarsato jAeyo hantotkarso'sva tattvatah.

Attachment, hatred and delusion are the causes of
the impurity of mund. Alas, the rise in these ( attachment
etc. ) intact, be considered as the aggravation, correspond-
ingly, in the impurity of the mind.

tathotkrste ca satyasmin Suddhirvai Sabdamatrakam.
svabuddhikalpanasilpanirmitam ndrthavadbhavet.

If the attachment etc. are on the rise, the purity of

mind becomes mere figment of one’s imagination,
existing only in words, not in the sense.

na mohodrikiatd 'bhive svigraho jdvate kvacit.

gunavatparataniryam Iy tadanoikarsasddhanam.

In the absence of aggravaied delusion there is never
any persistence, the subservience to more enlightened
ones, is the means of subsidience of the delusion.



g0 HERHH T

sl (Tl % el BT e wR S wR A
§ ) s o dwnam onfe wi w fafim WG e
F Y W S HEnmfad T 1w |l

@ g T TR T sy |

A AR 9T g4 0§

a8 T W s o Y e A 2 IE uw
Sig-27 & WY A T f SOW HiE-aE A8 g # S 3
ATl - & TS ) T S A S ga-yis R T
Filec B ST

CRoICIEE LR THEElEaAd; |
NI AUEATAGHIT: 11w ]

T SO Y WA HETH, waE § g, e
fFar ( EElts ) % T IR 9Em @ faRw 'YW,
Tfire a1 aTEe STET SO A, O AR A § SgET g
B 1T, S 1 HAawg @ sk e 9w el ¥ st

HUw & A wEefy ATmEEEeT gk 8 1 b-g




FAedhdd\Oy %1

atd eviagamafio ' pi diksadinadise dhruvam.

Ksamasramanahasicnclyifia sarveso karmasu,

That is why, it is said, in the case of those proficient
in canons also, initiation ete. all the rituals be, definitely,
periormed by the hands of the ksamadramana-Guru
{ Acdrya ),

idamf (7 yasya nastyeva sa nopdve’pl vartate,

bhivasuddheh svaparayorginadyvajftasya sa kotah.

A person, not possessing this subservience to the
more virtuous, inspite of all means, is farther from the
purity of mind, how <an a person ignorant of his own
virtues and that of others, attain the { purity of mind ).

tasmadisannabhavyasyva prakriyd Suddhacetasah.
sthidnamianantarajfiasya gunavadbahumaninah.

avcifyena pravettasva Rugrahalydsalo bhréam.
sarvatragamanisthasva bhavaSuddhirvathodies.

Cine has Lhe purity of mind in, real sense, due to the
subardination of more virtuous, who is likely to attain
salvation immediately, Tt is endowed wilh innate TIre
CONScientious, is aware of the due respect in relation to the
hierarchy { of monks ) and helds the virtuous ones in
esteem, 1s inclined appropriately { in righteous activities ),
15 extremely non-prejudiced and is always conforming o
the canonical commands.



33
NEATSATETETy

¥ TR WfeAsaanE Jdd |

® ‘fFreredgereT T Tt g Ut N

TN TEE W HERERUE |

e 9 wEAERESTE R |

sEE gt e S sEAfT s T wE A
mifti % feawm @ FA07 €4 A Gifim w1 ¥ e #o9hE
T T 84 W SR SR gwEr B 2 A UH dEn-dts
¥ OO w7 faearsr W FH om0 @ 8 o0 g3 |l

gt qaEie Vs Taaegar], |
s WimEy  wRareEged 1R
sefrdaaEe T TyrnfeIentT |
fafre weidrEam aar fafagamEeg 1L e 1
gorame faaEas ( IEA ) Fo=E T T9ET A g

M1 TR & e MR A G e W A (s )
T H & F Fen uF S T ¥ g e, W g
¥ fufm oo fafg-gw 1 W9 & A Tee & W
w8 A 3¢



23
[ Sasanamalinyanisedhastakam ]

yalt dasanasya malinye 'nibhogenapf varitate,
Fi tamlithy atvahettvadanvesian prapinam dirovam.

badhnatyapi tadevalarh pararh samsarakaranam.
vipikada quagft phoram sarvanarthavivardhanam.

The one, even ignorantly, engaged in maligning the
Jina Order, thus being the cause of perversity in other
creatures, certainly binds ( himself ) intense { deluding )
Karman, which aggravates all kinds of misfortunes, leads to
dire consequences and is the prime cause of world-cycle.

yastdnnataua yathasaky so'pf samyakyvahetutam.
anyesim pratipadveha tadevipnotyanuttaram.
praksinativrasunkleSam prafamadigunanvitam.
ninmittaif sarvasaukhyanam tatha siddhisukhivaham.

([ Conversely } The one, engaged in the elevation
of Jina-order, with the best of one’s capacity, being instru-
mental in other’s attaining enlightened world-view, him-
sell attains that excellent { enlightened world-view ). [t
annihilates intense miserable afflictions, is blessed with
the virlues of tranquility etc., is the cause of all the
delights, and is the bestower of the bliss of the salvation.
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afali sarvaprayaltena rutlinyam §3suanasya o,
preksavind na kartavyad pradhandm papasadhanarn.,
Therefore, an intelligent one should try his best,

not to malign the  Jina-order. This { defilement 3 is the
prime cause of the sin.

asmacchidsangmalinyviifjatan jgran vicarhitam,

praghanbhivadanminar sadd darikarcivalant.

Due to this malignity of the Iina-order, he is
daomed to births after birth and always retreats himself far
away from the prime nature of the soul.

kartavyd connatift satyam Sake@viba niyogatah.

avandhyard bifamesa yaaattvatalt survasampadim.

The one should incvitably try to elevate ¢ Jinu-
order ) if capable of, because it always brings reward and
virtually brings all kinds of good fortuncs.

ala wiratimapnoti jitau jataw hitodayam.

ksayaifi nayati malimyarm niyamitsarvavastusy,

Thus, a person { by means of the elevation of the
Jina-order ) attains elevation, originating auspicious hond-
age in corresponding births and this ¢ laudation ) surely
eliminates the malignily regarding all matters,
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[ Punyanubandhipunyadivivaranastakam ]

Fehadgehantaram kascicchobhanadadiikam narah.
Var yadvatsudharmena tadvadeva bhavidbfiavam,

As someong shifts 10 a more charming house
evigting the previous one, similarly, due to the virtues
[ cause by auspicious bondage ) one transmigraies to =
better birth or world after the present.

rehideehantaram kascicohobhanaditarannarah.
viiti yadvad: addharmiitudvadeva bhavadbhavam.

As one shifts o an unpleasant house, evicting a
charming one, likewise due to vices, one transmigrates to
inauspicious birth or world, after the auspicious one.

gehadgehantaram kaicidasubhadadhikam parah.

Viti yadvanmahapapatiadvadeva bhavadbhavam.

As someone shifts to more unpleasant house than
the evicted one, in the same way, because of heinous evils,
one transmigrates to the worse birth or world than the one
left previcusly,

gehddgehantaram kafcidad$ubhadicarannarah,

yau yadvatsudirarmena tadvadeva bhavadbhavam,

As someone shifts to pleasunt house, evicting un-
pleasant house, similarly, on account of rightcousness, one
transmigrates to the avspicious birth, leaving the inaus-
picious one.
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Subfiitmubandyataf punyasit katavyam sarvathd narsih,

yatprabhdvadapdtinyo jdyante sarvasampadap,

Therefore, men should perform. by ull means,
virluous decds, causing auspicious bondage because all
the good fortunes effecied by it are non-decaying.

sadagarnaviiuddbena krivare racca cetasi.

etacca jidnavrddhebhyo javate nanyatah kvacit.

That { auspicious bondage }is always causesl by the
thought, purified by canons and this purity of thought
occurs by no other means, except obeying the elder monks.

ciltaratnamasankfistamantaram dhapamucyte.

asyd ranmusitarmn dosaistasya Sistd vipattayah.

May be that thought, innately, conform o the nath
{ preached by canons ), however, because of blessings of
highly enlighiened ones, it ( thought } certainly, hecomes
clearer and attains the excellence.

duyd bhitesu vairdgyam vidhivadgurupajanam,

visiuddha Silavritisca punyam punyanubandbvadah.

The compassion towards living beings detuchment
towards worldly lite, woership of the teacher { Guru } with
appropriale rituals and the righteous conduct, all being the
causes of auspicious bondage, bind virtuous karmas.
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[ Punyanubandhipunyapradhana-
phalastakam |

atifl prakarsasampriaprrdviicyvarh phalamottamam.
tirthaketvarh sadaucityvapravittyid moksasidbakam,
Hencefarth, the sublimated auspicious bondage
bestows the most excellent rewurd seerhood { Tinthankara-
va ) us ever incl i_nt::{I towards right activities leads to
amlcipation. ' ' '
saduircityapravrttisca garbhadarabliya tasva vat,
tarrapyabhipraho nydyvah Sruyare B jagadsucol.
From the very beginning of the descent of the
foetus of the teacher of the universe in his mother’s womb,
his ever right inclination as well as proper secret resolute,
is heard of even therzin,
pitrudvegamnirdsaya nafatdn sthitisiddhave,
Istakaryasamrddhvarthamevambhito jindeame.
To climinate the distress of parcnts. 1o substantiate
the traditions of the greal men and for the prospering of his
desired ohjective { initiution ), this secret resolute was imade
by him as mentioned in the Jaina canon { Kalpasitm 5.
Jivato grhavdse smin vavanme pitarivimoi,
tavadevadinvatsyami grhanahamapistataf.
( S0 long ) [ would also willingly live in this house

as Jong as my present purents { Tri%ald and Siddhartha ) are
alive and remain in this { present ) order of the house-halder
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fmag sesrfsamdanasya grhindvisato ourd.
pravyyapyaonupirvyena nyayyad nteine bhavisyaty
By attending my parents and living as house-

holder { for the purpose ) my renvnciation also would be
in due order and proper, at the termination { of zervice ).

sarvapdpanivrrtiryal sarvithalsd Sararn muira,

guriidvesakrto ‘tvaniam noyam nyvayyopapadyaie.

Recause, the abstention from all the sins by all
means, is desired by learmed in this renunciation, hence
(| that renunciation ) causing too much distress to the
parents, is not proper.

prarambhameangalam Nyasyd guruSuSrilsan:am para,

etau dharmapravitananm oyndm pingd spadam maklt,

Attending upon the parents, is virtwally the exce-
llent pnmary bencdiction of the renunciation, because for
the men, pursuing the path of liberanon, they { parents } are
the esteemed object of worship.

sa krtajidah pumin loke sa dharmagurupifakaly.
sa suddhadharmabhiak cafva ya etau pratipadyate.

He, the one, intent vpon the service of parenis, 15
grateful, 1s worshipping the religious teacher and pursues
the pure religion,
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[ Tirthakrddanamahattvasiddhyastakam ]

Sagadrurormahadinam sagkhydvaceelyasangatam.
fatdnf frind kotinam swtramityadi coditam.
As mentioned three hondred crores ete. in the

cancens being numerable 1o describe ) the charity of the
teacher of the Universe as Gireal is not proper.

anyalst vasankbyainan yesim svatantresipavargyaie.

Littadeveha fadyuktarfi makacchabdopapattitah,

Others { Buddhists ) depict their { Bodhisatva's )
alims in their canons as innumerable hence, here. that { in-

numerable charity } specified by the term Great { Mahat )
is 50 { Gireat charily ) justified,

tato mahdnubhivarvanesameveha yuktimat.
Jjagadgurutvamakhifari sarvam hi mabatdrh mahat,

Therefore, on account of this magnanimity, only
theirs { Boddhisattvas charity alone ) is, appropriately, the
Cireat one in this world, their being the teacher of the
universe is also appropriate. Surely, the entire activities of
lhe Great persons are magnanimous,

evamaheha sitrirtham nyayato navadhdrayan.
kadcinmobartatastasya nyidvalefota darfyate.

Not  ascertaining  logically, some  deluded
Buddhists explained thus { as already said ), the meaning
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of the Jaina stitras, a bit of logic 1s shown to them, herein.

mahadanam hi sankhyiavadarthyabhavijugadgoroh.
siddham varavarikdrasiasyah stitre vidhanatah.

Though numeral yet due to the absence of alm-
seckers us well as because of his proclaimation : ‘ask for
alms’, ‘ask for alms’ the magnanimity of his charity is
established, and it { proclaimation ) is depicted in cano-
nical sitras.

Layd sahu Katham sankhya vujyate vyvabhicariah.

tasmddyathoditfirtharf to sankhyagrahanunisyatam.

Being contradiclory, enurmnerated chanty and that
( Yaravarika : ask for alms ) can not go together, therefore,

the desired object of that depicted numeral ( charity ) may
be taken as referred to those of alms seekers.

mahanubhdvatdpyesd tadbhdve na yadarthinah.
visistasukhayoktatvatsantl priyens dehinah.

dharmodyvatasca tadyopgatte tadd fattvadariinafy,
muhanmahattvamasyaivamavameva jagadguroh,

Its { Charity’s } magnanimity ensues from the
absgnce of alm-seekers in his { seer’s ) presence. because
almost all the creatures become blessed with excellent
pleasure in his presence. All the creatures in his contact
become inclined towards virtues and become seers of the
reality. Here lies his magnamimity { exalted dignity ) and
thus, he is the only teacher of the universe.
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{ Tirthakrddananisphalatapariharastakam ]

kascidahasya danena ki jvirthah prasiddhvaii,

inoksagami dhravaiit hyesa yalastenaiva janmana.

One may say as to what purpose is served by his
( Scer’s ) act of charity when he is, certain to attain
liberation in the same birth.

ucyaie Kalpa cvisya tivthakmmnamakarmanal,

udayAtsarvasartvindrn hite eva provaiveate.

( tlaribhadra’s reply ) It is said that this is ( his )
prime duty' because of the rise of Tirthankaru-
nimakurman he is bound to be inclined iowards the
welfare of all the creatures,

dharmangakbyapanartham ca ddonasyapl mahamati,

avasthavcityayogena sarvasyaivinukampaya.

Because of the appropriate occasion { caused by
ideal combination of donor and alm-seekers ), also due to
compassion towords the creatures as a whole, and to
cstablish  the charity ) as the part of the virtue, the charity
is made cven by Great minded ( Lord Mahavira ).

subiasayakaram hyvetadagrahacchedukiry ca

sadabhyodayasdringamanukampaprasit ca.

This act of charity, emunaring from campassion,
Cuuses auspicious mind and eliminates attachment and is
the main causc in the rise of meritorious karman.
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jidpakarh ctry bhagavan nigkranto pi dvifanmanc.

devadusyam dadaddhimananukampavisegataf.

There is also an instance, of the enlightenad Lord
Mahavira ¢ illustrating the charity of monks )} of gifting
away his devadisya ( the celestial clath ¥ to the Brahmin,
because of compassion, even after renunciation.

itthamadayabhedena nato dhikaranads matan.,

apitvadanyadgunasthanam gunantaranibandhanan.

Thus it, ( this act of charity ) with 4 particular { com-
passionate } disposition of mind, is notto be considered as
sinful, instead { be known ) as the cause of the other { 6th)
stage of spiritual development { of monks ) in succession
1y that { 5tnoosee of the Lallias

ye o danam prasamsantity @disairud) fo yalsmtan.

avasthahhedavisayam dragtavyain fanmahitmabhify

The aphorisms like propounding, “Those who
praise charity etc.”” be considered so in a particular context
by the great sainls,

evarf na kaScidasyarthasiattvato smatprasiddhyati.

apiirvah kintg tatpilrvamevam Karma prafyate.

Thus, by Seer's charitable act, no new purpose is
really achieved but by it the old karmas are destructed,
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[ Rijyadidane’pi-tirthakrto-dosabhava-
pratipadanastakam |

anyastvahisya rdfyadipradiane dosa eva tu.
mahidhikaranatvena atrvamares vicaksanah,

Cithers, not versed in comprehending the real path,
may say that handing over of the kingdom ete. { by teacher
of the universe ) iz, certainiy, a demerit being the cause of
the graat vices.

apradane fi rajyasya ndyvakibhdvato janal.
mitho vai Kiladosena maryadabhedakarinah.

vinasyantyadhikam yasmidibha loke paratra ca.
Saktaw satyamupeksd ca yvijyate na mahdtnanal.

tasmiftadupakarayva tatpradanam gunavaham.

pardarthadiksitasvasya vifesena fagadguroh.

Definitely, if throne 15 not hangded over, the people,
in the absence of its leader and also due to the defilement of
time, will mutually violate the limitations, hence will suffer
heavily in this world and the other. Therefore, being
competent, the negligpence on the part of the Great soul, 15
not viable. That is why from the view-piont of philanthropy,
giving away that ( the state ete. ), especially, by 1eacher of
the umverse, imbated for benevolence, 15 virtue.
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evaift vivdihadharmddauy tatha Silpanicipane,
ad doso hyuramam pugvamitthatiieva vipacyate.

Thus, in marriage duties cte, as well as in demon-
straling crafls ete. there s no sin because exceellent meril
{ avzpicious Tirthankara namakarman } s realised in this
WY,

kificehiadhikadosebhyval sattvAnam raksanar la yat.

npakdrastadevaisam proveitvangam tathisva ca.

Moreover, the motive, of that service of the crea-
tures { aimed at ) protecting them from more sins, is the
cause of his { Seer’s ) inclination that way [ in giving away
state etc. ),

nagide rakganam yadvadeartddyvakarsanena tu.
kurvanna dogavamstadvadanvathd sambhavidayam.

Just us one, pulling out semebody from the pits cte.
1o protect rom snakes etc., is not guilty, similarly, ( in
pranting the state etc., he does not commit sin ) becavse of
avolding otherwise { dire consequences ).

itham caitadihaistavyamanyathd deSanaplavam.
kudharmadinimittarvaddosiyaiva prasijyvale.

In this way, ( to avoid dire conseguences ) by
inflicting { little harm ) this ( handing over state ete, ) be
considered ( blemishless ) otherwise precept cre. also being:
the cavse of vices ewe. { will be considered ) as producing
demerit.
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[ Samayikasvarfipanirapanastakam ]

samay ki Cca ok SEnmam pararf saevagiabhisitam,

visicandarakalpanamukamotammaliltmanin,

Preached by ommniscient, this equanimity occurs to
the Grest souls, who resemble the sandal ( tree ) emiling
perfume to the carpenter's adeze { cutting — doing ill
towards it ) and 15 the prime cause of liberation.

niravadvinnidam fneyvamekimtendiva aivalaf),

kusdalisavariapatvitsarvayvogaviSoddfinal,

This equanimous canduct, being auspicions in
nature, all the activities { mental, vocal and physical ),
being pure therein, be really considered absoluiely sinless.

yatpunah Kusalam cictam Tokadysioyd vvavasdutan.

tattathaudiryayoge ' pi cintyvamianam na tidriam.

But that auspicious mind, well known empirically
also caused by magnanimily, is not to be thought of like
that { equanimeus conduct ).

mayyeva nipatatvetaffagiadduscariiam yathi

matsuearitayosdcea mukily sydtsarvadehinim.

May, all the vicious conduct of the world, descent
on me, and as an ellect of my nghwous conduct, all the
worldly creatures attadn salvatian.
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asarpbhavidarh yadvaseu buddhanim nirvitifroefs,

sambhavitve tvivam na syatiatrailk asyasyanrvetai,

But this { volilion }is inconsistent because the eman-
cipation of the Buddhas is mentioned in their canons, il this
{ volition ) hecomcs consistent, this { Buddha’s liberation )
would not happen, in case even a single { worldly creature }
remained to be liberated.

tadevarii cintanam Ayayaattvato mohasangatam
sadhvavasthantare jiieyar bodhyadeh prifithanadivat.
The deluded thought of this kind, both logically

and really be considergd as a prayer elc. by one, not of
monk order, for ( attuning ) cni:gimenmani Sto.

apakarini sagdhuddhirvisistarthprasadhanat.

dunambharitvapifund tadapdyanapeksinl,

This auspicious thought accomplishing salvation.
exclusively manifesting the development of the soul, is
disinterested in wishing the harm to that ( ill-door ).

cvarh samiyikadanyvadavasthantarabhadrakany
syaccitar tartu sarhfuddherfieyamekantabhadrakan.

Thus, baritig the pure cquanimous state, one’s thou-
ght is auspicious only in different state ( deluded staie ) but
in that ( state of pure equanimity ) the mind should be con-
sidered absolutely auspicious.




30

FASTHEFRY

wIfTwfgeen  wfar Sfiedor: |

FRERTSATANT DRGSR (| 2 1)

w374 e & R O 0 & el e @
R 2051 &t TS & TR SeeeE W g g g

A wafyy =Ry gdaremmeTay |

Freferaerersm mymiafEsra o 3 1

g, T ol =t § 9 @9 W@ 5| aTem # we-
e gt | faerfe St 1 39 w0 o9 Faewy # B
HHTTE B mity we afwa g uow oo

TAFQHTAT  WaferanfasreTgay |

AACHANETE &geedrogaEd: 11 3

Pifye =7 4 39T AT H @ # We] 75 A
IfEERT § 99 © o199 21 ( IAEsE ¥ S@nd e W 9 )
fau v miteafs 379 = S wF-RE F aw st e
I ® O A F 3T YER Ao E SUET gR A s
T T OB W havEe WEE R R o3 oo

AT R IS AR B A IR |
AT WA Towudsi iRm0 w1
ik R IEE FOSwEE & wel] IEU — O




30
[ Kevalajiianastakam ]

samayikavisuddhiima sarvathd ghatikarmanal.

kKeayidtkevalamapnot! lokalokaprakisakam.

'The soul, purilted by equanimity and due to the 1otal
elimination of destructive karmas, attaing mntiscience —
the illuminator of the universe and the non-universe,

Jaane tapasi odriltre satvevasyvopajayate.

visuddhistadatastasya fathapraptirihesyate,

The purity of it { soel’s egquanimity ) is attained
only when it ( soul ) is endowed with the knowiedge,
austerity and conduoet, hence attainment of that ( QOmnt-
science ) 15 intended that way { by pure equanimily ).

svarfipamitmana Dyetatkintvaniddinnilivriam.

Jatvaratnarnduvattasya ksoyvatsvattadupavarah,

Certainly, Omniscience is the intrinsic natre of the
soul, but from the time immemonat it is covered with
Karmic impunty. Like the removal of { the impurity ) of the
riys of the prominent gems by devices, due to the elimina-
tion of the karmic impurity by means { practice of equani-
mity ete. ) that { omniscience ) originales,

dtmanastatsvabhavarvallok#fokaprakasakam.

ata eva taduotpatiirsamaye pi yathoditam.

The soul, inherently being that { illuminator or
knower ) illuminales the universe and the non-universe,
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hence at the time of its origin also, that { Grmmiscience ) is
as already mentioned ( the illuminator of the universe and
the non-universe.

dtmasthamatmadharnmatvatsafiviltya canvanisyare,

goreradd: e sogionn edeathy patvamasya .

The omntscience, as the charactensuc of soul 1y
realised through consciousness, while pervading it ( the
soul ). The Omniscience alicnated [rom soul ceases 1o
exist, beacuse essence can not exist oltherwise { without ity

substratim ),

yacca candraprabhidyatra jltatam tajjiftatamatrakain.
prabha pudgalariipa yattaddharmao nopapadyate,

Here the analogy between omniscience and moon
light is merely an ( incomplete ) analogy. Because light
being a matter can not be a characteristic of the moon  as
non-material Omniscience is that of the soul ),

atah sarvagatabhasamapyetanna yadanyathi.

viljyate lena saanyiyiatsamvittyido pi Bhavyatam.

Again, the analogy between the lusier of moon-
light, not pervading the whole { universe and non-universe
and all-pervading Gmniscience 15 not proper. It will be
proper to consider it { Omniscience ) on the basis of s real
characteristics, as well as feelings ete.

nadravyo st gundloke na dharmantan vibhurna ca.

Atmd tadeamanidyasya nd 'stu tasmadyathoditam.

Characteristics { can not } exist without matter { sub-
stratum ), the mediums of the motion and the rest 15 abzent
in the non-universe. The soul is not all-pervading. The
going etc., of the Omniscience, ocutside soul is not found,
hence, Omniscience is as already said ( illuminawes the
whole universe and resides in the soul ).
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[ Tirthakrddesanastakam ]

vitargo pi sadvedyatirthukmramakarnanah.
udavens fathd dharmudesandyan pravartate,

The detached one is also engaged in the sajd man-
ner in delivering e religions sermons because of the rise
of pleasure-feeling produecing Titthatkara namakarman.

virabodhita arabhya parivthodvata eva hi.

tthavidharht samadatte karma sphitisavah pumdan.

The man, who from the very commencement of the
excellent enlightened view, is intent on the benevolence,
and magnanimous and Winds that Tirthankara nama-
kartman.

yavatsantisthate tasya ttdvatsahpravartare.

tutsvabhavatvato dhanmadefandyvam japadguruh,

Till, the rise of Tirthankara-nima-karman of (he
teacher of the universe { jagadguru ) is not emiciated, he,
the religious sermon being his nautre, is engaged in it
{ religious sermon 3,

Vacanant caikantipyasya hitam bhinnarthagocaram.
bitiyusimap satfvanam pratipartith karotyalam,
Even a single speech of this teacher of the universe

15 profoundly illustrative of the welfare, comprehending a
ntultitude of subjects to the numerous living beings.
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acityapunyasmmbhirasimirthyadetadidrsanm.
tarhit cotkrsiapunyanidm ndsiyasidhyvarh jagallraye.

This ( his speech ) is such ( aforesaid 3 because of
the effect of accumulating innumerable auspicious karmas
and for those having { accumulated ) excellent auspicious
karmas, cvery thing is atainabie in all the three worlds.

ablutvyesu ca bhatarthd yadasau nopapadyate.

tattesimeva davrguayam jiicyar bhagavato ma .

If the real meaning of the Seer’s-speech is not
Hlustrated 1o those not-liberatable ones ( abhavya’s ), it
st be considered their ( abhavyu’s ) fault and not that of
the Lord.

drstasedbhyudaye bivinoh prakriva klistakarmananm.

aprakdgo hyulakinam tadvadairapi bhavyatam.

( Because ) it is obvious Lhat at the rise of sun, the
owls wilth innate unauspicious Karmnan are unable 1o see
the light, likewizse b thought of abhavyas.

ivam ca mivamaiifieya tathanandiva dehinan,

tadafve vartamiane 'pi bhavyvanam Suddhacerasam.

The religious sermons of the Seers are certainly
delightful o liberatable ones, with avspicious mind,
simultaneously with the deliverance as well as allerwards,

-\‘..
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[ Moksastakam ]

krtspakarmaksayanmokso janmamntyvadivarjitan.

sarvabadhavinirmokia ekantasukhasangatah,

The annihilation of all the ypes of karma is
liberation, free from mundane existence, blessed with
ubsolute bliss und liberared from all the affliclions.

yar dulikhieng sarnbhinnan na ca bhiastamanantaran,

abhifdgdpanitan yattajffieyarhi paramamht padam.

That one, never mingled with miseries, never
decayed after origination, free form desire, is to be Tegar-
ded ax the Supreme God.

kascidahannapanidibhogabhavadasangatam.
stikfrarit vay siddhamithanan prastavyalh sa pumanidan.
kimphalo’nnadisambhogo bubbuksadinivritayve,
tannivrtteh phalath kim svatsvisihvam tesam to
farsadi.

One may allege due o the absence of food, water
etc. enjoyment, the attainment of bliss to the liberated oncs
is not justified, that man ought to be inquired of like this?
What is the effect of eating [ood etc. ? His reply may be
sutisfying one’s hunger ? What is the effect of satis{ying
that { one’s hiunger } 7 € His reply may be ) sound health,
but it is always sound in their { seer’s ) case.
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asvasthasyvalva bhaisajvam svasifasys ta na diyvafe.

avaptasvasthyakotinim blhiogo 'nnideraparthakal,

Medicine 1s administered only to sick one and not
to healthy one. For liberated ones with excellent health,
the feeding of food ete. 15 useless.

akinoitkarakarft jhcyar mohabhavadridyapt.

tesdm kandvadyabhivena hanta kanditvanddiva,

As in the absence of wiching ele. scratching ew. s
futile, similarly, their { liberated ones ) delusion, elimmated,
coupulaton etc, also { in their case ) be known as invain,

apardyattamautsuk varabitad nispratikriviang.
stikhari svabhavikan tatra nityarf bhayavivarfitam,
There { in the case of liberated ones 3}, the bliss 18

inherent, independent, ltee from anxiely or ardent desire,
prevention or remedy and cternal { hence ) free from Fear.

paramdnandardpam tadgivate nyairvicaksapatl),
ittham sakalakalvapariparvatsimpratam hyadah,
Some other wisemen have depicted the hberation

as the Supreme bliss. Being exclusively salutary in nautre,
its this { epithet ) is, surely proper.

samfivedvam vogindmetadanyesam srutigacaraf.

upamd 'bhavato vyaktamabhidhirurit na Sakyate.

[n the case of (mniscients, this { bliss } is direcily
perceptilile, while for others it ts perceptible by the eur. It
{ bliss of libaration ) can not be explicitly expressed in the
absence of its analogy.
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astak ARhyvarm prakaranatfl krtvad yaqpunyamaeiicam.

‘virahd'ttena papasya bhavaniu sukhino Janah,

Through merits, carned by me in composing this
tract entitled, Astaka { cluster of eight verses ), may ull be
delighted, owing Lo the destruction of all sins.
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