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INTRODUCTION.

It is nccessary to emphasise and clearly realise that there are
two distinct categories: Perfect and Imperfect. The Pure Disems
bodied Soul alone is Perfect. The mundane, matter-clad Soul is Im{
perfect. By Perfection here is meant a condition than which nothiné
is better for cver. One may want £100. For him nothing is better:
al present than to get £100, But there is no guarantee that he will
want nothing, if he gets the £100. Perfection is where there is no
want, no need, no desire, no room for further improvement or better-
ment. Perfect desirelessness, complete non-attachment, imperturbable
Vit-rag-ta are connotations of Perfection. Thus it is that Jainism
does not believe God, an Almighty, Perfect, Conscious Soul, to be a
Creator. Creation means bringing about something which was not
before. The mundane soul when it becomes a Perfect Pure Soul, at
the end of the 14th Spiritual Stage, certainly creates its own perfect
condition of Infinite Perception, Knowledge, Power and Bliss. In this
sense, and in this sense alone, God or Siddha may be said to be the
Creator of all the Universe, present, past and future, for the Siddha
is Omniscient ; and all the Universe, with all its substances, with all
their attributes and modifications, in all times and places, becomes
subject to this All-Seeing Omniscience, and thus it may be said to
wreate the Universe. Here Creation means the attainment of Perfec-
;ion, of Omniscience, of Omnipotence of Godhood, of Siddhahood. In
10 other sense, Creation is possible in Jainism. If Creation means
‘he making or bringing into existence of something which was not
before, (excepting that becoming Perfect means bringing into exist-
:nce the condition of Self-perfection and Omniscience, which was not
sefore), it implies the conscious Creation of something necessary and
aseful, or of something unnecessary and useless. If the former, why
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was a useful thing not made before; if the latter, the Creator is a
frivolous wastrel, or simly puerile in making, and then breaking the

Universe,

If the Universe is created by God as an absolutely new thing,
it must follow that before its creation God was not Krita Kritya,
one so perfect that nothing remained to be done by him. If he only
recreates a destroyed Universe. then the Juina explanation (that the
Universe is uncreated and passes through a sort of birth and death
at the junction of Avasarpini and Utsarpini semi-cycles of time) is
simple and sufficient. If it be said that there must be some creator
(as distinct from some Cause or Co-existence or Sequence) of every-
thing, then there must be some Creator of God, and so on ad infi-

nitum.

Further, like creates like. God as Pure Soul can create only
Living Soul. How then can He create non-living unconscious matter
out of Himself ?

The Jaina doctrine is that the lifeless, non-living, unconscious
Universe is eternal and uncreated, and it evolves and revolves within
its own countless attributes and modifications for ever, and that it
undergoes even radical, catastrophic changes in Space and Time,
which the History of all Nations records as the Deluge, the Maha-
bharata, the Great War, the Pralaya, etc., etc., etc. Is this doctrine
not more soul-satisfying, simple and stamped with cogency and Truth
than an attempt to explain things by the doctrine of Creation ?
Creation thus being only the creation of its Perfect condition by the
Pure Soul, it is easy to see that all elsc in the Universe, from the
point of view of conscious, living, knowing Soul, is Imperfect.

Obviously Imperfection is only tolerated because and so long
as we cannot get rid of it. Therefore all worldly endeavour,
being the child of the living Soul’s union with non-living matter, is
to be merely tolerated ; to be shunned; to be renounced. When
renunciation is impossible or impracticable, it has to bhe merely
tolerated and controlled and regulated so as to keep it within the
limits of the most minimum harm to Perfection.

A clear intellectual perception and a persistent, practical pursuit
f this in our daily life is essential to keep us true to the Centre of
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Truth. No verbal jugglery, no pious deception of self or others wil¥
save one from error and harm if this Central Truth is lost sight of.
All Politics, Ethics, Laws and Economic$ will be engalfed in stygian,
chaotic darkness, if once the human mind, the soul, loses or loosens
grip of this First Fact of Life.

On the other hand, if this beacon-light is kept in view, nothing in
the world can delude us long or deep. Our joys and sorrows, our suc-
cesses and failures, our illness and health, births and deaths of
relations and friends, victory and defeat, prosperity or adversity,—
all these will be easily and instinctively referred to the Central Guide,
and dealt with in their own proper perspective. All our worldly valua-
tions depend upon our angle of vision. Ugliness is Beauty in the wrong
rlace, orseenfrom the wrong angle. High treason is Patriotism from the
wrong view-point. The State and Politics create chaos in an attempt
to save the country and citizens from disorder and disruption. Mar-
riage sanctifies apparent monogamy and not seldom becomes an effective
cloak for mental and even physical polygamy. Trade and Commerce
meant for natural and equal distribution of things of Necessity and
Use often resull in extravagant waste or stagnation of such things in
the hands of the rich few, to the agonising misery of the poverty-
stricken many. Even Recligion, the sign and mantle of God, has
cloaked Satan more than the Light-ever-lasting against whom Satan
rebelled for ever. Indeed there is nothing good or desirable in the
world, which to some extent or other is not locked up in the arms of
its contradictory. Verily, the extremes meet literally. Life means
Death.  Death breeds Life. The extremely rich are extremely poor.
The possessionless are the richest. The crown of thorns is ever the
real, ultimate adornment. The cup of misery is the only joy-giving
nectar. Purusha and Prakriti are inextricably interlocked. Brahma
and Maya lie mingled together; none can say which is which. There
is only one way out of the den of this Duessa. It is to recognise the
reality of this den and also of the floverful glade of rcal roses outside.
Till the rose glade is gained, the dark den must be tolerated and
regulated.

In fine, there is no aspect or detail of practical life where the
teachings of Shri Kunda Kunda -will not be of immense utility.
Every where they will lay bare the deepest truth about the question
in hand, and give the most lucid and calm guidance in the handlin{;
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and solution thereof. Obviously the touchstone of the eternal
Truth as laid down in the book is to be applied by every man or
woman according to the point in hand and in the light of surrounding
circumtances of Substance, Place, Time, and the object in view. In
this sense, Jainism may be said to be the apotheosis of Relativity with
whicn Eastern has made the Western World familiar.

Dravya, Kshetra, Kala and Bhava form the eternal quaternary for
our practical guidance. The same question can be and even must be
answered differently according to the diffcrences in substance, place,
time and circumstances. This gives a knock-out blow to rigid consis-
tency, and conservative orthodoxy, social or political, and perhaps
indicates the wonderful essential sameness of religion and true conduct
in different forms in different countries and ages.

Great is the power of Purity and Truth. The ten aspects of
religion—Supreme Forgiveness, Humility, Straightforwardness, Truth,
Contentment, Self-control, Austerity, Repunciation, Possessionlessness
and Chastity er Self-absorption, are of eternal value, guidance and
inspiration. They are God-given and God-giving. We reach God
through them. They negate the sins and passions of Anger, Pride,
Deceit, Greed, -etc. Sin and sorrow also are as eternal and in-
finite and indestructible as soul and salvation. You cross the ocean
of Samsara. You never destroy it.

The Bhavyas or Liberables only attempl to follow the path laid
down by the Arhantas. But mundane misery must ever remain unkill-
able in its extent and length.

The motion and movements of matter are not necessarily the
signs of life. Matter may be moved by soul. Then also it is moved
by the non-soul partner of soul in its embodied condition. For Pure
Soul has no desire or need to move matter of any kind. Thus in a
way matter is moved by matter only. In other words, soul is not
the cause of any motion, except when the soul is impure, soiled with
its connection with matter and then it becomes the cause of motion.
Even Love and Art and the noblest and highest forms of endeavour
in life are material and renounceable. A beautiful form is matter-
born, a result of the physical body made of assimilative molecules
(Aharaka Vargana). Love is only an effect upon the mind produced
.by this form of Beauty. The soul may also be affected by deep,



(5

devoted Love owing to this Love reinfercing a pure kind of Delusion
which again is Karmic matter. Similarly Art. The Artist’s unity
with his all-absorbing aim in Painting, Poetry, Melody, Sculpture or
Architecture is only a child of matter, which is subtle, pure, non-
harming, bat all the same matter, which soils the soul and stands
between it and its full realisation. Similarly, religious practicesy
worship, postures of ascetisim, etc., all the ladders to spirituality ar
material and matter-born. They fall into the category of non-soul
They are obviously not the soul in its entire fulness, in its perfect
purity. They are helps for the soul to achieve self-realisation. But
they are not the soul. As pneumatic belts or upturned floating
pitchers are helps to a swimmer in water, but are not the swimmer,
the practices of religion, even the highest of them, the sincerest and
most earnest pursuit of right belief, right knowledge and right
conduct are all mundane matters. They have no place in the region
of pure souls. They are material, mundane, cis-liberation. As long
as the soul is fascinated by or dependent upon or even in association
with any of them, its conncction with matter, with Karma, with
Samsara is not scvered, and the mundane soul doecs not achieve the
dignity and status of sclthood, of being its own pure self, of being
a liberated soul, pure for ever.

Latest science has begun to perceive the existence of millions of
atoms in a pin-head, revolving in a terribly continuous fashion.
This is a great help to understand Jainism. Jainsim posits the
existence of an infinity of matter, i.e., of infinite atoms and molecules.
If a pin-head has millions of atoms, how many atoms must a but or a
palace or a street or a city have? How many atoms must there be in a
whole country or continent, in an ocean? How many in our Earth, in
the Moon, in the Sun ? In our solar system? In all the solar systems in
the starry sky? How many in the whole Universe ? Certainly,
infinite.

Again, it is clear that a pin-head has no life, when by life we
mean a manifestation of soul or consciousness or attention by means
of the 5 senses, respiration, etc. The presence of millions of atoms in
a pin-head or in a speck of dirt onjthe paper or the pen or on the
chair does not prove that the pin or paper or pen or chair are alive or
have a soul. The multitudinous movements of matter and its un-
countable variations and transfigurations do not demolish the eternal
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wall of distinction between soul and non-soul, between the living and
the non-living. The Living now, as ever, has consciousness and atten-
tion. It alone has this. None else can be or is conscious (chetana) or
capable of attention (Upayoga). The non-living never possessed this
soulness; never can and never shall possess consciousness. It shall
never have the capacity of attending to anything ; it shall never have
knowledge of anything. It can not Know. Jnana 1is not its forte

and never can be.

Thisis the one primary distinction between Living and non-Living,
the ignorance of which is the fertile mother of many pitfalls in Philoso-
phy and Metaphysics. The great teachers of Jainism insist upon this
distinction in very lucid, persistent and un-mistakeable language. They
emphasise with ceascless repetition that the Pupil, the Disciple, the
earnest Secker after Truth must have a firm, un-faltering, un-loseable
grasp of this basic FACT of the Universe, that the Living and the
non-Living substances quite exhaust the Universe, and make up a
perfect division of it by dichotomy, and that the Living is the Living
and never anything else, and the Non-Living is itself and never
Living.

This lesson was taught in the great, soul-purifying Gathas of
Samaya-Saraji by Shri Kunda Kunda Acharya in the first century
B. C.

Samayasara is full of the one idea of one concentrated divine
unity. It is as persistent and emphatic about the Soul’s Identity
with Itself being the only living Conscious Reality as pure Mahomed-
anism is about the Vahdaniyata of God or Monistic Vedantism about
Para-Brahma. This is the only One Idea which counts. All Truth,
Goodness, Beauty, Reality, Morality, Freedom is in this. The Self
and It alone is true, good, lovely, real, moral. The non-Self is error,
myth, mithyatoa, ugly, deiudirg, detractor from and obscurer of
reality, immoral, worthy of shunning and renunciation, as bondage
and as anti-Liberation. This Almighty, all-Comprehensive, claim of
SELF-ABSORPTION must be perfectly and completely grasped for
any measure of success in understanding Shri Kunda Kunda Acharya’s
works, indeed for the true understanding of Jainism. Few are the
works, if any, extant of Jainism as digested of old by the Apostles
and Omniscients after Lord Mahavira ; and with the doubtful excep-
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tion of Svami Kartikeya’s dnupreksha none is older than Shri Kunda
Kunda’s. The tradition is much older. It is unbroken, continuous.
Indeed it is claimed to be Eternal. But in its written form, no work
is older than the Soul-analysing, Soul-clarifying, Soul-illuminating
stanzas of Shri Kunda Kunda. They sparkle with one life and shed
one white lustre, namely, the Divine, Limitless Nature of Soul when
absorbed in Itself. Sva-Samaya or Self-Absorption is the key-note,
the purpose, the lesson, the object, the goal and the centre of Sri
Kunda Kunda’s all works and teachings. The Pure, All-Conscious,
Self-absorbed Soul is God and never less or more. Any connection,
Causal or Effectual, with the non-Self is a delusion, limitation, im-
perfection, bondage. To obtain Liberation or Deification this con-
nection must be destroyed. Thus and then the ¢ bound” soul,
sk bandah, becomes the Liberated Soul, [s& Khuda, * Self come
to Self, Su |3 Zat-e paka, ¢ Pure Entity.” The man becomes Man.
The Son of man returns to His Father in Heaven., Man becomes
HIMSELF. Man becomes GOD.

To guard against any misunderstanding of Jainism, this Central
Teaching, this clear golden goal must ever be keptin mind and in view.

It may well and legitimately be asked : what is the practical use
of this Jaina idea of Self-Absorption ?

The answer is: The mere insight into and knowledge of this
Real Reality, is of everyday use in the conduct of our individual and
collective lives. It is a true and the only panacea for all our ills.
Its rigour may be hard. Its preliminary demand may occasion a
wrench from our cherished habits, customs, and fashions of thought
and action. But its result—which is immediate, instantaneous
and unmistakable,—justifies the hardship and the demand. The
relief and service, the sure uplift of ourselves, the showering of calm
balm, by the practice of self-realisation, upon the sore souls of our
brethren and sisters justify the price paid. Indeed it is merely the
temporary yielding of a hollow, fleeting pleasure for the attainment
of a real, permanent Happiness and Peace, which once gained, can
never be lost. Once the soul has had its first dip into its own milk-
white nectar Ocean of SELF; in Christian phrase, once the Soul has
seen the Presence of God, it can never go away from it for ever. It
must come back to the Presence sooner or later, and oftener ; till in
the end it is always THERE and nowhere else.
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.o thisan obvious criticism would be directed that this is making
men angels or at least faultless supermen, whereas Humanity consists
at best of frail, feeble, faulty human mortals. Thisis quite true.
Humanity can never become a community of angels. Our passion-
tossed hearts must keep us generally deluded, weak, imperfect. But
the practice of Self-Realisation makes us less deluded, less weak and
less imperfect, and it brings us one or many steps nearer that condi-
tion of our purified and strengthened consciousness which is free from
delusion, weakness and imperfection. Self-realisation deals with our
inner warring impulses and feelings by suppressing some, eliminating
others and by self-control, self-discipline and self-respect regulating
the others into a self-guided harmony, which is a helpful reflection of
God Himself.

Once you sit on the rock of Self-realisation, the whole world goes
round and round you like a crazy rushing something, which has lost
its hold upon you and is mad to get you again in its grip, but cannot.
The All-conquering smile of the Victor (Jina) is on your lips. The
vanquished, deluding world lies dead and impotent at your feet.

INDORE:
} J. L. JAINI.
April 20, 1927.
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SAMAYAPRABHRITAM.
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CHAPTER 1.
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1. Having bowed to all the Siddhas (Perfect Souls) who
have attained a condition of existence indestructible, purified
(of all Karmic matter), unparalleled, I shall speak of this
Samayapribhritam, O (listeners), (as) spoken by the know-
ers of all scriptural knowledge.

Commentary,

The author Shri Kunda Kunda Achérya bows in devotion to all
the Liberated Pure Souls, because he is desirous of attaining the
same condition, which is unparalleled and full of eternal happi-
ness. Samaya Prébhrita—‘‘Samaya’ means *‘soul”, ‘‘Prébhrita,”
‘‘a gift’’; and ‘““Samaya Prébhrita’’ means *‘ the gift of the soul,”
the Discourse delivered by the Highest Soul, the Omniscient; or the
discourse which gives a knowledge of the Highest Soul. The
Samskrit commentator, Jaya-Sena-Achérya has taken the word
“Prébhrita’ to mean ‘‘Séra,”” essence, and has called this treatise,
Samaya Séra, the essence of Soul. This work describes the pure
nature of the Soul. The Author treats in detail of the essence of
Soul, so that the listeners (Shrdvakas, laymen) may understand
it and try to realise it in order to reach the perfect condition of
Liberation. He also says that his preaching will be quite in
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conformity with what has been realised and taught by the five
Sruta-Kevalis or saints with full seriptural knowledge, who flour-
ished from 464 to 364 B. C. Lord Mahévira (599—527 B. C.),
was succeeded by the three Omniscients, Gautama (527-516 B. C.)
Sudharma (515-504 B. C.) and Jambusvdmi (504-466 B. C.), the
last Arhat and Liberated Soul in this fifth aeon of the semi-cycle
(Avasarpini) of time in this Bharata Kshetra. The last of the b
Shruta-Kevalis was Shri Bhadrabdhu, the Teacher and Initiator of
the great Mauryan Emperor Chandra Gupta who was a contempo-
rary of Alexander the Great, and flourished in the 4th century
B. C. and who met a calm and peaceful death at the Chandra Hill
ifn Shravana Belgola in Hassan District, Mysore State, in South
India.

The name “Samayasira’” may also be derived from, and is
certainly justified by, the use of the word *‘Samaya,’”” so frequently
made by the author, in the sense of absorption or realisgtion.
Sva-samaya or Self-absorption is the central Goal to be aimed at
by the Soul struggling to be free from the fetters of the mundane

bondage of Karmas.
e aRedaquiRT & @ gaqd I@ |
QIR FEGAA(E T d AW WA U R W

shwaifiaads srafuae @ wand shify )
TFAEFHITRARYA € & A wEwd i1

2. Know the Soul (which is) concentrated in (right)
conduct, belief and knowledge, to be self-absorption. And
know that (which) stands in (the condition) determined by
(the operation) of Karmic matter (to be) non-self-absorption.

Commentary.

Although the Soul in its essence and nature is all purity,
perfect knowledge, happiness, etc., yet the mundane Soul in associa-
tion with Karmic matter from beginningless time has got so inti-
mately attached to matter and impure thought-activities, due to the
operation of Deluding Karmas, that it is oblivious of its reality
and is absorbed in mundane pleasures. Thus itis that Souls are
divided into two classes : Souls who are absorbed irn right belief,
knowledge and realisation of their true nature or self-absoxbed,
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" Sva-samaya,” and those who are absorbed in Karmic effect
Para-samaya’’ or non-absorbed in the self, or rather non-self-
bsorbed, i. e., absorbed in the non-self.

QAU T3 AN @Iy I it |
SIFE I AY AT R a3 v

QRIAAMAAL GHA: TEN I AR
FIRYRT A g WA 120

8. Absorbed in oneness, the soul (isy everywhere admir-
able in the Universe. The predication of bondage (as being)
one with it is censurable.

Commentary,

The self-absorption of a soul is the conditiol. v. «vu wrree avws
gelf and is synonymous with ‘‘ imperturbable bliss”’. It would
therefore be admirable so long as it adheres to circumstances native
to its bright nature. A soul having capabilities so high should
remain true to its real nature. To become subject to Karmic
bondage and the miseries which it brings is against the Soul’s
nature. The Author desires to stress the point that we should not
hanker after the miserable unreality of our sinful, mundane life,
when we can aspire to attain the purity of our Highest status.

g7 PTG T A FIHAAGIHC
QAMGITFAN YIR q gaa Rwaem i e o

BaeRfgam gaesRsmRTe |
gRRRTIME A g T gaA fArawer | 2 ||

4. The discourse relating to sense-enjoyments and
Karmic bondage is heard understood, and experienced by all
the (mundane souls). . But realisation of absolute oneness
(with its own nature) free from (attachment, etc.) is not easy
of attainment.

Commentary.

All the mundane souls have one or more of the senses’in the
er bodies, whether physical or fluid, and are endowed with sense-
] To tha last they aim at their fulfilment. They have all
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known sense-enjoyments. Many souls have often heard and under-
stood the discourses regarding bondage of soul with Karmic matter,
and regarding its merits or demerits, and felt the truth in their
heart of hearts. This is an experience common to all persons. But
it is difficult to translate the precept into practice, specially as the
details of the scheme of Self-Absorption must be closely followed.
The author here impresses upon the reader the necessity of paying
a concentrated attention to the subject-matter of this book, for its
being fully understood.
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6. I describe that absolute oneness of the soul on the
strength of my (own self-realisation). What I describe should

be accepted (after verification by your own experience). If I
err, (it) should not be considered a deception.

Commentary.

The author says that his description of the absolute oneness of
the soul is based on the strength of his own self-realisation, and
should be accepted in the light of individual experience which builds
up orr(1) the Scriptures, (2) Discourses from ‘‘the preceptors,’”’ (8)
analysis and test by logical standpoints, and (4) constant medita-
tion and realisation of the true nature of the self. What one might
be tempted to call errors are not errors in the accepted sense of the
term, but mere different aspects of the spiritual vision vouchsafed

to the author.
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6. But that knowing substance (pure soul) does not

become ,of perfect vows (or of any higher spiritual stage),
nor of Imperfect vows (or of any lower Spiritual Stage),



SAMAYASARA. 4

Thus say the pure (from the standpoint of pure soul). And
indeed that which is the known is even the same (as knower,
i.e., itself, in self-absorption).

Commentary.
The fourteen spiritual stages which trace the progress of the

gsoul from delusion to a condition of perfection are useful as a
practical preliminary. Inits highest essence the soul neither needs
nor is capable of any divisions or stages, it is always itself infinite.
The soul gets rid of delusion in the 12th stage ; while in the 13th
and 14th it attains to the perfection emanating from perfect and
permanent freedom from delusion.

In the first, and lowest stage, the soul is subject to right-conduct\‘
deluding and right-belief-deluding karmas. The 25 kinds of right-
conduct-deluding karmas, and wrong-belief, mixed-wrong-and-
right belief, right-belief clouded by slight wrong-belief, the 3 kinds
of rightbelief deluding karmas all these 28 causes of delusion
may be present in this stage. From here the soul always goes to
the fourth, and may go to the bth, or even the 7th stage. The
soul, having fallen from the 4th, may go up to the third on the
operation of mixed right-belief-deluding karmas.

In the second stage, the 3 kinds of right-belief-deluding karmas
are existent, but in an inoperative condition. The remaining
twenty-five are operative. The duration of this stage is the
ghortest, viz., at the most 6 Avalis, or winks or twinklings of an
eye. This is a stage, which is never touched by the soul in its
progress. It is only one of°the possible 3 stages, which the soul
occupies if it suffers a downfall from the 4th stage. These 3
downward stages are the 1st, 2nd and 3rd. If the soul’s right-
belief of the 4th stage gets mixed up with wrong-belief, by the
operation of the mixed-wrong-and-right-belief-deluding karmas,
the soul falls down to the 8rd stage. From the 3rd, it may come
down straight to the 1st, or rise to the 4th stage. But the opera-
tion of the error-feeding passions without operation of wrong-belief
brings about the downfall of the soul from the 4th to the 2nd stage.
Hence also, it falls back into the first stage, the universal pit of
Delusion and wrong-belief, in which rests the bottom rung of the
ladder of Progress, and from which the soul once more rises to the
4th stage, to try to rise higher, if possible.

In the third stage, only 22 causes of delusion are operative,
flamely, 21, t.¢., all except the 4 error-feeding passions of right-
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conduct-deluding karma, and only one, i.e., mixed-right-and-wrong+
belief of the right-belief-deluding karma.

In the fourth stage, only 21 are operative. There is no right-
belief-deluding karma, except in the condition of destruction-
subsidential-right-belief, where there is operation of the 3rd kind
of right-belief-deluding karma, ¢.¢., when the right-belief is
clouded by slight wrong-belief.

In the 5th stage, only 17 are operative. Four more, i.e., the
partial-vow-preventing passions become quiescent. From here the
soul never goes to the 6th ; but always to the 7Tth stage.

In the 6th stage, only 13 operate. The 4 total-vow-preventing
passions become quiescent. The 6th stage is also a retrogressive
one. It is reached by a soul which is going down from the 7th
stage. But such a downfallen soul may regain the Tth stage
from the 6th. Indeed this can goon for a long, long time.

In the 7th and 8th stages 18 operate. But their operation is
mild.

In the 9th stage, 7 operate, 6 slight passions of risibility, in-
dulgence, ennui, sorrow, fear and disgust subside or are destroyed.

In the 10th stage, only the slightest greed remains.

In the 11th stage all the 28 causes of delusion subside. Here
the soul can stay at the most for one antar-muhurta. From here
the soul must fall down gradually to any of the lower stages up to
7th, so that from the Tthit can go up the destructive ladder to the
8th and higher stages, skipping the 11th or the highest point of the
subsidential ladder on its way from the 10th to the 12th stage, the
highest point of the destructive ladder, where delusion does nat
subside but is entirely destroyed.

In the 13th, the soul is subject to mundane vibratory activity
due to body-making karma. '

In the 14th there is no vibration at all. It is perfectly steady.

Thus, it will be seen that all these fourteen spiritual stages are
due to wrong belief, vowlessness, carelessness, passions and vibra-
tory activity. Carelessness (Praméda) in intensity or mildness lasts
from the first to the sixth stage of imperfect-vow. Therefore the
first six stages are referred to by the word ‘‘ Pramatta.”” All the
other eight stages are meditative and free from carelessness in
pursuing the path of self-realisation and are described by the
author as ‘‘ Apramatta.” The stages are indices of degrees of
progressing thought-activities. They are mere steps of a ladder to
reach the abode of Liberation. When the top is reached, the.ladder
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fs left behind. Thus thesoul in its essence is devoid of any distine-
tion of stages. It is the pure Soul substance full of the infinite
attributes of Omniscience, Omnipotence, etc. In one word, the soul
is itself GOD. For further details of stages, consult Gommatasfra
Jiva Kénda. -S. B. J., Vol. V, pp. 851.
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7. From the practical (point of view) (right) conduct,
belief, and knowledge are predicated of the knowing soul.
But (from non-differential point of view there is) neither
knowledge nor conduct nor belief. The knower (is) pure
(knower itself).

Commentary.

For practical purposes, we speak of the attributes of the soul,
its right-belief, knowledge and conduct. But it fs an indivisible
unity. All attributes are implicit in its nature and merely manifest
themselves in different aspects of the activity. Every individual
substance is an inter-mixed, one inseparable group of an infinity of
all-pervading attributes. The Soul is also such a group of infinite
attributes, of which the most important are the sacred trinity of
right-belief, right-knowledge and_right-conduct. He who realises
this, does not lose himself in distinctions, but becomes absorbed in
his own self and enjoys the nectar of his own eternal essence. For
the not-knowing pupil, the wise teacher (Achdrya) selects some of
the special qualities, and describes the substance by them, so that
the pupil may properly understand that substance as distinct from
others. Thus it is possible only for this practical purpose to make
divisions of its qualities. The substance is really an indivisible
whole, and can be known truly only by the realisation of its entire
wholeness.

wIg QY EATS HYSATE A g Teg )
AT IR AQr WAGIEGRER U = )



8 THE SACRED BOOKS OF THE JAINAS.

qut ¥ gFAIsATEAT saraANt &g arefig |
AYT SATERY FAT AT TTqTFT 1 5 |

8. But as a non-Aryan (is) never capable of understand-
ing without a non-Aryan tongue, so without practical stand-
point, an exposition of reality is impossible,

Commentary.

Here the author points out that the practical point of view is
nothing but a mode of representing the reality. An Arab oran
Englishman, ignorant of Samskrit, cannot understand the truth in
that language. So the unadvanced seeker after truth cannot
understand the language of Reality, unless it is translated into the
language of practice and outer comparison and realisation, which
alone can be properly grasped by worldly people. Thus the practi-
cal standpoint (Vyavahdra Naya) is essential for the exposition of
the inner reality (Nishchaya Naya) of things. The Absolute Real-
ity transcends all our experiences of matter ; hence the inadequacy
of language for explaining it ; but language and a distinct phraseo-
logy has to be adopted as of necessity.
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9. The saints, (who are) the expounders of the Universe,
call him a knower of Scripture, who in reality, from know-
ledge of the scriptures, knows this very soul (to be) absolute-
ly pure.

Commentary.

The author points out that although a shruta-kevali has full
knowledge of all the scriptures, yet from real standpoint he can
only be termed shruta-kevali, when he realises the absolute and
pure soul. It is so because the object of seriptural knowledge is to
procure self-realisation, which alone is the cause of internal and
etgrnal peace and happiness and of shedding off of the karmas
which hinder soul from attaining its full and perfect status.



SAMAYASARA. 9

Sl gra 89 s g Fas qarg )
GIQIQAIT G55 F¥ET T Fadrargr | Lo

o7 yATE g AW gAwatad aarg A |

ATIAAEHT @ TewwsgAHaat awweg il o |

10. The Conquerors call him a knower of scriptural
knowledge who has all scriptural knowledge; because the

soul (is) all knowledge, therefore (it is also) the knower of
scriptural knowledge (Shruta-Kevali).

Commentary.

This Gatha gives an illustration of the practical point of view,
which has been said to be a means for explaining the real point of
view. It is only with reference to his being possessed of all
scriptural knowledge that a Shruta-Kevali is called as such from
the practical point of view ; and in view of his realisation of the
self, he is termed so from the real point of view. As knowledge
of scriptures is not distinet from all-knowledge, the attribute of
the pure soul, this description from practical standpoint merely
indicates that a Shruta-Kevali is really the knower of the self in
its reality.
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11. Meditation verily must be performed in (right)
belief, knowledge and conduct. But they all three (are)
the soul, therefore perform meditation in the (pure) soul

(itself).

Commentary.

This is another example of both the standpoints. The practical
standpoint explains in detail that the path of liberation is a
combination of right belief, knowledge and conduct, while the real
standpoint insists upon meditation of the self only, because self-
realisation without any detailed and wavering consideration of
belief, ete., is the only ultimate path to liberation.
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As belief, knowledge and conduct are inseparable qualities of
the self, so the practical point of view has served the same purpose
of pointing out the self. This view is presented for one who does not
know that these three jewels of right belief, knowledge and
conduct are only three facets of the one full, perfect soul.
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12. The saint, who (is) always attentive to this soul
meditation, follows (true) right conduct. He attains libera-
tion from all troubles in a short time.
Commentary.

Here self-meditation is said to be the only way for freedom from
all worldly miseries. It is the real path of liberation. If any
saint follows all practical rules of sainthood without defects, but is
not attentive to self-meditation and self-realisation, he cannot des-

troy the Karmic fetters of the soul and free himself from mundane
bondage and miseries. It is onlyin the furnace of self-absorption
that Karmic dirt is consumed, and the inflow of Karmic molecules
prevented, and the old Karmas prematurely shed off. The person,
who realises his own pure self, enjoys true happiness and freedom
from the cares of this life and sows seeds of pure future salvation.
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13. The practical standpoint does not yield the real
meaning. But the pure (or real) standpoint has been said to
give the real meaning. The soul dependent on the real
standpoint verily is a right-believer.

Commentary.
Practical standpoint is a manner of describing a substance ina
way which is not literally true of its reality. To call a soul 8 man
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is true only from the practical point of view. Really the soul as
such is quite free from matter. It is neither human nor sub-human;
neither hellish nor celestial. Taking into consideration the present
condition of the soul in a body of manlike form and in manlike
actions, the soul is termed a man.

One who does not realise this distinction clearly cannot know
the soul rightly, and therefore he cannot be a right-believer. He
alone is a right-believer who knows and believes that soul is soul
and nothing but soul, and that it is perfectly pure, full of itsown
real attributes of knowledge, peacefulness and happiness, ete.
Although for exchange of knowledge in our mundane life, the prac-
tical point of view is necessary, yet knowledge from this view
merely without knowledge of the real standpoint cannot reveal the
truth. It is belief in real truth only which can make a man a
right-believer.,
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14. The real standpoint expounds pure substance. It
should be meditated upon by the seers of real substance. But
the practical standpoint is said (to be of use for) those who
(are) fixed in the lower thought-activity.

Commentary.

Those who have mastered the real standpoint and are able to
keep their attention fixed upon self-meditation do not require any
help from the practical standpoint; but when their attention ig
diverted from the self and ison the point of falling into other
thought-activities (as also for those who are not fit enough to
master the real standpoint), this practical standpoint is a great
support. Reading the scriptures, preaching the truth, writing
spiritual books, worship of Arhats, feeding the poor, comfortin ing the
afraid, educating the ignorant, serving the needy, relieving the
afflicted, etc., etc., are said to be the duties (Dharma) of a right.
believing layman from the practical point of view. They should he
adopted, when the mind is unable to fix itself on self-meditation.
Just as when one wants pure gold, and it is not procurabla, it is,
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better to have impure gold than not to have any at all ; so one who
aims at real standpoint may take support from religious practices
from a practical standpoint. The practical is an auxiliary cause
for the real point.
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16. The ascertainment, from the real standpoint, of
soul, non-soul, merit and demerit, inflow, stoppage, shedding,
bondage and liberation is right-belief.

Commentary.

These 9 Padérthas or categories are only phenomena of the
same noumenon. The real standpoint establishes the essential
identity of the self-absorbed soul, round which ‘the other eight
group themselves. Speaking, therefore, from the real standpoint,
gelf-absorption alone is right-belief. There are two fundamental
categories of the universe, soul and non-soul, each independent
of the other in its real essence. Right-belief paints to the pure soul
as the great reality. The other eight only help us to see the
accidents which hinder the self-realization of the soul. It is merely
to emphasise caution that these distinctions are made, The man
pursuing the path of self-realization is absorbed in his real quest.
He ignores things which do not concern his aim.
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18, Know that (person to be one of) real standpoint
who sees the soul unbound and untouched (by Karmic and
physical matter, like a lotus-leaf by water), not other than
itself (in all its mundane existences, like gold in its various
forms, as ring, bracelet, necklace, etc.), steadfastin itself (even
as the sea at rest), inseparable (from its attributes, as a,
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diamond from its brilliance, etec.), and not united with impure
thoughts (which are non-self, as water is not united with heat
or solidity, both of which are non-water).

Commentary.

The author here describes the person who has gained the real
standpoint. It is he who realizes the soul as one whole individuality
without any distinctions at all.

In common parlance, we speak of the soul as bound and touched
by Karmas, as embodied in the various conditions of existence —
celestial, human, sub-human or hellish. But the aim of the real
standpoint is to see it divested of all bondage, as a really dis-em-
bodied entity, free from the accidents and circumstances of its
visible embodiment. Again, we speak of the soul in the
different modifications of its attributes, changeful and inconstant,
as differing in its attributes and affected by passions and thought-
activities. Here too the real standpoint differs. The soul is un-
changing and constant, as one substance, all-peaceful and free from
all thought-activities. It is like the lotus-leaf, gonedownin water,
touched by it but only superficially. It can never be other than its
real self, "~ whatever the transmutations it suffers in the course
of its mundane existence. Like gold, changing outward forms-yet
essentially one substance-the soul is ever itself, unchanging like an
ocean under a spell of peaceful calm. As to its attributes they are
no separate phenomena. They are implicitinit, even as the brilliance
which is in, and has no existence apart from, the diamond to which
it belongs in its relation to activities, whether of thought or action.
It has acharacter fundamentally opposed to impure thought. There
is no, and can never be, any real union between the soul and these

non-soul, matter-born thought-activities, ete.
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17. (He), who sees (i. e., believes, understands and
experiences) the soul, unbound and untouched (by Karmic
and physical matter), not other than itself (in all its mundane
existences), inseparable (from its attributes), knows the
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whole doctrine of the Conqueror (Jina), in the body of the
scriptures.
Commentary.

Here the author emphasises the importance of the real point of
view. It is through this alone that a right-believer looks at his soul
as quite pure, shorn of all defects—and the soul, as it is, in its true
nature and essence,

This knowledge, 1. 6., the self-realization of the soul, as it is,
is the sum and substance of the teaching of Tirthamkaras and is
laid down in the Jaina scriptures. Every one, aspiring after
liberation and studying Jainism for this purpose, should try to
understand the real with the practical point of view. It is the
former alone which can procure one the gift of self-analysis which
is a key to open the store-house of omniscience and perfection (Bheda
Vijnana).
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18. Verily the soul is in my (right) knowledge. In my
(right) belief, and in my (right) conduct, the soul is. In my
renunciation, in the (thought-activity which produces) stop-
page (of inflow of Karmic matter into the soul, and in my) self-
concentration, (there is) soul.

_ Commentary.

In this Gatha, soul is considered as an All-pervasive Reality ; for
though knowledge, belief, conduct, renunciation, and the subjective
stoppage of inflow (Bhéva samséra) and concentration are known
by different names from the practical point of view and in considera-
tion of the differences in point of their subject-matter, all are, from

the real standpoint, present in their real, supreme, pure form only
in a soul absorbed in itself.
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19. (Right) belief, knowledge and conduct should
always be pursued by a saint (from the practical standpoint).
Know all these three, again, {to be) the soul itself from the
real standpoint.

Commentary.

From the real point of view, we cannot make any distinction
between right belief, right knowledge, and right conduct. They all
are co-existent and one with the individuality of the soul. Whoso-
ever rightly meditates upon his own self obtains the clue to the three-
fold path of liberation, which from the practical point of view may
be considered in three aspects.
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20-21. As any man whosoever, knowing a king, be-
lieves (him as such), and then, being desirous of wealth, serves
him by all efforts; soin reality the (pure) soul (as) king should
be known, similarly should be believed, and then that same
indeed should be realised by one desirous of liberation.

Commentary.

This Gatha propounds an illustration - the illustration of a man
seeking wealth, who renders service to the king and is paid wages
therefor. The point of the example is that in self-realisation, too,
we require the belief in the real soul and the fullest concentration
of mind thereon. This Gatha forms the keynote to this book. The
soul can be made perfect only by contemplation of, and concentration
on. the real nature of the soul itself.
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22. Iamin Karmic matter (and thought-activity produc-
ed by it), and in physical matter; or I (am) the Karmic and
quasi-Karmic matter. So long as this understanding (goes on),
indeed, (the soul) till then is of perverse knowledge.

Commentary.

Ignorance is ever inherent in a mundane soul, and will last so
long as it does not recognise himself, and know that this body, bond-
age of Karmas, anger, pride, deceit, and greed, etc., all impure
thought-activities, are all foreign to the real nature of soul. They
are all material, because their main cause is matter. When a soul
rightly believes in his pure individuality as a store of all-knowledge,
all-happiness and all-peace, it becomes a right believer and then it
ig able to tread on the path of liberation. ‘‘ Know thyself,”” Gnothe
seauton of the Greeks, is really a summary of Shri Kunda-Kunda
Achérya’s teaching.
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23. In (one’s pure) soul or in non-soul, in whichever
(of the two, the soul) is observed for the time being, in that
same, liberation or bondage results (respectively). So (it) is
briefly described (by the Conquerors).

Commentary.

The aim of all Jain doctrine is that concentration of the mind on
the soul in its real essence shorn of all connection with matter and
its concerns, leads to liberation—the goal of all religious discipline.
When, however, matter is the object of attachment, or when there is
the slightest inclination thereto, the soul is led into bondage which
megates liberation.
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24. Whatever thought-activity the soul produces, tne
;ame (soul) is the doer of that thought-activity, from the
real standpoint. From the practical standpoint (it is) the
loer of material Karmas.

Commentary.

The mundane soul is not an active agent in the bondage of Kar-
mic molecules, which themselves possess the inherent capacity of
combining with the soul; the vibrations and impure thought-activity
»f the soul form the auxiliary causes therefor. The soul is, how-
ever, the author of its own conscious thought, pure or impure. All
conscious thought-activities are modifications of the attribute of cons.
ciousness in the soul. In impure thought-activity, such as anger, the
root cause is the soul itself, but the auxiliary cause is the operation
of passion Karma and the like. In Karmic bondage, the roof
cause is molecular Karmic matter, and the auxiliary cause is the
soul’simpure thought-activity. This impure thought-activity is attri.
buted to the soul from the impure real standpoint ( Ashuddha Nis.
chaya Naya). From the pure real standpoint (Shuddha Nischay:
Naya), the soul is the doeronly of its own pure modifications. I:
any person wants to be saved from Karmic bondage, he must try t
purify his thoughts, at their source, and this is accomplished by ac
quiring the true knowledge of the self, which is self-realization.
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9B. Other foreign substance, living, non-living, or mixec
isI, Iam it. I am of them; and they are mine.
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28. It was mine formerly, I (was) its in the past time.
(It) will again be mine ; I also will be it.
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27. Thus the wrong-believer indulges in such perverse
thought-activity of soul. But a right-believer, knowing the
real standpoint, does not so indulge.

Commentary.

Gathas 25-27 tell us that the slightest identification of the self
; with the non-self, of the soul with the material accidents of physical
' existence, is the sure mark of wrong belief. This leads to delusion
i which overpowers meditation and takes it into wrong channels. ‘I’
‘Me,’ * Mind, ’ ‘ Soul ’—that is thereal entity, and the consciousness
of it in its pure essence, its chief object. Delusion leads to wrong
belief in things of past, present and future. A right-believer is
ever conscious that nothing other than his self can ever be he, or

his mind, and that he can never be other than his real nature.
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28. The soul whose intellect is deluded by wrong know-
ledge and (which is) with many kinds of ithought-activity,

says of the matter-substance (whether it is) bound or not
bound (with the soul) : this is mine.
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Commentary.

Wrong knowledge is here described as the cause of delusion,
and an intellect is (of course from the practical point of view) attri-
buted to the soul.

The point is that ‘* Wrong knowledge,’”’ of which instances have'
been given in the preceding three Gathas, deludes the perceptive
faculty of the soul, and it comes to regard matter-substance as “its’’
which, though apparently ‘‘ genitive’’ or ‘* attributive ’’ shows at-
tachment and leads to perversity, which should be avoided. Thus
deluded, a person is affected by strong passionate thought-activities
‘and breeds attachment to the body, which is bound to him, and
with family, friends, clothes, houses, riches, country and kingdom, etc.,
which are not bound with him. So deluded by other objects, he
desires for their possession and company, and their separation brings
unbearable grief to him. For their sake he is ready to perform any
of the worst injuries and irreligious acts which no wise man 'would
ever do. His life which can best be utilised in realising true peace,
and in soul-advancement is totally ruined. The author has here
described this piteous characteristic of an ignorant deluded person.
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29. That the soul always (possesses) the characteristic
of conscious attentiveness, is seen in the knowledge of the
All-knowing. How can the soul be the matter, which thou
say’st is mine?

Commentary.

Remember that the soul, as itis, can never become matter,
which is devoid of consciousness ; consciousness is the special attri-
bute of the soul. It istherefore quite different from non-sout subs-
tances. This body, in which it resides and to which it is strongly
attached, is made up of unconscious molecules of dead, lifeless
matter. It is only the abode for mundane-soul for a short duration.
Made up of material atoms it dissolves; but the soul free, and in-
dissoluble, immaterial and conscious will retain its real existence

for evermore. Therefore a truly wise man should never consider
the body to be his, or otherwise identify himself with it.
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30. If that (soul) becomes matter-substance, the other
(i.c., matter) will gain soulness. Then (you) can say that
this matter-substance (is) mine.

Commentary.

There is a total absence of matter in pure soul. But the impure
mundane-soul has always got connection with electric and Karmic
bodies. Still even a duration of infinite time cannot change one
substance into another. It is a rule that a substance can never lose
its own real nature by being altered into another substance. It can
modify within its .own possible conditions, retaining all its natures
and attributes of which the substance is an indivisible group. It
‘may, however, modify itself into many kinds of worldly lives, and
have knowledge varying from the minimum knowledge of a com-
mon fine plant-life to maximum knowledge, Omniscience.

Matter may change into many kinds of fine and gross molecules,
of which the different objects of the world and the bodies of living
beings are formed, yet does not and cannot lose its peculiar attri-
butes of materiality. Colour, smell, taste and touch which are its
main attributes can never be lost. This persistent retention of an
unchangeable inner-self, whether of matter or soul, is the basic truth
of the universe. Soul is different from the body or Karmas. Itis
the privilege of the real standpoint to see no connection between
*¢ gelf’’ and ‘‘ non-self.”
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381. If soul (is) not body, lauding of Tirthamkara and
also of Achirya (head of the saints) is wrong ; therefore the
soul is only the body.
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Commentary.

A student after having heard many praises of Tirthamkara and
Achérya even with reference to their material bodies may think that
if bodies may not be identical with soul, the saints would not have
praised their bodies. He, therefore, may doubt that the soul isa
separate substance from the body.
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32. The practical standpoint tells (that) soul and body

are certainly one, but from real standpoint soul and body
(are) not one substance at any time whatsoever.

Commentary.

It is only from the practical point of view that the attributes
of matter are ascribed to the soul. In worldly practice, the soul
having a beautiful fair body is called beautiful and fair, though really
the soul is neither beautiful (Shubha) nor non-beautiful (Ashubha)
which are material associations. The living conscious soul can.
never become non-living unconscious matter.
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33. By lauding this material body (which is) separate

from the soul, a saint understands that the perfect deity is
lauded (and) adored by him.

Commentary.

When uttering praises of the body of a living Arhat, or of an!
fmage, the saints know all along that this lauding refersnot to the:
body,but to the soul whose inner peace and purity has made the
body adorable. It is the Perfect Soul, the Deity that is being'\
bowed to. '
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34. That (lauding) is not from the real standpoint : the
qualities of the body are not found really in the perfect soul.

He, who lauds the attributes of the perfect soul,really lauds
the perfect soul.

ommentary.
The right-believing worshipper knows perfectly that lauding
of the bodies of the great men is only from the practical point of

view. From the real point of view, only that lauding which refers

to the soul’s gualities directly can be called a proper lauding of the
Tirthamkaras and Achéryas.
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3b6. As admiring the city can never become admiration
of the king, (so by) lauding the qualities of the body the at-
tributes of the perfect soul are never lauded.
Commentary.

Here the author illustrates his doctrine. As thepraiseof streets,
roads, houses, gardens, etc., of a city is not necessarily the lauding
of the qualities of the king of the city, so admiration of the body is
not the admiration of Omniscience. True adoration lies in the homage

to the soul’s own special pure attributes. Examples of this real
adoration are given in the following Gathas.
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368. He, who having conquered the senses realises the
soul (as) full of its own inherent knowledge, him they, who
(are) saints (and) knowers of the real standpoint really call
a conqueror of the senses.

Commentary.

This illustrates the first point of real homage. Saints call only
him a conqueror of the senses, who, havmg subdued all his sense-
gratifications, rightly knows,believes and realises his own pure soul
and is absorbed in his soul. A right-believer from the fourth stage
of vowless right-belief can be called a conqueror (Jina), because
his error-feeding or right-belief-preventing passions have at least
subsided, and he has mastered his sense desires. He has the capa-
city of self-realisation, and whenever he directs his attention to his
own self-realisation he finds true peace and happiness in self-absorp-
tion.

* ~ * *
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3%. The saints, the knowers of reality, call him a con-
queror of delusion, who, having conquered delusion, realises
the soul (as) full of its own inherent knowledge.

Commentary.

This Gatha illustrates the second aspect of homage. The saint
with perfect vows ascends the subsidential ladder and practises pure
concentration, by virtue of which all kinds of deluding Karmas
subside and he attains to the 11th stage of subsided delusion. There
he is called a conqueror of delusion.
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38. And when destruction of delusion takes place in a
saint, the conqueror of delusion, then verily he is called de-

lusionless by the knowers of reality.
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Commentary.

The same saint as conqueror of delusion, falling back from 11th
to 7th stage, ascends with destructive right-belief on the destructive
ladder, wher: he destroys the deluding Karma altogether. The
destruction of delusion opens the path toreality. It isthe ascent
to the 12th stage of delusionlessness.

It is the third aspect of real adoration. In this way all refer-
ences about the real attributes of the soul constitute real homage,
because they directly laud to the real nature of the soul, the medi-
tation of which is essential to liberation.
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39. As self-knowledge renounces all (impure) thought-
activities, knowing them to be other than itself, therefore,
self-knowledge must be recognised as renunciation in reality.

Commentary.

From the practica!/ point of view the giving up of vowlessness,
worldly possessions and sense-gratifications is called renunciation.
From the real standpoint, when a right.believer, diverting his atten-
tion from all what is other than himself, concentrates himself in
his self, i. e., is absorbed in self, without any consideration of re-
nouncing anything, there is real renunciation of the non-self by the
goul. The author here meaus to say that the saint who is unable
to realise the true nature of his own soul cannot be called a renoun-
cer, even if he has given up all worldly things and is practising
gsevere austerities. Practical renunciation is for the sake of self-
realisation ; and true renunciation is only where there is self-absorp-

tion,
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40. As any man whatsoever knowing another’s thing
to be as such gives (it) up, so the (right) knower re-

nounces all non-self-thought-activities knowing them to be
non-self.

Commentary.

So long as a person does not realize the distinction between his
own and other’s possessions, he might think as his own the things
which really do not belong to him. But as soon as he knows the
truth, he, as a right and honest man, gives up all attachment to’
them and remains content with whatis his own. Similarly a right-
believer, realizing the truth, understands fully that nothing except
his own self with its own pure attributes belongs to him. He at
once renounces all attachment to non-self and becomes content with
and absorbed in his own self.
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41. Delusion has no concern with me. I am only the
attentive one.  The knowers of pure soul cail me as having no
concern with delusion.

Commentary.

The author points out that not only riches, family, kingdom and
other outer things, but even the thought-activities of delusion
and attachment which are due to the operation of deluding-karma,
do not appertain to the soul. A right-believer should always consi-
der himself to be above any attachment, and centred in his own pure
consciousness.
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42, The mediums of motion, etc., are not mine. I am
only the attentive one. The knowers of the pure soul call me
as having no concern with (substances, such as);mediums of
motion.

Commentary.

The soul with its special quality of consciousness knows itself
and all the other substances (Dravyas), which are knowable; but
being one with itself, it cannot lose itself in the other know-
ables, which have a separate existence. Philosophers variously
believe that all is knowledge, or all is the soul, or there exist no
different and individual souls, or matter, space, time, and modes
of moticn and rest. The many-sided (Anekdnta) Jain philosophy
differs from these one-sided (Eké4nta) views. One soul can
neither be other souls, nor it can be other non-soul substances.
This fact is clear to the experience and realization of every wise
man.
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43. 1 (am)one (. e., myself) really pure, full of perfect
conation and knowledge, always immaterial. Another . e.,
the non-self) is never mine in any way, even to the extent of
an atom.

Commentary.

This Gatha explains the essence of this chapter. It shows what
is ‘ Samaya Séra”. A right-believer must realise himself as being
quite pure and in reality a store of all-knowledge, all-conation, all-
happiness, all-peacefulness, without any connection with any particle
of matter or with any attribute of matter, such as, colour, smell,
taste and touch. This knowledge and belief of his own identity
with an Omniscient, Omnipotent, Limitless Consciousness leads to
real self-meditation and self-concentration, which is the only true
path of liberation and happiness, from the real point of view. This

is self-absorption (Sva-Samaya).
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CHAPTER II.

Soul and Non-soul (Jiva-Ajiva).
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44, Some ignorant persons, who do not know (what)
soul (is), and yet declare other (than soul to be the) soul,
describe soul as (if it were identical with) attachment (to
worldly objects), and (as) Karma.
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45. Others consider the intense or mild action of the

feelings of attachment as soul, and others (consider) quasi-
Karmas as soul.
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46. Others (consider) the operation of Karma as soul,

(and others consider that) soul is that which is (the result
of) the intense and mild qualities of the fruition of Karmas.
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47. Others believe soul to be both the soul and

Karmas combined together, and some believe the soul to be
the result of the combination of Karmas.

qd [@Er JgEET AN FE (A gEAEr |

q @ § W [y=gaadifE falkzin o=
od fRur agfyan qrarean gdi gatea: |

& 7 g wenanga: Mgyt fifen 1 vz

48. Thus, in many ways, (persons) of perverse intel-
lect call the soul other (than itself). (Such persons) are
therefore classed by the knowers of Reality as (those who)
describe the non-soul as soul.

Commentary.

Gathas 44 to 48 describe a few wrong and perverse views about
the nature of soul. Practically all that is said in these views ecan
apply to a mundane, imperfect, impure soul, while as a matter of
fact this weak deluded embodied soul is a miserable shadow of the
great Life which the SOUL in reality is.

Karmas are matter made up of very fine Karmic molecules.
Physical bodies are formed of physical or Ahdraka molecules, and
are also matter. Attachment, etc., all passionate thought-activities
and their mild or strong characters are due to the effect of deluding
Karma, which is also matter. The operation of all Karmas or its
mild or strong fruition is also material.

Thus, he who believes these matter-born and material causes
and effect to be of the essence of soul cannot be a true knower and
seer of the reality of the SOUL.

The object of emphasising the reality of the soul is that if we
clearly understand our true nature, much of the bitterness,
selfishness, cruelty, injustice, narrowness, crime, immorality, sin
and suffering will be removed ; we shall rise high above our impure
and contaminating surroundings, and in our daily worldly lives shall
be enabled to conduct ourselves so that ultimate liberation will be

assured, and the world will be turned into a stage for the attain-
ment of Godhood.
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49, (It is) said by the Perfect Conqueror that all these
conditions are produced by the operation of material Karmas.
How can they be called souls ?
Commentary.

The conditions contemplated by the last Gathas are quite
material and the soul is free of all material impurities. Its pure
reality, in its real essence, has already been discussed in the first
chapter.
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50. The Conquerors say (that) all the eight kinds of

Karmas are all material. What is called pain is the (result-
ing)-fruit of their maturity.

Commentary.

Pain, disappointment, disease, death, ete., are material from
the real standpoint, because they are the result of Karmic matter.
Here the operative thought-activity of the soul is also called
material, as being the result of material Karma. All the impure
conditions of a mundane soul are due to the operation of eight kinds
of Karmas. Their fruition, on maturity, is what we call pain, be-
cause the soul is thereby obstructed from enjoying true and inde-
pendent happiness born in the realization of self, shorn of inter-
ruptions, for all time. Only a soul free from the eight Karmas is
always happy and perfect. There are eight Karmas of which the
following four are called destructive (Ghétiya):—(1) knowledge-
obscuring which prevents knowledge, (2) conation-obscuring which
prevents conation, (3) deluding Karmas which delude right belief
and right conduct, (4) obstructive, which prevent the manifesta-
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tion of soul-power. The other four are called non-destructive
(Aghédtiya). They are (1) feeling Karma, which brings about de-
sirable and undesirable objects of pleasure-and-pain-feeling, (2)
age Karma, which determines the duration of the soul’s imprison-
ment in a condition of life, (3) body-making Karma which deter-
mines the formation of beautiful or ugly body, (4) family-deter-
mining Karma which invests the mundane soul with a high or low
position or status. The most harmful of the 8 is the deluding
Karma, which deludes the soul from right belief and right conduct.
One who subdues delusion can conquer all the 8 Karmas and become
a perfect conqueror.
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61. Allthese thought-activities, attachment, etc., (are)

souls. This has been described by the Conquerors as a state-
ment from the practical stundpoint.

Commentary,

If a question is raised : Attachment and all other thought-
activities having been described in Jain Scriptures as due to the
soul’s modifications while here they are said not to belong to the
gsoul, why should there be such different opinions on the same
subject? The Achérya answers: ‘‘ Here they have been said to
be material and not belonging to the soul, from the real point of
view. Only from the practical standpoint, we can ascribe these
material and impure thought-activities to the soul. Both opinions
are correct, but each from its own different standpoint.’”’
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B62. From the practica' standpoint the remark is made
of (his) military forces ; * the king has gone out’> (although
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not) the king only (but also his military forces are) gone out
(with him).
Commentary.

It is from the practical point of view a mere attribution of soul,
its base accompaniment. Really otherwise the soul, pure, and in
the fall possession of its essential self, stands out alone. In common
parlance, for instance, we speak of the king going out, though it
would not be without many others going out with him.
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b3. And similarly from the practical standpoint this
has been said in the Scripture that this non-soul thought-

activity, attachment, etc., (is) the soul. From the real stand-
point the soul in itself is alone.

Commentary.

The soul in itself is alone; it is separate from the impure
thought-activity, attachment, etc. In practice, however, it is united
with its own non-self thought-activity, which is the result of the
operation of its Karmic matter. Practical standpoint speaks of a
thing so as to misrepresent its reality for the sake of explanation
to the people in general. As a king may go out with his army,
and it may be said that the king has gone out. Literally the
words mean that it is the king only that has gone out. The going
out of the army is not expressed in this imperfect, practical way of
talking. Similarly the impure thought-activities are called soul,
because they are connected with thesoul. If we analyse, we shall
find the soul as a pure knowing substance, entirely different from
these thought-activities.
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B4. Know the soul (to be) without taste, without
col/our, without smell, invisible, without sound, with cons-
ciusness as its attribute, cognisable by no (external) sign and
without any material shape.

Commentary.

This Gatha distinguishes the soul from matter, which has
necessarily colour, smell, taste, touch and a material shape.
Material molecules can be visible and known by their figures. The
soul on the other hand is the immaterial conscious substance and
can only be realised by itself in self-absorption. It is no doubt
with some form which in reality has power to pervade throughout
the whole universe but owing to the operation of body-sub-class of
body-making Karma, it contracts and expands according to the
particular body occupied by it in its mundane condition. Thus it is
said to be equal in size to the body which it occupies, but in the
liberated condition it retains only a little less than the outline of
its last body, because the body-making Karma being destroyed con-
traction and expansion of the soul are no longer possible.
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Bb6. In the soul, there is no colour, neither smell, nor

_aste and neither touch, nor materiality, nor body, nor
(physical) figuration, nor (physical) constitution.

Commentary.

This Gatha further expands the description of the soul as given
in the previous Gatha.

The material body has a!l these qualities while the soul has
none of these.
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66. In the soul, there is no attachment, nor hatred;
nor is there (any) delusion, nor Pratyaya (i.e., the causes of
bondage, wrong-belief, etc.), neither Karmic matter, and
there is no quasi-Karma matter also in it.

Commentary.

From the pure real point of view the soul is devoid of all pas-
sionate thought-activities due to the operations of deluding Karma.
Causes of inflow and bondage of Karmas are wrong belief, vowless-
ness, carelessness, passion and vibratory activity, through mind,
body and speech- All these are the results of the operation of
Karmas. Soin a real suul, all these causes of bondage are absent.
Material Karmic molecules out of which Karmas are bound in the
form of our Karmic bodies and assimilative or Ahdrak molecules, out
of which physical, fluid and assimilative bodies are formed, are al}
matter. They can never be soul. Soul is always frez from these,
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Bb7. In the soul, there is no Varga (i.e., a group of the
degrees of a particular attribute in an atom), nor Vargana
(1.e, a group of Vargas), nor Spardhaka (i.e., a group of
Varganas) whatsoever, neither any degree of attachment
or impure thought-activity, nor any degree of fruition.

Commentary.
Varga, Vargana, Spardhaka are all material. Degrees of
attachment and those of fruition appear in impure, unbodied
souls, but they are entirely due to operation of Karmic matter only.

The real soul is different and always free from all these impuri-
ties.
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68. In the soul there is no place whatsoever for the
soul’s vibratory activity (which causes infow of Karmic
matter), nor any place for bondage. And there is no place
of operation (of Karmas) nor any place of soul-quest what-
soever.

Commentary.
" Mérgan4 is a condition in which a mundane soul is necessarily

found. There are .4 such sets of conditions.

Gati. Condition of existence :—These are of 4 kinds -human,
sub-human, hellish and celestial,

Indriya. Senses:—They are 6—touch, taste, smell, sight and
hearing.

Kaya. Body :—It is of 6 kinds— earth, water, fire, air, vege-
table and mobile bodies.

Yoga. Boul’s vibrations :—They are of 15 kinds :—

1. Mind vibration, true.
2. ” ”” false.
3. " ’ mixed, true and false.
4. . ” neutral, neither true nor false.
5. Speech vibration, true.
6. ’ ’ false.
7 v . mixed, true and false.
8. ' . neutral, neither true nor false.
9, Body vibration physical.
10. " » v mixed with Karmie.
11. ' ' fluid.
12. " . ' mixed with Karmic
13. ’ . assimilative.
14. ’ ’" ,» mixed with physical.
15. » 'y Karmie.

Veda. Sex :—Itisof 3 kinds—maseuline, feminine, common.

Kashaya. Passions :(—They are of 4 kinds— anger, pride,
deceit and greed.

Jnana. Knowledge :— It is of 8 kinds—sensitive, seriptural,
visual, mental, perfect, and wrong-sensitive, wrong-scriptural and

wrong visual.

Samyama. Restraint :— It is of 7 kinds—equanimity, recovery
of equanimity after downfall, pure and absolute non-injury, slight-
est delusion, passionless, partial control, and non-contrel.

Darshana. Conation: It is of 4 kinds— ocular, non-ocular,
visual and perfect.
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Leshya. Thought-paint : - It is of 6 kinds—black, blue, dove-
grey, yellow, pink and white. ]

Bhavya. It is of 2 kinds -capacity or incapacity of being
liberated.

Samyaktva. Right belief :- It is of 6 kinds—subsidential,
destructive, destructive-subsidential, wrong-belief, downfall, mixed
right and-wrong-belief.

Sanjna. Itisof 2 kinds - rational and irrational.

Akaraka. It is of 2 kinds—taking or not-taking, no-Karmas
or assimilative matter.

All these divisions of soul-quests are marked out with reference
to the results of the operation of different Karmas. The pure
soul has perfect knowledge, perfect conation, right belief and
pureright conduct These have no reference to any operation of
Karmas. Every soul from the real standpoint is free from all these
distinections of soul-quests. Gommatséra Jiva Kanda deals in detail
with these 14 soul-quests and Karma Kanda with degrees of vibra-
tory activity, bondage-places and operation-places. (Vide S.B. J.
Vols. Vand VI.)
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B9. And in the soul (there is) no place of the duration
of bondage, nor any place of passioned agitation. And also
no place of mild passionateness nor any place of attainment
of restraint.

Commentary.
All these are due to Karmic bondage. So far as passions only
subside, places of restraint are acquired. But when they are des-
troyed, the soul in reality is full of perfect restraint.
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60. And also (there) are no soul-classes, nor spiritual
stages in the soul. Because, certainly all these conditions
are caused by material substance (namely, karmic and phy-
sical matter).

Commentary.
Classes of Soul (Jiva Samasa) are 14. They are : —

Badara Ekendriya, gross-bodied, one-sensed souls;
Sukshma Ekendriya, fine-bodied, one-sensed souls;

Dvindriya ,, gross-bodied two ,, "
T’ri'nd’r'iya ” " th!‘ee ’ ’
Chaturindriya v four ,, ’

Asaini panchendriya ,, Irrational five ,, "
.Saini panchendsiya ,, Rational ,, ,, ’

Each of these 7 is of 2 kinds— Parvépta with developability
viz the gaining within one Antar-Mdhurta, by the soul of the capa-
city to develop fully the characteristics of the body into which it
incarnates; Aparyipta with undevelopability : not so gaining,
but dying within one Antar-Muhirta. The spiritual stages are
fourteen -wrong belief, downfall, mixed, vowless-right Delief,
(partial vow, imperfect vow, perfect vow, new thought-activity,
advanced thought-activity, slightest delusion, subsided-delusion,
delusionless, vibratory omniscient, non-vibratory omniscient.

All these stages are ascribed to the soul with reference to delu-
sion and vibratory activity. Both these are absent in a pure soul.
The 14 classes also are due to the effect of body-making-Karma and
so they are absent in a real soul. For a detailed description of the

soul-classes, and spiritual stages, consult Gommatsédra Jiva Kanda
S. B. J. Vol. V.
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B61. Although from the practical standpoint these are
(found) in the soul from colour up to stages of spirituality,

yet from the real standpoint (there are) no (such) conditions
whatever,
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Commentary.

Looked at from the practical standpoint, all these conditions
may be said to appertain to a mundane soul. Soul in its pure nature
is, however, free of, and different from, these.
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62. And the connection with these (cenditions) should
be known (to be) the same as (that of) milk (with) water,
But all these are not in the soul, because (it is really) full
of the attribute of conscious-attentiveness (i.e., perfect cona-
tion and knowledge).

Commentary.

All the impure thought-activities and conditions of soul are
due to its being bound by Karmic matter, the effects of which are
infinitely more wonderful, mysterious and powerful than electric
currents. If this Karmic matter is separated from the soul, the
soul becomes its pure self, an enlightened Being full of All-know-
ledge, conation, happiness and power. But as pure water mixed
with milk loses its ownness and is called milk ; so this soul, though
pure, mixed with Karmic dirt has lost its soulness; and its material
conditions are given the name of soul. A right-believer should
therefore make a clear distinction between the two, and giving up
attachment with what is foreign to him should believe his soul to be
potentially possessed of all the attribute of the pure soul.
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63. Common people, seeing some one looted, in the
way, say, ‘“the way is looted,” but no way whatsoever is
(really) looted.
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64. Similarly, seeing the Karmic matter and colour
of physical matter in the soul, (it) has been said by the
Conquerors from the practical standpoint,  this colour (is)
of the soul.”

Commentary.

The expression * This road is lopted’’ only means that the
travellers proceeding by that road are robbed, and not that the road
itself is the subject of robbery. Similarly, in common parlance,
from the practical standpoint, we speak of mundane souls as
black, white, red, one-sensed or five-sensed, gross, fine, beautiful,
ugly. This is but the practical point of view. These phrases are not
true in their literal sense. The wise know that colour, touch, taste,
senses, etc., are attributed of matter only, and cannot properly be
predicated of the true soul. From the pure real standpoint there-
fore, the soul isonly itself, pure, perfect and immaterial ; and all
the qualities of colour, ete., are true of it only from the practical
point of view, as in its mundane condition it is bound with matter,
and these qualities are rightly predicable of matter.
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656. Similarly taste, smell, touch, bodily-figure, etc.,
which have all been described (before), (have been described)
from the practical standpoint:—thus do the seers of reality

preach.
Commentary.
All the conditions produced in souls bound up with Karmic
matter, as described in Gathas 55 to 60, are ascribed to souls from
the practical point of view only. Even the spiritual stages or the
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gradual increases of purity are not of the nature of a soul, when it
is considered from the real point of view. The soul is quite free
from all these soul classes, soul-quests and stages. They are rela-
tions and conditions springing up from its connection with matter.
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66. In particularincarnations of mundane souls colour,
etc., are (found). But in (the souls) liberated from cycle of
existence there are no colour, etc., whatsoever,

Commentary.

Colour, etc., cannot be the attributes of a soul. Attributes are
always inseparable from their substances, while colour, etc., are only
seen in the material bodies, as belonging to matter. As soul is
connected with them, they too are ascribed to souls from the praecti-
cal point of view. When souls are free from material bondage,
these vanish like passing sunshine and shade. Had they been attri-
butes, they would not have become disassociated but must have been
found in pure souls also.
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67. And also if thou holdest certainly all these condi-
tions (to be) in the soul, really, then in reality (there) does
not remain (any) difference whatsoever between the soul and
the non-soul.

Commentary.

The special qualifications of matter are colour, etc , Which dis-
tinguish it from soul and other immaterial substances. If these
attributes be taken to be of the inseparable nature of the soul
matter alone will be the existing substance. But that is impossible
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because the nature of consciousness which is the inseparable nature
of soul is evident to all, and is not found in non soul substances.
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88. If (thou believest) colour, etc., to be (inseparably
connected) with mundane souls, then mundane souls will
acquire materiality.

Commentary.
This in fact amounts to identifying matter with soul.
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89. O thou, of perverse intellect, thus from thy mode
of talk the material substance would become soul. And
then matter, having attained Liberation, will acquire soul-
ness.

Commentary.

In discarding the real standpoint, we lose all distinction bet-
ween soul and non-soul. For, if the soul is inseparably united with
matter and material conditions, in Liberation also it will carry this
inseparable matter with it. That is, matter will attain Liberation.
Liberation is absolute freedom from Karmic matter. That is,
matter will attain freelom from itself. This is absurd. There-
fore the real standpoint is essential to a proper consideration of
goul. The fact is that though we may find colour, ete., and all
material conditions in mundane souls, they are not the attributes of
the soul. Water may be called dirty by being mixed with mud ;
but it cannot change itself into mud. A wise man always knows
that dirtiness is a quality of mud and not of water. Similarly a soul
may be called impure, angry, proud, bad, good, ete., owing to its
connection with Karmic effects, but it is merely saying so in coming
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mon speech. Really the soul cannot become other than what it is in
its own pure nature.
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70. One and two, three and four, and five-sensed souls,
gross and developable (Paryapta) and their opposites (fine
and undevelopable Stkshma and Aparydpta) (these are)
natures (Prakriti) of body—making (N4dma) Karma.
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71. These classes of souls (14 Jiva samésa) are formed
by their own material “modifications, influenced by their
auxiliary causes. How can they be called souls (in reality)?
Commentary.

A mundane soul is entangled in the bondage of the body-making
Karma. It isof 93 kinds (vide Gommatasara Karma-Kanda, S. B.
J., Vol. VI.). Thenatures enumerated in Gatha 70 are included in
these 93 sub-classes. Mundane souls are called one-seffsed, etc.,
owing to the condition of the physical body as determined by the
operation of this body-making Karma and its 93 sub-classes and
innumerable varieties inthese 93 sub-classes. They cannot be of the
soul’s own nature. Thus, from the real point of view, souls are free

from all these material conditions.
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72. In the Scripture the souls are said to be develop-
able, undevelopable, fine and gross, (because) the soul’s
name is given to the body from the practical standpoint.

Commentary.

Here again the author clears up a doubt which may be enter-
tained by a student who has read only such Jain scriptures in which
the practical point of view is mainly dealt with, and in which all
these conditions are predicated, being conditions of the soul. Though
ascribed to souls, souls by their own nature, are really not these.
The soul in its pure stateis free from the distinction of developabi-
lity or otherwise.
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3. And these spiritual stage® which are said (to be)
due to the operation of deluding Karmas, how can they be
souls? They are always said to be devoid of (pure) cons-
ciousness.

Commentary.

The so-called 14 spiritual stages are not the soul’s real pure
conditions. They are not found in liberation, in pure souls. They
are due to the bondage of souls with deluding Karma and to vibra.
tions cauggd by the operation of body-making Karma. Shri Kund
Kunda Acharya has done great good to seekers of Truth by pointing
out the key of knowledge, for whosoever understands things only
from practical point of view cannot acquire right belief (vide
Gatha 14). One-sided view means wrong belief, In this second
chapter, the author has refuted all the views of wrong-believers
who described soul in different ways ; and has proved that itisa
real substance quite apart from all impure thought-activities.
It is potentially God. This belief that I am God is a cause of attain-
ing Godhocd by concentrating one’s attention upon one’s Godhood
itself.

The Author reiterates again and again the primary distinction
between the Living and the non-Living. The two contradiet each
other. Theone can never lose its own attributes and acquire the es-
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sential and special attributes of the other. The one can never become
theother. The Living can in no way possibly become tho non-Living.
The non-Living can never become the Living. The Living and it
alone has Life, Consciousness, Attention, Knowledge and therefore
moral and spiritual responsibility. The non-Living is incapable
ot Life, Consciousness, Attention and Knowledge. The non-Living
substance, Matter, alone has touch, taste, colour, etc., forming
the infinite variety of the objects of the Universe. The non-Matter'
Soul can never have touch, taste, colour, etc., ete., the attributes of
Matter and of it alone. Indeed, the Soul—Pure Soul—may be said
to be the Monarch of Siddha Shiia, the Abode of the Liberated,
at the top of the Universe, and of the whole Universe and non-Uni-
verse only from the point of view of its Omniscience. The Vibra-
tion, the Delusion, the Colour and Mundane existence of the
Universe is certainly Matter, and it alone. Is Matter not thus
a full and true paraphrase of Satan, as the theological conception of
Evil, Sin, Temptation, Delusion, Limitation, Weakness, Sorrow,
ete., etc.—the ever-present and seemingly so powerful an antithesis
of God ? In the aspect of Jainism as insisted upon by the Great
Saint Kunda-Kunda in the first century B. C., in this book, God
versus Satan becomes Pure Soul versus Matter. God is Purc Soul.
Satan is Pure Matter, the tempter, seducer, deluder and Jailor of
Soul. Our mundane condition is a child of Matter. The deluded
Soul is bound with Matter; but none-the-less this Matter with all its
variety and attraction and might is absolutely incapable of becom-
ing anything but Matter itself, or of making Soul anything but the
Soul itself. Indeed here, the Holy Preceptor Kunda-Kunda rushes
up to the highest heights of pure monism of Vedanta, but is
not captured by it. In glorifying the Soul and in insisting upon its
independence of and entire freedom from Matter, he never forgets
in the least the equal independence of and entire freedom from
Soul, of Matter. The two are there. Both are mighty in their
separate, individual natures. Itis only a deluded person, who mis-
takes their temporary union and resultant mundane life as altering
the true inner nature of either of the two. The thing to remember
is that all mundane life is Matter-born, Matter. All its variety
is Matter. This should be clearly realised. The Soul is different
and quite distinet from this beautiful net and coil and dance of
Matter, Prakriti, of the Sémkhya School of Philosophy. The specta-
tor may be engrossed in the dancer, but he is not the dancer. The
King may be in prison; but the King is not the prison, nor is the
prison the King. And neither can ever become the other. The
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two are entirely different ; and any view to the slightest degree con-
trary to this, spells delusion, mistake, perversity lor wrong belief.
The right-believer knows the unbridgeable gulf between the two
and realises the Soul as a supreme, essential, primary, eternal,
indestructible reality.

——enaats—

CHAPTER III.
The Ethic of Action.
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74. And so long as he does not know the special
difference between the two (i.e., the pure) soul and the
(thought) inflow (in the form of anger, etc.); till then he is
ignorant. (Such a) soul indulges in anger, etc. (as being one
with them).

Commentary.

This chapter contains the refutation of the wrong belief which
takes the thought-activities of anger, pride, deceit, greed, ete., to
be the soul’s own actions and the soul to be their actor. So long as
a soul does not recognise its own true nature which is passionless-
ness, it identifies itself with the passions of anger, ete. Yet an
ignorant man, the deluded mundane soul, ean never realise his true
SELF asbeing really devoid of all thought-activities and full only of
his own (Parindmika) thought-activity. The ignorant manindulges
freely in anger, etc. He is subjected to inflow of Karmas, owing to
this perverse belief, and suffers the miseries of mundane existence.
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76. In the soul indulging in anger, etc., the accumula-
tion (the soaking) of Karmas takes place. Thus has the
bondage of the soul been described by the Self-seeing.

Commentary.

Bondage is of 4 kinds—(1) Prakriti (nature) which varies ae-
cording to the particular kind of Karmic molecules which combine
with the soul according to the chartacter of the vibrations of mind,
speech or body, which produces the inflow; (2) Pradesha (molecular),
according to the less or more number of Karmic moleculas bound
at each instant; (8) Sthiti (duration), the duration of bondageis
determined by the degrees of passions ; (4) Anubhdga (fruition). the
kind of fruition, mild or strong, is determined by the degree of
intensity of passions. Deluding Karma isthe chief cause of bondage
which resalts in mundane wanderings and sufferings. It isof 28
kinds. ( Vide Tattvartha Sutra, Chapter 8, by Mr. J. L. Jaini, S. B. J.,
Vol II.) Out of them wrong belief (Mithy4twa), and the four error-
feeding passions (Ananténubandhi kashéya) bring about such bond-
age as is the chief cause of sufferings in hellish and sub-human
conditions of existence. The souls who have subdued them and be-
come right-believers (Samyak-drishti) bind Karmas owing to other
passions, but their bondage is golden, soft and pleasant compared with
the galling prick and pain of the iron-thorns of hellish and sub-human
bondage. These gilt-caged souls are born in celestial and human
conditions of pleasant and agreeable circumstances. This bondage
does not hinder the path of liberation. It is wrong belief and
error-feeding passions which are the main cause of continuousecycle
of existences. One who has conquered them must be liberated after
sometime, which in the infinity of time is almost nothing. A wrong-
believer on the other hand identifies himself with impure thought-acti
vities as if they were his own actions. A right-believer knows them
to result from the passion Karmas. He takes them to be not his own
real thoughts. He believes that his real thoughts are pure. Thus
ignorance and wrong belief are here shown to be the chief causes of

bondage.
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