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T IIANSLATOR
’
S PRE FACE .

T H E Jains are nonfwell known to the learned in

E urope as the only representatives in Hindustan of

the ad herents to the tenets ofBuddhism
,
a religious

community once so numerous in India Proper, and

still embracing so many of t he inhabitants of the

neighbouring countries of Ceylon
,
Tibet, Burma ,

China , and its adjacent territories. Without the

leas t disparagement to the learned dissertations

that have been published on the Jains , I trust that

the following translations
,
the one

,
that of the ir

most sacred religious work , and the other, that of

their most popular philosophical essay, will not be

unacceptable to those who take an interest in the

history of the religious opinions and philosophy of

India .

O f the e igh t days in the middle of the ra ins

which are devoted to t he reading of those wo rks

esteemed peculiarly sacred , no less than five are
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allotted to the Kalpa Sutra
,
the first of the works

here presented to the E nglish reader . It com

menees
,
and is chiefly occupied, with the legendary

h istory of Mahavira
,
the last of those deified spi

ritual legislators
,
called by the Jains, Tirthankaras .

To this are appended the lives of other four sages

of the same class, and in some copies those of the

whole twenty—four, though it is nearly certain that

all of these are by a later hand
,
and that none

except t he first
,
or at any rate the five to whom

the precedence is given ,
are genuine productions of

the reputed author. Mahavira, by the Jains of the

Carnatic, is said to have died BC . 663 , by those of

Bengal, according to Mr. Colebrooke, in 637,

by those in G ujarath ,
in B. C. 527, or as they state

it
,
470 years before the commencement ofthe era

of V ikrama . Mr. Prinsep in his Useful Tables,

Part p . 33 , makes this event to have happened

in BC. 569 , at the age of seventy. This I am

inclined to bel ieve is the correct date
,
not only on

account of Mr . Prinsep
’

s great accuracy and tact in

all these matters, but also because it agrees best

w ith the statement of the Jains
,
that Mahavira w as

the preceptor of the great Gautama Buddha . T he
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Ceylonese date of the death of Buddha is R C . 543
,

and the death of the Tirthankar a having taken

place in 569
,
w e obtain the reasonable period

of twenty-six years
,
for the demise ofthe preceptor

before his pupil . T he Kalpa b'utra ,
according to

a date embodied in the w ork itself, w as composed

9 8 0 years after the demise of Mahavira
,
that is to

say ,
A . D . 4 1 1 . T he public reading of the work took

place twelve years afterwards , as narrated in the

Introduction . T he author
’

s name w as Bhadra Bahu
,

and the sovereign who then reigned in G ujarath ,

w as Dhruva Sena . T he four commentators who ,

between the fifte enth and seventeenth centuries
,

have commented on the work ,
are Yasovgaya ,

whose Sanskrit work
,
called Sakhabadha

,
has

been used in making the annexed translation
,

D evichandra ,
the Gujarathi translator chiefly fol

lowed
,
and Jnanavimala ,

and Szimayasundaia .

There is so little of E astern extra vagance exhi

bited in the age and date of the death of Mahavira
,

that one is glad for once to escape exposure to the

spirit of scepticism which so genera lly haunts the

E uropean in his antiquarian researches in India ,

and to grant the author all he demands . T he name
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of the sovereign reign ing in G ujarath at the time ,

is an important element here , for there are two

Dhruva Senas among the Balabhi monarchs , who ,

at the period above specified, swayed the sceptre in

that part of India. T he first
,
indeed

,
is too early

for our purpose, but allowing the second of that

name to be in the last year of his reign ,
as be well

might
,
having lost a grown-up son

,
then on an

average of twenty-one years to him,
and his four

predecessors there will be an exact coincidence

between our date of.
the first public reading of the

Kalpa Sutra, and that found on the G ujarath

copper-plate grants of the first Sridhava Sena
’x‘

. In

accordance with this early date
,
the state of civil i

zat ion described in this work is h igher than w e have

any reason to believe has existed among the H indus ,

s ince the first centuries of our era, and the state of

Brahmanical literature , as here depicted, without

any mention of the Purans, tends to the same con

elusion . T he commentator , indeed , in this latter

Dated Samvat 375, i.e .

,
A .D . 31 8 , i.e .

,
5x w h ich

,

added to 31 8 , g ives x 12. There is no su ch name
,

w e may remark
,
as Dhruva Sena in th e modern or restored

Balliara dynasty .
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point
,
supplies the omiss io n of the author

,
and

clubs in these modern reco rds of traditions along

with -the more ancient Itihasa
,
showing the a ltered

state of things when he wrote1 I of course take

it for granted that the author describes the man

ne is ofh is own time and place
,
and not those of

the s ixth century before our era at Kundagrama

and R ajagriha ,
in Berar, where the scene of his

hero ’ s piety and labours is laid . It is a pity the

work is so entirely confined to it s subject
,
and that

w e have none of those historical notices which

render the Ceylonese Mahavanso so interesting to

E uropeans.

I w as at first inclined to stop my remarks on

the history of the Jain religion at this point
,
and

to concede that through the natural change to

which all systems of opinion are liable , it had

arisen at the period in question from a corruption

of the Buddhistical religion, but a close attention

to the list of Theros (Sans . Sthiravara ) or head

teachers from Mahavira to the author
’

s time
,
which

forms a part of the work , especially the unbroken

ness of the cha in ,
and the reasonable number of

yeais
'

ass igned to each ,
has ma de me hes itate about
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the correctness of such an assumption . From

Mahavira upwards , indeed, to the preceding Tir

thankara Parsvanath ,
w e have no list of head

teachers , but w e have only an interval of 250

vears , while the term of Parsva
’

s sublunary exis

tence is still bounded by the possible number of

a hundred years . So far the Jains are reasonable,

and measured in their eras
,
compared with Brah

mans and Buddhists ; for even the latter throw

Sakya
’

s predecessor back to an immense period

before the advent of the present Buddha. T he

moderation of the Jains, up to the time of Pars

vanatha ,
is the more remarkable, as after that they

far outstrip all their compeers in the race of absur

dity
,
making the lives of their T irthankars extend

to thousands of years, and interposing between

them countless ages , thus enabling us to trace

w ith some confidence the boundary between the

historical and th e fabulous . There are
,
however

,

yet one or two other points in the accounts the

Jains give us
,
which seem to have a historic bear

ing . T he first is the relation said to have sub

s isted between the last Buddha and the last T ir

thankara , the Jains making Mahavira, Gautama
’

s
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preceptor, and him the first and favourite pupil of

his master. Yet they tell us that not he
,
but

Sridharma,
became head of the community after

the Tirthankara
’

s death . When pressed for the

reason they are s ilent and mysterious
,
evidently

w erse to disclose the fact that he became the

founder of a new and rival sect , which for a long

time wholly eclipsed their own . N or are w e to

look for any hint of this kind in the writings of

the Buddhists , as nothing could be said upon the

subj ect without leading to an avowal that the great

Sage himself had had an instructor. In favour of

the Ja in theory, however, it may be noticed, that

Buddha is said to have seen twenty -four of his

preclecessor
*

s
*
,
while in the present Kappo he had

but four. T he Jains
,
cons istently with their

theory
,
make Mahavira to have seen twenty-three

of his predecessors , all that existed before him

in the present age . This part of Buddhism then

evidently implies the knowledge of the twenty

four T irthankars of the Jains . Gautama
,
how

ever , by the force of natural genius , threw the ir

Mahavanso
, b ook I .

, c . i.
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svst em entirely into the shade
,
till the waning

light of Buddhism permitted its fainter radiance to

reappear on the Western horizon ’x‘
.

Mahavira then
,
the great hero

,
as the name

implies
,
of the Jain religion, w as a Digambara ,

and

went about in a state of perfect nud ity. Parsva

math
,
and all his predecessors

,
if he had any, w ere

clothed in decent apparel, with the s ingle exception

of R ishabha, of whom w e shall immediately speak .

Mahavira
,
no doubt, cons idered the inn ovation he

had made in the established svstem,
a reformat ion

,

and necessary to show the perfect sage ’

s entire

superiority to all worldly feel ings and pass ions.

T he common sense of Gautama led him to see that

the natural and universal sentiments of mankind

cannot be set at nought, or opposed w ith impun ity,

and ,
therefore

,
he moved about clothed in yellow

garments . It w as not unlikely
,
on this very point,

that the split took place between him and the

other chief men of the Jain community. In

modern times , however, the great maj ority of them

A fter w riting th e above , I found my conclu sion antici

pated by Mr. Colebrooke, and am happy th erefore th at it now

g oes abroad w ith th e suffrage of so learned an O rientalist .

T rims . vol . i.
,
p . 522.
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have virtually confessed the superior wisdom of

Buddha
,
by taking a lesson from h is Institute

,
and

wearing plain white garments , (on which account

they are called Svetambaras ) , clothing themselves

without servilely copying the yellow robes of the

Buddhist priesthood ,
leaving such mimicry to

l-Iind n Bairag is and G osains
,
sectaries who endea

vour to combine the Buddhistical monkery with the

Brahmanical theology. T he revival of the Digam

hara practice is said by the other party to have

taken place through the efforts of Sahasra Mallika
,

about a century before the commencement of our

era
,
s ince which time the'

sects have kept entirely

separate from one another. It is much more likely

how ever
,
from what is said above

,
that the Svetz

’

nn

bara party originated about that time
,
and not the

Digambara .

T he second poin t in the Jain traditions which I

imagine has a h istorical bas is
,
is the account they

give of the religious pract ice of R ishabha . the firs t

of thei r T irthankars . He
,
too , like Mahavira

,
is

said t o have been a D igambara . In the Brahma

nica l Purani c records , he is placed second on the

list of kings , in one of the regal famil ies
,
and said
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to have been father to that Bharat from whom India

took its name . H e is also said
,
in the end of his

life , to have abandoned the world
,
going about

everywhere as a naked ascetic . It is so seldom

that Jams and Brahmans agree
,
that I do not see

how w e can refuse them credit in this instance

where they do so
,
the only point of difference

between the two parties being, that while the

Jains maintain that R ishabha followed an insti

tute worthy of being adopted by sages in every

age , the ~
!Brahmans stoutly maintain that no

one is authorized to follow his example. How

ever this may be , it is certain that even accord

ing to the traditions preserved by the Brah

mans themselves, R ishabha, Kapila
, G autama, and

other sages
,
maintained opinions

,
and followed

practices , which vary much from the present

orthodox s tandard , and if in these early ages there

w as no regular Jain or Buddhistical organization

as l ittle w as there an exclusive Brahmanism. T he

truth seems to be , that at the period referred to

there w as no regular division of caste among the

people , of schools among the philosophers
,
nor of

sects among religion ists . A ll shades of opinion
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and practice were tolerated the broachers of new

theories
,
and the introducers of new rites did no t

revile the established religion, and the adherents

of the old Vedic system of elemental worship

looked on the new notions as speculations they

could no t comprehend , and the new austerities as

the exercise of a self-denial they could not reach ,

rather than as the introduction of heresy and

schism . A nd such
,
it may he remarked in pass

ing ,
is the very view taken of the opinions and

pra ctices of Bairagis and G osziins by nine—tenths

of the H indus of the present day. A fter a time
,

however, either sectarian zeal became too strong

for it s possessors to abstain from taunting the

followers of the old system with their obtuseness
,

or the others , alarmed at the prevalence of these

novelties , ran w ith fire and sword to the rescue of

the old superstitions , and thus a schism w as perpe

trated ,
which

,
at one particular era at least , that

in which Buddhism fell and the modern Saiva

system of Hinduism w as established
,
made. India

a field of conte ntion to opposing religious sects ,

and with the extermination ofthat religion which

had been dominant during the period of its great
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est glory
,
occas ioned the loss of those historical

documents
,
which recorded the largesses and ex

ploits of the sovereigns of a hostile faith . During

the early ages , the rel igious warfare in India w as

carried on
,
as far as w e can learn

,
chiefly by the

legitimate weapons of discussion and argument
,

though the edicts of A soka, no doubt, had argu

ments founded on the logic of the E mperor, as

well as on that of the Dialectician. T he open

practice of sacrifice
,
and other Brahmanical rites ,

w as prohibited bu t there w as no reason for sup
pos ing that, while the Buddhists had the supe

riority,
they ever so far contradicted the precepts

of their rel igion as to shed the blood of their fel

low creatures in a holy w ar. T he same cannot be

said of the Brahmans , who themselves admit that
,

under the direction of Kumarilla Bhatta
,
about

the eighth century of our era
,
carnal weapons were

employed to put down the Buddhistical and exalt

the Saiva faith .

T he last division of the Kalpa Sutra is a digest

of monkish rules
,
to guide the sages during the

Paryushana, or Lenten period, a section of the book

which requires no remark . It may be usefu l , how
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3 . That the country of Bharat , our India, and

an equal portion on the other side of the globe

called A iravartta, are alone subj ect to a depopu

lating catastrophe at the end of a great cycle of

years . T he rest of the terrestrial circle, either

inhabited by Mlechchhas
,
Barbarians

,
or by

Yugalas, hermaphrodites not . exposed to toil
,
or

the subjects of virtue and vice
,
remains unchanged.

4 . That shortly after the desolation of the

abode ofman,
above mentioned

,
colonies of Yugalas

came from their own proper continent to repeople

the waste territories, and from change of situation

and manner of living become men
,
and give rise

to a new race of human beings. T he Jains, how

ever
,
leave unexplained how these Yugalas began

to ex ist, and hide themselves amid the darkness of

their prime absurdity—an infin ite succession of

fin ite beings .

5. They maintain , like the Brahmans, that there

is a number of heavens and hells
,
for temporary

rewards and punishments . T he gods whom they

allow to possess several of these heavens are but

beings, who were once men or animals, enj oying

the reward of inferior kinds of merit, and who must
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descend again to earth , and be born anew ,
and con

t inue ever in the world of transmigrations , unless

they become sages . T he chief of these gods is

named Sakra
,
or in Magadhi

,
Sakke , the Sakko of

the Buddhists
,
and the Indra of the Brahmans. T he

modern Jains have made of the one
,
sixty four

Sakras , and surname the lord of heaven , Sudharma.

6. T he sage
,
who by med itation frees his mind

from all worldly attachments
,
obtains at death

N irvana,
a state of perfect bliss , perfect knowledge ,

and freedom from all pain and mutation, ascends

to the highest heavens
,
called Siddha Sila (the

R ock of the Perfect) , and exalted far above the

gods
,
becomes a special obj ect of ad oration to gods

and men .

7. T he Jain community consists of two great

sections, somewhat analogous to our clergy and

laity, each section embracing both males and

females . T he clerical males are named Sadhus
,

i.a.
, Sages . A ll profess celibacy

,
live in monasteries

or houses
,
in commun ities of from four or five to a

hundred
,
in subjection to an abbot

,
and perform all

the priestly acts of the Jain religion. T he Sad

hw inis , or Nuns , live also in separate communities ,
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but these now are very few in number. T he Jain

laity are called Sravakas
,
t.e. ,

Hearers the females

being termed properly Sravakis . They have among

them a modified form of caste and what wonder
,

since in Southern India Mohammedans and Chris

tians have the same ? They practise also a number

of aboriginal and Brahmanical superstitions
,

at

which the priesthood wink
,
though they disapprove

of them .

8 . T he practical part of the Jam religion con

sists in the performance of five duties
,
and the

avoidance of five sins. T he duties are
,
1 st , mercy

to all animated beings ; 2nd , almsgiving 3rd
,

venerating the sages while living
,
and worshipping

their images when deceased ; 4th ,
confession of

faults ; 5th , religious fasting. T he sins are
,
1 st

,

killing ; 2ud, lying 3rd
,
st ealing ; 4th , adultery ;

5th
,
worldly-mindedness.

9 . A striking feature of the Jain religion is
,

the keeping of the season of religious meditation
,

reading, and fasting
,
called the Paryushana, or,

popularly, Pajjusan . It corresponds to the Buddhist

Wasso, and is divided into two parts , the fifty

days that precede , and the seventy that succeed
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the fifth of Bhadra
,
Sukla Paksha . T he Svetam

baras fast during the former period
,
and the

D igambaras during the latter . T he Paryfishana

this year ( 1 8 47) w ill commence about the 26th of

July
,
bu t by the neglect of the precession of the

equinoxes it is too late by three weeks , l ike all

other Hindu festivals that have reference to the

solar revolution
,
and therefore does not so well

correspond to the four months of the rainy season

in G ujarath and Upper India as it otherwise would

have done.

1 0 . T he last thing I shall advert to is the

existence among the Jains of the confessional ,

and the necess ity that exists of confessing at least

once a year to a priest
, and obtaining from him

ghostly absolution . Burdened consciences confess

at all times , and have various kinds of fas ts im

posed on them as penances . It is , however, only

at the commencement of the holy season that it is

cons idered imperative upon every good Jain to

confess to a priest. I must own that I w as at first

a. little startled at the discovery of this article in

the Jain creed , and thought I must have made

s ome mistake in interpreting the word Padikaman
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(Sans. Pratikramafia) , by which term the duty is

technically expressed ; but abundant oral and

written explanations, as well as the context of

several passages where the word occurs , have re

moved every doubt. The Gujarathi word that

expresses the priestly absolution
,
is A lavan . A l

though the rite of confession does not
,
as far as I

can learn
,
exist among the Buddhists , it most

likely had its origin in India in an early age , and

along with other opinions and practices
,
travelled

westward in the early centuries of Christianity
,

and obtained incorporation with a purer faith .

For an account of the Jain uranography and

geography, I must refer the reader to the A sia tic

R esearches
, vol . ix . Their system seems to have

been formed before that of the Brahmans
,
as they

have but three terrestrial continents and two seas.

It contains, however, numberless absurd ities
,
and

has not the slightest title to the name of science.

A n are of a circle, whose diameter is a hundred

thousand yojanas, is made to represent the coast

ofInd ia from the Ganges to the Indus
,
shewing an

utter ignorance of the existence even of the Penin

sula. No wonder Ptolemy erred,
l

when natives
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blundered so egregiously.
. T he same absurdity is

embodied in the system of the Brahmans . A word

of explanation is required relative to the two Jain

cycles , called A vasarpini and Utsarpini, whose

lengths are exactly the same . T he reader is to

fancy a serpent in infinite space , coiled up, so that

the tail shall touch the head .

i

T h e earth is now

moving down th is serpent from the head to the

ta il
,
therefore this is an A vasarpini (going dow n

the serpent) . When it arrives at the extremity

of the tail it cannot go on
,
but must return

,
and

its prog ress upwards is called an Utsarpini (going

up the serpent) . E ach of these periods is divided

into six aras or eras
,
comprehending t en crores

of sagaras of years . A sagara or

ocean of years , my Jain informant assures me
,

(though Mr . Colebrooke
’

s explanation of this

knotty point is a l ittle different) , is the number of

the smal l points of the excessively fine hair of

Yugalas , which a pit of the dimensions of a cubic.

yojana would contain , the hairs being so closely

packed together that a river of water running over

them would not dislodge one of them .

In the prefix ed scheme of the emblems of the
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d ifferent T irthankars
,
it may strike the reader that

there is no vestige of anyt hing like the Buddhist

Chaitya in a ny of them . This arises from one

remarkable feature of dissimilarity between the

Jains and Buddhists. T he Dagoba
,
or Buddh ist

Chaitya
,
w as a place originally appropriated to the

preservation of relics , a practice as abhorrent to

the feelings of the Jains as it is to those of the

Brahmans . T he word Chaitya, when used by the

Jains
,
means any image or temple dedicated to

the memory of a T irthankar.

T he Philosophical Tract at the end of the

book
, as well as the Kalpa Sutra

,
has already

been analyzed by Mr. Colebrooke
, yet I trust

the learned reader will be glad also to see

it entire . I have enj oyed advantages in the

study of the Jain literature on this s ide of

India, which are unattainable in Bengal ; yet ,

wherever I have had occasion to differ in the sense

of any passage from that learned Orientalist, the

reader mayrest assured that I havefirst of all well

weighed the comments of the Ann otator, as w ell as

carefully studied the context, before I have come

to a decision . T he Jains, while well acquainted
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With all the attention I have been able to be

stow
,
and the care I have exercised to avoid error,

I am not sanguine enough to suppose that future

inquirers will not detect blemishes and mistakes

in my translation and remarks yet , if
~

I shall have

succeeded in any degree in throwing light on the

workings of the human mind
,
and on the history of

a sect interesting in itself,but especially so in it s

relation to Buddhism ,
I shall not consider my

labour lost.
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Sambhava
A bh inandana

Sumuti (a. female)
Padmaprabha
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E lephant . Lakshmi. A G arland .

Moon. Lotus Lake.

T he Sea .

LUCKY F IG URE S.
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A pe .

Curlew .

R ed Lotus .
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Antelope .

G oat .

T he figure N andavart ta .

A W ater Jar.

Torto ise .

Blue Lotus .

Conch .

Serpent .

Lion .





K A L P A sUT R A .

INT R ODUCT ION .

E M . CM.

*A dora tion to the p rop itious P rirsvancitha .

Having prostrated myself before the glorious

Mahavira
,
and brought before the mind Gautama

,

the R el igious Instructor, I proceed to expound

the Kalpa Sfitra in the com ment called the Kal

palata.

R eligion is the vital principlet of the world,

E M means th e female energy or cause of the w orld
, and

O M the male
,
answ ering to our material and efficient causes .

Th is line is merely prefixed by the scribe , and does not belong
to the w ork .

1 I have rendered m by these tw o phrases , as the best I
could th ink of.

T he w ho le sentence wh ich holds here so important a place is
as fo llow s

W it am t
-
( u sfigmai aurfiumm

mfifafigan n err 533 mama"





K A L P A sUT R A .

INT R ODUCT ION .

E M . A dora tion to the p rop itious P tirsvanritha.

Having prostrated myself before the glorious

Mahavira, and brought before the mind Gautama,
the R el igious Instructor, I proceed to expound

the Kalpa Sr’rtra in the comment called the Kal

palata.

R eligion is the vital principlei
L of the world

,

E M means th e female energy or cause of the w orld
, and

O n th e male
,
answ ering to our material and efficient causes .

Th is line is merely prefixed by the scribe
,
and does not belong

to the w ork .

1 I have rendered m by these tw o phrases , as the best I
could th ink of.

T he whole sentence wh ich holds here so important a place is
as fo llow s

waif Emm i
-
( u 855mm amfiruarm

Wfififfifian u art 5361 minim
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since it is the first cause of all felicity. It pro

ceeds from man
,
and it is by it also that man

attains the chief good
’x‘

. From religion
,
birth in

a good family is obtained , bodily health , good

fortune
,
long life

,
and prowess . E rom religion

also spring pure renown
,
a thirst for knowledge,

and in crease of wealth . From the darkest gloom,

and every dreaded ill, religion will ever prove a

saviour. R eligion when duly practised bestows

heaven, and final emancipationt .

T he Sages who, maintaining the regular suc

cession of spiritual authority
,
sit four months

yearly at A nandapurai, the sacred place appointed

by our ancient Teachers
,
for the purpose of read

ing to the select congregated multitude our

religious books, read also to obtain merit, forfive
days and n ine kshanas

,
before a public assembly

the propitious Kalpa Sutra§i
Kalpa here means the religious practice of the

Sages”; and in it there are ten varieties : 1 st
,

V ide preceding note .

T ( swimming :

1 Th is city is now called in G ujarathi , Badnagar.

T he former of th ese tw o assemblies is composed of the

priesthood alone . T he reason ofthe difference is given further
on .

Uwant
B urnt
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2. T he second Kalpa is the Uddesika, or the

accepting of necessaries without asking for them ;

s ince such is the meaning of the word . It is an

Institute intended for sages . R ice with split pulse
,

water
,
sweetmeats

,
betel-leaf w ith betel-nut

,
cloth

ing ,
vessels

,
a house and necessary furn iture

,
may

be received by such . This Institute belongs to

the first and last of the T irth ankars . It may have

reference to one
,
or to a company

,
or to a whole

college of sages . It is not applicable to all the

sages . To the twenty-two T irthankars , and others

who enj oy a superior regimen
,
it is inapplicable ;

to the rest
,
however

,
it applies .

3 . T he Sidhyatara Kalpa
’l i‘ has reference to a

householder. To him belongs a superior regimen

to that above mentioned V iz .
,
bread with rice and

pulse‘r
,
water, sweetmeats

,
betel-nut and leaf

,

clothes
,
vessels

,
blankets

,
a broom

,
a needle ,

pincers , a nail—parer
,
and ear-cleaner

,
these twelve

different articles. This Institute is not applicable
to the whole of the Jina T irthankar Sages . Fur

ther, when there is a want of
,

proper food in the
place where a sage resides , or difficulty in procur

In th e Marath i language , {G E N means prepared but
uncooked victuals , as cleaned rice

,
&c .

1
” T h e orig inal h ere is 3 73 3 the same as above . T h e

difference oftranslation l S ow ing to a difference in the comment .
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0

ing a res idence
,
or danger of falling into the

Sidhyatara may take from a disciple receiving rel i

g ious instruct ions , and freely giving them ,
grass

,

hardened eartht , ashes
,
an earthen pani, a high

stool
,
a low stool

,
a couch , bedding , ointment , and

so forth .

4 . T he fourth Kalpa is the R ajapifida, or royal

a comestablishment. Its constituent parts are

mander-in-ch ief
,
a chief priest

,
a chief banker§ , a

prime cabinet minister
,
a master of t he chariots ,

and
,
together with the protection of the realm ,

the before -mentioned twelve articles of regimen .

These things then belong only to an anointed

king , and hence do not accord with the rel igious

practice of the first and last T irthankars. But

the R ajapifida was possessed by the other twenty

two
,
at the same time that there w as no imper

fect ion 1 D the ir wisdom
, and they were free from

all sin.

T he th ing ch iefly c ontempla ted by Yatis h ere is the

prevalenc e ofinsects , and the cons equent danger of commit

t ing s in by tread ing on th em .

1 Probably bricks hardened in the sun , so commonly used
in Ind ia for build ing .

I T o be us ed as a po t d e chambre .

A kind of R o thsch ild , to supply the sovereig n w ith

funds on emergenc ies . H e is called here in?) ( w hence t he

G ujarzith i, Set , ) and ho lds to the Sta te a relation somew ha t

like tha t ofthe G overnor ofthe Bank of E ng land .
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5. T he fifth Kalpa is Kritikarma . It consists of

t wo parts first
,
the rising and standing upright

and next
,
the performing of t he twelve forms of

salutation . This w as incumbent upon all the

T irthankars
,
as w ell as on other sages

,
and is to

be performed by all to all mutually in the order of

their initiation—the newly initiated sage is to be

saluted with relig ious reverence, even by those

who have been the longest time initiated ; for it

is religion that gives man pre

6. T he sixth is the Vri‘ta Kalpa . Vrita here

means the highest kind of religious observances .

These
,
in reference to the twenty—two Jina Sages,

are four
,
s ince they are permitted to marry. But

from the absence of all defect in w isdom
,
to the

first and last Jina Sages they are fivei .

7. T he seventh is called the Jyeshtha Kalpa .

Here Jyeshtha means the chief or initiatory rite,
and it is to this, as the commencement of a series

of O bservances
,
that the Institute appl ies . T he

performance of the initiatory rite by the first and

last Jinas , is to be counted from the time they

gm ara
‘

arq twig ; So are the w ords wh ich I

translate as above ; th e last w ord in another copy is omit ted
,

and th e meaning seems simply to be
,
th at all sages are ren

dered equal by th e possession of th e religious character.

1
“ These four principal virtues are th e follow ing

—a a
,

Sila, Japa , Bhava . See Part I .

,
Book I .

, chap . 8 .
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performed the Szimayaka Charitra , and in relation
to the intermediate Yatis , from the day of their

performing the A t ichara Charitra .

8 . T he eighth is cal led the Prat ikramafia

Kalpa. T he A tichara ceremony might be per

formed or not by Saint R ishabha and Mahavira ,

but the Prat ikramafia (going to confess to a

spiritual guide) they were required to perform

twice. O n other Munis th e Pratikramafia is im

perative whenever they commit a fault
,

—otherwise
it is not required .

9 . T he ninth is the Masakalpa. T he Masa

kalpa
,
which is l imited to the first and last Jinas

,

requires that no one stay longer at a place than a

month . This w as not imperative on the inter

mediate Jinas . O n the contrary
,
some of them

stayed in the same place for ten millions of years .

T he Institute does not require any one to stay in

the same place for a month if he have a proper

reason ,
he may leave during its currency.

1 0 . T he t enth is the Paryi
’

ishana Kalpa. By

Paryfishana is meant the religious session of

the Sages during the rains . This is a yearly

festival
,
and it is pos itively enj oined that such

a session of the A ssembly of Sages should com

mence on the fifth day after the new moon of

Bliadrapad
*

.

W e have here several ra ther trivia l anecdo tes introduced ,



8 KALPA suT R A .

I now proceed to mention the qualities of the

place where the Institute of the Paryushana is to

be performed. T he Sages remain seventy days in

the same place
,
unless there be a good reason for

removing. Proper reasons for so doing are the

foll owing : Not being able to find a proper place

to sleep on the difficulty of procuring provisions ;
the occurrence of any disaster ; the fear of hostile

sovereigns , disease, or bodily pain. In such cases

it is lawful to remove to another place. A place

is unfit
,
if it swarm with insects

,
if it be otherwise

unclean
,
if there one is kept in dread of musqui

toes , fire, or serpents . In such cases it is proper

to remove. A gain
, the Sages should remain after

the four months are completed
,
if the rains con

t inue so as to make th e roads impassable on ac

count of the mud . Then only, however, should the

Sages remain beyond the month of Kartik. Places

suitable for carrying on the religious exercises

of the season are places where there is not much

mud
,
where there are not many creeping insects ,

where there are no impurities , at a distance from

women , where the produce of the cow abounds
,

where the body of the people is large and respect

able , where there are good phys icians and medi

to sh ew the benefit ofdifferent forms ofreligiou s pract ice , all
tending to prove that different dispositions require different
treatment .
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cines eas ily procurable, where there are the habit

ations of householders who are living with their

families
,
w here cattle and grain are abundant ,

where the king is a just ruler, where the Brahmans

and those of thei r party do not treat our Munis

with contempt
,
where food is easily procured ,

where reading of the sacred books can be purely

performed , and where there is open and level

ground to walk about . Such a place
,
then

,
is to

be esteemed favourable, and there the festival

of the sacred rest is to be When
,

then
,
the Sages are met to keep the Paryfishana,

this Kalpa Sfitra is to be read for the attainment

of merit during five days . This Inst itute is like

Indra among the gods
,
the Moon among the

heavenly bodies , R ama among j ust rulers
,
Kama

deva among well—proportioned men
,
R ambha

among beautiful women ,
Bhambha among mus i

eiaus
,
A iravat among elephants

,
R avana among

daring adventurers , A bhaya among wise
.

men
,

Satmnjaya among holy places
’
r, humility among

virtuous qual ities
,
gold among metals

,
the nine

lettered among charmel, the strawberry mango-tree
among trees

,
Sita among faithful wives , the Gita

H ere again an illustrat ive anecdo te is omitted .

fT his is a T irtha of the Jains
,
th irty-four miles from

Bhownagur in G uzarath .

I Probably Srimau Mahaviriiya N amah .
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among inspired writings
,
musk among perfumes

,

gold sand* among articles of commerce
,
the pea

cock among dancerst
,
the five‘marked coltl among

horses, the water of immortal ity among liquids
,

melted butter among gravies
,
the dutiful son

Salabhadra among enj oyments
, Santinath among

the givers of gifts
,
Neminath among chaste reli

gions students, Nandana among forests
,
the Chan

dana among woods
,
friendsh ip among virtues

,
and

the Jain rel igion among religions . In fine
,
the

Kalpa Sutra is the gem in the crown of all reli

gious institutes . There is no god superior to the

A rhat (Jain Sageg) , no future bliss superior to

Mukti (liberation) , no holy place superior to Sri

Satrunjaya, and no inspired book superior to the

Sri Kalpa Sutra. This Kalpa is an ever—present
Kalpa Bruma (tree yielding whatever is desired) ,
since, to speak of its several parts

,
the Sri Vira

Charitra is theseed, the Sri Parswa Charitra is the

sprout , the Sri Nemi Charitra is the stem
,
the Sri

R ishabha Charitra is the branchy top , Sthaviravali

fiw gfl is the original, a w ord I neither ever h eard

or saw elsewh ere .

1
‘

. 3 . those wh o strut about in a theatre .

i A wh ite horse w ith black feet and face
,
or a brown or

black horse w ith w hite feet and face.

T he orig inal h ere is important , and I th erefore give it

ars
e

s : a 1garz
‘

s
‘

rfi Eli
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were born anew in this their son ’

s house
,
the

former as a bull
,
and the latter as a bitch . By

and bye also
,
the day of the festival for the memes

came round. O n it the son hired out the bullock

to an oilman to labour at his oil—press
,
and having

procured a sufficient quantity of milk, prepared
rice and milk for the d inner of those Brahmans
who came to the festival. A t that jun cture the
bitch

,
in which w as the soul of his mother

,
by a

certain wonderful knowledge , saw the poison of a

snake fall into the rice and milk*
,
and k nowing it

would be the cause of great misfortune, went and

took it out with her mouth . T he Brahman flew

at her in a passion,
and almost broke her back for

her pains, and went and tied her up in the cow

house
,
and afterwards prepared more rice and milk

,

and feasted his Brahman guests. In the evening

the oilman bound up the bull in the cow-house
,

without giving him
'

an article to eat or drink after

his day’s toil . There , looking at the suffering

bitch
,
the bullock exclaimed, What have I suf

fered to-day through this s inful son of mine ! ”

T he bitch then also began to tell about the pain

in h er back ; when the son
,
who w as lying down

at no great distance , overheard their discourse, and
understood that these were his father and mother.

a:
a
t

}; in the orig inal, a common dish onfestive occasions .
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Immediately he got up
,
and fed them with the

remains of the rice and milk
,
and

,
leaving home ,

went to the R ishis i i , to inquire how h is father and

mother could be l iberated from their present state .

They
,
after informing him that the reason of the ir

having been born in these bestial fOrms
,
w as their

having devoted themselves to pleasure at improper

seasons, commanded him ,
in order to obtain their

l iberation ,
to eat nothing procured by labour on

that fifth day of the month . H e followed their

directions
,
and the holiday afterwards became

celebrated among the people as the R ishi Pan

I am now to mention the author of the Kalpa

Slitra . H e w as Sri Bhadra Bahu Svami
,
an

accomplished scholar, who w as well acquainted with

the fourteen branches of his subjectt , and a dis

tinguished teacher. Taking for his guide the

works here named— the D asas
‘
rutaskandha

,
A sh

t amadhyayana ,
and the discourse called Bratya

khyana ,
in which he found nine branches—he

composed the Kalpa Slitra . H e wrote the first

This is the name g iven to the images of the Buddhis t
Sages a t E llora , Karli

, &c .

, no t by Jains only
,
but by H indus

and Brahmans . I t w as to Ja in Sages , then ,
that this Brahman

w ent . and w as by them taugh t to change the mos t impera tive
feas t of h is relig ion into a fas t .

1
“ In the o rig inal ié
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branch with a solid piece of ink as large as an

elephant
,
t he second with a piece as large as two

elephants
,
the third with one the siz e of eight ,

the fifth of six teen
,
the sixth of thirty-two

,
th e

seventh of s ixty-four
,
the eighth of one hundred

and twenty-eight
,
the n inth of two hundred and

fifty-six ,
the tenth offive hundred and twelve, the

eleventh of one thousand and twenty-four
,
the

twelfth of two thousand and forty-eight
,
the thir

t eenth of four thousand and ninety—six
,
the four

teenth of eight thousand one hundred and ninety

two . So that the whole w as written with sixteen

thousand three hundred and eighty—three pieces of
ink

,
each the size of an elephant

’x‘

and is there

fore called the Mahapurush (the great male)
’

r.

Its essence is most profound ; and therefore,
though a man had a thousand tongues in one

month
,
and in one breast perfect knowledge

,
still

h e would be unable duly to c elebrate the majesty

of t he Kalpa Sutra.

O n th e evening of the fifth day of the new moon

of Bhadrapad ,
the reading of the sections of the

Kalpa Slitra commenced. It w as read
,
after mak

This ridiculou s story
,
w ith its geometrical progression ,

w ill serve to init iate th e reader a little into th e ex travagan t
system ofmodern Jain exaggeration .

1
’ This is a Brahmanical w ord for th e Deity

,
and on that

account h ere u sed .
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ing confess ion ,
by some one appointed for the

purpose, w hile all the rest of the Sages sat in the

attitude of devout listeners“? This w as the ancient

practice , but it has been superseded by a some

what different ritual s ince the nine hundred and

eightieth year of the era of Mahavira
‘
r. A t that

time
,
at A nandapura, now called Badnagar, lived

K ing D hruvasenai. He had a dearly beloved son

named Senagaja ,
w ho by divine decree d ied that

year at the commencement of the Paryushana .

T he king w as overwhelmed w ith grief
,
and no more

came -t o the place where the Sages lived to pay his

respects ; and
,
according to the saying

,

“
A s is

the king so are the subjectsq, the bankers and

merchants
,
and others

,
failed in their attendance

,

and occas ioned great detriment to religion. Per

ceiving this , the R el igious D irector went to the

K ing D hruvasena
,
and said

,

“ O king
,
through

your indulgence in gr ief the w hole city and all the

country around is overwhelmed with sorrow . Be

member
,
however

, 0 king, that ~ life is fleeting
,
and

the world insipid It is not proper for a king like

you
,
instr ucted in the Jain religion,

to indulge any

T he orig inal is w mfia technical w ord among the

Jains .

1
“ B . C . 453 or 4 1 1 . See Preface .

I See Preface . This c ity is probably the same as Balabh i.

g w m r w m :
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more in grief. W e are at present going on with

the religious Institute called the Kalpa Sutra ,

which produces much profit to the hearers by

breaking the bonds of action“. If your maj esty

will come to the place of the religious meeting, it

is in the course of being read . T he king con

sented, and the whole w as read before him and

his followers at nine sittingsl , while at the same
time they brought presents to the Sages . E ver

after this the custom prevailed
'

ofreading the Kalpa

Sutra before the people general ly ; and therefore,
according to former practice, I read it to you . It

is an Institute venerated by Sura (gods) , Seura

(demons) , by men and women ; and whosoever

three times l istens to it, performing also the rel i

gions duties that are suitable - to the occasion
,

obtains the highest bliss . T he meanings of the
Kalpa Sutra are infin ite, as numerous as the grains
of sand on the brink ofall the rivers on the earth

,

or the drops of water in the sea. How then can

one of limited intelligence, like me
,
explain them ?

Nevertheless , incapable as I am
, ,
I shall make at

mfinamrai
"

l Five days w ere occupied morning and evening in reading
the orig inal and h earing its exposition . Formerly the firs t day
seems to have been a broken day, an evening lesson only being
read . N ow the time is filled up by reading at the last sitting

all th e orig inal . a second time, w ithout comment .
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leas t the attempt to read the Institute before this
propitious assembly .

T he five following duties are those
,
which

,
with

out f ail , must be performed during the reading

of the work . T he reverencing of the images of

de ified saints venerating the Sages— the yearly

confess ion—mutual forgiveness of faults—the right

kind of austerity ( i.c. fasting one whole day ,
and

eating bu t o ne meal on the preceding and succeed
ing day)

“ Bes ides these
,
the following religious

acts are incumbent upon the Sravakast . T he

writing of t he Kalpa Sutra , text and . comment
,

which is a special duty
,
s ince the hearing alone

may become the means of liberation after the

third transmigration. They should perform the

fasts as far as their abil ity permits . E verywhere
in the city proclamation is to be made bv sound

of trumpet , forbidding to kill any l iving creaturel.

famfimrz
’

t annmgézfis tarsfi'

amfam ai

T A ud ito rs , t o. the Jain laity .

I This is called theW HE N ; A soka '

sfamous edic ts

seem to have been such a proc lamation commit ted to wr iting ,
and engraved on s to ne to render themmo re permanent . From

this and o ther places it appears tha t o n the Ja in laity the fo l
low in g tive dut ies are a t a ll t imes inc umben t —Merey to a ll

living crea tures , the giving ofg ifts , the cherishing of pio us
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G ifts are also to be made in a proper vessel , such

as betel—nut , cocoa-nuts, and so forth pious d is

positions are to be c herished ; all worldly plans

for the time abandoned ; the Images of those

divine beings who have overcome the passions are

to be worshipped , and the auspicious A ssembly of

Sages venerated. T he body is to be placed in a

devotional pos ition for the destruction of works .

Continence also is to be preserved ; all show and

parade are to be rejected, and money expended

according to every one ’

s means, and a rel igious

festival observed . T he book of the Kalpa Sutra

should then be presented with religious reverence,
that is to say, after having brought the book into

t he house
,
and the people there having continued

watching all night
,
in the morning

,
having called

the inhabitants of the city
,
and having cast on

them saffron powder
,
and given them betel-nut

,

the booki s to be put into the hands of a youth

mounted on an elephant . T he whole multitude

are now to accompany it with music and s inging,
and to place it in the hands of the spiritual guide

,

for the purpose of being read
,
while a suitable pre

sent to procure necessaries for the reader is also

to be made . H e who presents the volume of the

Kalpa Sutra with all these ceremonies , and com

disposition s , w orship of the images of th e T irthankars
,
and

vener’

at ion and support of the priesth ood .
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T H E KA LPA sUTnA .

BO O K I .

T H E L IFE O F MA HAV l
’

R zV

pH A PT E R I .

H IS IN CA R N A T IO N .

A dora tion to the sages who ha ve risen to be

worthy ofd ivine honour. A dora tion to those who

have a ttained p erfection. A dora tion to those who

reg ula te our religious services. A dora tion to our

T he proper name of the las t T irthankar is V ardhamzina,

but b oth in th is w ork and in common usage the above epithe t ,
meaning the Hero , has so complete ly usurped the plac e of the

o ther, that it w ould be affec ta tion to m ake the re q u ired subs ti

tu tion in the trans la tion .
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sp iritua l instructors. A dora tion to the sages in

every part ofthe world

Such is thefivefold adora tion
,
the destroyer of

a ll sin
, and ofa ll bringers cg

“
goodfortune, the most

fortunate.

T he venerable ascetic Mahavira
,
in the age and

time of w hich w e speak
,
met with five propitious

conj unctions under the constellation (Kath-ut tarai)
U t taraphalguni, which were as follows ;

i

he de

scended from above in U t taraphalguni, and entered

on the foetal state ; in U ttarap
’

halguni he w as

removed from one womb to another he w as born

also he w as shaved likewise
,
and from being a

householder became a houseless wanderer
,
and

,

lastly
,
in U ttaraphalguni

‘
r
,
he obtained that real

T he original of this Jain G ayatri is as follow s

an? wflt
‘
arw mi} firs

—
rat an? s tratum?

as} w arm? an? aim s ea was

T In explanation ofw h at is mean t by being under a con

stellation,
take th e follow ing example

Ch aritra D vitiya, S. P . , th e second day of th e H indu year
ofSaka 1 768 , corresponding to March 29, 1 846, w as under th e
constellation A svini

,
th e first in th e series ; the nex t day, March

30 ,

i

w as under Bharan i
,
th e second ofthe series ; and so on t ill

all th e tw enty-seven constellations w ere completed , w hen th e
series began anew w ith th e 28th d ay, or A pril 25. E ach of

these constellations is now divided into four parts , called feet ,
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and supreme wisdom and perception
,
which is

infinite in its subjects , incomparable in its kind ,
imperturbable

,
free from all obscurity

,
a touchstone

for all other things
,
and perfect in all its parts .

It w as under Svati, however, that the lord obtained

N irvan (cessation from action
,
and freedom from

desire) .
In this age, and at that time ,

the adorable
ascetic Mahavira

,
in the stimmer season

,
in the

fourth month
,
in the right demi-lunation

,
during

the increas ing moon of A shad ha, and on its sixth

day, descended from the all-j oyous super-celestial

abode* called Pushpot tara , which , like the lotus

among flowers, is the chief of all the super-celestial

abodes . There having remained twenty oceans of

years
,
and expended the life destined for him in

that place, having finished the actions of that

state
, and laid as ide his celestial form ,

without the
smallest interval of time , he descended to this

earth in the continent of Jambudvipa ,
in the

country of Bharata Varsha
,
that Bharata Varsha

which lies to the south (of Meru) , during the

currencyof this A vasarpini (age) , after the Happy

viz . , a golden ,
a silver, a bras s , and an iron foo t ; each less lucky

than the preceding .

These are the abodes by the Jains ca lled V inuina , a term

used by the Brahmans fo r a celes tial car, o r any o ther k ind of

c o nveyance .
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Happy age (consisting of four hundred billions of
oceans of years) had passed , and the -Happy age

also (of three hundred billions) , and the Happy

mixed w ith Misery likewise (of two hundred bil
lions) , and the Miserable tinged with Happiness

(of one hundred billions of Oceans of years) w as also

spent
,
except forty—two thousand and seventy-four

years
,
and eight months and a half

,
after twenty

one T irthankars had been born
,
of the tribe of

Ikshvaku
,
and family of Kasyapa

,
and two in the

Harivansa tribe, and family of Gautama . Twenty

three T irthankars had then passed away, when th e

adorable asceticMahavira ’i

,
the last of the T irthank

ars
,
and pointed out as about to obtain this dignity

by those who preceded him
,
took up his abode as a

foetus in the womb of the Brahman i D evanandi
,
of

the family of Jalandhara
,
wife of R ishabha Datta

Brahman ,
of the family of Kodala, of the city of

Kundagam,
at the middle of the night

,
at a fortu

nate conj unction of the moon and planets having

left his heavenly banquet, quitted his celestial

abode
,
and laid aside his former body. In refer

T h e orig inal ofthese epith ets ofMahavira so often used is

g
‘

qfi‘ “M i They migh t perh aps be equally w ell rendered

th e A scetic L ord . T h e Sanskrit translation is
, W@

W ears
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ence to this transaction there are three kinds of

knowledge the adorable ascetic Mahavira may be

supposed to have had that he w as to descend
,
tha t

he had that he w as descending
,
tha t he had not

and that he had descended
,
tha t he had .

0 11 that very night on which the adorable

ascetic Mahavira took the form of an embryo in

the womb of D evanandi
,
of the family of Jalan

dhara
,
the same D evanand iw as lying on her couch

,

and after sleeping a short time wakened up after

seeing the follow ing most excellent
,
prosperity

foreboding, evil -destroying
,
wealth-conferring

,
for

tunate
,
delightsome obj ects in a dream . T he objects

were as follows : an elephant, a bull
,
a lion

,
the

goddess Lakshmi , a garland of flowers
,
the moon

,

the sun
,
a military ensign

,
a large jar, the lotus

lake
,
the sea (of milk) , the celestial residence of the

sages , a collection of pearls , a smokeless flame of

Such w ere the fourteen most excellent , prosperity

forebod ing , evil-destroying , wealth-conferring, for

tunate ,
delightsome

’
r dreams which D evanand i

T he original is as follow s

we are fit? wfirfimm Hfil W m
9

T This and similarrepet it ions , w ith w h ich the originalabounds ,
I sh all in fu ture g enera lly omit .
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saw . Glad and delighted, and with a heart filled

with j oy
,
pleased and placid

,
while a sensation of

pleasure stole through all her soul
,
l ike that which

affects the kadamba blossoms when mois tened by

a shower of rain ,
with all the hairs of her body

standing upright in their pores w ith delight, and

keeping the dream firmly fixed in her mind, she

got up from her couch . Then without hurry or

precipitation,
or perturbation of mind

,
and yet

without delay
,
with the stately gait of a swan

,
she

went to the place where R ishabha D atta Brahman

was, and saluting him by wishing him all j oy*
,
sat

down at her ease on a large comfortable seat, and

then j o ining her hands , so as to bring the t en nails

together, and having placed her j oined hands on

her forehead, she thus addressed him O beloved

of the gods
,
to -night I w as lying

,
slumbering on

my couch
,
and after sleeping a very short time

,
I

awoke after seeing fourteen remarkable dreams ;
they were an elephant , &c O beloved of the godst ,
tell me what good fortune these visions portend.

”

Thereon R ishabha Datta Brahman, having care

a? m fia '

am
‘

33 13? is th e original ofthis ancient

form ofsalutation .

1
” This is the famous ancient title, D evanupiya, so common in

A soka’

s edicts, but w hich now by th e Brahmans is applied to
a silly or a crazy person

,
as ifin contempt ofthe holders ofth e

doctrine ofN irvan .
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proportioned in height
,
weight

, and thickness with

every limb fully developed
,
and perfect in beauty,

with a form resembling the moon
,
graceful and

pleasing to the eye ; to such an entirely lovely

child will you give birth . O n leaving the state of

childhood t
,
he will be perfect in all the inferior

branches of knowledge , and after entering onthe

state of youth , he will soon become able to repeat
,

defend
,
and uphold the four Vedas, the Big Veda ,

Yaj ur Veda
, Sama Veda, and the A tharvana Veda,

and the Itihasa (Legendary H istory) , which is con

sidered a fifth Veda
,
and the N ighantu (Lexicon) ,

which may be termed a s ixth the body of divinity

with all its members
,
and know also their hidden

meaning. H e will be acquainted with the six

subsidiary members of the Veda, and the sixth

philosophical system (the sankhya) , with the Ma

thematics
,
the Institute which directs in rites and

ceremonies
,
Grammar, Prosody, A nalys is of words,

A stronomy
,
and other Brahmanical Scriptures, es

pecially that relating tothe state of an ascetic in

all of these he will become a proficien
’

ti. Thou, O

So Mana, Humana
,
and Pramana, are interpreted by the

commentator.

T That is , till the age ofeight .

1 In this curious passage, giving an account ofBrahmanical
sacred literature in th e fifth century ofour era

,
it is remarkable

that the agreemen t w ith the present state of th at literature is

perfect , w ith th e striking discrepancy ofomitting allnoticeofthe
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beloved of the gods , hast indeed seen a dream that

forebodes prosperity .

’

A nd so saying he aga in

Purans . Ifthe Itihasa be the Purans , as the commen tator seems

to th ink , and not the Mahabharat , w h ich , h ow ever, is frequently
by the Brahmans

,
as h ere , called th e fifth V eda , then there

w as bu t one Purana at the t ime, accord ing to ProfessorW ilson
’

s

conjec ture , from w h ich all the res t , by subtractions and addi
t ions

,
have been manufac tured . A s the w hole passag e is an

interest ing one
,
I put dow n the orig inal here , along w ith the

Sanskrit translation

mamm al
i
an ti t-law nmarita l mafia

sit-( m i? I m gr: I aim l q g

ahafiw mz l 327132 ! zit-313 1 1 W
W iz l fim fisfiiw ii i Fang
s tat us : was its? 3” {is} W sfimm l

WWW W at 333mm fl irt aim
“

sir
-
( a : 1 art s ; Fatima ww mfafifit I turm

emi: u g
afl
'
wsé vfiq u affirm} arw

fzfilfm é l fiufmm mfii 313 1 siz zm l
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and again gave expression tohis sympathetic j oy.

T he Brahmani D evanandi, on the other hand,
having thus received the interpretation of her

dream confidently believed it, and with a heart

filled with gladness and delight
,
again j oming her

hands, and rais ing them to her forehead, thus

addressed her husband :
“So be it

, 0 beloved of

the gods , be it as thou hast said No word of

thine shal l fai l ; all shall be established. My

des ire shall be accomplis hed . I embrace th e w ords

that have fallen from your lips . O beloved of the

gods
,
I confide in the truth of the j oyful announce

ment . Here then the matter rested , but while

she w as delightfully engaged in inquiring of R isha

bha Datta into the meaning of these fortunate ,
pleasure—inspiring dreams

,

'

at the same time and

season Sakra (Sakko) , the chief and king of the
gods

,
who holds in his hand the thunderbolt, is

the destroyer of cities , the performer of a hundred

sacrifices
,
has a thousand eyes

,
-possesses all the

materials for sacrifices
,
is the destroyer of the

Daitya
,
lord of that halfof the world that lies to the

south (of Meru) , who rides on A iravat
,
is prince of

theSaras , and possessorof three hundred and twenty

w wfr
‘msiamfr W

’

Ifamrfi 3 1515 a

gfi g arwwmé g ufisram’éfisg aré rg

wfufitgirr wfiwfu n
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thousand celestial abodes , is clothed in pure ethe
ria l robes

,
whose head is encircled with a tiara

,
on

whose cheeks fall down the circular ear-rings made
of new gold , and del ighting the beholder, pos
sessed of great wealth , of great splendour, of great

s trength
,
of great fame

,
of great maj esty, and

enj oying great fel icity , whose body shines with its
own radiance, who has a garland of five kinds of

flowers falling down on his breast
,
rightful sove

reign of the heavenly mansions
,
rightful sovereign

ofother celestial abodes , rightful pres ident of the

d ivine council w ho sits on the throne called (Sakra)
the mighty, w ho is lord of the gods who inhabit

the three hundred and twenty thousand celestial

mans ions , of the eighty-four thousand equal gods,
of the th irty-three superior , and those whom they

receive into their company of the guardian divini

ties of the four worlds*,
of the eight principal

queenst , with their domestics , of the three councils ,
of the seven branches of the army i of the gods,
who protect the lives of the eighty-four thousand

( livinities , and multitudes of gods and goddesses

bes ides
,
to whom I say belongs the sovereignty

,

T he L unar
,
the Infernal, and tho se ofV aruna and Kuvera .

t Padma, Siva, Sachi, A njai, A urala
,
N avanrikzi, R ohini.

1 Mus ic ians
,
ac to rs

,
ho rses , e lephants , chario ts , foo t-so ld iers ,

and bag gag e-bullocks , so says the Comment . This is d ifferent
from the Brahmanical description of an army bu t this

,
and

many o ther curious po ints , mus t be left to the reflec tions of

t he reader acqua inted w ith Brahmanical literature .
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priority
,
chieftainship

,
presidency

,
and a bsolute

command of all this vast army
,
directing and pro

teeting all ; while then he w as enj oying vocal music ,
the dance and the song, the sound of the pipe, the

violin
, the cymbal , the timbrel , the tambourine ,

and the loud-sounding drum
,
partaking of divine

delight, he with a knowledge next to infinite* cast

his eyes with an all-embracing V iew down on the

continent of Jambudvipa,
permitting them to roam

all abroad till they lighted on the place where“

the
”

adorable ascetic Mahavira had j ust become incar
nate

,
in the continent of Jambudvipa ,

in the region

of Bharata Varsha; that part of Bharata which lies

to the south (of Meru) , in th e city of Kundagrama
,

the Brahmanical division
,
in the w omb of the

Brahmani D evanandi
,
of the tribe ofJalandhara

,
the

wife of the Brahman R ishabha Datta
,
of the tribe

of Kodala . O n beholding this, glad and delighted,
and with a heart full of j oy, elated and filled w ith

pleasure
,
in a state of the most enchanting ecstacy

,

and with his whole soul absorbed in a transport

of d elight , and like the sweet-smelling kadamba
blossoms after a shower of rain

,
having all the

hairs of his body erect
,
like so many flowery fila

ments
,
blossoming in t heir pores

,
and with face and

eyes resembling a full—blown lotus , the beautiful

bracelets and carved armlets , which he wore shak

In the original, like infinite . I t is only T irthankars who
have infinite know ledge .
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ing on him
,
his tiara ,

h is long ear-rings
,
and the

garland which adorned his breast, and all the

jewels with which he w as ornamented thrown into

commotion
,
he descends in haste from his throne ,

steps down from the footstool , and advancing

several paces , Indra ,
lord of the celestials , clad

.

in

h is robes of honour
,
and adorned with all his

j ewels
,
loosed from h is feet the shoes ornamented

with dark shining lapis-lazuli stones
,

and other

j ewels
,
set in them by a divine artist

,
and throwing

his seamless robe
’
i"over h is left shoulder

,
and j oin

ing his hands so as to bring the nai ls together
,
he

advanced still seven or eight steps in the direction

of the T irthankar
,
when kneel i ng so as to keep his

left knee up
,
while his right was on the ground

,
he

bowed h is head three times to th e earth
,
keeping

it each time for a short period in the posture O I

adoration
,
and afterwards ra is ing his arms w i th

the hands so united as to bring the nai ls together
,

and thus carryi ng them up to his forehead
,
he

spoke as fo llows :
“
A doration to the venerable

‘
r
,

w orshipfuli performer of all previous works§ , who

1
" A rihan t .

Bhag avzin .

A igara ,
Sans . A dh ikzira , a name g IV en to Brahma Deva

by Brahmans , bu t here to he unders tood as abo ve ; the reason

g iven by t he comme nta tm' fo r pe rfo rmance ofw o rks be ing
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procures the means of salvation
'x'

,
the self-in

structed t , the best of men
,
the l ion among meni,

the chief lotus among men§ , the leading elephant

among men, the best of mortals, the leader of

mortals
,
like a lamp hung up among mortals

,
the

irrad iator of mortals , the bestower of perfect secu

rity
,
who bestows intellectual vis ion

,
the establisher

of the w ay of life , the giver of easy access
,
the

giver of life
,
the great teacher, the establisher of

religion
,
the giver of religious instruction

,
the lord

of religion ,
the charioteer of rel igion , the emperor

of those who have entered on the four religious

states, t he saviour of a continent
,
the asylum of

those who apply to him
,
the receiver Of those who

seek indestructible wisdom
,
who is free from all

fraud and violence, the conqueror of himself, and

teaching others to conquer themselves
,
the saviour

of himself, and the saviour of others
,
himself per

feet in wisdom
,
and imparting wisdom to others

,

the emancipator of himself
,
and the emancipator of

others
,
possessed of omniscience

,
seeing all existent

bei ngs
,
free from pain and instability

,
from disease

and decay
,
and not l iable to inj uries, possessed of

Tirthankara
,
w hich I explain as above .

1
” Sayamsambuddhanam 11131 123 1 fiat
I T o tear mercilessly th e passions .

T o co ver th em w ith h is pro tection
,
as th e lotus does th e

w ater with its leaves .
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to come
,
an A rhat*

,
a Chakravartit , a V asudeva};

receives birth in a noble family
,
an honorable

family
,
a royal family

,
a Kshatriya family, as in

4 the family of Ikshvaku
,
or the H arivansha family ,

or

'

some such of pure descent . Now truly there

threatens to take place a wonder which has never

happened
,
nor does happen ,

nor will happen in the

world throughout the course of infinite U tsarpinis§ ,
and A vasarpinis . H is first origin

,
the act of

giving him a fami ly name
,
must be such as to

consort with an undecaying , indescribable , inde

structible renown . I say ,
then

,
that the birth of

an A rhat
,
a Chakravarti

,
aBaladeva

,
or a Vasudeva

has not tak en place , nor does , nor will take place

in a low caste, servile, contemptible, poor, beggarly ,
miserly

,
or Brahman family

,
such a thing neither

w as
,
is

,
nor shall be, and yet the venerable ascetic

Mahavira has j ust now descended to the cont inent

of Jambudvipa, the country of Bharata to the

Brahman divis ion of the town of Kundagrama
,
and

T h e h igh est c lass of sag es among th e Jains , are w orthy
ofdivine h onours .

t In Ma
'

gadhi, Chakkavatti, an emperor
,
a king wh o has

o th er king s under h im .

I T h e Jains make Krishna and o th ers belong to th e class

of demigods styled V asudevas ; Bala R ama they make a

Baladeva , a still inferior kin d ofdemi god .

Immense cycle ofag es . See Preface .
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is concei ved in the w omb of D evanand i, the wife
of It ishabha Datta ; wherefore he is now abou t

doing a thing that never happened , no r does
,

nor will happen
,
during the pres idency of any

Indra
,
prince and king of the gods , that an A rhat

should be born in a low caste ,
or Brahman family

,

and not on the contrary in a noble family. T he

best thing then that can be done is to withdraw

the venerable ascetic Mahavira, last of the Tir

thankars
,
and pointed out by h is predecessors ,

from the womb of D evanandi
,
and place him in

that of T ris
'

ala
,
the Kshatrayin ,

of the family of

Vasishta, wife of Siddhartha ,
the Kshatriya

,
of the

family of Kasyapa
,
both of pure Kshatriya descent l".

A fter these thoughts had passed through his mind ,
he called Harinegamesi, the chief of his messen

gers , and thus addressed him O beloved of the

gods
,
a thing now threatens to take place

,
which

never happened before ,
nor now happens

,
nor ever

will happen
,
that the birth of an A rhat should

It is d ifficult to say w hat co uld have induced the au thor to
invent th is rid iculous sto ry ( unless it w ere-to vent his spite
Igainst the Bral1mans ) , so like the Puranic legend ofBalarama

'

s

transference . In th is fable H arinegames i ac ts the part that
the Brahmans assign to Yoganidra. T he commentator ant ic i

pa tes objec tions to the s tory , and bring s forward the Brahman

ical legend to support the credit ofthe author. T he tw o sto rie s

re no doubt c o nnec ted , bu t it may be doubted w h ich is t i o
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take place in a low cast e ,
or Brahmanical family.

Therefore go you, O beloved of the gods
,
to

the worshipful ascetic Mahavira
,
who is now con

ceived in th e womb of D evanandi
,
in th e Brahman

divis ion of the city of Kundagrama, and withdraw

him from thence
,
and place him in the womb of

T ris
’

ala, the wife of Siddhartha, and return quickly,
and report your diligence in this affair ” Hari

negamesi*
,
chief of the heavenly messengers

,
hav

ing received the commands of Sakra ,
king

“

and
”

chief of the g ods , delighted ,
and with a heart filled

with joy, bringing his hands together (in token of

O bedience) , immediately addressed himself to the

execution of the orders which he had received from

the mouth of the god. Having accord ingly gone

to the north-east quarter, he, at the commencement

of his j ourney, changed his appearance, exhibiting

himself in t he form of a pillar of innumerable
leagues in length

,
combining the lustre of the

diamond
,
the ruby

,
the emerald

,
the opal

,
the

pulakat
,
Sugandha,

Jyotivanta,A njana, A njanapula,
Jyotiresa ,

Sabhaga
,
A nka

,
rock crystal

,
amethyst ,

and other brilliant gems, and of the consistency of

muslin. A fter thus proceeding a certain space
,
he

T he Sanskrit given h ere is H arinaigamaishi. I suppose
th e name means swift er than a deer.

”

“
r I give h ere the Sanskrit names of th ose gems ofw hich

I cannot ascertain any th ing certain .
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again changed his appearance, and assuming an

atomic body
,
he darted with a motion graceful

,

rapid
,
willing

, exultant , fleet
,
elegant , in a word

,

entirely perfect and divine
,
through seas and con

t inents till he arrived at Jambudripa , at the house

of R ishabha Datta . O n entering , he at once saw

the worshipful
,
ascetic Mahavira

,
and prostrated

himself before him . Then having cast D evanand i,

with all her attendants and family, into a deep
sleep

f"
,
having removed all impure matter , he took

out what w as pure
,
and without injuring or paining

the adorable ascetic Mahavira,
he placed h im sur

rounded with a divine lustre, in the palm of one

hand
,
and covering him with the other, carried him

Off to the Kshatriya division of Kundagrama,
to

the house of the Kshatriya Siddhartha, where w as

his w ife T ris
’

ala ; having then cast her and her

attendants into a deep s leep, without inj ury or pain ,

he introduced the adorable ascetic Mahavira in the

womb of the Kshatrayin. YV hen he had performed

this service , he returned with a graceful , divine

motion through seas and continents
,
thousands of

leagues
,
til l he reached the abodes of the blessed ,

and entered the heaven of the relig ious
‘
r
,
where

This by the Jains is ca lled A svapan i N idra, and it is the

deepest ofthe three kinds ofsleep w h ich they reckon up, put ting
one in mind ofa mesmeric sleep .

1 Calle d Sandharmavantamh uka V ilna n.
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Is the throne of Sakra
,
the c hief and king of t he

gods
,
and reported

‘t o his lord that he had per

formed what he v
'

Vas commanded to do . In refer

ence to this transaction
,
the adorable ascetic may

be supposed to have had three kinds of knowledge ,
but in real ity he knew that he w as to

'

be with

drawn
,
and that he w as withdrawn but he did not

know when he w as in the act of being withdrawn.
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CHAPTER I I .

T R Is
'

A L A
’

s DRE AMS.

IN the same night that the adorable ascetic Ma

havira was removed to the womb of T ris
’

ala
,
she

w as lying in her splendid mansion ,
ornamented

inside with numerous paintings , and outside with

smooth white stucco
,
having a ceiling adorned

underneath with various colours
,
and with clusters

of darkness-dispell ing pearls , and a floor perfectly

smooth
,
and marked with lucky figures

,
in which

were bouquets of fresh and sweet-smell ing flowers

of all
.

the five different colours , along with black

aloe wood
,
and the finest frankincense and am

bergris , burning and sending up curling scented

fumes
,
inspiring delight

,
and making the house

emit an odour like a grove of frankincense trees ;
in such a splendid mansion,

on a couch large

enough to allow the body to be stretched at full

length , with pillows at head and foot
,
and raised

at the s ides
,
while flat in the middle

,
w ith a foot

stool to mount it
,
soft as the sand on the banks of

the Ganges
,
with sheets of the finest materials

,
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thrown over it with a handkerchief lying on it of

the richest colours
,
covered with mosquito curtains ,

in a word
,
altogether del ightsome, soft to the

touch as fur
,
silk

,
cotton

,
or butter

,
and scented

w ith san dal -wood
,
and other sweet-smelling woods ,

altogether a couch to be coveted
,
there

,
wh ile

lying
,
and having fallen asleep but a short time

,

about the middle of the night, she saw the same

fourteen propitious z dreams that the Brahmani
D evanandi saw ,

after which she wakened up . T he

obj ects seen by her in her dreams were
,

first
,
an

lephant with four tusks , looking like radiant drops

of d ew
,
or a heap of pearls

,
or the sea of milk

,

possess ing a radiance like the moon,
huge as the

silvery mountain V aitadhya
’
r
,
whilefrom his tem

ples oozed out the sweet liquid that attracts the

swarms of bees. Such w as the incomparably

stately elephant, equal to A iravat himself, which

Queen T ris
’

alasaw
,
while uttering afine deep sound

,

with his trunk filled with water
,
l ike the sound of

thunder ; in every respect an incomparable ele

phant.

She next saw a bull shedding a flood of radi

ance, l ike to that which proceeds from a bunch

Sans . first a rmfi wh ich sh oul d be linen or silk ;
bu t th e G ujarathi makes th e covering of cot ton stuff.

T A fabulous moun tain, w hich th e Jains suppose first to
receive and th en reflec t th e sun

’

s rays .



https://www.forgottenbooks.com/join


4 4 KALPA SI
'

JT R A .

fully along
,
and descending from heaven w ith open

mouth
,
as if he w ere coming directly d own upon

you ; a lion with sharp st rong claws, yet pleasing

to the sight
,
and with a tongue hanging out of his

mouth , beautiful as the petal of a lotus .

T he fourth dream seen by h er whose face w as

l ike the full moon
,
w as a vis ion of the goddess

Lakshmi
,
sitting on

’ her lofty lotus throne . H er

form w as altogether excellent one foot w as firmly

planted on the ground, and seemed like a
‘pil lar of

gold . It w as elevated in the centre like the back of

a tortoise
,
While the nails partly hid by the muscles

of the toes
,
were stained with a brilliant red dye .

H er fingers and toes were soft and tapering like
the leaves of a lotus ; her well-formed legs were

adorned with circular ornaments ; her knee-bones

were hid in the muscles
,
and her thighs tapering

upward like the trunk of an elephant . E ncircling

her loins w as an elegant z one of gold
,
while the

circle of the navel resembled a cloud of black bees
,

being continuous , fine, ever-moving
, soft

,
downy

,

large
,
and elegant. T he other three circles which

are in the middle of the palms of the hands
,
were

also elegantly formed. H er whole body w as

adorned wit h various kinds of j ewels , wholly fault

less, and highly brilliant. In particular
,
she had

a pearl necklace, i ntermingling with garlands of

sweet-scented flowers . A circular pendant fell

down between her breasts , and adorned her chest,
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on which it rested . She had also around her neck

a string of grains and golden dinars
’x'

. Two large

ear-ri ngs hung down from her ears , and illumined

the shoulders with which they came in contact.

E verything about her w as beautiful ; her face

had a noble aspect ; her eyes were large and

lovely
,
like lotus flowers ; she held a

'

water lily
,

sti ll chippi ng with water, in her hand , and she w as

fanned by an
'

agreeable w ind
,
which set in motion

herfine black braided hair. Such was the goddess

the queen saw residing in her lotus house
,
called

Padmadraha
,
on the top of Moun t H imavat

,
and

by whom stood the guardian elephant of that

quarte r of the heavens , bathing her with water

from his trunk.

T he fifth dream w as a vision of a garland of

flowers altogether del ightsome
,
and worthy a place

in the heaven of delights . It w as composed of the

following fiow ers—champaka ,
asoka

,
puunaga

,
pri

yangu , sarisava, magarat , malati
’
r, jati

‘
r
, juliit , kolla ,

koshta , and bakula ,
intermingled with amaranth

T he orig inal w ord is here re ta ined (
“

law T he cus tom

ofs t ringing coins to g ether, and adorning w ith them ch ildren
especially , is s till very common in Ind ia .

T These are all varieties ofJasmine. T he sc ientific names

of the o ther flow ers w ill generally be fo und in

D irh
'

mmry .
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leaves
,

and southern-wood
,
besides jasmine of

other rare varieties ; and sesame flowers
,
and

ot her flowers of spring
,
with red

,
blue

,
and white

water lil ies, with beautiful sweet-smell ing mango

blossoms— producing altogether an unequalled ,
delightsome, sweet-smell ing garland of flowers ,
i mparting pleasure to the inhabitants ofthe t en

regions of the world, shining and waving
,
and

pleas ing the eye , and of every variety of colour,
while a swarm of six -foot ed

'x' honey—bees were seen

buzz ing and flying around it as it descended from

heaven .

T he queen next saw the moon white as the

froth of milk
,
the drops of dew t

,
or a silver spire

,

rej oicing the heart, delighting the eyes
,
a perfect

circle, destroying thick conglomerated , impene

trable darkness , a full moon
,
at the exact point

between the two halves of the month
,
bringing

out the radiance of the wild lotus flowers , adorn

ing night
,
shining like a polished mirror

,
and

brilliant as th e white swan, sharpening the arrows

T h e Jains are fond of four-ta sked eleph ants and six

footed bees, and other su ch preter-natural animals .

1
"m literally wa ter-p earls, both Sanskrit and G ujarathi

g ive W W ’ T h e Sanskrit from w h ich th e Magadhi is

c h ang ed may be 3 3m as w ell as g g am
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of Cupid , and rais ing t he oceanic tides
*
,
not to be

looked on by disconsolate wives temporarily sepa

rated from their husbands , lest they suffer a

greater calamity ; a moon altogether lovely, l ike

t he mark on the forehead , the pride of all the

circling s tarry host
,
especially beloved of R ohini

in soul and
.

heart. Such w as the glorious lovely

full moon which T risala. saw .

She next in her dream saw the sun
,
rending

the curtain of night
, all glorious with his encircling

radiance
,
l ike a bunch of red asoka or palasa

flowers
,
l ike a bill of a parrot , or the red s ide of

the retti seed , ado rning the beds of wild lotuses ,
occupying his proper station in the beginning of

the ecliptic , like a lamp hung down from heaven
,

destroying the influence of cold ; the pri nce of

planets , the conqueror of night, who at his rising

and setting comes near us
,
but afterwards removes

far from us
,
who disperses the evil doers that

stroll about in the dark , who stops the influence

of the cold winds , who circles round Meru the

r T he orig inal here is W W T he Sanskrit trans
0

C o

t o 1 th
'

a l n i s WW W ment ion Is In case of any

doubting w hether the auth or knew the true cause of the rise

ofthe t id es , espec ially as I do no t reco llec t seeing it mentioned
any w here , that t he anc ient Hindus und ers to od this subjec t .
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prince of mountains
, the mighty Surya ,

darting

forth his thousand rays
,
th e glory of the A ditya.

Next she saw a standard, with its golden staff

firmly fixed
,
and its flag , consisting of a pro

fus ion of blue
,
red

,
yellow,

and white cloth
,
raised

and spread out to the wind
,
while the extremity

w as adorned w ith a bunch of peacock ’

s feathers .

It w as brilliant as crystal , a pure conch , th e flowers
of jasmine

,
the drops of dew

,
or a s ilverjar. It s

head w as in th e shape of a lion ’

s
,
exceedingly

Splendid
,
while it pierced the sky with it s extremity.

It w as lucky to behold
,
and had its soft flag

moved backward and forward by a gentle wind
,

and
,
though vast in size, yet of a form attractive

to the beholder .

She next saw a jar shining like burnished gold
,

full of the purest and best water
,
brilliant and

ornamental
,
and placed upon a lotus made of

pearls
,
delight ing the eyes

,
and shedding a brilliant

lustre
,
which diffused itself on all sides a habita

tion of the mild Lakshmi herself, wholly free of

defect
,
fortunate

,
and resplendent

,
a very typ e of

prosperity
,
having the beautiful and sweet—smell

ing flowers of all seasons arranged in it like a

necklace altogether, a perfect and brill iant flow er

pot .

She next saw the Lotus Lake, irradiated by

the first beams of the rising sun
, which tinged

its waters with an orange hue, producing innu
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merable thousand-leaved water lil ies
,

[

filled with

aquatic animals
,
and exhibiting shoals of happy

fishes
,
Sporting and shining as if the water were on

fire . There sprung up lotuses of the solar radiance

and of the lunar radiance
,
the blue lotus , the rose

coloured
,
and the pale

,
all growing together in one

iuart iflcial, splendid ,
del ightful assemblage. Large

black bees
,
and swarms of gadflies , were luxuriat

ing among the leaves . Black swans
,
and white

swans
,
cranes

,
geese, and Indian cranes

,
in all

their pride
,
males and females

,
were fluttering

over the water, while the lotus leaves , besprinkled

with drops of dew
,
reflected every variety of colour,

a s ight wholly pleas ing to the eye a piece of water

inspiring the highest delight.

She next saw the sea of milk shining like

the moon,
when she shines w ith her utmost bril

lianes
,
propitious as the divine curl i“

,
the fluid

rushing together from the four quarters of the

heavens
,
the lofty w aves incapable of measure

ment‘r
,
utterly devoid of stability , agitated by the

t empestuous w inds ; in one place rushing against

each other, while in another they dash against the

shore
,
send ing forth a brilliant spray, inspiring the

Srivatsa , considered lucky among Jains and Brahmans .

T So I paraphrase WW
‘

HT
‘

QYT : a fine Idea ,

“
that can

be compared only to themselves .

”
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soul with delight . E normous whales
,
crocodi les ,

and sea-serpents“) darting through the flu id
,
form

rivers of foam
,
white as camphor and again diving

into the depths
,
occas ion a whirlpool, like that of

the Ganges when she bursts through her mountain

barriers . Such w as the mighty effervescence of

waters seen by the queen,
whose countenance w as

radiant as the moon .

A fter this she saw a celestial mansion ’
r, re

splendent and shining wi th a radiance l ike that

of the newly-risen sun
,
or a large heap of pearls

,

with a hun dred and eight pillars , each shedding a

flood of light from the gold and jewels with which
they were adorned . It seemed a lamp let down

from heaven
,
or some radiant celestial garland .

Upon it were paint-ed lionsi, oxen , horses , men ,

all igators
,

fishes
,

serpents , heavenly choristers,
celestial roebucks , and eight—legged deer§, Tibetan
cows

,
elephants

,
and many other animals . It w as

ornamented also with the finest flowers
,
and g reat

T imingala, Nirudha T ilira .

t T he orig inal is V imana , but th e Jains use this Word for a

mansion ,
and not for a car.

1 1 1 1 for the Commentator has strang ely W

t h e G ui. is filma

bi g
“

T h e Jain s consider these to h ave eigh t legs .
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melted butter
,
blazmg away without producing any

smoke. T he flame w as most pleasant to the s igh t ,
rising and falling alternately, a mass of fire com

ing out of itself and again returning into itself

a swift ever-flitting fire , with a flame rising a loft ,

extending itselfon all s ides
,
seeming as if it were

about to bake the firmament
éi'

0 o o .Q
933 ? W W ? ! that 1 s ww w w ww
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CH A PT E R III .

T H E CO U R T or SIDDHARTHA .

SUCH were the prosperity-foreboding dreams which
w hen the lotus-eyed queen ,

mother of the Tir

thankar, had seen
, she wakened up ; and , fixing

the dreams firmly in her memory, and descending

from her couch by means of the footstool , w ent to

the place where the Ks has triyaSiddhartha w as lying

in his bed asleep . There serenading him with her

gentle and sweet voice , in these words :
“ Thou

art most noble , most amiable , most beloved , most

worthy of being thought on and delighted in
,
most

mighty
,
prosperous , gentle . wealthy, bounteous ,

fort unate, and worthy of all the affection of the

heart
,
the disperser of hosti le — she

In the orig inal these are all epithets ofM g that is
,

filial: bu t I am informed that th e meaning is as g iven ,
and

su ch an enumera tion ofth e qualities of a g reat man by an

officer w h o goes before , is s t ill a necessary part ofH indu
c eremonial on public o ccas ions .
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awaked him out of his sleep . Thereon King
Siddhartha graciously receiving her, commanded
her to sit down on an elegant easy seat

,
adorned

with gold and j ewels ; whence she
,
after being

seated, thus in sweet accents addressed him

O my lord
,
while I w as this evening sleeping in

my splendid ly furnished apartments, I saw the

following objects in a dream
,
viz

,
an elephant

,

bull
,
&c . Tell me then

,
my lord

,
what good for

tune and future happiness these fourteen dreams

forebode .

” King Siddh artha, glad and delighted
,

after fully grasping with his mind , and reflecting

again and again on the dreams , while he sum

mened up all his powers of intellect and reason
,

having comprehended their meaning, thus ex

p lained it to T ris
’

ala O beloved of the gods
,

thou hast seen a prospering, propitious, blessed

dream
,
a dream that portends good fort une, and

happiness that forebodes the birth of a royal son .

In n ine months and seven and a half day s , thou

wilt give birth to a heaven-descended son
, who

will become an ensign to our family, the lamp

of our family
,
th e family crown ,

the family frontal

ornament
“
) the enricher of the family, the stay of

the family, the sun of the family, the glory of the

Tilaka, a lucky ornamental round mark H indusmake w ith
a paste on their foreh ead .
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family
,
the family foundation

,
and the family ex

alter. H is hands and feet will be perfect in beauty,
his five senses perfect

,
and . all h is qual ities

,
pro

pert ies , and marks“
,
complete

,
of preper height

,

weight
,
and proportions

,
and all the l imbs properly

developed
,
and agreeable to the sight as the moon.

Such shal l be thy son ; and when he passes from

the state of childhood to that of you th
,
he w ill be

perfect in all the common branches of knowledge
,

and as a youth w ill be brave ,
heroic

,
powerful

,
w el l

built
,
capable of leading armies in a word

,
a king

of kings . Thou hast seen
,
therefore

,
a mos t pro

pitious dream and this be repeated two or

three times .

When then T risala had heard the interpreta

tion of the dream from K ing Siddhartha
,
laying it

up in her heart, and bringing her j oined hands to

her forehead, she thus spoke I accept of the
interpretation you have given as wholly free from

error and doubt, and as altogether excellent and
H

according to my wishes . So saying
, she rose

from her seat, and departed ; but , on reflection
,

she said in her ow n mind
,

“ Now
,
I must take

care that no wicked dream follow,
to des t roy the

virtue of this one . Dreams concerning the gods ,

Tha t is , mo les and marks on the b ody, w h ic h are cons idered
ofg rea t importance .
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rel igious teachers
,
and things good, lucky, chari

table and . desirable
,
require that a person should

afterwards continue watching. She thus accord

ingly acted.

In the morning, at the first dawning of the day ,

Siddhartha called some of the roval messengers
f‘

,

and spoke to them as follows O beloved of the

gods
,
go now quickly without the palace , and pre

pare the hall ofaudiencet
,
for holding a court to

day . L et the place be sprinkled with scented

water
,
and the floor newly smearedl, let th e hall

be adorned with sweet-smelling flowers of the five

different colours
,
let the best aloe—wood and am

bergris and incense
,
send up in curling wreaths

their sweet delight-in spiring perfumes. A ft er the

whole has been properly perfumed, let my throne

be set down in the midst of it and when you
,

by yourselves and others , have performed all these

my commands
,
come back quickly and so report to

Mag . fisfiwgfifi Sans . fiefiafig
‘

smq
Guj arias

-

rt}

‘
l
' W T

‘

QIHT
'

GI a temporary building , or one of sligh t

materials . large and spaciou s
,
such as th e H indus now construct

,

or deck out , on g reat o ccasions, a pavilion .

I T hat is , w ith cow -dung , as th e Hindus do constantly to
earthen floors, w h ich , wh en dried and sw ept

,
are far from

offensive
,
even to a E uropean .
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me . T he messengers having thus received the

commands of K ing Siddhartha ,
and laid up h is

words in their j oyful hearts
,
j oining their hands

,

said
,
W e have with all humil ity heard your com

mands
,
0 our lord , and will yield implicit obe

d ience. Immediately they departed
,
and going

to the hall of audience without the palace, prepared

it as the king had ordered, and returning
, so

reported to his Majesty. Siddhartha arose
,
and by

the help of his footstool descended from his couch
,

while it w as yet the season of blooming early morn
,

and the bril liant aurora-like beds of full-blown
flowers and lotuses appear in all their beauty

,

diffusing a radiance resembling red asoka flowers
,

rot t leria blossoms, or the red phoenisia ; and soon

the ris ing sun
,
like the crimson s ide of the retti

seed , the eves and feet of the wild pigeon
,
or the

scarlet—coloured eye
-balls of the India cuckoo

,

emulating a bouquet of red China roses , deep as the
colour of red lead , or that of a bunch of red lotuses ,
with his thousand rays, introducing day,

and dis

pelling night and all its gloom
,
shines forth

,
and

,

like the red mark that adorns the forehead of

children and women, irradiates the world of living

creatures . Having got up, he went in to the

gymnas ium*
,
where there was a profus ion of instru
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ments for exercis ing the body, and weights for

stretching the arms. There
,
after exercising him

self till h e w as tired and tired again
,
he took

various kinds ,
of oils, some with a hundred and

others with a thousand drugs and medicaments

dissolved in them
,
sweet-smelling

,
nourishing

,

irradiating, exhilarating, fattening, strengthening,
and quickening all the senses ; he anointed him

self all over with these ; he w as then well rubbed

and shampoed by men skilled in the art , and who

could impart a softness and tenderness even to

the palms of the hands and soles of the feet
,
who

could perform their work with quickness and dex

terity,
the first and cleverest of their profession,

and who had studied well the art
,
and were in

capable offatigue
,
kneading the body till the bones

were invigorated , the muscles refreshed, the skin

relaxed , and the hair made to shine, all t he four

tissues of the body refreshed, and all langour and

fatigue banished . H e then left the gymnas ium ,

and went into the bathing room
'f‘

. T he room w as

hung round with strings of pearls
,
and various

kinds of j ewels , the floor of the smoothest stucco

work ; a delightful bathing place it w as ; Sid

dhartha sat down upon the j ewelled easy bathing

seat , and then performed his ablutions , so con

m as t
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pensive j ewels by the most skilful workmen
, shin

ing ,
glittering incomparable

,
in a word

,
like the

tree that yields all that is desired
,
covered with

ornaments
,
with a state umbrella held over his

head
,
resembling a canopy of amaranth blossoms

,

and fanned with a chowrie
, while the people raised

an auspicious shout of triumph , attended by the

commanders of the troops , and heads of depart

ments, the vice—regent“) the heads of the policet ,
chief of the royal messengersi, counsellors, infe
rior and superior, astrologers

,
warders

,
cabinet

ministers
,
slaves

,
and personal attendants

,
citizens

,

with the lawyers and bankers
,
commanders of the

forces, commanders of the chariots, couriers, and

sealers§ , issued forth the king and lord of men
,

T h is is the Yuva raja
,
called in th e t ext simply ( WE T

T In India usually called th e Kotwal ; perhaps under the
native governments, a commander of the city-guard w ould

g ive a truer notion ofh is dignity .

I T h eKodambia again ; th e Sanscrit is fizm fia : the

w ord aim is not in the Dictionary , and it occurs too frs
\9

quently to be erroneously w ritten . Their dignity seems to h ave

been much higher th an that ofth e mentioned afterw ards .

EM T? wh ose duty it w as, according to the king
’

s

command , to affix the royal Signet to public documents . Such

an officer, I believe, exists at the E ast India H ouse .
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the bull and l ion among men,
lovely to behold"? as

the moon after emerging from a large white cloud
,

shining among the surrounding stars and planets ,
and came outs ide to the place where the hall of

audience was
,
and sat down upon h is throne , which

w as placed so as to face the east. In the north

east quarter were placed eight seats of honour
,

covered with cloth
,
white as the flowers of the

white mustard plant. Beyond these again
,
at

a respectful distance
,
there w as drawn a curtain

fring ed w ith jewels , and of the finest city manu

facture, embroidered with images of stags
,
bulls

,

hors es
,
men ,

crocodiles
,
birds

,
serpents

,
heavenly

choristers , eight-legged deer, Tibetan cows . and

elephants , with forest flowers and water lilies ,
forming a perfect screen from the multitude .

W ithin this w as set a throne
, c overed with the

purest white cloth , and fringed with gold and

j ewels
,
for Queen T ris

’

ala, soft and easy to sit on .

Having then called the royal messengers
,
K ing

Siddhartha thus addressed them O beloved of

t he gods , go quickly and cal l a sage skilled in the

Institute of the eight kinds ofprogno stics
’
r
,
learned

Th is is the famous ep ithet fizum that occurs so

frequently in the anc ien t inscriptions , and w h ich w e have h ere
met. w ith several t imes before .

T A ccord ing to the A nno tator, the eigh t k inds ofprognostics
are , tho se derived from the body

,
dreams , sounds

,
the earth ,
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in all the Sastras
,
and especially skilled in the

interpretation of dreams .

” Having rece ived the

royal commands with reverence , the messengers ,
pleased and delighted

,
and having raised their

hands to their foreheads in token of obedience,
took their departure , and went into the middle of

the city of Kundagrama, W here l ived the skilful

interpreters of dreams.

moles and marks
,
congenital qualities and marks

,
meteoric por

tents ; and h eavenly portents . A n example g iven is , that th e
tw itch ing ofth e righ t eye, or th e throbbing in th e righ t side, is
lucky to a man

,
and in th e left to a w oman , and the contrary .

In the play ofth e T oy Cart it is singular that Arya
’

s righ t arm

throbbed w hen h e escaped from d anger, and V asantsena
’

s righ t

eye twinkled wh en sh e fell into danger. Tw itch ing in th e

throat he tells u s portends finding a w ife
,
in th e leg s fetters , in

th e h ead a kingdom,
&c . T he falling ofa star betokens dis

tress to subjects
,
and th e occurrence of a hurricane causes

disasters to kings . L aughing in a dream portends grief, and
dancing bonds ; w ith the exception ofa cow ,

h orse, elephant ,
or image everything black seen in a dream is unlucky , and
everything w hite lucky, ex cept cotton and w ool . Such are

some specimens ofthis precious Sastra .
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CHAPT E R IV .

T H E INT E RPRE TE RS O F D R E AMS A T COUR T.

O N entering the houses of the interpreters of

dreams
,
the roy al messengers del ivered to them

the K ing ’

s message. O n being thus summoned

by the messengers of the noble Siddhartha
,
glad

and delighted in heart , they first bathed
, and per

formed the worship of the gods“, then ,
to prevent

any prodigy or misfortune , put the lucky mark on

their foreheads (Tilaka) , put on clean
,
fortunate ,

courtly garments , good , light , and valuable ;
adorned their persons with j ewels , and put on

their heads the sesame seed and kusa grass
, the

insurers of good fortune. Thereon they left their

houses
,
and w ent to the place , in the midd le of

Kundagrama, where K ing Siddhartha ’

s palace
w as ; there they stopped at the principal gate ,
distinguished by a crest in the shape of a crown

,

and having waited till all w ere collected
,
they

This is omit ted in one copy ; but these men w ere probably
by relig ion Brahman s .
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went together to the splendid hall of audience ,
where King Siddhartha w as , and made obeisance
to him

,
wishing him a continuance of prosperity

and T he K ing returned their salutations

with all manner of respect, and ordered them to

be seated on the aforementioned eight seats .

Hav ing also made T risala sit down with her maids
of honour in th e place prepared for her, with a

sweet-smelling flower in his hand, in pleasing and

gentle accents , he thus addressed the interpreters
ofdreams O beloved of the gods

,
the noble

T ris
’

ala
,
to -n ight

,
after having slept a short time,

saw
,
in her own splendid apartments, the following

fourteen dreams : A n elephant
,
a bull [as before] .

Tell me what particular good fortune , and special

felicity, these dreams portend .

” Thereupon the

interpreters of dreams, with glad and j oyous

hearts having heard th e reques t of the noble

Siddhartha, took the subject into consideration
,

reflected upon it, conversed on it with one another
,

and asked one ano ther questions, t ill they had

made out satisfactorily it s hidden meaning when

in the presence of King Siddhar tha ,
one of them

,

as
QW W fiff-l Instead ofthis simple form of

blessing , the Commentator g ives th e follow ing : May you be

happy, safe, rich , long-lived , have a numerous offspring , and
alw ays vic torious , and may the Jain religion be alw ays in your
family .

”
A lso h e g ives anoth er, w h ich concludes thus : May

you li
ve for ever,—live as long as th e w orld lasts .
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citing the texts from the Institute of Dreams ,
spoke as follows : “0 beloved of the gods , w e

have diligently searched the Institute of Dreams ,

and find that there are forty-two common dreams ,
and thirty extraordinary dreams , in all seventy

two . A nd it is further sa id
,
that the mother of

an A rhat (highest order of Jain saint) , 0 1 Cha

kravart i (emperor) , sees fourteen of the thirty

extraordinary dreams at the period of such ch ild ’

s

conception. It is further stated that the mother

of a Vasudeva
,
on such an occasion

,
sees seven

,

and then awakes ; and the mother of a Baladeva,

four ; while the mother of a Mandalika R aja (de
pendent king) , sees one. Since

,
then, 0 beloved

of the gods
,
the noble T ris’ala has seen the whole

ofthe fourteen propit ious dreams ; this portends

the obtaining of wealth , the ob taining of felicity ,
the obta in i ng of a son

, the obtaining of j oy, the

obtaining of sovereignty ,—and all this
,
0 beloved

of the gods , without any sort of doubt . A ccord

ingly ,
after n ine months and seven and a half

days , the noble T risalzt will bring forth a son
,
w ho

shal l be a royal standard to his f amily,

[as in the last chap ter] , an emperor of the four

regions of the world , a conqueror of the pass ions ,
and also emperor of the f our virtues*. Such

,
O

These v irtues are Dana ,
Sila , Tapa , and Bhava ; or aims

g iving ,
the exerc ise o f c ompassio n ,

the prac tice o ffas ting and



66 KALPA suT R A .

beloved of the gods , is the purport of the propi~

tious dreams the noble T risala saw .

When King Siddhartha had heard these th ings

from th e interpreters of dreams , laying them up

in his j oyful and del ighted heart, and bringing

together and raising his hands to them in token of

respect
,
h e thus spoke O beloved of the gods ,

be it even so as you have said— let all , you have

predicted happen without fail . T he interpretation

you have given is j ust such as one could desire
,

equal to their highest aspirations
,
and

,
I have no

doubt
,
in accordance with perfect verac ity. H av

ing then loaded them with sweetmeats, sweet

smelling garlands , garments , ornaments , and such

gifts as were due to them , King Siddhartha ,
with

the highest reverence and honour
,
dismissed the

interpreters of dreams .

oth er au sterities
,
th e entire subjugation of the mind . In th e

w orks ofth e Buddhists th e ch iefvirtues are reckoned three
,
th e

th ird ofth ese being omitted . Thi s is a different thing ,
h ow ever,

from th e three principles of Buddhism.

T h e A nnotat or h ere takes occasion to introduce a story
,
so

g ood in itself, and . so like one told ofa debate th at happened in
th e presence ofKing Jame s , betw een a canny Scot and a Spanish
doctor, that I h ere g ive a lit eral translat ion ofit . There lived
1 11 the city ofPaithan a learned man

,
w h o after expending

th irty years in the study of th e sciences became so puffed up
w ith pride, that h e stu ck into h is h ead-dress an elephant ’ s book
as a flag ofdefiance, bound a belt round his stomach lest he



https://www.forgottenbooks.com/join


68 KALPA stT 'rR A .

spoke to her as follows O beloved of the gods ,
it is declared in th e Institute of Dreams

,
th at there

oth er replied . Seats w ere th en set for all th e W ise men of

Bh oja’

s Court
,
one for th e Bhatta A charya , and a spec ial seat

reserved for G anga ,
th e oilman . A fter th e w hole assembly of

learned men and courtiers w ere met
,
th e King ordered G anga ,

w h o had been dressed in th emost splendid style
,
to be introduced .

O n h is entering th e King rose up t o receive h im, and the wh ole

ofh is Pandits and courtiers fo llow ed h is example and now th e
,

debate, at th eKing
’

s order
,
commenced . T he Southern Pandit ,

on observing G anga narrow ly, said to himself, This is afat stou t

fellow
,
w hereas I am spare and feeble,—possibly he may over

powerme by sh eer noise and w ordy declamation ; letme therefore

keep to first prin ciples .

”
A ccordingly h e began by holding up

one finger—Bhoja R aja ’

s new Pandit h eld up tw o . A fter re

flecting a little
,
th e Sou thern Pandit s tretch ed out h is arm w ith

h is five fingers expanded —Bh oja R aja ’

s Pandit immediately
stretch ed o ut his arm w ith his fist clench ed . Instantly th e
Southern Bhatta A charya came down from h is seat

, and fell at

Ganga
’

s feet , took out th e elephant ’ s book. from his turban
,

loosed th e band w hich w as around his loins, burned h is bunch of

grass , broke h is ladder, knocked the head offthe pickaxe, and
prepared to return defeated to h is own country . Wh at is all

th is
,

”
said th e King ,

“
w ill you explain it to u s O

,

”
said the

Southern Pandit , this Pandit ofyours is a learned man indeed
,

a perfect sage I held up one finger, intimat ing that th ere is

one Siva ( Spirit ) , h e h eld up tw o , signifying that Siva w as

nothing w ithout Sakti (Mat ter) . N ext I h eld ou t my five

fingers , to
-

intimate that there are five senses ; he clench ed hi s
fist , as much as to say , these five senses mu st be restrained .

”

Thus crest-fallen h e left the assembly . Wh en he w as gone, the

King asked th e oilman w hat sense h e attach ed to the dumb
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are fo rty common dreams , &c . [j us t as the Brah
ma n be are lead sa id ]. A fter this announcement
had been made to her

, the noble T ris
'

ala anhes i
ta t ing ly received what had been declared to her,
and

, having paid the K ing due reverence with

joined hands
,
took her departure

,
and went to her

o wn apartments .

From the day that the venerable ascetic Mal ia
v ira to ok up his abode in the royal family

,
Kuvera ,

with all the hosts of earth
’

s inhabiting gods ,
called

T rimbaka
,
under h is command . had orders from

S akra to search every place where treasure w as

likely t o be , and , when they had found any , t o

carry it to the house ofSiddhartha ; namely, to

s earch out treasures of w hich the owners or guar

d ians were dead
,
and the families to w hich they be

longed had become extinct , or of which the owners
or guard ians and families to which they belonged

had emigrated
,
and been long absent from the

debate carried on be tw een him and the Sou thern Pand it .

“0 ,

sa id G anga,
h e firs t held up one fi nger, tw it t ing me w ith hav ing

o nly one eye ; I held up tw o
,
as much as to say ,

You have tw o

now
,
bu t take care that I do no t kno ck out one of them ; he

then s tre tched o ut h is hand , as I unders to od it , threatening to

g ive me a s lap on the face : I then in a rage c lenched my li s t ,
thus bidd ing him take -care tha t I d id no t knock o ut h is teeth .

"

T ire K ing and h is c o urt iers , afte r enjoying a hearty laug h ,

d ismis s ed th e o ilman w ith many presents .
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country
,
whether the treasure were in villages , or

cities
,
or hamlets

,
clumps of cottages

,
or sheds

,

camps
,
market-tow ns

,
hermitages

,
threshing-floors,

islands
,
places where three roads meet in a point, or

where three or four roads cross each other
,
stands

for carriages
,
spaces before temples, king

’

s high

ways
,
waste villages, waste cities, common sew ers

ofvillages or cities, in the street s of t owns
,
in

temples, U 1 court -houses
,
in places for drawing

,

water
,
in pleasure—gardens

,
parks

,
forests of one

kind, and forests of different
“kinds of trees

,
plan

tations
,
clumps of trees on mountains

,
places on

mountains for propitiating demons
,
ruined houses

,

and every other place where treasure is to be found.

A ccordingly, from the day that the venerable ascetic

Mahavira entered the family of K ing Siddhartha
,

the royal treasures and ornaments . of gold greatly

increased, coin and grain increased in the country
,

the inhabitants increased , the strength of the army
increased, the infantry, elephants , and chariots , the

number of his treasuries and s tore-rooms
, the

members of the royal household , the citizens and

men of d istinction ,
all increased . In fine

,
golden

ornaments , j ewels, pearls , sacred conchs , crystals ,
corals

,
rubies , and other precious stones

,
all in

creased a hundredfold . T he parents of Mahavira
,

cons idering that they had now obta ined the boon
they had so long wished for, and so long prayed

for, determined that , in consideration of the great
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CHAPT E R V.

T H E BIR T H or M AHAV IRA .

SO M E time after this the mother of the adorable

ascetic Mahavira w as greatly distressed
,
at finding

that s ince the time of his conception he had never

moved
,
but continued perfectly still

,
gathering

together all his members . This babe
,

said she ,
“must be dead or torpid ,

or dissolving
,
that it

continues thus motionless ; and cherishing such

reflections
,
she sat down with her cheek leaning on

her hand , looking to th e ground, and utt erlv d is

consolate. O n learning the state of the Queen ,
a

stop w as put to s inging
,
playing on the tabour ,

violin
,
and tambourine

,
and to dancing

,
in the

palace of Siddhartha ,
and all the courtiers went

about idle with downcast countenances . Thereon

the adorable ascetic Mahavira having
,
by an act of

intell igence, brought before him what w as passing

in his mother
’

s mind , moved a l ittle to one s ide
,

when T ris
’

alaagain resumed her wonted cheerful

ness , and all gloom was diss ipated . O n account

of this incident Mahavira resolved
,
tha t in th is
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Institute no one should be permitted to be shaved ,
leave h is house ,

and abandon his family. as long

as his father and mother w ere al ive .

T he noble T risalahaving bathed , and made her

offerings to the inferior partook daily

of articles of food
,
which were neither cold , nor

hot
,
pungent , bitter, nor astringent

,
neither sour

nor sweet, oily, harsh , unripe ,
nor parched

,
eating

always wha t w as proper for the season of the year
,

and not only in food ,
but also in clothing

,
scents

,

and ointments , studying to use such things as

should prevent d isease , grief, and longings , while

a t the same time she w as on her guard against

frights and fatigues . In such circumstances a

mother should be
'

careful to use a healthy diet
,

suited to the country and season . She should

sleep on a firm and easy couch
,
in pleasant apart

ments , suited to exhilarate the mind , have a place

where she can take exercise ,
and

,
as a general rule

,

lV e have here in all th e copies m affia
‘mr perfo rmed

the Ba li w orsh ip ; and as th is w as done by the mo ther ofa

T irthankar
,
it is perplexing to those rig id Ja ins , w ho condemn

t h is w o rsh ip . T he B rahmans
,
wo , d is co urag e those ceremonies ;

but among l l indus , Jains , and B uddh is ts , no rites are more care

fully prac t ised than these , w h ich a ll the ir pries tho ods co ndemn
,

shew ing that they mus t belo ng to an aborig inal fo rm ofw o rship
,

w h ich prevailed among the people befo re the introduc t ion of

tho se new re lig io us from the N o rth .
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her longings should be gratified . Thus spending
her time happily

,
in sitting

,
standing

,
sleeping,

reclin ing
,
and taking exercise , the period of her

confinement arrived
,
and the child w as born . l t

w as in the summer season
,
in the first month

,
in

the second demi-lunation , during the bright half

of the moon of Chaitra
,
on th e thirteenth day ,

after

a gestation of n ine months and seven and a half

days
,
that the venerable ascetic Mahavira w as born

,

a faultless child , when the plane ts were at the ir

greatest elongat ion , and when they were in a

fortunate conj unction with the moon*
,
while all

the regions were in a state of placidity
,
while

there w as no darkness, but all. luminous
,
without

any louring redness , and nigh t ingaleSi
L

singing

it This fortunate conjunction ofthe moon w ith th e planets,
so often mentioned , is as fo llow s

132? ag e {a s afifim
‘m

’

té
T hat is to say ,

the fortunate conj unction is , w h en Mars and the

Moon meet in th e 6th ,
7th ,

or 9th L unar A sterism. A s to w hat

is said above abou t the planets being all in th eir places of

g reatest elongation ,
it is probably amere rh etorical flourish

,
th e

planets , according to the H indu astronomers
,
h aving never been

in that position since th e commenc ement ofthe Kali Yuga , B.C .

31 02, and the A uth or h ad no in tention
, as w ill afterw ards

appear, ofthrow ing back the birth ofMahavira to that remote

era .

1
“ T he Syama ( T wrdus mac

'roum s ) . T he original is HE W}?
w
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S iddhartha
,
to hold the high festival of the inau

g uration of the T irthankar
'x‘

E arly in the morn ing
,
the K ing having called

his messengers-at -arms
,
said to them O beloved

of the gods , go quickly through
“

the city of Kun

dagrama
,
and l iberate all the prisoners

’
r
,
and order

all the dealers to increase their weights and mea

sures for the day. Take care also that all the

city
,
both insid e and outs ide

,
and the gates , be

sprinkled with water, and smeared with cow-dungi,
that places of resort , where three or four ways

meet
,

and spaces around temples
,
be similarly

purified, as also the highways and lanes also erect

a large pavil ion ,
adorned w ith part i—coloured cloth

,

hung around with fiags
,
attaching festoons to the

c eilings, and put finger-marks on§ it of the finest

white and red Cashmerian sandal -wood
, and put

down on the floor a jar of sandal-wood ,
and round

it a number of smaller pots . Hang up also gar
lands over all the doors of sw eet-smelling fresh

flowers
,
of all the five different colours

,
gracefully

Th is is th e A bhish eka ; none but gods w ere present on the
occasion ,

or took part in th e festival .

“

I
” T h e original ph rase for th is is, firrflflgmfi th at is

,

W U WTT
'

fldfifi
i

aj
’
a
-

H as explained éfi
‘

tfi'

amqj g a

1 A common practice now on festive occasions .

Th is is also a common prac tice .



L IFE or MAHAV I
'

RA .

‘

strung together , and with the garlands falling

down in the form of a necklace. Take then black

aloe-wood
,

and other kinds of sweet-smell ing

incense
,
and ligh t them ,

so as to produce wreaths
ofdelightful perfumes , filling the whole place with

sw eet odours . Order dancers
,
and pole dancers ,

wrestlers
,
boxers , j esters ,

story-tellers
,
reciters of

poetry
,
ballad s ingers ,

players on cymbals
,

on

ta inbourines
,
and on wind and stringed instru

ments , along with those who toss up poles , and

d ouble balls , all to be present , and aid in the re

jo icings . Having received the K ing’

s commands
,

the royal messengers“, glad and rejoicing , and

making suitable obeisance, went through the city

executing the K ing ’

s orders , and then returned to

report that they had fulfilled all his commands .

This morn ing K ing Siddhartha went to the gym

nasium
,

exercised himself, bathed , and d ressed

as above narrated . Then
,
arrayed in h is roya l

robes , accompanied by his guards , and players on

all kinds of musical instruments , he stepped into

his palanquin of state ,
and ordered proclamations

to be made ,
as he went through the city

,
by sound

ofconchs
,
drums

,
tabours

,
cymbals

,
and tambou

rines
,
that there should be a release of all presents

Thes e are the Kadmnbiya w e before met w ith
, and who

at the commencement ofth is parag raph are in the o riginalmen

tioned by w o rd s that mean as trans la ted—i\'lc sseng ers
-at-A rms .
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of cloth
,
and of all customs

,
of taxes on cattle , and

husbandry
,
and other taxes , that no arrests should

be made , that small fines should be remitted, and

larger reduced one-half
,
and debts cancelled , and

that dances
,
plays

,
and all kinds of music should be

provided for the people
,
and the city gave itselfto

j oy and festivity for“ ten days . During these t en

days of festivity Siddhartha received hundreds and

thousand s
,
and tens of thousands of gifts

,
and gave

and ordered to be distributed among his servants
,

hundreds
,
and thousands

,
and tens of thousands of

donations . T he first day there w as performed t he

feast of special rej oicing for the birth of a son

the third day w as the shewing him the moon
,
and

the suni
L

on the sixth day w as observed the relii

gious w akei ; the eleventh day put an end to the

a In Sanskrit called figrfimr-fiar
T T he Comme ntator says

,
that instead of sh ew ing th e ch ild

the actual sun and moon , th ey form a golden or brass imag e of

the former
,
and a silver one ofth e latter

,
and shew it these .

I T he mother and h er attendants keep awake all th is nigh t

from respect , my informants say ,
to the G oddess Sati, or as th e

Marathas call her, Satvai, w ho comes to w rite the child ’

s fate in

its foreh ead . T he lines formed for th e blood-vessels inside th e
skull, and especially th e serrated lines of the junction of th e

frontal and parietal bones, are supposed by th e H indu s to be th e
w ork ofa deity, and to contain a record of a man

’

s fate .

A ccordingly, in th e Deccan ,
for “fated ,

”
theyu se the expression ,

w ritten on th e foreh ead .

”
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of fear and terror
,
and insensible to all the ills of

l ife, both natural and incidental , possessed of a

mind calm and pat ient under inj uries, imbued with

true wisdom
,
and insensible to pain or pleasure .

H e is called Mahavira because h e conquers the

passions, and thus shew s himself possessed of true

heroism and he is named Bhagavan because he is

worthy of divine honours .

”
T he father of the

A scetic Lord had also three names
,
Siddhartha

,

Sriyansa, Yasasvi ; and his mother also
,
who w as

called T ris
’

ala
,
V idehadinna

,
Pritikarani. His eldest

paternal uncle w as named Suparsva, and his eldest

brother N andivarddhana
,
and his s ister Sudarsani.

H is wife w as named Yasoda. H e had a daughter

who had two names
,
Seshavat i and Yusovati.
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CHAPT E R VI .

MAHAVIR A’

S PUBL IC L IF E A N D DE ATH .

T HE venerable ascetic Mahavira was learned and

intent on the acquis ition of knowledge
,
perfect in

his form
,
and free from all defects , benevolent and

affable in disposition
,
of distinguished rank , the

son of a man distinguished in rank, and himself

like the moon (among the stars ) in his illustrious

family ; his body w as perfectly symmetrical , the

son of a symmetrical mother
,
and the most sym

metrical of his family
’y‘

. Thirty years he lived as

a householder, but after the departure to the abode

of the gods of h is father and mother
,
be deter

mined t o carry out his purpose
,
and obtained the

consent of his brother, who had now become king .

A t that time
,
al so

,
the gods who attend on Jina

saluted him
,
and announced to him that the period

for becoming an ascetic had arrived
,
in these

words Victory
,
victo ry to thee ! O Chief of the

There is a play on the w ord V idch i here used . See above .
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Kshatriyas
,
lay to heart our words O Lord

,
ruler

of the people
,
promote the world ’s happiness , be

come the sanctuary of religion
’x‘

,
and in the whole

world
,
to every living creature become the author

of prosperity
,
felicity

,
and future bliss .

”
O n

finishing
,
they made th e sound of victory to re

sound through the atmosphere . While t he vene

rable ascetic Mahavira w as yet living in the society

of men
,
and following the religious practice of a

householder
,
he had obtained incomparable

,
all :

manifesting, indestructible intelligence and per

ception
’
r. Therefore , by this in comparable, all

manifesting intelligence and perception
,
clearly

seeing that the time of his initiation had arrived
,

be abandoned in fixed resolve all his silver
,
aban

doned all his gold
,
his wealth

,
kingdom

,
country

,

army
,
chariots

,
treasury

,
store-houses

,
city

,
private

apartments
,
and society ; and taking his money,

golden ornaments
,
jewels

,
precious stones, pearls,

conchs
,
corals

,
rubies

,
and other precious stones

,

he distributed them in charity
,
and divided them

among his relations . A ll this happened in the

winter season , the first month
,
the first half of the

a
qfiifi'fiin allusion probably to H

a

ng“
i wg’t

'

ififair
-

s
ir? s afa ri: M ids t Th is

w as not yet , how ever, the h ighest g rade , as w ill afterw ards
appear.
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A nger and Mal ice
,
by thy austerities

,
and . l ike a.

hero
,
girding up thy loins

,
overcome the eight

enemies whose power lies in works
,
and performing

the purest and chief kind of meditation
,
devoid of

passion
,
like a warrior seiz e the flag of victory

erected in the battle-field of th e three worlds , and

obtain a knowledge cloudless
,
incomparable, per

feet and supreme, rise to emancipation , the highest

state of bliss”
,
by that most excellent of roads

pointed out by the Jinas
,
a road free from all per

plexing deviousness , and slay all the foes t hat

oppose thy progress . Victory ! victory to the

Chief of the Kshatriyas
,
for many days

,
many fort

n ights
,
many months

,
many seasons

,
many holy

years
,
many years ; having vanquished all natural

evils
,
and accidental diseases

,
may he obtain per

feet patience and equanimity
,
subduing fear and

grief
,
and performing without obstruction every

required religious act .

”
So saying, they again

made the air resound with the shout of Victory

victory !” Thereon the adorable ascetic Mahavira
,

gazed on by a circle of thousands of eyes
,
praised

by a circle of thousands of mouths
,
venerated by a

circle of a thousand of hearts , surrounded by a circle

It is w orthy ofnotice here that the h igh est state ofbliss

fiffii t?
“

is said to be {Et
c} (Moksha) , shew ing that th e

Jains consider N irvana and Moksha the same .
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of thousands whose hearts were w on to religion by
his conduct

,
pointed out with admiration by the

right hand fore-fingers of a circle of thousands of

men and women
,
with a circle of thousands ofjo ined

hands raised in reverence
,
w ith a circle of thousands

of friends and relations taking leave of him ,
and

with the sound of violins , drums , cymbals , tam

bourines , and other instruments of mus ic , and a.

chorus of voices
,
shouting “Victory

,
victory !” aecom

panied also with all his wealth
,
all his glory

,
all his

troops
,
all his chariots

,
all his attendants

,
all h is

magnificence
,
all 'his ornaments , all h is grandeur, all

h is wealth , all h is subj ects , all his dancers , all his

mus icians
,
all the members of the female apart

ments
,
in the midst of all these attendants, and

w hile all those mus ical inst ruments were sounding,
he proceeded through the midst of Kunda

nagar
,
to the garden called the Prince ’

s Park
,

where the A soka (Free from Sorrow) tree grew ;
under it he alighted from h is palanquin of state

,

ind stripped himself of all his garlands , j ewels , and

o rnaments ; he then performed the fast of abstin

ence from six meals without drinking water*,
and

having torn out five locks of his hai r , he then ,

T ho Jains take two meals daily like o therH indus this fas t

then , is a fas t cont inued thro ugh tw o w ho le days and during th e
afterno o n ofthe preced ing and fo renoo n ofthe sueeeed ing dny
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under the constellation U ttara Phalguna ,
at a

fortunate conj unction of the moon ,
assumed the

garment of th e and all alone, without a

companion
,
and having been shaved , from a house

holder he became a houseless pilgrim . T he ador

able ascetic hero for one year and a month .w ore

clothing
,
afterwards he went robelessf, and had no

vessel but his hand . T he adorable ascetic Maha

vira
,
for twelve years and full six months , entirely

neglected his body
,
and laid as ide all care of his

person ,
. and with whatever things he was brought

in contact
,
whether gods, men ,

or other animals ,
whether pleasing or displeasing

,
he conducted

himself with perfect patience and equanimity , and

felt nothing dispirited by the wretchedness of his

condition . T he adorable ascetic Mahavira w as

a: T h e Commentator says this w as a robe g iven him by Indra
perhaps it w as th e small piece ofcloth th e H indus never take
off

,
called a L ung uti, but it is c lear that th e Jains do not under

stand properly w hat it means
,
or do not w ish to explain it . I t

migh t h ave meant he became a Digambara , h ad this not been
O ppo sed to w h at follow s .

1
” A ch elae . T he Comm entator introdu ces a ridiculous story

about a Brahman begging his garment
,
and Mahavira’

s g iving it
h im

,
as the cause ofh is being naked ; h e forg ets also thath e had

explained A chelaka to mean w ith little cloth ing , ins tead of

having none
,
so contrary to nature is th is practice of th e tw o

'

ch ief T irthankars
,
intended no doubt to sh ew th eir entire

superiority to all passion .
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load
,
like the lion difficult to be restrained, stable

as Mount Mandara
,
deep as the ocean,

mild as the

moon
,
and refulgent as the sun . His

,

person re

sembled pure gold
,
and w as of the colour of pure

honey orfire and yet he w as patient as the earth ,
trodden on by the feet of all the world— he had no

attachment or t ie binding him to the world . These

ties are of four kinds articles of possession ,
place ,

time
,
affections . T he first consists partly of ani

mate
,
partly of inan imate objects. Place is either

villages
,
cities

,
forests , fields

,
threshing-floors ,

houses
,
courts

,
or heavenly mansions . Times are

instants (avali) , moments (anu) , breathings (prana) ,
thavas (stoka) , kohanas, lavas , muh i

’

irt as
,
days

fortnights
,
months

,
seasons , half-years, years , and

ages
’x‘

. A ffections are anger, humility, deceit ,
des ire, fear, j oy, love , hatred , sorrow

,
slandering

,

misj udging
,
anxiety

,
doting affections

,
falsehood

,

false alarms . None of these things affected the

Lord Mahavira .

O n finishing the rest of the rainy season
,
the

venerable ascetic Mahavira travelled eight months
,

during hot and cold weather, remaining a night at

a vil lage , and five in a city, esteeming the dust of

a: 1 67 77
,
216 moments I prana

,
7 breathings 1

thava
,
6 thavas 1 muhurta, 77lavas ditto . T h e muh i

’

irta

is
,
as among th e Brahmans

,
th e 7

1

5 ofa day and nigh t .
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il l-flavoured wood and of sandal-wood the same ;
lo oking on grass and pearls

,
gold and a clod of

earth
,
pleasure and pain as all alike , bound ne ither

to this w orld nor to the world to come ,
desiring

neither life nor death
,
wholly superior to worldly

attachments
,
setting himself to slay the enemy

,

Works . Thus did he labour for twelve years in

the road that leads to absolute repose (Ni rvana ) ,
to attain perfect wisdom and perception,

religious

pra ctice , abstraction from the love of home and

country ,
power, indifference to every object, read i

ness to obey
,
patience

,
freedom from des ire, self

restra int
,
j oy

,
truth

,
mercy and perfection in aus

terity. In the second half of the thirteenth year,
when half a month had elapsed in t he summer
season

,
in the second month of summer

,
the month

V aisakha ,
in the fourth demilunat ion

,
the tenth

day after the f ull moon ,
when the shadow w as

going eastward
,
and one watch remained on the

day called Savita ,
and the Muh i

’

irta called V ijaya
,

at the town of T rimbhikagrama , outs ide the town ,

a t a river called R ituvalika, at a moderate distance

from a Yaksas temple, called V airyavart ta ,
in the

field of a husbandman named Sama ,
under a Sala

tree
,
s itting in a crouching posture as one does in

milkn a cow
,
while inflaming his mind with devo

tion on the heated earth , and after the fast of six

meals w ithout the use of water , under the constel

lation Uttara Phalguni, at the time of a fortunate
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lunar conj unction
,
while he was engaged in abstract

meditation
,
he obtained infinite

,
incomparable

,

indestructible
,
unclouded , universal, perfect, cer

tain
,

supreme intelligence and perception?

Thereupon the adorable ascetic hero having be
come an A rhat (worthy of divine honours) , a

Jina (a conqueror of the passions) , a man of

established wisdom ,
omniscient

,
all-percipient, he

knew and saw all the qualities of the three worlds

inhabited by gods
,
men

,
and demons

,
being per

fectly acquainted with all the comings and goings
,

standings and movements of all living creatures,
in all worlds, as well as with their mental cogita ~

tions
,
lawful and unlawful enjoymentsf, and their

open and concealed actions ; being an A raha
,

(one from whom nothing is concealed) , and the

undisguised object of worship to all beings. A t

that time, then, having obtained a perfect know

ledge and perception of all the qualities and con

ditions of all living creatures, in all the world
,

characterized by mental , vocal , or bodily attri

butes
,
he continued ever after to enj oy the same:

T he original h ere is fl qrfifl gfi fla w
-
Q

N 0 x

firra‘ mwfim mmamm m s igma describ

ing an omniscience the most complete, and nothing sh ort of

perfect deification .

T A paraphrase of q fi'

g
‘afi‘

fl
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sama, in the night named D evananda
,
and sur

named N irati , at the Lava named Ar cha
, the

Muhurta called Prana
,
the Stoka named Siddhi

,

the Karana called Naga,
at t he astrological period

named Sarvartha-siddhi , in the constellation Svati,
at the time of it s conj unction with the moon . A t

that time many gods and goddesses were seen in

heaven ly splendour
,
ascending and descending

through the aerial regions
,
and manifesting them

selves by the W hispering '

sounds they uttered . O n

the n ight on which the adorable ascetic here w as
delivered from all pain ,

Gotama Indrabhuti, the

chief of his perfectly initiated disciples
,
had the

bonds of affection by which he w as tied to his

preceptor
“

cut asunder, and attained infinite
,

certain
,
and supreme intell igence and perception .

O n the same n ight the N avamallika and Nava

lechhiki
,
kings who reigned at Kasi and Kesala

,

after performing the fast of the new moon
, and

s itting awhile motionless
,
said

,
Since the light of

intelligence is gone , let us make an illumination

of material substances . O n the same n ight the

planet Kshudra Bhasmaka
’x‘

,
destined to continue

two thousandyears, ascending the natal constellation

Mag . Khuddae A hasarasi. Sans . Krurasvabhavabhasma

rasi. T h e test is th e G ujarathi paraphrase , and probably refers

to th e appearance at the time ofa comet
,
called here 1 13

.
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of the Lord Mahavira
,
and as long as it continues

there
,
there will be a great waning of piety and

religious worship , among male and female ascetics

and religious persons , but when the planet descends

from that constellation,
ascetism and piety will

blaz e forth w ith new bril liance. O n the same

night an animal called the Imp rehensible
,
was pro

duced
,
and continued fixed in one place, producing

in as cetics a want of distinct vision . O n seeing

this many male and female ascetics performed

the fast of absti nence from food and water.

(T he disciple inquires) Why w as the animal

produced
,
my Lord ? It w as to shew that the

observance of the religious institute would now be

difficult .

A t the time and season mentioned the adorable

ascetic Mahavha had
,
w ith Gotama Indrabhfit i at

their head
,
an excellent select band of fourteen

thousand male as cetics and with Chandrabala at

their head , an excellent select band of thirty-six

thousand female as cet ics ; with Sankhasataka at

the ir head an excellent select band of one hundred

and fifty-nine thousand male lay adherents ; and

with Salasa-l'evati at their head
,
an exce llent select

band of three hundred and eighteen thousand

female lay ad herents . T he adorable ascetic hero

had three hundred and fourteen advanced disci

ples
,
possessed of a wisdom next to perfect

, and

knowing theoretically all that a Jina kno ws
,
w ith
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out being perfect Jinas and of these fourteen

were superior to the rest. H e had a band of

th irteen hundred disciples
,
possessed of inductive

knowledge
, seven hundred possessed of certain

knowledge
,
seven hundred possessed of the power

of assuming a different form
,
and though not gods

had th e power of gods ; five hundred of large

intellect
,
a cquainted with all the thoughts and

feel ings of all sentient beings , in two and a half

continents and two seast ; a company offfour

hundred disputants that had never been overcome

in any assembly of gods, asurs , or men . H e had

seven hundred male disciples , who on dying ob

tained perfect liberation ,
and fourteen female .

H e had two hundred and fifty who obtained that

super-celestial mansion ,
from which beings only

once descend to mortal birth before obtaining

liberation . T he venerable ascetic hero instituted

tw o peculiar world-vanquishing periods, one unli

mi ted except by the”

Yuga
,
and the other embrac

ing a limited time. T he former extended to three
disciples in succession ,

and the latter continued

a T he original is flfiqwrm
’ mq am H g r

11mm in Sanskrit flfaarffiFaa
-

aw n E
c

T

‘
l
’ N amely in Jambudvipa , Dhataki Khanda and Urdha

Pushkar, and the salt and fresh -w ater sea
,
all our earth .
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currency of the tenth hundred
,
this book was

written,
and w as publicly read in the currency of

the ninety-third vear
'x'

.

It is added in the G ujarathi, at th e time ofa famine in th e

city ofMathura . T he era is th at ofMahavira
,
preceding th e

Samvat ofV ikram
'

a, according to the Jains ofGujarath , by
470 years , consequentlyfor th e time before th e Christian era by
adding 56, w e get 526, and for the date of the book A .D . 454

,

and th e public reading A .D . 466. T he era given as that of

Mahavira in Prinsep
’

s U seful Tables
,
Indian Chronology, p . 33,

is 42years earlier
,
corresponding to th e time h ere g iven for

Mahavira’

s becoming an ascetic . See Preface
,
wh ere reasons are

g iven for preferring Mr. Prinsep
’

s date . T he date here given is
one founded on the mistake of the abandonment of the w orld
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CHAPT E R VII .

T I I E H ISTOR I E S or ritnsva
,
N E M I

,
AND R ISH A BA

PARSVA , the chief of A rhats , w as son of K ing

A svaseua ,
and of his queen V z

’
tma

,
and w as born

at Varanas i (Benares) , in the second month of

winter
,
the tenth day of Pausha . H e adopted

an ascetic l ife with three hundred others
,
w hen he

w as thirty years of age , and for eighty days he

practised austerities , before arriving at perfect w is

dom . H e l ived after this seventy y ears
,
less

eighty days , his whole term of life being one hun

d red years , after which he obtained liberat ion from

pass ion,
and freedom from pain. H e w ere one

garment , and had under h is direction a large

These h is tories are g iven w ith a g reat d eal ofpro lix ity
,

g enerally in the very w ords in w h ich Mahaivira
’

s life is detailed .

I have therefore confined myselfto the few particulars in w h ich
they really d iffer, and in th is I have bu t carried ou t a lit tle

further the plan of the orig inal ; for after a few deta ils , ma

is usually added to deno te that the o ther part iculars are to be

taken from the previous his to ries .
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number of male and female ascetics , and lay dis

ciples . His death took place twelve hundred and

thirty years before the composition of this work

(216. BC . H e died while with thirty others

performing a fast on the top of Mount Sameta

(Sikhar) . H e is also called Parsvanatha .

T he Arhat N em] w as son of King Samudravi

jaya and his queen Siva
,
and w as born in the city

of Sori (A gra) . H e w as born in Sravan the first

month of the rainy season ,
under the constellation

Chitra. H e became an ascetic at the age of three

hundred at D varaka (M ag . Baravavae) . H e died

on Mount G irnar
,
after living seven hundred years

as an ascetic
,
in all a thousand years . H e w as only

fifty-five days an imperfect ascetic. This book

w as composed eighty-four thousand nine hundred

and fifty years after his death i". H e is also called

A rishta Nemi
,
and N eminatha.

R ishabha
,
the A rhat of Kesala

,
w as the son of

N abhi
,
and h is queen Marudevi. H e w as born 0 1 1

the e ighth day of the waning moon ofChaitra ;
his mother dreamt of his birth as in the case of

other T irthankars
,
but saw the bull (V rishabha)

first
,
and instead of call ing a Brahman to interpret

particularlv her dreams
, N abhi performed that

it W hatever may be said ofthe date ofMahavira ’

s life, the

au thor now undoubtedly runs w ild . H is dates are purely ima

g inary henceforward , and some are no t found in all the cop ies .
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L IST or ST H A V IR A S
,
HE ADS or T H E JA IN SCH O O L

AFTE R MAHA V I
’

RA .

Name .

Sudharma

Jamba

Prabhava

Sishvambhava

Yasobhadra

Sambhutivijaya

Bhadrabahu

Sthulabhadra

Suhasti

Mahagiri

Susthita

Supritibhadra

Indrad inna

D inna

Jat isvara

V ajrasena

Family . Deat h after Mahavira .

Vaisya 20 years .

Kasyapa 64

Katyayana 75

vatsya 9 8

T ungiyayana 1 46

Madara 1 56

Prachina

Gautama

Vasishta
E lavarchasa 21 5

Kotika

V yaghrapadya

Kausika

Gautama
Kausika

Kausika

Kausika



JA ] N T E A CH E R b
‘
.

Name .

N zigila E ach of whom was the

Padmila founder of a Sakha, or

Jayant i branch called , by his

Tapasa ow n name .

T he success ion from the second Teacher of No . 8 ,

the other list being the succession from the

fi rst of the same number . (T he dates being
contained only in the MS. which gives this

succession ,
were not appended to the succeed

ing numbers above , but are here resumed )

9 Balisaha 24 1 1 9 Sinhasvami 8 1 4

1 0 Santi 280 20 Stindilasvami 8 48

1 1 Somacharya . 232 21 H emavanta 875

12 Skandila 378 22 N agaij una 887

1 3 Jinadhara 454 23 G ovindasvami 9 1 4

1 4 Samudrasvami 508 24 Bhutidinna 9 42

1 5 Mangu Svami 59 1 25 L ohitasvami 975

1 6 N ad ila Svami 68 4 26 D uppaj ana 98 8

1 7 N agahasti 71 9 27 Kshamasvami 993

1 8 l ievatya 790

N .B.

— T he above l ist proceeds a generation

low er down than the time of the compos ition of

the work , but the author might have added the
last name before his death . W e have now nume
ro us l is ts , according to the different branches of

the sect, continued till near the pres ent time .

O ne of these is here added
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Chandra .

SamantaBhadra .

V riddhad eva .

Pradyotana .

Mana .

Manatunga .

Vira.

Jayadeva .

D evananda .

V ikrama .

Narasinha .

Samudra .

Manadeva

V ibudhaprabha .

Jayananda .

R aviprabha.

Yasodeva .

Pradyumn

Sriman .

V imalachhand .

Udyota .

Samadeva .

Srideva.

Yasobhadra

Nemichandra.

R adanapura .

Munichandra .

A j itadeva.

Vijayasinha.

Somaprabha .

Jagatchandra .

D evendra.

D harmagosha.

Somatilaka.

D evasundara .

Somasundara

Manisundara.

R atnasesha .

L akshmisagara .

Sumat isadhu ;

H emavimala.

A nandavimala .

V ijayadana .

H iram lived in A k

bar ’s time
,
A .D .

1 556.

Vijayasena .

V ijayatilaka.

Vijayananda.

Vijayaraja.

Mana.

Udvi.

Saubhagya.

Vijayaudaya .

Vijayalakshmi.

V ijayadevendra .

V ijayamahendra.

Vijayasamudra .
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season had always been observed by the leaders of

the sacred bands of disciples , by the established

sages
, and by the ascetics of past and present

times
,
and that therefore it was incumbent upon

us
,
and all our teachers and priests

,
to keep this

season of rest and abstinence. T he calculation is

to be made so as to come within the night of the

fifth of the increase of t he moon of Bhadrapad ,

and not to go beyond it .

2. It is commanded that all males and females

keeping the annual fast , should limit their peregri

nations to a circuit offive miles
,
proceeding beyond

that no farther than the time the perspiration takes

to dry on the hand .

3 . Should a deep constantly-flow ing river

intervene , within that circuit , they are not per

mitted to cross it, for the purpose of collecting

alms
,
but where there is a river like A iravati at

the town of Kunala ,
where the water is so shallow

that wh ile the one foot is in the water the other

can be l ift ed up above it
,
permission is given to

cross it .

4 . A ny particular member can only partake of

refreshment when permitted by the. A bbot
,
or

head of the community. T he sick should first

be fed , and the rest should then eat
,
giving to

others , as well as partaking themselves .

5. During this lenten period, male and female
as cetics in health should by no means partake of
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the fo llowing articles_rice and milk
,
curds

,
fresh

butter
,
melted butter, oil

,
sugar

,
honey, spirits

,

and flesh
'x'

.

6. Certain sages having asked for direction in

the matter
,
it was la id down as a rule ,

that in

feeding a s ick man
,
you are only to take what

food he may not require , if you have the Supe

rior’s permiss ion.

7. I t w as also ruled , that though lawful to ask

ofa householder what you see in his house for a

s ick person
,
you are not to ask what you do no t

see. A nd when the reason of this w as asked
,
the

reply given w as
,
that if the householder b e a man

of great devotedness , he may be induced to go

and buy what you want , or if not able to do this
,

even to steal it .

8 . It is permitted those who eat only once a

day to go out to collect alms only once a day .

This
,
however, does not forbid them to go out

aga in for a teacher, a superior
,
a sick person

,
or a

novice under ag e . T he following rules are also to

be observed . T he person who fasts one day and on

the preceding and succeeding partakes only of one

It seems more strange that these two las t should at o ther
t imes be permitted than now proh ibited

,
and shew s tha t in tho se

anc ient times Jain pries ts , as w ell as Brahmans . had different
princ iples from tho se they now entertain .
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meal
,
should take w hatever thing to eat or drink

he may have received , and wiping clean the outs ide

of the vessel , go home, and put it down on his

mat , and partake of it . H e who fasts two days at

a time
,
may on th e other days leave the convent

twice to enter the abodes of householders in quest

of provisions*. H e w ho fast s three days at a time

may thrice on the interven ing days leave . home to

seek provisions, and he who fasts more than three

days may go as often as he pleases .

9 . H e who eats one day is permitted to use

any kind of water he who fasts wholly one day ,

and eats one meal on the preced ing and succeed

ing is permitted only to use three kinds of water ,
that in which a man ’

s hands have been washed
,

in which flour has been washed
,
or in which rice

has been washed . H e who fasts two day s at a time

must drinkonly of the three following kinds ofwater ,
that

.

in which oil seed
,
rice

,
or barley

,
has been

washed. H e who abstains three days from all food

must also drink only of three kinds of water
,
viz .

,

that in which grain has been boiled
,
water skimmed

from butter—milk
,
and hot water. A nd he who

abstains more days
,
must drink only hot water ;

cold water is prohibited. A t the same time the

T h e general rule in all th ese cases is,th at the provisions
are cooked , ready for eating , and that the ascetic asks nothing ,

but takes what is given .
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where there is no dropping or drizzling of rain,

and there finish his meal .

1 3 . A n ascetic who receives cooked food in a

vessel must not go out in heavy rain*
,
but if it

rains l ightly he may take a cloak and go . If after

departure it begins to thunder and lighten,
or rain

heavily, he should take refuge in a house or con

vent
,
or at the root of a tree . H e is to take only

a share of the cooked victuals removed from the

fire before his entrance. If the pulse alone w ere
removed, he is to . take only of that . If the rice

alone he is to take a share only of the rice he is

prohibited from taking anything that is in a vessel

removed from the fire after his entrance . If

overtaken in a storm
,
after receiving a supply of

provisions, he may take shelter as aforesaid, but

he is not there to eat his meal
,
only ifit is getting

late may he eat it
,
and then clean his vessel, and

return home, for he is absolutely prohibited from

remaining abroad during the night. A gain in re s

tiring for shelter dur ing a storm
,
one male and

one female may not stav in the same place
,
nor

two males and one female, nor two males and two

femal es
,
nor less than five be together. Nor must

a male ascetic who has gone into a house to pro

H eavy is w hat w ill penetrate through a cloak
,
a country

blanket , or kambali.
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c ure a meal stay there ,
if there is but one female

in the house
,
or in any of the above-mentioned

cases ; only when there are five persons together

may he remain ; but these may be either house

holders or as cetics . If the place where he stands

is open to the street
,
and to public inspection

,
he

may stay .

1 4 . A scetics me not to dine or take any article

of food without first obta ining leave of the su

perior. T he reason is that he knows their consti

tutien
,
and what they require best. They are to

address him respectfully, saying, W e wish to dine

if it be your pleasure, otherw ise w e will abstain

from doing so .

1 5. No one is to dine while the body is be

dewed with water. Water is apt to lodge in the

lines of the hands , about the points of the nails
,

the eyebrow s , and the upper and lower lips ; the

body to be perfectly dried before par taking of a

meal .

1 6. T he imperfectly enl ightened ascetic"c must

be on his g uard , and carefully look that he do not
come in contact with any of the eight smal l things
—small animals , small flow ers of mosses and

Chhadmastha, he w ho has no t yet arrived a t perfec t
know ledge ; to the omnisc ient sage such at tentio n is quite
unnecessary . He know s w ithout be ing on the w atc h .
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grasses
,

small weeds , small vegetables
,

small

blossoms of s hrubs and trees , small egg s, smal l

places
,
small liquid productions.

Small animals are caterpillars
,
and the larvae of

animals of blue, black, red , yellow, and whi te colours .

Small flowers and vegetables and blossoms are

those respectively of all the five original colours as

above. Small eggs are those of the bug and flea

kind
,
the spider kind

,
the ant kind

,
the wasp kind

,

and the l izard kind . Small places are lairs , dens ,
ant -holes

,
white ant-hills

,
and bee-hives . Small

l iquid productions are dew
,
hear-frost, fogs, hail ,

flakes of snow
’x‘ Of all these the imperfectly

enl ightened sage must constantly be on his

guard .

1 7. T he ascetics are prohibited from going out

to collect alms
,
without first asking the abbot ,

teacher, established sage, the head of their class , or

the person under whose charge they may be. They

are thus to address him If it be your pleasure
w e wish to go abroad and obtain articles for eating

and drinking , but if you disapprove w e will remain

at home. T he reason of this is
,
that the superior

T he orig inal is , m and the Sanskrit paraphrase is

i qm flamqfii im I am no t sure I h ave h it th e

exact idea .
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him, and having obtained his leave
,
then go

abroad.

1 9 . It is prohibited to any male or female
ascetic to be w ithout a couch to sleep on . If they

have no bed to sleep on , or if it be too high or too

low
,
if not rightly put together

,
if not of proper

d imens ions
,
if heavy and difficult to move, ifnot

frequently wiped and kept clean
,
it will be difficult

to keep from killing small insects, and so violating

the duties of humanity. O n the contrary, if pos

sessed of the opp osite qualities, it will be
‘

easy to

perform the duties of humanity.

20 . A scetics are ordered to clean and prepare

three different places at a distance from their usual

abode
,
for the three natural excretions. Th is is

not needed in the hot and cold season
,
but it is

required in the rainy season,
on account of the

multitude of insects, seeds, flowers, &c. ,
which are

there produced.

21 . A scetics are ordered to restrain emitting

phlegm, or voiding either of the other two natural

ex cretmns (except in the above-mentioned

places) .

T hese, ofcourse, are gflq and 31a
in Magadhi, g i ft

and m m and delicately expressed in G ujarathi by

art-Saint?! and a gfilfi
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22. It is prohibited to an ascetic to w ear hair

longer than that which covers a cow . T he night

of the commencement of the fast must no t pass

before the asce tic has shaved his head . It should

afterwards be shaven monthly
,
o therwise cu t w ith

scissors every fortnight
, and shaved at the end of

six months
,
or at any rate , at the end of a year.

123 . It is prohibited duri ng the fast to use any

angry or provoking language . H e or she who

does so is not to be allowed to remain in the

community.

24 . If on account of words that have passed

between parties
,
a quarrel arise , mutual forgiveness

is to be asked and granted
,
the elder disciple is to

ask forgiveness of the younger
,
and the younger of

the elder. Self-restraint is also to be exercised

by each individually
,
and the exercise pressed upon

others . Those who practise self-control are to be

venerated , those who do not are not to be vene

rated . Self-control is the chief of all religious

exercises .

25. Three different cleanings are enj oined of

ascetics— the morning picking up of impurities
,

the midday sweeping
,
and the evening washing

26. A scetics when going in quest of provis ions

T h is transla tion is ac cording to the letter. It may perhaps
only mean tha t there a re to be three daily cleaning s of the

place of these three kinds .
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are enj oined to ask the superior whether they are

to go to a distance or remain near. T he reason

of this being
,
that certain sages on account of the

practice of austerities are not fit to go far
,
and

therefore the superior is th e proper person t o

determine who shall remain near and who go to a

distance. A sage is not permitted, after w ander

ing about four or five leagues
,
to stay at the place

at which he has arrived
,
but must return before

night. If unable to do so he must return a cer

tainpart of the w ay and lodge there.

27. Those
i

who observe the aforesaid yearly

Institute of the Sages , accord ing -to the rules laid

down for this Institute
,
with a s incere purpose fol

lowing the established ritual , performing the wor

ship directed
,

-

and obeying the commands given
,

w ill some of them ,
th ese especially who have

already abandoned the world
,
become perfect in

knowledge, and after the termination of t heir

present lives obtain liberation ,
and freedom from

all pain . Others will obtain the same
,
after two

or three transmigrations
,
and none will exceed the

seventh or
~

eighth .

This Institute w as ordained by the adorable
ascetic Mahavira at R ajgriha

,
in the sacred garden

(Chaitya) of G unasila, while surrounded by multis

tudes of male and female ascetics and lay disci

ples
,
as well as gods and goddesses.
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fourth , eighty-two ; of the fifth
,
forty—two ; of the

sixth , fifty-seven ; of the seventh , twelve ; of the

eighth , four and of the ninth , nine.

I . A n imated beings may be cons idered under
one

, two , three , four, five, or six aspects ; simply
as possessed of

f

life ; as vegetables and animals ;
as male , female, and of neither sex as men

,
brutes

,

demons, and gods as possessed of one
,
two

,
three

,

four, or five senses and as having a body of earth ,
water

,

’

fire
,
Wind

,
wood

,
orflesh .

T he fourteen kinds of an imate beings are as

follows : First
,
objects with one sense ; which are

of two kinds
,
those that are invis ible or seen with

difficulty, and those that are easily seen
, [these are

fire
,
air

,
earth

,
and vegetables]. secondly, beings

with five senses some of which have a mind
, [as

men
,
gods

,
demons , fowls , and all animals and

fishes that are produced
,
in the Jain estimation ,

from parents] , and others have no mind
, [as beings

in the embryo state
,
and those generated

,
as the

Jains think
,
by equivocal generation

,
from phlegm,

s lime, &c .
,
as some kinds of fishes and serpents] .

There are then beings possessed of two senses
,

(viz . ,
touch and taste

,
as shell-fish ) , and others hav

ing three, (viz .
,
touch

,
taste and smell

,
as ants

and fleas) ; and still a third class , with four senses ,

(wanting only hearing, as flies
,
bees and scorpions) .

E ach of these seven c lasses of animals may be

complete in all their powers or parts , or incom
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plete , forming the fourteen distinctions among
animated being s

i"
.

T he most exalted properties of animated beings

are
,
knowledge

,
perception,

initiation into a rel i

g ious l ife ,
the practice of self-denial

,
the posses

s ion of power, and the employment of means to

obtain an end .

T he following things sustain life food
,
a body

,

the senses
,
the pow er of breath ing, the power of

speech
,
and mental power. T he first four belong

to creatures that have but one sense, the first five

to creatures having two
,
three

,
and four senses

,
or

and all the six to the creafive without a mind
,

tures that have a mind . There are ten vital airs

concerned in the sustaining of life , one for each of

the five senses , one that support s the breathing ,
one on which the

'

term of l ife depends , and the

three invigorating airs
, [one for the mind , a second

for the speech
,
and a third for the bodily frame].

Beings with one
,
two

,
three

,
and four senses

,

have the first four
,
six

,
seven

,
and eight of these

T he orig inal w ord translated , w ith a mind
,
is Hfifl

Sanskrit “

Ha : m : T h e w ord for complete is W T
x,

Sanskritfirm: T he additions w ith in bracke ts are all from

t he Comment
,
and so in future , except one or tw o from oral

informat ion .
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respectively. Those with five senses
,
and without

a mind
,
have only nine vital airs i i' .

T he union of these with a body constitutes the
state of life

,
and their disj unction the state of

death Fire , air
,
earth

,
and water, are called

elementst . Trees and flow ers, of all kinds are

called ex istent si. Beings with less thanfive senses
are called reSpirers

i
,
and the four classes of beings

with five senses
, (viz .

,
gods

,
men

,
brutes , and

demons) , are called properly animated beings”.
II. T he fourteen distinctions of things w ithout

life are : solids
,

fluids , and airs
‘ll
, each of which

has three aspects . T he whole
,
a territory

,
and a

A dd t o these time
,
and the four dis

tinctions of a bodyH ,
the whole body

,
a region

,
a

member, and an atom
,
and the number is com

pleted . Inanimate obj ects are then divisible into

four classes , solids, fluids
,
bodies

,
and air. Fluids

mm 1
“w 8 . Her.

W 8 . a
? " mm 8 . mm

Hsitar ‘ITw rsw rsmm San .

afirfemv : w firfea‘ m: marmfismra

swimmer Sans . Gaw ain :

n 1mm s . gae rfs ianv :
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fruit of merit
, (karmika) to possess also the bones

like adamant
,
and th e perfect form of a T irthan

kare , a good colour, s
'

mell
,
taste

,
touch

,
and the

proper proportion of heaviness
,
and lightness , in

offensiveness , moderate breathing, a brilliant coun
t enance

,
elegant motion

,
and members all properly

balanced, the state of a god, that of a man
,
that of

the highest classes of animals, and that
j

ofa T ir

thankar. These
,
in addition to the following ten

modes of action
,
form the forty-two meritorious

states. T he modes of action are ,
voluntary motion

,

right use of the senses
,
of all the other organs

,
a

separate body for the soul to act on
,

firmness in
action, pleasantness in deportment, elegant ges

ture, speaking with a sw eet voice
,
in a persuas ive

manner, and so as to elicit praise.

IV. T he effects and causes of sin are the follow

ing
-T he t en divisions of want of knowledge ,

[first of things mental , then of words , then a want

of perfect knowledge of sensible obj ects, the want

of knowledge of what is doing in all the forty-five

divisions of the world, then in the fifteen the abode
of man

,
next

,
want of omniscience bes ides there

is incapacity of giving
,
inability to obtain the ob

ject of des ire, incapacity of securing delight, and

inability to enj oy] . There are also n ine natural

infirmit ie
'

s
, [imperfection of sigh t and sleep of the

former four
,
and of the latter .five

,
viz . , total want

ofs ight
,
incapability of seeing what is not before
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the eyes , incapabil ity of seei ng all that is done on

earth
,
incapability of seeing all things and s leep

,

deep s leep , sleep in which one can sit or stand
,

s leep in w hich a person can walk about
,
mesmeric

s leep , in w hich a tooth might be pulled out or a

l imb cut offw ithout the patient
'

s know ledge
,
and

in which he can exert supernatural strength in

accomplishing plans thought of during the

Next there is
,
birt h in a low family

,
any act

that g ives pain ,
false worship

,
the state of any of

t he t en kinds of living beings destitute of motion ,

any of the three states in hell
, [descending natur

al ly there
,
being drawn away to it

,
and l iving in

it] being under the influence of any of the twenty

five pass ions
, [s ixteen proper , as , anger, pride , love,

covetousness
,
each of four kinds and things con

nected w ith pass ion
,
as laughter, &c., six things

,

and the three sexual states of animals] ; the four
classes of living be ings w ith one , two , three ,

and

four senses bad gait natural defects
, [as , a buck

too th
,
&c .] also disagreeable colour, smell , tas te ,

or feel any one of the five conditions of the bones

or form of the body other than that above des

cribed, under the opposite head all these are con

This is called by the Jains A svripani N idra ,
although I

canno t learn that they are acquain te d w ith any process by
w hich it is induced .
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nected with the principle
.

of sin. Besides, there

are want of proper motion in any member of the

body
,

extreme minuteness , improper develop

ment
,
excessive hairiness , want of firmness ; and

the following acts
,
indelicate contact, [touching

any part of the body below the navel] , causing
distress to any being, inharmonious sound

,
dis

obedience
,
disrespect .

V . A ppetites and passions
,
and other incite

ments to sin. These are the five senses and the

four pass ions
, [anger, pride, love, covetousness] ;

the five s inful acts
, [killing, stealing, lying, adul

tery , devotedness to the world] the three yogas ,

[applications of the mind , speech
,
and body

,
to

worldly objects] ; besides the twenty following

acts walking carelessly
, [and so endangering the

life of insects ] , lending a weapon
,
wishing ill to

any being, teaz ing any being or inj uring them ,

beginning any work , [as ploughing] , th e reception
of a gift

,
the exercise of cunning, accusing the

Jain sacred books of falsehood , acting without any
rule, seeing stage plays, touching things forbidden ,

[as horses, bulls, and women ,
which are prohibited

to ascetics] hearing one
'

s own praises proclaimed
,

bearing weapons, beating animals
,
purchasing ar

t icles to sell them at a profit
,
piercing any an imal

with a weapon
,
doing things with carelessness

,
dis

regard of the good opinion of gods and men,

ordering others to do what you should do yourself,
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‘

of ignorance, and religious - doubts . T he ten acts
are as follows : the mi ldness that restrains wrath

,

the humility which subdues pride
,
the simplicity

which is opposed to cunn ing
,
the spiritual ity which

is opposed to worldly-mindedness
,
fasting and auste

rities
,

self-restraint
,

speaking . the truth
,
tender

regard for the life of all creatures
,
abandonment

of all worldly possessions
,
celibacy and

,

chastity.

These th ings contain the principles of the Jain

religion .

VII . R aising the mind from worldly attach

ments . To effect this . the following n ine reflec

tions are to be kept before the mind : that all

things are unstable , that death and the ills of life
cannot be prevented, that man is dr iven through

a succession of states in different worlds, that the

same life is frequen tly passing through births and

deaths, that the body is but a receptacle for filth
,

that man is through the actions he is called on to

perform exposed to innumerable temptations to

sin
,
that these may be resisted , and that works of

all kinds should be abstained from . In addition

to these the following three reflections shou ld be
made that man is by his form fitted for religious

exercises, that to obtain such a body is difficult
,

and therefore, that he who has obtained it should

give h is whole attention to the subj ect of religion .

These are the twelve spiritual reflections. Besides

these there are the five sacraments . T he first is
,
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introduction to the Jain religion
,

e. , a vow to

abstain from all inj ury
,
and to exercise compass ion

towards a ll living creatures ; the second is
,
initia

tion into an ascetic life
,
by which all former s ins

are obliterated next
,
the sacrament of the greater

penance , [being eighteen months fasting and read

ing for an ascetic who threatens to leave the com

munity] ; and the lesser penance
, [of shorte r

periods , for ebullitions of pass ion and slight faults]
and lastly, there is the Sacrament of R enown

,

when the true disciple
,
breaking through all the

entanglements of the world , atta ins to the state

w here there is immortal ity and freedom from

decay. There are six kinds of external austerity

entire abstinence for a limited time
,
taking a

mouthful less and less every day ; the resolution

to eat only if the a1 t icle
,
place

,
time

,
and dispos i

tion
,
are in accordance with a previously formed

conception in the mind ; the refusing all savoury

articles of diet afilicting the body , [as tearing
'

ou t

the hair] ; restraining the senses ; no t looking at

obj ects of temptation. There are also s ix internal

austerities : repentance, humility , resolu tion to

feed holy men,
reading of holy books and instruct

ing others in the sam e
,
religious meditation ,

and

las tly
,
ra is ing the mind above all w orldly desires .

Such are the restra ints that prepare the mind for

emancipation .

V III . Worldly attachments . These are four
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kinds, and have reference to the nature
,
time

,
sen

s ible qual ities
,
and place of the objects which affect

the mind. T he first refers to their essence
,
the

second to the time of their continuance
,
the third

to their flavour
,
smell

,
&c .

,
and the fourth to the

places in which they are found . R estraints and

attachments are of the following kinds covering
,

[as the restraint of sight by a bandage
,

over the
eyes] ; foreign agency

, [as that of a porter stop
ing one at a door] ; terror, [as the restraint from
eating honey on the edge of a sharp sword] the

fascination of affection confinement in the stocks

the attraction of beautiful objects and paintings

considerations of rank
, [l ike a potter examining the

d iflerent grades of th e vessels he has made] ; and

delays [as those experienced at the treasury when

money is wanted] . So much for the subj ect of

worldly attractions.

I ! . R elative to the state of final emancipation

there are six things stated : that there is really

such a state
,
the size of the emancipated lives, and

of the place where they live , their tangible quali

ties
,
the duration of their existence, the distance

at which they are from one another
,
their parts

,

it T h e orig inal h ere is fifi simply, and th e explanation is

after th e manner ofa painter but I am not sure I have
hit the exact idea .
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state
,
and no interruption to their bliss. They

have perfect vision and knowledge
,
they have no

dependence on works
,
but exercise themselves ao

cording to the highest philosophy. Such is the

life of the Perfect .

Few neuters
, [not more than ten at a time] , and

a small proportion of females
, [not more than

twenty at a time] , obtain perfection ; the perfect
consist chiefly of males

, [of which one hundred and

ight may be emancipated at once] . Such is the

doctrine of emancipation , and the conclusion of the

Tract
,
or the N ine Principles of Things . H e who

is
'

acquaint ed with these nine principles
,
and lays

hold of them by faith
,
is perfect in knowledge .

H e who is ignorant of them cannot be perfect in

knowledge . T he w ords and doctrine of all the
'

Jain Lords is here
,
and nowhere else to be found ;

therefore
,
he whose mind is instructed in these

,

possesses true and stable knowledge. H e who has

had this knowledge impressed on his mind for only

an hour
,
is detained only by half the mental and

bodily at traction that he was before.

In time there are infinite cycles, of which an

infinite number have passed
,
aind an infin ite num

ber are to come. A mong sages there are the fol

lowing distinctions : Jinas
,
and those not Jinas ;

Tirthankaras
,
and those who are not Householders

and Mendicants, and R egular -A scetics ; Men,

Women
,
and E unuchs ; those instructed by a
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private ind ividual , the self-taught, and those

brought up under regular teachers those who are

emancipated and those emancipated in a

body.
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nacular tongues , all their really ancient and standard

w orks are writ ten in the Magadh i. It is a curious fact ,
that th e Ceylonese Buddhists term th eir sacred tongue ,
usually called Pali, also Magadh i ; though on comparing
the Mahavanso

,
one oft h eir sacred books

,
w ith th e Jain

writing s , I find considerable dissimilarity between th e

tw o dialects ; the Pali approaching much nearer to th e

standard of t he general Prakrit , and having few ,
if

any , of th e peculiarities ofth e Mag adln
' dialect , w hile

th e Jain works exhibit th em by no means in a sligh t

degree. T he Mahavanso probably exhibits, pretty
nearly, the court languag e of India three hundred

years before our era, w hen Buddh ism w as first firmly
establish ed in Ceylon ,

while the languag e ofthe Kalpa

Sutra was th e court languag e of the Balabhi monarch s
of G ujarath seven centuries later ; for although the

tw o works were probably composed about th e same

period, the languag e all the w hile in Ceylon being a

dead languag e, and its use confined to th e priesthood
,

it would remain unaffected by those chang es to wh ich
in India, as a spoken tongue, it would be continually
subjected . In reference to the meaning of the word
Prakrit

,
it may be observed that , among the Marathi

Brahmans
,
th e t erm is often taken in its widest sense

t o signify the natura l or vernacular languag e ofany

province in India . In a more restricted sense, it means

any of the ancient dialect s ofth e different provinces
,

and w hich , as most of th eir books used till lately to

be w ritten in it , obtains , in the south of India , the

appellation T he Sanskrit is not at present
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a vernacular tongue , but a languag e po lished and

refined, as its name implies , fo r the purposes oflitera

ture ; ye t it seems highly probable that the ruder

d ialec t from w hich the present Sanskrit has been
formed w as the spoken tong ue ofthe tribe , w ho ,

under

Bharat , as they themselves rela te , s ettled in Upper

India , and afterw ards g av e the name of their s o v ereig n
to the w ho le country, w hich ex tends from Cape

Comorin t o the Himalaya Mountains . T hese Bharatans

then possessed, according to their ow n accounts , con

tained in the w orks called Purans , and other records
of th eir traditions

, at their firs t emerg ing from
obscurity, but a small portion of India ,

w hile at that

time the c oun try w as peopled in every direc t ion by
tribes ofa rac e entirely dis tinct , and i n different s tag es
ofC ivilization,

w hom they at first denominated D aitya ,

Danava
,
and Itakshas

,
and still later Mleehhas ; jus t as

till very lately , if they have even now c eased to d o s o ,

the Chinese used to call all foreig ners dev ils . and the
G reeks men ofe very o ther rac e

,
barbarians .

O ne of the most striki ng feat iu
'

es in the ins titut ions

of those northern immig rants w as the dis tinction of

cas te
,
w hich they either brought alo ng w ith them,

o r

introduced s o on after their arrival in India . Ye t at the

firs t the military and pries tly castes w ere one
,
and

many ins tanc es can be po inted out in the Prunus w h ere

the second son of a military so vereig n entered the

pries tho od
,
while his elder bro ther sw ayed the s c eptre .

A no ther s triking charac teris tic of this tribe w as
,
tha t

it b elo ng ed to that g rand c entra l A s ian family w hich
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has ac ted by far the most prominent part on the

political arena ofth e w orld, sending off colonies, w h ich
became the g erms of migh ty monarchies in Persia ,

G reece, Italy , and modern E urope, as w ell as in India

and in all th ose different localities retaining the rudi

ments ofa dialect w hich has formed the basis ofmost

of these languag es w hich contain the treasures of

literature and science , as has been fully manifested by
the learned labours ofSchleg el, Kennedy , and Bopp .

It is evident that on th e spreading abroad of this

northern family , and their mingling w ith the aborigines ,
a mix ture of th e languag e of th e tw o people must

have resulted . T h e same process , then ,
that took place

in Spain ,
the north of Italy , Fra nce, and Britain, on th e

conquest ofth ose countries by th e R omans
,
took place

,

w e must believe , in India,w hen the follow ers ofBrah

manism,
at different periods , took possession of its

different ki ng doms and principalities . T h e languag e

ofthe ab original inhabitant s of India, ifw e may judg e

from th e T amil, that of th e people most to th e s outh ,

and farthest remo v ed from Brahmanical influence, and

from th e dialects spoken by th e hill tribes , w hich have

never embraced the Brahmanical customs and relig ion ,

and which dialect s have all much in common w ith the

T amil, belong ed to a family of languag es entirely

distinct from that of the northern invaders , and had a

nearer resemblance to th e T urkish and Siberian dialec ts

than
'

to any of th e Indo-G ermanie tongues .

It w as not th e policy of th e Brahmans
,
any more

than of the R omans , to dispense w ith th e use of their
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“
o

f; (mum) ofthe G ujarathi , and the
“
.

fifl (ch eni) of the

old Marathi . T o find anything like a parallel t o this

w e must pass th e Sanskrit, and seek it in th e T urkish

J In reg ard to th e dative , the letter at (k) is the

prevailing characteristic in th e vernacular languag es of

India thus in the T amil w e have i
t; (ku ) , in th e Cana

rese a (kke) of th e second declension, in the T elinga

3
5 (ku ) , in t

h e Hindostani a} (ko ) , and in the Bengali

a} (ke ) . How could th ere be such an analogy in respec t

of th ese the tw o most common and important ofall

the cases among lang uag es whose v ocables are so

different , unless w e ascrib e it to th e influence ofan

aborig inal Indian languag e, w h ich obtained through out
th e c ountry , th ough doub tless w ith dialectic varieties,
before th e Brahmanical tongue had prevailed in nearly

supplanting it everywh ere, ex cept in th e Peninsula .

O n this , h owever, and on the allied subject of the

affinity betw een the languag es spoken by the moun d

taineers and th e T amil , additional information will be
found in the first volume of th e “ Journal of th e

Bombay Branch of th e R oyal A siatic Society .

”

T h e Prakrit and oth er dialects, then,
mentioned by

V araruchi had th eir orig in in the necessity which had
arisen of adapting th e Brahmanical speech to th e

organs of the Indian aborigines , and may eith er be

considered as corrup tions or refinements
,
according to

th e standard w hich is used to try the qualities of

languag es . Havingfor my ow n part first studied th e
Sanskri t. and admired th e aceuracv w ith w hich it
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enab les a writer to expre s s all the varied shade s ofh is

idea s , and the nic eties ofits struc ture, I confess I fe lt

disappo inted in turning t o the I’rakrit ; but after

advanc ing a little in the kno w ledg e of the lang uag e ,

I feel bound to concede that , by its g reater simplic ity
of c o nstruc t ion , and superior fac ility of enunciat ion,

the Prakrit may easily bear aw ay the palm from its

rival as a simple, ye t po lished and harmonious vehicle

ofhuman thoug ht , admirably fit ted to be the spoken

tongue ofa g rea t and refined nation ; and it the reader

w ill lo ok back to the explanation of T risala’

s dream
,

”

he will readily conceive that th e languag e in w hich

thoughts so varied and beau tiful can be conveyed w ith
eas e and g race, mus t be something more than a jarg on .

In the peculiar dialect ofPrakrit t ermed Mag ad hi, the

first po int ment ioned by V araruchi is the subs titut ion of

‘
II: (as) for H ( s ) , and H (sh ) (m : a) . In the com

mon dialec t , on the c ontrary , a (s) and H (sh ) bec ome

13 (s ) . N ow it is a strong confirmation of this rule of

the g rammarian to find , that on the G ang es, w henc e w e

may suppose the model of the common Prakrit to ha ve

b een taken, in all the different dialec ts ofHindi and IIin

dus tani, the H ( s ) is the only sibilant used ,
w hile in the

Marath i country , w h ich anciently fell withi n th e limits

of the king dom ofMag adha , the HI (s) is the favomi te

sibilant , being by the c ommon people always substituted

for
”

8 ( s) b efore the palatine vow els ( i) and Q ( o ) ,

o f

and the semi-vow e l 21 ( y ) ; thus . G E T ( seva ) becomes
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fiat and fig (sinha) is chang ed tofig (s 1ha) .

In theG ujarathi cursive character, alth ough both th ese

sibilants are pronoun ced
,
the H (s) is seldom written , 31

(s
'

) being put in its place, and th e proper pronunciation
left t o th e skill of th e reader.

In th e Jain Magadhi manuscripts, w hich are written

in a form of the N agari, varying in several letters a

g ood deal from th e D evanagari, the tw o letters in

question seem used almost promiscuously at th e pleasure

ofth e scribe . In most ofth e Jain manuscripts in th e

L ibrary of the Bombay Society , H ( s) alone is used .

In th e tw o manuscripts of th e Kalpa Sutra, from w hich

the translation w as made, ‘31
’

(s
'

) is liberally used
,
ex cept

in th e t erminations “

Q (ssa) and g (su ) ; but then the

scrib es seem,
in th e choice of one or oth er, to have

acted quite at random, for at one time w e hav e

m
i

(vasaha) , and th en again ems (vas
'

aha ) for 3“

(vrishabha) . T h e Yati wh o assisted me, maintained

that th e tw o let ters sh ould be pronounced in th e same

w ay , w hich , but for th e au th ority of th e grammarian ,

and the modern usag e above referred t o , I
“

sh ould have

no solid reasons for refusin g to grant . A s to th e proper

pronunciation of th e three sib ilants, a Maharashtra

Brahman pronounc es “

E (s) as the common hissing s ;

a ( s
'

) h e pronounces as a very soft sh
, similar to th ese

tw o letters in our word sheep ; and
‘

H ( sh ) as a v ery

harsh sh, in w hich the t ongue is raised t owards the
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in our manuscripts, even in other cases ; thus w e have

a? ! (seya) for E R (seta) wh ere 21 (y ) is used for a ( t ) .

I have not seen the chang e of (rj ) t o 12! (yy) ,

but the reverse, as for Him (paryushana) w e have

OW N (pap ausafia) according to the common

Prakrit ._ A gain “WET (bharyya) becomes W t !"

(bhariya) instead of the common Prakrit i

From this w ord, by the application of the

grammarian
’

s rules, w e shall g et something nearer the

Marathi EI
‘

Rfi(bays or mi (baa) .

T h e word Em (hridayasya) has not the peculiar

form w ith us, the grammarian mentions . N or is T (r)

chang ed to
“

Gt except perhaps in the doubtful

instances of am (veruliya) for 31 15 (vaidurya) ,

and m (urala) for W (udara) .

I d o not know h ow the chang e of a (ksh ) to E at

(sk) which takes place in Magadhi, according t o V ara
ruchi

,
is t o be explained. In th e Jain manuscripts

G (kh ) is u sually w ritten
“

( HT (rak) , like I (r) and at (k) .

Was this what the grammarian meant , and w as it a mere

form of writing , or is the peculiar sound int ended

u t terly lost in the modern vernacular tongue ? 5 (chh )

is often substituted for a (ksh ) as in th e common
‘

dialec t .
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In passing , 1 may mention that a ( v ) seldom o r

ne ver bec omes a ( b ) .

In referenc e t o one of the princ ipal peculiarities of

the Mag adh i dialect, the substitu tion ofQ ( e ) for 3a

( o ) in the nominative singular of w ords , w h ich in

Sanskrit have BI : (ah ) o r E f (am) , in that cas e the

rule of the g rammarian is c onstantly fo llowed in the

Kalpa Sutra ; thus w e have rfi ( g ihe ) for 1
13

( g riham) , W
e

]? (mahavire) for W
e

ir ; (malai

v irah ) ; and even in femi ni nes in an (a) and Q: ( i) the

rule ho lds , as fiTHE ’

TQ ( T isalae
'

) for rm (T risala) ,

and W Q (mahame ) for W i ll ( brahmam
'

)

T his characteristic alone is sufficient. t o vindicate the
c orrec tness of the t itle Mag adh i, as applied to the

languag e in w hich th e Jain bo oks are w ritten ; and

the w ant ofit in the Path , show s that it has no proper
c laim to this peculiar epith et .

T h e. fifth case , w hich should end in g (du ) or a
(d o ) in the w riting s of th e .lains , as far as I have

o bserv ed , alw ay s termina tes simply in V i ( to dropping

the I (d ) ac c o rding to a rule w hich is no t commo nly

applied t o such c ombina t ions ; thus w e ha ve m
(abhantara u ) fo r the Sanskri t W W . ( abhyan

tara tah ) . In the mo de rn Mara thi this termina tion

be c ome s 3 1 ( on) . T here is a pe c u liaritv a ls o in the
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seventh case, the H ( in ) and I! (s) of the Sanskrit

chang ing places ; thus w e h ave aj i fifl (kuchhamsi)

and m ( s
'

amanamsi) w hile in Prakrit th e t ermi

nation is f
‘ffl or E :

T h e use ofthe
“

i! (h ) in the sixth case is unexampled,

as far as I have observed, as w ell as (hu) in th e

nominative plural. T h e long BIT (a) of th e v o cat ive

is constant ly used ; and the Kalpa Sutra is in this

point quite comformable to the rule laid down for th e
Magadh i by th e grammarian ; thus w e have alw ays

m ffilfl
‘

l
’

(D evafiuppia) . T he feminine, how ever, is

{HTEJfiIIQ (D evanuppie) . T h e rule ab o ve mentioned

h olds universally in modern Marathi. T he pronouns

c onform t o the standard of th e common dialect , w ith

out having any of th e peculiarities mentioned by the

g rammarian ,
which probably ,

like some of th e other

thing s h e notices, w ere only prevalent vulgarisms . I

have no t met th e exceptional word flag : (chhisht
'

a)

w hich he mentions . T h e rule is the v ery O pposite of

w hat this w ord w ould imply ; thus w e have 3?

for w (hrishta) and a? for fig
(tush ta) as in common Prakrit .

Besides th e substitution ofm (fr) for a ( 11 ) c ommon

to all th e dialects of Prakrit , V araruchi no tes th e

chang e of th e other dentals t o palatine letters
,
as a

characteristic of th e Magadh i. In ac cordance w ith
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E nough, then, has been said to show that the Jain
books are not written entirely in th e peculiar Magadh i

’

of V araruchi. T he languag e w ill c orrespond more

nearly to his A rdhamagadhika, th ough not to that

entirely either. It is a peculiar dialect , having a

decidedly Magadhi leaning ,
bu t differing in several

respects from all th e specimens ofPrakrit found in the

Hindu dramatic w orks , from
’

w hich th e grammarian
’

s

rules seem orig inally t o have been derived . Probably

a clo ser and more critical study ofJain works in th eir

relation t o the Sanskrit , Prakrit ,
‘

Pali, and oth er dialects
migh t bring to ligh t o ther points of difference ; but
these remarks

,
it is hoped

,
w ill give the reader a

t olerably c orrect notion of the g eneral character of

the languag e of the original w orks from w hich th e

foreg oing translations were made . I must observe ,
how ever

,
that th ere are differences in these works

themselves, and that mv remarks in this A ppendix

have almost sole reference t o the languag e of the

Kalpa Sutra, the other tract approaching much nearer

t o the common Prakn
'

t
,
and the untranslatedmanuscripts

in the L ibrary having been only p

occasionally consulted .
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