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INTRODUCTION

Religion originated with man; the first dei-
fied man in every cycle of time is the founder of
Religion. Yet as a science, Religion is eternal;
for all sciences are really eternal!

That Religion is a science, need not astonish
us. It is either a fact, grounded on a fact, or
a fiction. There is no intermediate state between
fiction and fact. Whatever is definite, certain
and reliable is always fact; what cannot be con-
. ceived definitely and clearly and is consequently
unreliable is not a fact! Fact is ever amenable
to rational explanation and scientific treatment !

The immortal soul that is to become deified
into a God later on in its migratory career, is led
to cultivate such powerful virtues as Study,
Faith, Love, Veneration, Service, Mercy and the
like. In this way it becomes qualified for dei-
fication. = Amongst the Deified Ones those who
have been consumed by a burning desire to re-
move the suffering of their fellow-beings and to
carry enlightenment and comfort to their hearts
become the Tirthamkaras. They may be called
Teaching Gods. '

iii



iv INTRODUCTION

Tirthamkaras have only appeared amongst
the Aryan races. They are Omniscient, all-con-
quering (in the spiritual sense), and attain to all
the most coveted Perfections that the imagina-
tion of man is able to conceive. On the attain-
ment of Omniscience They commence their
upadesa (Instruction). Amongst the non-Aryans
no one has ever clearly claimed that humanity
has attained or may attain to Full Knowledge
and Godhood. Their gods are all descended from
heaven, ready-made, so to speak. They are my-
thological, without exception. It is not the ac-
cepted teaching of any of the non-Aryan Reli-
gions that man can and does become the all-know-
ing, all-perceiving, ever-blissful God.  Indeed,
they are all anxious to maintain the supremacy
of a solitary imaginary god whom they regard
as the creator and the manager of the world—a
claim which they are, however, now abandoning
in the presence of modern science, bit by bit, though
not without a struggle, to be sure. = The man-
made Aryan Religion, like the modern science,
refuses and has always refused to acknowledge
the existence of a creative or managing god in
the universe. It reduces everything to the
iron laws of nature! Faith, observance, as
well as emotion, and inner experience, all
come thus under the jurisdiction of systematized
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thought. This is naturally the main feature
of a science!

Religion, then, is a science, and originated
amongst the Aryans. Amongst the Aryans, it
originated with the Jains; not with the non-
Jaina Aryans. There are non-Jaina Aryans,
too, but it did not have its origin with them.
They, too, are entangled in the superstition of
creative godhood, and pray to a world-manager
for their material and spiritual wants! They,
too, make no claim that religion was founded by
man. Divine revelation, rather than man’s dis-
course, is claimed by them as the source of their
creeds! Surely, there is no feature of scientific
thought presented in all this. ~Who founded
religion? @ Was he a man or some non-human
being, who descended from heaven? What did
he teach (in a scientific way)? Did any one
benefit by his teaching, and become like him in
all respects? are questions which find no satisfac-
tory answer outside Jainism, whether amongst
the Aryans or the other races of men.

In Jainism alone will the seeker find a com-
plete answer to all the above questions. Reli-
gion is founded by Man. It is a perfect
science. There is no creator of the world; and
no one to grant the prayers of humanity! By
following Religion man may become in all respects
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like the Teacher. Periodically other Teachers
—small and great ones, béth—arise and re-affirm
the principles of Truth. Jainism can give the
biographies of a very large number of souls that
have become deified, and are now living in nirvana,
enjoying such supremely divine and worshipful
attributes as Omniscience, Immortality, unend-
ing, uninterrupted, uninterruptable, unabating
Bliss! '

Jainism alome, then, is the Scientific Religion,
discovered and disclosed by man, for the benefit
of man, and the advantage of all other living
beings !

Mythological religions, too, will support the
teaching of Jainism wherever they are found to
be still adhering to the grain of the truth
pushed and buried under fiction and fable.
All mythologies, as a matter of fact, started with
the teaching of truth as taught by the Tirtham-
karas. This is but natural. From its very na-
ture Scientific Religion could not have been a hole
and corner affair. The attainment of divinity
by man was not intended to be kept and could
not be kept a secret. Its doctrines were bound
to spread—comparatively, very slowly in those
early days of the bullock cart and the camel
caravan. You would, however, get mere frag-
ments, rather than detailed instruction, the fur-
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Rigabha Deva was the Founder of Jainism
" in the present half-cycle of time. He was a man,
but became Immortal and a Tirthamkara (Teach-
ing God), and taught the Path of Perfection to
others. Innumerable souls have benefited by his
Teaching. There have been twenty-three subse-
quent Tirthamkaras who re-affirmed His doctrine.
He flourished very very far back in the remote-
ness of hoary antiquity. His life story will be
delineated in the following pages. The account
is based on the Jaina scripture entitled the Adi
Purana. Help has also been taken from an ex-
cellent but all too brief abridgment of the Adi
Purana prepared by Mr. Behari Lal Chaitanya.
The date of Risabha Deva’s age is simply un-fix-
able; all that can be said about His time is that it
was anterior to all forms of rational religion; for
all mythologies, all allegories, of all lands and
peoples, that have a rational interpretation, yield
only fragments of the Truth taught by Him,
when properly interpreted, and would be quite
unintelligible and misleading without the light of
His Word. The Jaina chronology places Him at
an almost immeasurable antiquity in the past ;
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but it is under suspicion of being too methodical
in its computations. The Hindus, who recog-
nize the Tirthamkara as one of the incarnations
of Visnu, hold that he appeared shortly after
the formation of the world, and that no less than
twenty-eight yugas (cycles) have elapsed since
then. All that can be said definitely about His
age, then, is that He flourished very very far
back in the hoariest of hoary antiquity; and that
He was prior to all systematized forms of
religion !

C. R. JAIN.
MARIE ViILLA,
Simla, 19th May, 1929.



INTRODUCTION vii

ther you travelled from the Enlightening Source.
This is precisely what is to be found in the my-
thologies of the world to-day. Bits and frag-
ments are to be found so disconnected and dis-
jointed that it is almost a Herculean task to refit
them into their proper shape. The true prin-
ciples of the interpretation of the different my-
thologies and scriptures of the world have been
explained in my earlier works, ‘ The Key of Know-
ledge,” * The Confluence of Opposites,” and others.
If any one would study religion, as a science
ought to be studied, he would not, I am confident,
differ from what has been said in those books,
concerning the nature of religion and the inter-
pretation of the world’s scriptures.

Full, penetrating, all-elucidating light is
only to be found in Jainism. Let us, however,
not misdirect ourselves on the subject, and look
out in the existing records of Jainism for a com-
plete or perfectly untampered account of the
Instruction of Truth, as imparted by the first
or even by the last Tirthamkara, Mahavira.
Mahavira flourished something like two thousand
five hundred years ago. Jainism has experienced
many vicissitudes since. Bitter persecution of
Jainas at the hands of the devotees and members
of the rival faiths characterized many centuries
of the Jaina history in the past. Jaina Scriptures
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later were used to kindle the fires in the baths
of the invading foreign potentates. Much has, in
this way, disappeared of the teaching of truth.
Much had already been lost ere this on account of
the growing inability of men to retain in their
memories the whole of the Teaching of Truth,
which was for the first time reduced to writing
long long after Mahavira. Interpolations,
embodying Brahmanical ritual, would also appear
to have been made in some of the Jaina Books,
to soften and appease Brahmanical hatred.
Probably this was the only means left under the
circumstances of preserving the Faith and the
community of the Faithful. Some of the Hindu
gods also were given minor seats in the Jaina tem-
Pples, about this time, with a similar'-motive. They
are termed Kshetrapala (the Protectors of the
place). They certainly protected the temples from
Hindu fury; but failed against the Muslim on-
slaught. Hindu converts into Jainism were also
not unlikely to introduce (quite unwittingly
and with the best of motives of course) their earlier
impressions of the Hindu mythology into the
Jaina Tradition. All this is quite natural and
intelligible on natural grounds. But notwith-
standing all these drawbacks, Jainism is still
able to present a dignified religion and a doctrine
that is altogether scientific in its exposition, and



INTRODUCTION ix

which furnishes a practical solution of all of
life’s true problems that religion is concerned
with. It is at once a science, a religion, a
philosophy, and a soul-elevating ritual. As such,
1t is capable of raising the worst sinner to the full
status and dignity of Divinity in the course of,
comparatively speaking, a short time.

The final test of real Truth, I think, should
be the ability of a system to reconcile all others,
that contain the truth or the grain of truth. This,
I can say, is a feature of Jainism alone, as has
been demonstrated in the books that have been
named already. Any one can, no doubt, claim
this privilege for his faith; but we do not want
mere talk of large-heartedness and all that sort
of thing. No one who has pinned his faith to
mythology, whether it assume the monotheistic or
polytheistic form or any other, can ever reconcile
himself to others or become the medium of the re-
conciliation of others. The Jaina doctrine of
Relativity of Thought it is which is able to
accomplish this feat; nothing else ever will!

Jainism originated in India. This is evident
from the Jaina Books. Besides this two other
considerations fully support the Jaina view in
this respect. The first is the philological, and the
second mythological. Much has already been said
on the first point by earlier investigators,
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European and Indian both, to show that traces of
Sanskrit derivation are to be found in the
different languages in a great many countries of
the world. Now, some of these investigators
thought that the home of the Aryan race must
have been somewhere in Central Asia to enable
the subsequent divergences to spread out in all
directions. The argument does not appeal to my
mind, and has not appealed to the minds of many
another thinker. There is no place in Central
Asia (indeed, anywhere outside India) which can
be put down as the home of Sanskrit or of any
other language capable of giving birth to it.
India, on the other hand, actually is the home of
Sanskrit even to-day! The other consideration
which I regard as conclusive is what I have termed
mythological. This is based upon the undoubted
presence in the mythologies of the world of the
‘ grain of Truth,” that is to say, of the Tirtham-
kara’s teaching about the nature of the soul, about
its inherent divinity, about transmigration
and karma, and about the soul’s ability to obtain
nirvana. Now, it is certain that in no other part
of the World than India was this teaching given
out. In other countries you come across mytho-
logy, not science; and a Tirthamkara would never
preach mythology or resort to mythological
language to spread His doctrine. This is so
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because mythology, on account of its endeavour
to conceal and disguise the truth under the
attractive garb of allegory, is sure to mislead
humanity in the end. All the chief religious
quarrels of men have risen, without exception,
through mythology, and will end completely the
moment it is thrown away by men. This makes
it quite clear that the source of Truth could never
have arisen outside Jainism or outside India.
Probably the mythological allegorising took place
for the first time in India. Some of the
followers of the Tirthamkara’s creed took to
allegorising at a time when there were no
Omniscient Teachers to warn them, and the
pastime proved very attractive. They were
followed by others. Huge pantheons soon rose,
outsiders also copying Aryan allegorists. Later
a sharp division occurred between the Scientific
section and the mythologists. The descendants
of the former are termed Jainas to-day; those who
allegorised first of all are the Hindus!

Thus, no other country than India can be
found that may be termed the birth-place of both
the Sanskrit language and of the Religion of the
people who spoke that tongue. India, then,
must be the real home of the Aryans. It came to
be known as Bharatvarsa after Bharata who was
the first great Chakravarti (the term signifies a
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great Emperor) of the Aryans and the son of the
first Tirthamkara, Risabha Deva. Both the
Hindu and the Jaina traditions maintain this
view. The so-called aborigines are really not
the original residents of India. There have been
several influxes into India in the past, according
to Jainism. A very large number of men from
other countries came into India with Bharata
himself, when he returned from his world-
conquest. Then there was a very determined
invasion from the north in subsequent times
which, however, ended in a ° stale mate,’ both
parties settling down in the land. These mainly
are the important influxes, according to the past
tradition, and no reason can be found for reject- -
ing the account altogether. The other considera-
tions are all minor ones and will not affect the two
main arguments that have been advanced above,
in support of this view, one way or the other.
The Hindus allegorised Religion itself as
Risabha, and included Him amongst the incarna-
tions of their chief divinity, Visnu. They also
make use of the Tirthamkara’s distinguishing
mark, namely, the bull, as a symbol for Religion,
thus implicitly acknowledging Him as the founder
of Religion proper (see ‘ The Confluence of
Opposites,” Lecture vii, and the ° Permanent
History of Bharatvarsha,” Vol. I, p. 213).



CHAPTER 1

GLIMPSES ALONG LIFE'S JOURNEY
SOME PREVIOUS INCARNATIONS.

1. Jaya Varma

‘“ Arise and conquer while ye can,
The foe that in your midst resides;
And build within the mind of man,
The Empire that abides.”

W. Watson.

Long, incalculably long, long, ago, Sri Sen
was the king of Indrapuri, in the country of
Gandhila. His queen was Sundari, who was
really very beautiful, as the name implied. From
her Sri Sen had two sons, Jaya Varma and Sri
Varma who was the younger. The parents were
very fond of their younger son, and appointed
him their successor. Any other prince in place
of Jaya Varma would have resented this unkindly
act, and revolted against the parental authority.
But Jaya Varma was a different being. He did
not cherish resentment or disaffection towards the
authors of his being, and did not seek to oust his
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younger brother from the throne. The incident
merely filled him with renunciation; he was seized
with the spirit of world-flight, and sought refuge
at the feet of a Jaina Saint. He was duly
admitted in the order, and earned much merit as
a yogi (ascetic), by practising the twelve kinds
of asceticism, internal and external. One day
he was bitten by a serpent and died of the venom.
Jaya Varma did not attempt to kill the vermin
and cherished no resentment in his heart. He
reincarnated as a son to Atibala, king of Alka-
puri, from his queen Manohara. The fruit of
asceticism usually is a birth in the heavens; but
Jaya Varma failed to secure it, because at the
moment of death he was swayed by the kingly
pomp and splendour of a great Vidyadhar whom
he had seen just about that time, which had made
him long for similar conditions for himself in his
next incarnation !

2. Mahabala

Alkapuri is situated on a hill in one of the
distant Provinces of the Jambu Dvipa. Sahasra-
bala was at onme time the king of this place.
When he became old he took to sannyasa
(asceticism), to look after his spiritual well-being.
His son Satabala succeeded him, and, after a
long and prosperous reign, followed in the foot-
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steps of his father, and renounced the world.
Atibala, his son, then became the king of Alka-
puri. He married the fair princess Manohara.
The soul of Jaya Varma took birth as a son to
Atibala and Manohara, as stated above. They
called him Mahabala.

Atibala was a great king, but he, too, at the
appearance of the signs of old age, took to
asceticism, to rid himself of the enemy, karma.
Mahabala succeeded him. As the fruit of his
previous life’s asceticism, Mahabala was endowed
with many great virtues and was surrounded by
all kinds of splendours and the good things of the
world. For a long time he enjoyed life and was
much respected by all.

Mahabala was not only a great king; he was
also a great thinker. He had four ministers who
favoured four different creeds. These were: °
Mahamati, who was a materialist, Sambhinna-
mati, who held that things were unreal, being
really only so many °ideas’; Satamati, who
maintained the doctrine of voidness; and Svayam-
buddha, who was a Jaina. The family religion
of the king, too, was Jainism; but Svayambuddha
felt much anxiety about him, and wanted to turn
his thoughts definitely towards dkarma (religion),
so that the possession of wealth might not stand
in the way of the future prosperity of his soul.
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One day the king was celebrating his birth-
day with great pomp. All the leading chieftains
under him were present in his court, and the
splendour was unequalled. Svayambuddha seiz-
ed hold of a suitable opportunity to turn the
conversation towards the great need for turning
to religion. ‘‘ All pomp and prosperity,” he said,
‘“ were due to merit acquired in the previous life.
Those who squander away their time in the
pursuit of pleasure have to put up with much
misfortune in the future. Intolerable suffering
is the lot of those who are vicious, and who do not
mend their ways. Your glory, O king! is
entirely the reward of the merit earned by you in
your past life. Let this thought spur your
majesty on to greater effort for the conquest of
the lower nature. For without zapas (austerities)
no merit can be acquired by the soul! ”

‘“ Not so, friend Svayambuddha!,” broke in
Mahamati, the materialist, ‘‘ there is no good in
afflicting oneself with tapascharana. For whose
benefit are the hardships to be endured? For
the soul’s? Bah! I tell you there is no such
thing as a soul! No one has ever seen one; and
you cannot prove its existence to me today. One
should enjoy his days to the best of his ability;
for there is a complete end when once the vital
flame is extinguished.”
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““ And I tell you,” interposed Sambhinna-
mati, ‘“ what you call the reality of nature is only
a bundle of ‘ideas’ There are no things or
objects; what you see is only thought! Why,
then, run after such imaginary shadows as life
after death? Why waste your energies in thus
pursuing the will o’ the wisp? Why not be happy
with what you have got, and make the best
of it? ”

It was the turn of Satamati now, and he was
not slow to preach his favourite doctrine of
voidness. ‘ There is nothing permanent; noth-
ing that can be said to be everlasting; extinction
is the goal of all. What is the good of embark-
ing on such a wild goose’s chase as eternal life in
nirvana?l’

Svayambuddha heard all that his three
colleagues had to say against his faith. When
they ceased talking, he said, ‘‘ Sire, the reality
of the soul is not open to doubt or dispute. It is
not a mere theory that I have set before your
majesty; in your own illustrious family there is
much biographical matter to demonstrate the
truth of the doctrine of the creed. Look at that
beautiful string of heavenly gems that is encircl-
ing your majesty’s neck! Was it not given to an
illustrious ancestor of yours by a resident of the
Devaloka (heavens)? And who was that deva
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who gave it to Manimali, if not his own father
who had re-incarnated in heavens in his third
incarnation? I will tell you, sir, the story of
this beautiful necklace, though you have heard
it ere this, no doubt. In his human incarnation
as Manimali’s father the deva was called Danda.
He was a powerful king, and was very fond of
the pleasures of life, so much so that he made
over his throne to his son and abandoned himself
to pleasure-seeking with his whole heart. At
last he died, and in consequence of the predomi-
nance of the animal nature was reborn as a huge
serpent in his own treasury. There the sight of
his own riches stimulated his recollection, and he
recovered the memory of his past life. He was
filled with sorrow, and overwhelmed with grief
at the unhappy condition in which he found
himself. About that time Manimali learnt from
a clairvoyant saint that his father had re-
incarnated in his own palace, as a monster
snake, and had also recovered the memory of his
past life. He went to the Treasury chamber, sat
down quietly there before the snake, and, amid
much sorrow and regret, explained to him the
nature of the scientific dharma (Jainism) which
alone is helpful to a soul in distress. The serpent.
followed him attentively, and was fully convinced
of the folly of a life of pleasure, and sense-grati-
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fication. He at once adopted the minor vows of
the dharma, and renouncing food and water im-
mediately settled down to perform the sallekhana
vow. In due course he shook off his serpentine
coil, and was immediately reborn among the
devas, as the result of the severe asceticism im-
plied in the accomplishment of the sallekhana
death. The devas are all endowed with clair-
voyance from birth, and Danda’s jiva (soul) found
out that the cause of his great good luck was his
son, Manimali, whose preaching had changed
his heart. He then came to thank his son per-
sonally, and presented him with this divine neck-
lace, which has descended to your majesty in due
course! Such is the history of your great ances-
tor, Danda. Can you after this doubt that there
is a survival of the soul after death? Any one
in your kingdom will vouch for the truth of this
matter, as it is not a very old one.

“I will yet tell you the story of your own
great-grandfather, Sahasrabala. How he renounc-
ed the world, made over his kingdom to your
majesty’s grandfather, and, taking to saintly life,
became omniscient and obtained salvation, are
known to one and all throughout the length and
breadth of your kingdom. Nay they impressed
your wise grandfather so much that he, too, re-
nounced the world and became an ascetic, and,
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as clairvoyant saints will tell your majesty, is
now that he is dead here living in one of the higher
heavens! Your majesty’s own father, Atibala,
who is still in the flesh, is likewise seeking to
enter nirvana, which he will do in this very life.
All this is the result of severe self-denial on the
proper dharmic path. On the other hand, we
have seen how evil leads to degradation in the
scale of life in the case of King Danda, who re-
incarnated as a serpent, in consequence of aban-
doning himself to excessive sense-indulgence.
There is also the story of King Arabinda who
was attacked with some hideous form of disease
and who wanted to bathe himself in the blood of
animals, because he had discovered, accidentally,
that blood relieved his suffering.  Accordingly
he asked his son, Kurubinda, to dig a tank and
to fill it up with the blood of animals. But Kuru-
binda had a good heart, and would not sacrifice
so many innocent lives, even to please his father.
He, therefore, had a tank dug and filled with red-
dish-coloured water. Arabinda discovered the de-
ception practised by his son, and, boiling with
rage, ran, with a drawn sword in his hand, to kill
him. His cup of evil was, however, now full to
the brim; he fell in his haste, and was pierced
with his own weapon. His soul passed into the
regions known, on account of the terrible condi-
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tions of existence that prevail there, as hells; and
there he is still ! ”

After Svayambuddha ceased speaking, there
was complete silence for some time. The audi-
ence were much impressed; but the king did not
say anything on the subject, and kept his thoughts
to himself. Svayambuddha, who only desired the
good of his royal master, did not find his anxiety
eased, and sought to find out in some way, if he
could, the real state of the king’s thoughts on the
subject. One day he met two clairvoyant saints
who were called Adityagati and Arinjaya, and
related his trouble to them. The saints told him
that the king had only a month left to live, that
he was a great soul and would become the first
Tirthamkara in a future cycle of time in his tenth
re-birth! They also told him that he had seen
two dreams during the night, which they describ-
ed to him, and advised him to go to him and to
tell him his dreams and their interpretation, which
they also told him. So Svayambuddha immedi-
ately sought the presence of his master.

‘“ T have come,” he said, *‘ to give your majesty
news that is very important, indeed. But first of
all let me relate to you the two dreams which you
dreamed last night. You saw yourself thrown
into deep mud and bogs, in the first dream, by my
three colleagues, your majesty’s ministers, and saw
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me help you out of it. In the other one you saw
a burning flame, gradually becoming paler, till it
was extinguished. The purport of the first of
these dreams, sire, is that the doctrine that I have
promulgated before your majesty, the noble and
ennobling creed of the Jinas (Conquerors), in
other words, is to help you to attain nireana. 1
rejoice to tell you that you will become the first
Tirthamkara of your time in Bharatvarsa in your
tenth incarnation from this. The interpretation
of the second dream is tinged with sadness and
sorrow for me. It means that the spark of life in
your present body will be extinguished in a
month’s time! ”

Svayambuddha then narrated the story of his
interview with the saints to the king, who was
surprised to find his dreams being known to one
of his ministers. The king was much affected by
the information thus miraculously furnished; and
determined from that very moment to embark on
the voyage of soul’s prosperity along the path of
sannyasa. He gave away costly gifts to the de-
serving, made arrangements for the care of his
kingdom, and prepared for the noble sallekhana,
the end that is sought by all the truly great.
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3. Lalitanga

Jainism shows heavens (as also hells) to be
but separate regions of the universe. The one is
no more a pleasure garden kept by a supreme king-
like god, than the other is a prison-Siberia of a
divine cesesar or czar. Conditions of existence
are very very pleasant in the heavens; but the
hells are constituted by those regions which are
the reverse of heavens.

Souls take birth in heavens (also in hells) as
they do here; but there is no conception to be
undergone. People rise up from a ‘ bed ’ in the
heavens; they drop down from a circular bell-like
orifice in hells. Their growth is accomplished al-
most at once—in less than eight and forty minutes
—and the bodies are indestructible, that is, there
is no premature death in either heavens or hells.
No doubt, you can cut up or divide the body in
either place, but it is re-formed immediately ; only
the pain is felt and there is no permanent mutila-
tion or deprivation of an organ or limb. The
residents of heavens possess the outer bodies of a
type that is bright and resplendent, and that
readily obeys the impulses of the owner’s will. It
can become big or small, light or heavy, at will;
- 1t can pass through space at a rate of speed that
will put the motion of light to shame. All the
residents of heavens are endowed with clairvoy-
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ance from birth. All this is due simply to the
fact that the material of their bodies is not gross
like ours; it is ethereal. The conditions in hells
are different; but we are not concerned with their
description here. For the present let us turn to
the fate of the soul whom we left engaged in the
observance of the sallekhana death.

Mahabala understood full well the import-
ance of the time that was still left to him for the
shaping of his destiny for the future well-being
of his soul. He devoted the whole of that period
to the eradication of his lower nature, the subdu-
ing of his passions and emotional propensities,
and the suppression of private loves and hatreds.
He worked under the guidance of Svayambuddha
all the time. The latter was now his spiritual
counsellor, as he had been his temporal councillor
(minister) when he was a king. Holy meditation,
adoration of the Great Tirthamkaras, of the
Liberated Ones, of Saints and Preceptors and
the ordinary Sadhus (ascetics), collectively term-
ed Pancha-Paramesthi, recitation of the great
obeisance mantram and the cultivation of
the spirit of detachment from the physical
body occupied his time, to the exclusion of all
other thoughts. He began by giving up solid
food at once; gradually other kinds of diet were
also abandoned. Thereafter his sustenance con-
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sisted only of the ambrosia of dharma (the teach-
ing of Truth)! He cultivated, to perfection, the
spirit of mercy and compassion for all, especially
for those who were unable to take care of them- -
selves. He would not touch anything of worldly
goods now, except written scripture describing
the teaching of the dharma. Even this he would
handle extremely carefully to see that by his care-
lessness he should not cause hurt or harm to some
tiny specimen of life that might be hiding about or
under it. He practised the ten noble virtues, for-
giveness, meekness, straightforwardness, and the
like, t;h%ta.:e the characteristics of the true
dharmd. He also practised self-control with
regard to the activities of his body, mind and
speech. In this way excellence after excellence
was attained by him in the course of that month.
Internal peace, strength of character, soul-force
came to him, as if in exchange for worldly great-
ness and kingly pomp. His mind was at rest; he
understood the nature of things, and acquired
unrufied mental calm in consequence of the
understanding !

Thus, the end of the month found him a
well-wisher of all, a hater of none! It also found
him firmly established in the spirit of renuncia-
tion and filled with $anti (tranquillity) that
nothing could disturb.
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As sallekhana ripened into accomplishment,
culminating in the separation of the old
companions—the spirit and the body of flesh—a
movement was noticed among the lovely
‘ draperies ° of the birth-bed in the heavens.
Instantly the devas surrounded the heavenly
throne, and took their stand in due form round
it. A great deva was expected to grace the
heavens!

Only a moment intervened between the
departure of the great spirit from the body of
flesh and the returning of consciousness. Maha-
bala, now embodied in the ethereal matter of the
celestial regions, opened but again ° closed ’ his
eyes at once. The splendour of deva-life was too
much for his consciousness. He wondered where
he was. Perhaps it was a dream that he beheld.
But whatever it was, it was very fascinating!
He got, however, little or no time to think; the
organising forces were still at work furiously.
‘“ Ah, I now recollect,” he said to himself, “‘ I
am Mahabala!” It was the faculty of clairvoy-
ance which had matured in the interval. He
opened his eyes, got up, and was overwhelmed
with the delightful scenery of the heavens and the
attentions of the devas and the heavenly nymphs !

Mahabala was now called Lalitanga (literal-
ly, of attractive limbs). He got up, and, remem-
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bering that his good fortune was due to the effect
of the practising of dharma, went to worship the
Tirthamkaras in the Temples of the devaloka
(heavens). Thence he returned and settled down
to the deva-life which is like one continuous
feast of pleasure.

There is nothing of labour or industry known
in the abodes of devas. They do not have to
sweat themselves for their livelihood. The food
that their ethereal bodies need is not like that of
the mortals. In the lower heavens it is taken
once in a thousand years. The quantity, too, is
what would barely suffice the gluttony of a
sparrow on the earth. Amongst the many wonders
of the deva-life is the fact that the devas of the
lowest heavens breathe but once in a fortnight. In
the higher heavens the interval between meals
and breaths increases proportionately.

Fun and frolic characterise the life of those
who find themselves so placed as to have nothing
whatsoever to do. There is not even public work
to be done in the heavens, as there are no needy
folk there. The troubles are only mental—
Jjealousy at the greater brilliance and beauty of
another deva, and the likee But no one can
alleviate such suffering.

In the lower heavens both the sexes are
represented; though the deva-ladies do not
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conceive or give birth to children. They form
companionate marriages, and spend their time in
ease and happiness. The little food that is need-
ed is obtained from certain kinds of trees, that
do not need to be grown or looked after.

The softer sex, it would seem, is represented
much more numerously in the heavens than the
other one. It may be that women are given to
the practising of self-denying austerities in a
greater measure than men all the world over, and,
therefore, readily reach heavens in larger
numbers. However that may be, there are a
larger number of deva-ladies than devas, in the
lower heavens.

Mahabala, too, had four thousand compani-
onate wives, in the second heaven. But his
favourite devangna (queen) was the beautiful
Svayam Prabha, who was passionately devoted to
him. She was a very lovely lady. The two
were almost always together, and found much joy
in each other’s company. Together they would
resort to the celestial pleasances, and roam
about, hand in hand, over hill and dale, inhaling
the beauty of nature, the beauty which the mortal
eye has not seen nor the mortal ear heard of.
Together, too, they would go to worship the God
Arhant Deva (Tirthamkara) in the Celestial
Fanes. In this way they spent the incalculably
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long time of the deva-life enjoying each other’s
company, and linking up, unwittingly and auto-
matically, their future destinies!

It is a law of stern nature that all things
that are not simple substances have sooner or
later to experience dissolution. The deva-body
is also a compound, and not free from the liabi-
lity to dissolution and disintegration for that
reason. The soul alone is a simple, hence an im-
mortal, item in the compound of spirit and matter
termed embodied life.  True, the deva-body is
indestructible from external causation; but it
is not eternal, and must perish when the
forces responsible for the association of spirit
and matter in embodied life cease to function
from within.

When six months of life remain, the signs of
approaching end appear in the deva-body. The
garland of flowers that is placed round the neck
is the first to fade away. Bodily lustre is then
affected and begins to deteriorate. One morning
Lalitanga, too, noticed the saddening signs in his
body. There was no mistaking them; they were
there to give a warning of the approaching end!
He was filled with dismay. The thought of
the joys that he will be denied after six months
made him sorrowful. Svayam Prabha and others,

however, consoled him. The King of the six-
F. 2
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teenth heaven who was his friend, then took him
to his own region, where Lalitanga spent his clos-
ing hours, worshipping the Divinity in the
Temples of Jinas (Conquerors).

Svayam Prabha was much distressed by the
death of Lalitanga. But she was somewhat re-
lieved to discover that her own end was to take
place six months later, and soon resigned herself
to stern fate. She spent those remaining months
of her deva-life in constant worship and venera-
tion of the Jina’s statues in one of the Heavenly
Temples. Thus did she prepare herself for the
coming, ‘ dissolution ’ of her deva-form.

4. Bajrajangha

In the East Videha of the Jambu Dvipa, there
is a country known as Puskalavati. Utpala-
khetaka and Pundarikini are two important king-
doms in it. Emperor Bajradanta reigned in the
last-named kingdom; his sister’s husband, Bajra-
bahu, was the king of the other. On the termina-
tion of the deva-life Lalitanga was born a son to
Bajrabahu from his queen Basundhara. Bajra-
bahu called his son Bajrajangha. The name was
quite appropriate because the janghas (thighs) of
Bajrajangha were supremely beautiful and strong.
Bajrabahu also had a daughter whom he called
Anundhari.
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Svayam Prabha’s soul, too, descended from
heaven and was born in Puskalavati. She became
the daughter of the Emperor Bajradanta, who
called her Srimati. She had a brother, Amita-
teja.

Srimati was a very beautiful girl. Her face
was like the full moon in brightness. Her man-
ners were very engaging. She received a good
education, and grew up into a very charming
young lady, the daughter of the greatest king of
her times.

People did not marry their children at an
early age in those ancient days. This practice
grew up under the stress of necessity when the
non-Aryans came and established themselves and
their slaughter houses and ° bloody ’ altars all
over the land. To raise man-power it was found
desirable to allow no capable female to remain
unproductive. It was then that people said:
¢ If your daughter is unmarried at the time when
the flow of blood appears you will go to hell with
the whole of your kinsmen and clan.’ This was
literally true. For if the ranks of the fighting
men were not filled up, and the people were car-
ried off captives and slaves of war, what else was
to be expected? They would be forced to aban-
don their faith; kill poor innocent living beings
for their master’s table, and be forced to eat flesh
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themselves! Some wise man, knowing that the
consequences of such a terrible change can only
be a descent into hell of all those concerned, and
not unoften of many who were not directly con-
cerned in not assisting in the procreation of fight-
ing men, laid it down, as a scriptural injunction,
that every girl must be married before she become
menstruant. But this was not so in the days of
purely Aryan culture.

Srimati grew up into loveliness and youth,
without any one thinking it necessary to marry
her before the appearance of the signs of full
mature puberty. One morning as she awoke from

her sleep, she heard a great commotion, music

and voices mingling up indistinctly. She en-
quired the cause, and learnt that during the night
Sri Yasodharji Saint had attained Omniscience,
and the devas from the Celestial regions* were
coming down to worship the Holy One. It was
the sound of their jaya-karas (hurrahs of ‘ Vie-
tory ’) which, combined with the heavenly music,
formed the hubbub that she had heard. Srimati
then saw the devas herself coming down and go-
ing up in the sky. The sight stirred her deeply;
it touched a deep-seated chord somewhere in her
heart. She recollected all at once her past life
as Svayam Prabha! She remembered Lalitanga,
too, and was reminded of the joys she had experi-

—————_ &
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enced in his company. The recollection of such
a past was, surely, too much for her to bear; she
fainted right away. When she came to she was
s0 much overwhelmed with misery that it was im-
possible to explain it to any one. She, therefore,
held her peace; but determined in her mind to
find out, if possible, where Lalitanga was born,
and to marry none else but him.

Her parents noticed the change that had
come over her; but she did not tell them its cause.
Who could be expected to sympathise with such a
wild goose’s scheme as hers or to encourage such
aresolve? But Svayam Prabha’s was not an ordi-
nary soul. 'She felt that the affinity between her-
self and her deva-lover would in all probability not
admit of her taking birth far away from him.
She was now doubly determined to leave no stone
unturned in search of her past-life’s lover.

Her father one day, finding no change in her
melancholy, gave her a new nurse who was very
highly gifted. The newcomer proved to be a real
companion and whole-heartedly entered into
Svayam Prabha’s plans.

There was a big Temple called Mahapiita
Chaityalaya in her father’s kingdom. Srimati’s
nurse one day took a painting executed by Srimati,
her mistress, to this Temple, and placed it on the
wall in the picture gallery there. It was a series

T
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of panels of scenes from her deva-life which
Srimati had reproduced on the canvas. For days
the picture hung on the wall, with the nurse
watching by its side to catch the remarks of the
spectators. Many passed by taking no notice of
the picture; some cut jokes at what they termed
the ‘ silly ideas ’ of the artist. Two men on one
occasion thought that the picture represented
scenes from deva-life, and guessed the purpose of
the display. But they failed in the test which
had been subtly contrived by the lovely artist, and
went away crest-fallen before the nurse.

At last the search was rewarded. The hand-
some prince Bajrajangha came one day to the
Temple to worship the Jinas, and sauntered into
the picture gallery after the devotions. He was
attracted by the picture, and as he looked at the
scenic detail a great agitation, mysterious and
unaccountable, took hold of his mind. Till then
he knew nothing of Svayam Prabha, or even the
fact that he had been a deva in the second heaven
in his previous life. But he felt riveted to the
spot, his mind lingering over the panels, especial-
ly, over those which delineated the detail of the
heavenly life of himself and Svayam Prabha to-
gether.

Bajrajangha’s interest and fascination for
the picture grew from moment to moment. He
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forgot himself, and stood like a statue, motion-
less and unmoving. All of a sudden a ray of
light came into his eyes; recognition of the past
shot through his recollection; he felt the warmth
of intimacy grow in his soul! He immediately
lost consciousness, fell senseless to the ground,
and was at once caught in the arms of the watch-
ful nurse!

In the meanwhile the Emperor had discovered
the divine weapon termed chakra in his arsenal.
He first of all went to worship the Saint who had
obtained Omniscience as the reward of his tapas-
charana (austerities). Still greater luck awaited
him there; for at the very sight of the Arhant
his own mind became so much purified that he
acquired the gift of clairvoyance on the
spot.

He afterwards proceeded to examine the
chakra that had come of its own accord, as the
reward of great meritorious work in the previous
lives. The chakra is a divine weapon which
would seem to be attracted by the magnetism of
certain really great kings. Its possessor is known
as chakravarti (the owner or wielder of the
chakra). There have been only twelve chakra-
vartis (emperors) in Bharatvarsa, since the com-
mencement of the present cycle, which began un-
told millions of ages ago!
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Taking the chakra with him, the chakravarti
started on the conquest of the world, leaving the
new nurse with his daughter, as already describ-
ed. He returned home on the very day when
Bajrajangha was discovered as the re-incarnated
form of Lalitanga by Srimati’s nurse, in the
Mahapita Chaityalaya.

By the power of clairvoyance he, too, had
come to know the real facts about the love
between his daughter and his own sister’s son in
their previous lives. On getting home, he com-
forted her affectionately and told her that he had
come to know all about the discovery of Lalitanga
by her nurse, and assured her that she would be
bringing the glad tidings in the course of the
day to her beloved mistress.

Events shaped themselves as the Chakravarti
had predicted. Srimati was much rejoiced, and
the general aspect of gloom was lifted from the
minds of all who were devoted to her. In due
course of time a marriage was proposed and per-
formed of Srimati and Bajrajangha, with great
eclat in Pundarikini; and there were great cele-
brations.  Another marriage was arranged
between Amitateja and Anundhari at the time.
For months and years the story of the great love
of Srimati and Bajrajangha was related in all
households in the kingdom !
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Lovers from the heavens and reunited lovers
again now, Srimati and Bajrajangha were de-
voted to each other, and spent much of their time
together, enjoying the pleasures of life, and also
worshipping the Lord Arhant, whom they regard-
ed as the source of their great good luck. Many
children were born to Srimati; and they were all
wise and healthy children.

It used to be the practice, nay the ambition,
of all great men in those days to remounce the
world and to practise tapascharana for controlling
their destiny. In the fulness of time Bajrabahu
the royal father of Bajrajangha, too, placed the

" latter on the throne of his ancestors and became

an ascetic saint under Sri Yamadhara Saint.
Sri Ganadhar Saint initiated the Emperor later.
The latter sought, before renouncing the world,
to give his kingdom to his sons, Amitateja and
others who were born subsequently; but they
refused to be burdened with worldly filth that
had to be given up ultimately. They all retired
from the householder’s life with their father.
At last he placed his grandson Pundarika on the
throne, and took to saintly life.

Pundarika was, however, too small yet. His
grandmother, Lakshmimati and his mother
Anundhari, who was the sister of Bajrajangha,
sent urgent messengers to Bajrajangha to take
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care of the child. Bajrajangha and Srimati came
to Pundarikini in compliance with the wishes of
these ladies, and Bajrajangha arranged for the
management of the affairs of the kingdom, and
then went back to his own capital.

While Bajrajangha was going with his queen
to Pundarikini, he had halted for the day in a
wood on the way, and had the privilege of giving
food to two Jaina Saints who happened to come
that way. The Saints were enlightened with
supernal knowledge and Bajrajangha and his
queen were overjoyed at their good luck. Amongst
the faithful adherents of Bajrajangha were his
minister Mativara, the commander of his armies,
Akampana, the family Pandit, Ananada, and
a millionaire Dhana Mitra. These were much
attached to their king, and were present at the
feeding of the Saints. At the same time a
remarkable thing was noticed by the company
present. Four members of the animal kingdom,
namely, a Monkey, a Pig, a Lion and a Mongoose,
gathered there fearlessly and sat down, watching
the feeding of saints, with apparent satisfaction,
and without molesting any one!

After partaking of the food in the prescrib-
ed manner, the saints whose names were
Damadhara and Sagar Sen, gratified the assembly
with religious discourse. Then Bajrajangha
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who knew of their inner illumination, sat before
them with folded hands and prayed them to
narrate his own and Srimati’s previous lives. The
Saints related the previous lives of Bajrajangha
from that of Jaya Varma, and then described
those of Srimati. She was in one of her past
lives a Vaisya girl, by name Nirnama, and lived
in poverty and squalor. One day she met an
illumined Saint, the Sage Pihitasrava, and asked
him the cause of her ill luck. She was told that
it was the effect of her insulting an ascetic in
one of her earlier lives, when she was known as
Dhanasri. She had on one occasion thrown a dog’s
flesh before Sri Samadhigupta saint; but had
immediately repented of it on being gently warned
by the Saint, who also told her how to expiate her
sin by special fasts: She observed the fasts
properly, and became Nirnama; and afterwards
was reborn as Svayam Prabha, in the heavens,
in consequence of her asceticism.

Bajrajangha put many questions to the
Saints about the past lives of some of his friends
and companions, and finally asked one of them
to narrate the previous histories of the four
animals that sat so quiet and fearless among men,
and molested no one. The Saint said that the
Lion was one Ugrasen, a Vaiya by caste, in his
previous incarnation, and was of an exceedingly
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irascible disposition. He was easily excited and
would then flare up vehemently. One day he
forcibly possessed himself of certain provisions
from the royal stores, and was caught and roughly
handled. In consequence of the beating he then
received he died and became a lion. The Monkey
was one Nagdatta in his previous life. He was
a great rogue and given to swindling others by
fraud. He even tried to help himself to the
things that his mother had purchased for the
marriage ceremony of his sister; but in this he
failed. His low criminal character has dragged
him into a monkey’s form after death. The Pig
was a raja’s son, and was called Haribahana.
He had a very proud disposition, and showed
much disrespect even to his parents. One day he
was running away in defiance of the parental
authority when he knocked against a stone pillar
and was killed instantly. Pride has brought
about his fall from the status of a man to that
of a pig! The Mongoose was a miser, nicknamed
Lolupa. He used to sell eatables in a small way.
One day he induced certain labourers who were
engaged in building a house for the king, by
giving them bread and other eatables, to clandes-
tinely remove some of the old big bricks that were
lying in the debris. These the workmen brought
to his place. It so happened that some of the
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bricks were found to contain gold bars hidden in-
side them. The treasure probably belonged to
the person who had built the original structure
that was pulled down by the workmen. Lolupa
kept the gold to himself, and made the workmen
remove a few bricks every day to his place, with-
out the knowledge of any one. For these he gave
cheap food to the men. One day it so happened
that he had to go to his daughter’s village, and
he left instructions with his son to ask the
workmen for more bricks; but the latter did not
do so. In the night when Lolupa got back he
was furious to know that his son had not got any
more bricks, and, blinded by rage and the lust
of gold, struck and killed him. Then he struck
a blow with a hatchet on his own legs, because
had they not carried him to his daughter’s village
he would not have failed to secure more bricks.
On his death he became a mongoose !

The Saint having narrated these lives, added
that the sight of giving food to the Jaina Saint
in the approved manner had brought to their
recollection their past lives, and this was the
reason why they were sitting fearlessly and
without molesting any one. Their joy at
the reverential offering of food would act
exactly in the same way as if they had them-
selves been the givers, so that they would obtain
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very prosperous and auspicious conditions in their
next lives. :

On getting back to Utpalakhetaka Bajra-
jangha and Srimati began once more to enjoy the
fruit of their previous good karmas. They were
happy and did what they could to make others
happy, in their turn.

Every thing that has a beginning in time has
also an end sooner or later, except the state of
nirvana, which has a beginning but no end. The
long continuous life of pleasure of Bajrajangha
and Srimati, too, had an end.

It came quite unexpectedly. One night the
servants in charge of the sleeping apartments
forgot to open the ventilators, after lighting the
incense in the braziers that used to diffuse
fragrance throughout the night. The sleeping
couple lay fast asleep, locked in each other’s
embrace. That night’s sleep did not have an
awakening for them any more on this earth !

5. The Bhogabhumija

Bajrajangha and Srimati now appear in
what is termed bhogabhumi. The term bhoga-
bhumi is a compound of bkoga (enjoyment) and
bhumi (land), and signifies the region where, like
heavens, the residents have mnot to earn their
bread by sweating in any sense. The regions
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where men have to work for their livelihood are
termed karma bhumis (lands of action). Only
those who have performed highly meritorious
deeds are born in bkogabhumis. The true bhoga-
bhumis are, no doubt, heavens alone, where the
conditions of life are the most pleasant, and
which yield the utmost of satisfaction to the
senses. The bhogabhumis come after the heavens,
and are far superior to our earth, in respect of
the pleasures that the people enjoy there.

The birth of the bhogabhumija is in the
manner of the flesh in so far as a conception does
take place there. It, however, differs from the
ordinary manner of being born for humanity in
so far as the full development of adolescence is
attained only within a period of forty-nine days
from the day of birth. But the parents are never
destined to have the pleasure of beholding the
faces of their progeny. They die the same instant
that the children are born, the mother dying of
a sneeze, and the father, of a yawn. The bhoga-
bhumijas are born twins—a male and a female
together. When they grow up they become
husband and wife. They do not have to waste
any part of their life in sleep ; they do not perspire;
and excrements are not formed in their bodies.
Their eyes are always kept open, and they take
food after three days. The quantity taken is never
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more than the weight of a plum, though it may
be less in some places. The female bhogabhumija
conceives but once, and that only at the end of
her life!

There are ten kinds of special tree-like
things termed %alpa vrikshas from which the
lucky residents of the bhogabhumis satisfy their
wants. Foods, drinks, clothes (from their
silky barks), plates and cups, ornaments
(flowery decorations), flowers, perfumes, musical
instruments (flutes and the like) are all supplied in
abundance by these vrikshas (trees). There are
trees also that radiate powerful phosphorescence
all round, and the illumination is strong enough
to outshine the light of the sun and the moon, if
it does penetrate into the regions of the bhoga-
bhumis. These trees also supply residences and
pavilions for the use of the lucky residents.
Probably their hollow trunks have to do duty for
rooms. And if a certain number of them grow
together so as to constitute a compound in the
centre, the systematical lines of the hollow niches
in their trunks would very naturally look like
rows of rooms in a mansion.

There is no sense of property or appropria-
tion known in the bhogubhumis. Nature is too
lavishly abundant for that to be necessary.
Crimes, too, are not committed by the bkoga-
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bhumijas. All the three principal causes of
crime—namely woman, land, and gold—are
wanting there. The two last-named are to be had
in such abundance that nobody cares to be
burdened with the worry that is implied in put-
ting oneself in proprietary relationship with
them. And ‘ woman’ is not an inducement to
crime inasmuch as strong pre-natal attachment
of the twins for each other is a guarantee against
moral laxity of every kind. The bhogabhumijas,
as a rule, are intelligent and virtuous. They
know the arts of singing and dancing and are
proficient in other accomplishments.

Bajrajangha and Srimati were born twins
in the bhogabhumi known as Uttarakuru. In
seven weeks’ time they grew up, became husband
and wife, and began to enjoy the fruits of the
merit acquired by the gift of food to the Jaina
Saints. They enjoyed long life, and had no
worrles or anxieties of any kind to mar their
joy.

One day they were visited by two great
Saints the senior of whom revealed himself as the
re-incarnated Svayambuddha, who was the
minister of Bajrajangha in his incarnation of
Mahabala. On the termination of the saliekhana
of Mahabala, Svayambuddha had taken to
sannyasa (asceticism), and was reborn in the first

F.3
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heaven. From there he descended, in due course
of time, and was born in the palace of a king of
mortal men. He was called Pritamkara. The
old fire of renunciation afterwards led him to
seek refuge from the world in retirement. He
entered the holy orders, and acquired clairvoyant
powers by his severe tapaécharana. Inner illu-
mination brought back to his mind the knowledge
of his former lives, and he determined to visit
Mahabala’s soul and aid him on to the Right
Path, once again, seeking to establish him firmly
in the Right Faith. He had also acquired the
power to move in the sky, and this enabled him
to cross the intervening oceans and continents.
His companion was his younger brother. Having
related all the above, the Saint proceeded to
explain the principles of the true Dhiarma to the
bappy twins, who heard him with full attention
and delight. They were much impressed by his
discourse, and expressed their unbounded
gratitude for his extreme goodness and regard.
The Saint thereafter returned to his own country
with his companion ascetic.

The bhogabhumijas are all reborn in the
heavens on the termination of the life in the
““land of joys.” Srimati’s and Bajrajangha’s
souls, too, at last departed from the material
bhogabhumi bodies and became embodied in the
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ethereal vestments of the heavenly regions once
more. -

The four animals, the Lion, the Monkey, the
Pig and the Mongoose, too, had been born in the
bhogabhumsi, because of their delight at the gift
of food to the Saints by Bajrajangha, and re-
incarnated in the second heaven on the termina-
tion of their lives in that land..

6. Sridhara Deva

Bajrajangha is now again in one of the
higher heavens. He is this time called Sridhara.

Srimati has now cast off the female form.
She is re-born in the same heaven as Sridhara,
not as a devangnd, but as a deva. This is due to
Right Faith, for which Svayambuddha must be
thanked ! C e S

The four companions of their earlier
life, that is to say, Mativara, the¢ minister,
Akamapana, the generalissimo, Ananada, the
master of ceremonies, and Dhana “Mitra, the
financier, are all now in one.of the superheavens
(called graiveyikas), because of their austerities
which they had performed after the sudden death.
of Bajrajangha and Srimati. - - S

Once more the two loving souls find them-
selves in surroundings that are obtained only by
the most fortunate among men. and that are to
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be had by severe asceticism, by non-Jainas and
by the Right Faith alone even when unaccom-
panied by austerities, by the Jainas. The lovers
of the past three lives now become intimate
friends, and find much joy in each other's
company. Their lives are spent in the usual
manner of deva-life. They worship the Lord
Arhant, and spend their time enjoying the
heavenly pleasures.

When Saint Pritamkara succeeded in de-
stroying his ghatiya (obstructive) karmas by his
tapascharana, the devas came down to worship
him, and among them came Sridhara. He learnt
on enquiry from the Saint, who had now become
omniscient, the pitiable fate of his remaining
three ministers of a former life when he was
Mahabala. Mahamati and Sambhinnamati had
sunk back into Nigoda which was involved in
impenetrable darkness, and Satimati had gone to
the second hell. Sridhara felt much pity for
them, though two of them were quite beyond his
reach and help. He determined to help Satamati.
Accordingly one day he descended into the second
hell and sought out Satamati to whom he revealed
their former identity. Their meeting was very
pathetic. Satamati was overwhelmed with sor-
row, and eagerly listened to Sridhara’s advice.
He now readily believed the teaching of truth,
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and adopted the Faith that is the saviour of souls.
After further comforting him, Sridhara went
back to his own celestial abode.

When Satamati’s term of life in the second
hell came to an end he was born in the house of
a king among men. From his childhood, he was
very thoughtful, and not much given to pleasure-
seeking. When he grew up, his father arranged
for his marriage. Sridhara, coming to know of .
it by his avadhijnana (clairvoyance), came down
to the region of the mortal men, and advised him
not to further entangle himself in worldly life.
The youthful prince recollected his sorrowful ex-
periences in the second hell, and refrained from
marrying. Soon after this he renounced the
world and became an ascetic saint. He perform-
ed severe tapascharana, and gave up the ghost in
the approved manner, by the sallekkana process.
His soul then reincarnated in the fifth heaven,
amidst ravishing scenes of brilliancy and splen-
dour. Clairvoyance enabled him to ascertain the
cause of his great good luck. He went and re-
newed his friendship with Sridhara, and thanked
him for all he had done for him.

7. Subidhi

In the East Videha of Jambu Dvipa, in the
province of Susima, there reigned once upon a
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time a great king who was named Sudristi. His
queen was Sundarananda Devi; who was as ac-
complished as she was beautiful. Sridhara’s
soul was born to Sundarinanda Devi, on the
termination of his deva-life. His parents called
him Subidhi. He was a very bright and hand-
some child. and soon acquired amazing profici-
ency in different arts and sciences.

When he grew up he was married to his
maternal uncle’s daughter whose name was
Manorama. To-day we do not, in India, coun-
tenance such marriages amongst close relations;
but these were quite common in the past. The
reason why marriages amongst near kinsmen were
forbidden was rather political than religious. If a
king had a dozen boys and an equal number of
girls. and married them all in his own gotra
(family), in the moment of need there would be
only his kinsmen to fight his foes, which they
would have done in any case. But if he married
his children into families outside his own, then
there would be no less than 12 + 12 +1 =25 armies
of so many tribes or kings to stand by him on the
battlefield! As marriage furnishes a real op-
portunity of making lasting friendships, the an-
cient law-giver laid down the above rule in the
interest of society and dharma. To-day we have
lost sight of its reason, and are blindly following
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in the wake of sentiment and usage! It will be
noticed that the avoidance of gotra aimed at
the same result. The Agrawalas of to-day, how-
ever, really marry in their own gotra, though pro-
fessing to avoid it. The explanation of the
usage is to be found in the loss of their kingdom
and the subsequent change of wvarpa from the
Kshatriya to the Vai§ya. They were too proud to
give their daughters to non-ruling classes, and as
reigning princes would not accept them, there was
no alternative left except to marry them in the
family, but by avoiding the line of one’s own an-
cestor among Ugra Sen’s sons!

Manorama was a very entertaining girl, and
soon obtained possession over her lord’s heart. A
son, Kesava, who was beautiful and brave was
born to Subidhi from Manorama. Kesava was
really Srimati’s soul. who had re-incarnated in
the second heaven after thelife of a bhogabhumija.
Past love again attracted him in the same family
with his friend. Formerly the dearly beloved
wife of Bajrajangha, she now became his son in
his present incarnation !

Subidhi was much devoted to his son, and
did not take to holy orders even in old age, owing
to the love he bore for him. But he practised the
Householder’s dharma fully, and observed all the
vows and the pratimas (stages of advancement on
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the householder’s path) regularly. At the end of
his life he performed the sallekhana with full
severity of renunciation, and departed, absorbed
in holy meditation and the contemplation of the
Self !

The souls of the four animals had also des-
cended from the second heaven, and were born as
princes in the same country. They all led saintly
lives, and in the end withdrew themselves from
the world, to practise austerities.

8. The Achyutendra

On the termination of the earthly life,
Subidhi’s soul appeared in the sixteenth heaven,
the name of which is Achyuta. He became the
lord (Indra) in this heaven, and enjoyed the dis-
tinction of being the Achyutendra (Achyuta +
Indra). The sixteenth is the highest heaven; be-
yond it there are some super-heavens where
ladies are not met with. The glory of the Achyut-
endra is indescribable in words. He is invested
with the most wonderful of the riddhis (miracu-
lous faculties and powers), and enjoys unparalleled
splendour and pomp. Sex-matters are also much
rarefied in this heaven, and gratification is not
in the gross form, mere contact, at times only
conversation, taking the place of the grosser
forms.
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Kesava (Srimati’s soul) also became Prat-
endra (Prati+ Indra) in this very heaven on the
termination of his life in Susima. He had prac-
tised austerities after the death of Subidhi, and
was rewarded by a birth in the sixteenth heaven.
The dignity of a Pratendra which he attained was:
almost just as high as that of the Indra himself.

The four princes, too, who had been the Lion,
the Pig, the Monkey and the Mongoose, respec-
tively, in their earlier incarnations, arrived in
this very heaven, as the result of austerities prac-
tised by them. All of them were great friends,
and constituted, as it were, one family !

9. Emperor Bajranabhi

All greatness is the result of virtue actively
yractised by the soul, in some form. Most wonder-
ful good luck results from the observance of the
rules of piety and virtue when observed in the
Right Way. Right Faith in itself is the greatest.
of boons, and those ‘who acquire it attain to the
highest positions in life, are secure against de-
gradation in transmigration, and speedily get rid
of the liability to repeated births and deaths, in
the course of a few lives! The reason for all this.
is that the old kind of bonds are not forged by
the soul after the acquisition of the true insight
or Faith, and the practising of rigid self-denial
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destroys the existing chains of thraldom in the
course of a few re-incarnations. The re-incarna-
tions, too, that are undergone after the acquisi-
tion of the Right Faith, are all very joyous and
delightful, and steadily raise up the will-power
to defy suffering and mishap, in spite of the
pleasures they afford one in the heavens and on
earth.

The Achyutendra became the son of King
Bajra Sen and Queen Srikanta, on the termination
of his life in the sixteenth heaven. He was nam-
ed Bajranabhi. His body was resplendent, and
shone like bright gold; he had many auspicious
marks on his person, and was unusually intelli-
gent and sagacious.

The Lion, the Pig, the Monkey and the Mon-
goose were similarly born to Rani Srikanta, as
Vijaya, Vejayanta. Jayanta and Aprijita,
respectively, and thus now became the brothers
of Bajranabhi (the Bajrajangha of a former
life)!

The souls of the four especial favourites of
Bajrajangha, namely, of Mativara, the minister.
Akampana. the generalissimo, Ananada, the
master of ceremonies, and Dhana Mitra, the fin-
ancier, also took birth as Bajranabhi’s younger
brothers, and were named, respectively, Subahu,
Mahabahu, Peetha and Mahapeetha.
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The Pratendra from the sixteenth heaven,
too, was born in the same land. He became
Dhanadatta, the son of the great banker Kuber-
datta, from his wife Anantamati. Bajranabhi
later appointed him the lord chamberlain of his
household. Thus did karma bring the old friends
together once again!

Raja Bajra Sen retired, in the fullness of
time, from the concerns of the world, and placed
the crown on the head of Bajranabhi. Bajra-
nabhi later became an emperor, when the chakra
(discus) appeared in his arsenal. He then started
for subduing the world, and returned success-
fully after many many years.

In the meanwhile his father had attained to
Omniscience and the divine status of Tirtham-
karahood, as the result of the fruition of highly
meritorious karmas. Bajranabhi, who had been in-
different to the pleasures of life all along, and
who had only married because of the desire of
his royal father, now found himself more and more
attracted away from the world. One day he plac-
ed his son, Bajradanta. on the throne, and along
with his eight brothers, namely, the four favour-
ites of his former life, Mativara, Akamapana,
Ananda and Dhana Mitra, and the four re-incar-
nated animal souls. the Lion, the Pig, the Monkey
and the Mongoose, adopted the life of austerity
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as a Jaina Saint. Many kings and other great
men followed his example, and entered the order
along with him.

Tirthamkarapada (the status of a Tirtham-
kara) is the most difficult thing to obtain in the
- world. It is attained only by four and twenty
souls in the course of half a cycle of time com-
prising innumerable millions of years. The causes
that lead to Tirthamkarahood are, among others,
a burning desire to remove the misery of the
world, to carry enlightenment and joy to the hearts
of all living beings, perfect faith, profound vene-
ration for the true objects of veneration, namely,
the Teacher, the Scripture of Truth and the
Saint, Love, Service, and Study (investigation
of Truth). These are collectively known as the
solah-karana Bhavanas (the sixteen special im-
pulses that lead to the glory of T'irthamkarahood).
The seed of the Supreme Status is, generally,
sown in the presence of a living Tirthamkara
Himself. Tt is His example presumably that
fires the mind and stirs up the imagination !

Bajranabhi, too, was fired with the inspira-
tion of the Tirthamkara’s example (who was his
own Father). He longed to become a Tirtham-
kara himself, to save all who were involved in
suffering and misery in the samsare (transmigra-
tion). Henceforth to carry enlightenment and
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joy to all became his noble mission in life. He
had already succeeded in bringing his lower self
under his control ; but now he redoubled his efforts
to-attain to perfection in self-abnegation and in
impassibility. His life, as a saint, was charac-
terized by watchfulness, study and investigation
of Truth, penances and fasts, service of saints,
and by rigid self-denial, generally. He loosened
his evil karmas considerably, and acquir-
ed the true scientific insight into the causes of em-
bodiment and suffering, that is, Right Faith.
Strictly speaking, Religion is not begun till all
superstitions—including the one that is centred
round the notion of a creator who made or
makes the world and living beings—are not com-
pletely destroyed. The Faith Bajranabhi now
possessed was without superstition, and steady
like the edge of a sword, in respect of discrimi-
nating intelligence.

At the end of his life, Bajranabhi performed
the auspicious sallekhand, that is coveted by all
seekers after emancipation from the -clutches
of calamity and death. He rose to the region of
‘the super-heavens.

The eight brothers of Bajranabhi and the
Seth’s son, Dhana Mitra, also attained to the same
super-heaven, as the result of the practising of
severe soul-purifying austerities.
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10. The Ahamindra

When the noble sallekhana culminated in his
soul’s departure from the body of gross matter,
Bajranabhi opened his eyes and found himself in
the lovely surroundings of the most coveted
Sarvarthasiddhi. The name literally means  all
desires gratified’ Those who are born in this
region are literally without any further ambi-
tions. They have practically reached the end of
their journey, and have only one more earth life
to go through. They know this fact, and are,
consequently, filled with a serenity of mind that
1s not easily appreciated, except when actually
realized. The burden of the soul is much light-
ened already in their case; the desiring nature -
has been almost wholly eradicated.

The Place of Nirvana, the Blessed Abode of
the Perfect Men, who are above death, and disease
and decay, in other words, of Immortal Gods, is
only a few hundred yojanas (one yojana=
2,000 kosas, or 4,000 miles) above Sarvartha-
siddhi. The land of this super-heaven itself is
of a kind of material that gleams like
precious stones. There are no ladies any-
where in the super-heavens; and Sarvartha-
siddhi is likewise free from their presence.
The devas who are born here are rid of sexual
cravings, and they pass their time in the enjoy-
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ment of peaceful serenity. They are very very
long-lived, their term of life being measured, not
in years, but, by way of analogy, in oceans of
years. They all live for thirty-three O.Y.s
(Oceans of Years); and premature death is un-
known, and impossible for them.

The effect of their meritorious work in the
earlier stages of the Life’s Journey, towards the
Goal, enables them to manifest a great deal of the
hidden virtue of the spiritual nature in them;
they enjoy the peaceful bliss, springing from
within their Soul’s being, although it is somewhat
tinged with the material nature, that still remains
to be eradicated. Sexual craving is like thirst
when one is suffering from high fever, and is only
felt by the man who is a slave to his senses. As
he who has got no fever to make him thirsty does
not regard iced water as gratifying, so will not
he who is not afflicted with sense-craving ever
regard sex-indulgence as adding to his joys.
Thus he who has brought his animal nature fully
under control, is rid of the craving, and will not
miss the excitement any more. The Ahamindras
have no regrets, no needs, nor longings for any
kind of sense-produced pleasure. They do not
even care to visit other places in the heavens or
on earth, and are ever filled with the innate de-
light of the soul.
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The Ahamindras take food once in thirty-
three thousand years, and breathe after thirty-
three fortnights. They pass no excrements, and
are not liable to perspire. The amount of the food
taken is much less than in the lower heavens. The
size of an Ahamindra is only one cubit. But his
body is resplendent, and symmetrical; and ugli-
ness of feature and form is unknown. All the
Ahamindras are gentle, dispassionate, and un-
usually wise.

The term ahamindra is a compound one, sig-
nifying *‘ I am Indra.” Each Ahamindra knows
and realizes that he is an Indra (Lord) himself,
and has no lords above him. They treat one
another as absolute equals.

The relation between the need for food and
breathing in the heavens seems to be a definite
one. One O.Y. (Ocean of Years) of life requires
feeding once every thousand years and breathing
once a fortnight; and the proportion—one meal
after 24,000 breaths—holds good throughout in
all the different grades of the deva-life. The
same proportion, it would appear, was intended
by nature for the mortal man : we breathe twenty-
four thousand times in 24 hours, and, therefore,
should need only one meal a day. Perhaps we
have ° evolved ’ out too rapidly to remain in touch
_with beneficent nature! The sadhus (saints) take
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only one meal a day, and would seem to be en-
dowed with more energy and capacity for work.

Bajranabhi spent his 33 O.Y.s (Oceans of
Years) of life in Sarvarthasiddhi in the enjoy-
ment of supreme tranquillity and joy. His
friends of the previous lives were also there in the
same super-heaven with him. * They, too, had an
allotment of 33 O.Y.s for their life, and enjoyed
equal status. It is to be noted that, unlike lower
heavens, jealousy has and can have no place in
Sarvarthasiddhi !

F. 4



CHAPTER 11

CONDITIONS OF EARLY EXISTENCE

The present half-cycle of time is known as
Avasarpini kala. It commenced 10 kora-kori (1
kora-kori =10,000,000 x 10,000,000) O.Y.s less
39,500 years ago, roughly speaking. At its com-
mencement the conditions of things on our little
earth resembled those in a bhogabhums.

There are six aras (spokes) in a half-cycle of
time. The duration of the first ara of our half-
cycle was 4 kora-kori, of the second, 3 kora-kort,
of the third, 2 kora-kori, and of the fourth, 1
kora-kori O.Y.s less 42,000 years. The duration
of the fifth (which is now running) will be 21,000
years, and of the sixth, the same as that of the
fifth.

The Avasarpini is the descending arc, because
it is the arc of deterioration. All things have
become deteriorated and will further deteriorate
in this period. The other half-cycle will be the
reverse of this. Longevity and stature as well as
the conditions of existence have been affected
alike. The bhoga-bhumi like felicity began to
disappear long long ago, and was completely

destroyed before the commencement of the fourth
50
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ara of our half-cycle. People were then forced
to sweat for their living, and the idea of private
proprietorship gradually formed itself in their
minds.

The foundation of the civilisation of law and
order was not laid at once. Wise men arose from
time to time, and kept on enlightening the people.
The number of the sages who thus appeared is
said to be fourteen, the last of whom was one of
the greatest of Enlightened Men. He was called
Nabhi Rai, and was married to a young lady who
has been described as the very soul of female
loveliness and virtue. Her name was Maru Devi,
and she was destined to give birth to the World
Saviour Sri Risabha Deva, the first Tirthamkara
and the original Founder of Dharma (Religion)
in this age.

Nabhi Rai was endowed with clairvoyance
from birth, and effected much reform in the con-
dition of the society which was then beginning
to form. It may be stated that serious crimes
were quite unknown in those days, and but little
need of law had till then been felt by men.

The first kulakara was Pratisruti. ~ When
the trees that shed strong light around them,
in the state of the bhogabhumi disappeared and
the sun and the moon became visible, the people,
who saw them for the first time, were alarmed.
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It was Pratiéruti who understood the cause of
their appearance by his superior wisdom. He
explained to them that the light of the trees
had been too powerful thus far to enable the sun
and the moon to be seen but now that that
illumination had paled they became visible. The
division of day and night dates from his time.
It was the day of Purpamasi in the month of
Asadha, when the sun and the moon became
visible in the sky, and it may be taken to be the
first beginning of unrecorded history and of
measurable time !

In the time of Pratisruti some sort of king-
ship also came to be recognized and established;
but it was still very inchoate. Offences were rare,
the people being simple folk, who were strangers
to trickery and deception. It was sufficient to
deter them from a wrongful act to say ‘‘ ha.”

This was the only law that did duty for preventive

measures, during the time of the first five kula-
karas (wise men).

Sanmati was the second kulakara. In his time
the light of the trees had faded into insignific-
ance, and even the stars became visible in the sky.
He was able to spot the constellations and may be
said to be the first astronomer of the half-cycle.
~ Then came Kshemankara, after the lapse of
a long long time. In his time animals began to

ko
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be troublesome. Hitherto the feeding-trees had
supplied men and animals with enough food; but
now the conditions were changing, and every one
had to look for himself. The distinction of
domestic and wild animals dates from Ksheman-
kara’s time.

Kshemandhara was the fourth manu who
followed Kshemankara after a long interval of
time. He devised weapons of wood and stone to
drive away wild animals.

The next manu was Seemankara. Quarrels
arose in his time over the kalpa trees, of which
only a few were left now. He fixed the proprie-
tary zones over them for different groups and
communities of men. He was called Seemankara,
because he had fixed the seemas (boundaries) of
proprietorship.

Seemandhara was the next in order to appear.
The quarrels had become more intense by his
time over the disappearing kalpa vrikshas (trees).
He laid the foundation of individual ownership
over the trees, and he also set marks on them.

Vimalabahana was the seventh manu. He
taught men how to utilise the services of domestic
animals, and invented the tethering rope, the
bridle and the like to keep them under control.

Chakshugmana then appeared after the lapse
of another long period of time. In his time the
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old order of bhogabhumi was so far changed that
the parents did not die at the birth of their pro-
geny. Some people were astonished at this and
enquired the cause of the change from Chakshus-
mana, which he explained.

Yasdasvana, the ninth kulakara, was then born
after the lapse of another long period. He taught
men how to regard their children as their own,
and to bless them.

The tenth manu was Abhi Chandra, in whose
time the old order of things underwent still fur-
ther changes. The people now lived to play with
their children; they also began to give them use-
ful instruction. Because Abhi Chandra was the
first to play with his children in moonlight he
came to be known as Abhi Chandra (ckandra sig-
nifying the moon).

The eleventh manu was Chandrabha, in
whose time children came to be looked after
better. His guidance was also very beneficial
for mankind in certain other ways.

The twelfth manu was Marud Deva. In his
time stpte-control was established over all the
kalpa trees that had still remained in the land.
Marud Deva also taught men the art of navigation
and built different kinds of skiffs and boats.
Men now took to scaling high walls and hills.
Many small hills, rivulets and lakes were formed

- 4;—*<
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in his time, and there was some scanty and
irregular rainfall for the first time.

Prasenajit was the last but one of the kula-
karas. In his time children came to be born
with the prasend (the amnion or membrane in
which a child is born), whence his name, Prasena-
jit. Before his time children were not born wrap-
ped in a membrane.

The last of the kulakaras was Nabhi Rai, as
already stated. He was the wisest man of his
age. He earned his epithet (Nabhi Rai) from
the fact that he taught men how to cut the navel
chord termed nabhii (the navel), which had now
got to be cut. Thick rain clouds now began to
gather in the sky freely. It would appear that
perhaps up to the time of Marud Deva the exist-
ence of the kalpa trees (or may be some other na-
tural force, inimical to cloud-formation) had pre-
vented rain clouds in the sky; but in his time rain
sometimes fell, and by the time of the fourteenth
manw both rain and clouds became a regular
feature of the natural aspect of things.

Spontaneous cultivation also appeared in the
time of the fourteenth manu, as well as fruit
trees.

As regards penal laws there was no need for
elaborate measures thus far. As already stated,
the first five kulakaras found it enough to rebuke
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the wrong-doer with ‘“ A2 ”! The next five had
need of ‘“ ma” to reinforce the effect of disap-
proval. ‘ Ma ’ signified regret, as if to say: ‘I
regret that you should have done such a thing as
this! ” This was enough to keep the culprit
straight for the future. The remaining kulakaras
added ‘‘ dhika ” to the existing code of penalties,
to express their abhorrence of the evil deed. But
regular laws had to be laid down in the day of
Bharata of whom we shall have to speak later on.



CHAPTER 111

FOUR AND TWENTY TIRTHAMKARAS
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[Vamana regarded the place as a Tirtha. The
(true) form of Siva, even that digambara (undraped)
form was seen in the Image in the Sun! Recalling the
form of the Lord, seated in the padmasana (the sitting
yoga posture with legs crossed) which is the embodi-
ment of tranquillity itself, he established the Image
of Basara, and worshipped it! This he did to attain
to the fulfilment of the wish of his heart: this wish
was fulfilled! That Vamana named Nemi Nath Siva!]
—The Skande Purana (Hindu): Prabhasa Part, xvi.
94—96.

There is a special fascination in the number
four and twenty; the Hindus have twenty-four
avataras (incarnations) of their favourite god,

Visnu; there were twenty-four counsellor gods of
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the ancient Babylonians; the Buddhists posit four-
and twenty previous Buddhas, that is, teaching
gods. The Zoroastrians also have twenty-four
Ahuras who are regarded as ‘‘ the mightiest to
advance desire and Dominion of blessings! ”
These Great Ones are thus addressed in one of
the sacred books of the Parsis:—

““ Your blessings shall ye give us, all ye that are
one in will, with whom right good thought, Piety and
Mazda (are one), according to promise giving your aid
when worshipped with reverence ’’ (Yasna, li. 20).

But the more remarkable case of identity of
thought between Jainism and a non-Jaina creed
is furnished by Jewish Apocrypha which acknow-
ledges exactly four and twenty ‘‘ faces ” on the
Ladder of Jacob. The explanation given is as
follows : —

‘“ The ladder which thou sawest which had twelve
steps having two human faces which changed their ap-
pearance—now this ladder is this age, and the twelve
steps are the times of this age, and the twenty-four faces
are the kings of the lawless heathen of this age. Under
these kings will be tried (thy children’s children and
the line of) thy sons . . . .”” (The Lost Apocrypha of
the Old Testament, pages 96, 98 and 99.)

Of course, the language would not have been
apocryphal had it been a little more lucid! But
the true interpretation of the passage is not
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difficult. The term heathen refers to the non-
Israelites; and the lawless are those who have
risen above the dead letter of the law, that is to
say, who conform to the spirit of the teaching and
who have rid themselves of the petrifying outer
encrustation, namely, the mere rules and regula-
tions of the scriptures. Hence, those who have
realized the Self, i.c., the divinity of their Soul,
are the lawless, and their four and twenty kings
are the four and twenty TIRTHAMKARAS under
whom shall be judged, that is to say, by whose
standard, shall be judged all those who seek to
attain salvation. In other words, the four and
twenty Tirthamkaras are models of Perfection
for men, who must raise themselves to Their
standard to be ‘ saved.’

Such is the testimony furnished by the Jewish
Esotericism, which is the only true side of their
religion. Its true merit has been lost sight of
owing to the allegorical vogue, which has
estranged us from one another and from the
Truth. When the true interpretation of the
world’s apocrypha is reached, the differences
will simply melt away, leaving men gaping at
. each other, in sheer astonishment and wonder!
Let the reader read ‘ The Key of Knowledge,’ the
¢ Confluence of Opposites’ and the ‘ Glimpses
of A Hidden Science in Original Christian



60 RISABHA DEVA

Teachings,’ to realize this great truth for
himself.

But the most remarkable case of this
doctrinal identity is furnished by the Christian
‘Apocalypse, where the scene and the surround-
ings are purely Jainist. An initiation scene is
laid in allegorical style. In the centre of a huge
hall is placed a throne on which is placed Life
(Jiva) that is Divine; round about the Throne
are four and twenty seats on which sit four and
twenty Elders, robed in white and wearing
crowns of gold. In this Assembly is introduced
the Lamb (the symbol of the soul characterized
with supreme humility) that is to be initiated. In
front of the Throne are four remarkable beasts :
one of them is like a lion, another resembles an
eagle, the third has the appearance of a calf, and
the fourth has the face of a man. These beasts
have six wings each, and are full of eyes all over;
and they rest not night and day, but keep on
blessing the One on the Throne.

Such is the scenic imagery of the hall of ini-
tiation. A detailed elucidation of it is to be
found in the tenth chapter of ‘ The Key of Know-
ledge ’ and the seventh and the ninth lectures of
the ¢ Confluence of Opposites ’; but a brief expla-
nation may be attempted here. The beasts re-
present the different kinds of souls that are em-
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bodied in the four elements (of matter), namely,
the earth-bodied (represented by the lion, since
he walks on the earth), the air-bodied (represent-
ed by the eagle who flies in the air), the water-
bodied (represented by the calf, which is the young
of the sea-mammals), and the fire-bodied (repre-
sented by the sun which is painted as the face of
a man). Wings are a symbol for time, since it
flies; and the number six is descriptive of the six
aras of a half-cycle in which four and twenty
Tirthamkaras appear and preach the Truth.
Plainly put, the significance of the secret teach-
ing is only this that Life is Divine, and its divi-
nity is manifested most perfectly and fully in the
case of four and twenty Tirthamkaras, who ap-
pear in a half-cycle of time, consisting of six
aras, and preach the Noble Truth to and for the
benefit of the souls embodied in material bodies
‘Why these higher truths were couched in the
mystery language that is generally unintelligible
to men, will be found explained in the books
named above, and cannot be repeated here.

The Tirthamkaras, then, are only four and
twenty in each half-cycle of time. But the num-
ber of Siddhas is very great. The Siddhas are
exactly like the Tirthamkaras in all respects in
so far as innate virtues and attainments are con-
cerned. They are all omniscient, and endowed
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with exactly the same attributes as the Tirtham-
karas. But They difier from the latter in this
that teaching is not Their mission in life in the
same way as it is that of the Tirthamkaras, and
therefore They are not surrounded by the Pomp
with which devas and men surround the latter.

The Siddhas are also referred to both in the
Jewish and the Christian Apocrypha. In the
former it is said :(—

‘“ And I Esdras saw upon the mount Sion a great
multitude whom I could rot number, and they all
praised the lord with songs. And in the midst of them
there was a young man of high stature, taller than all
the rest and upon every one of their heads he set
crowns, and was more exalted; whereat I marvelled
greatly. So I asked the angel, and said, What are
these, my lord? He answered and said unto me, These
be they that have put off mortal clothing, and put on
the immortal, and have confessed the name of God:
now are they crowned, and receive palms. Then said
I unto the angel, What young man is he that setteth
crowns upon them, and giveth them palms in their
hands? So he answered and said unto me, It is the
son of God, whom they have confessed in the world.”
~II Esdras, Chap. II.

Briefly the explanation of the above half-
plain half-mystic account is this: by following
the Ideal (in Jewish and Christian terminology,
the Son of God) souls are crowned into Divinity,
and the number of Those that have freed and
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shall thus free themselves from subjection to the
inimical forces is countless. These are the
Siddhas of Jainism ! )

The Christian description of the Siddhas is
given in the seventh chapter of the Book of Re-
velation in the 9th and 13th to 17th verses, and
runs as follows:—

9. ¢ After this I beheld, and lo a great multitude
which no man could number . . . . stood before the
throne, . . . . clothed with white robes, and palms in
their hands.

13. ““ And one of the elders answered, saying un-
to me, what are these that are arrayed in white robes?
and whence came they?

14. ““ And I said untoe him, Sir, thou knowest.
And he said to me, these are they which came out of
great tribulation, and have washed their robes, and
made them white in the blood of the Lamb.

156. ‘¢ Therefore are they before the throne of
God, and serve him day and night in his temple and he
that sitteth on the throne shall dwell among them.

16. ¢ They shall hunger no more, neither thirst
any more, neither shall the sun light on them, nor any
heat.

17. ““ For the Lamb that is in the midst of the
throne shall feed them and shall lead them unto living
fountains of water, and God shall wipe away all tears
from their eyes.”’

This is undoubtedly the true description of
the status of Siddhahood, in mystic script. For
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a detailed elucidation of the passage reference
must, again, be made to the books already men-
tioned; for this is no place for the elaboration of
allegorical exegesis. But it will interest us to
know what Clement of Alexandria, who, accord-
ing to Methodius, was an immediate disciple of
St. Peter himself, says as to the four and twenty
Elders of the Christian Apocalypse. He writes
(see the Ante Nicene Christian Library, Vol
XII. pp. 365-366) :—

‘“ He then who has first moderated his passion and
trained himself for impassibility, and developed to the
beneficence of gnostic perfection, is here equal to the
angels. Luminous already, and like the sun shining in
the exercise of beneficence, he speeds by righteous know-
ledge through the love of God to the sacred abode, like
as the apostles . . . . And alttough here upon earth
he be not honoured with the chief seat, he will sit down
on the four and twenty thrones, judging the people, as
John says in the Apocalypse.”’

These thrones, then, are intended for the
greatest Teachers among men, by whose standard,
or norm, men shall have to judge themselves if
they want to attain to divine Perfection. These
are the Tirthamkaras whose number is identically
the same as that of the thrones and of the Elders
who are seated on them !

Concerning the excellence of the condition of
the Siddhas (in Christian terminology, the Saved
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Ones) the Early Christian teaching mentioned
the same characteristics of Their Existence in
Nirvana as are given in the Jaina Scriptures :—

‘‘ There shall be no mor: death, neither sorrow nor
crying, neither shall there be any more pain.”’—Reve-
lation xxi. 4.

““. . .. 1n which there is neither sleep, nor pain,
nor corruption, nor care, nor night, nor day measured
by time . . . . eye has not seen nor ear heard, neither

has entered into the heart of man, the things which
God has prepared for them that love him.”’—A.N.C.
Lib., Vol. ix. part ii, p. 50.

‘“ For the incorruptible nature is not subject to
generation ; it grows not, sleeps not, hungers not, is not
wearied, suffereth not, dies not, is not pierced by nails
and spears, sweats not, drops not with blood. Of such
kind are the natures of angels and of souls released from
the body. For .. .. these are of another kind, and
different from these creatures of our world, which are
visible and perishing.””—Ibid., p. 88.

About the permanence of the condition of
Liberation it is said :—

‘“....and they shall reign for ever and ever.”’—
Revelation xxii. 5.

The correspondence is marvellous in each
detail! We may, then, take it that the number
of the Perfect Ones, the Siddhas, is very large.
while the Tirthamkaras are only four and

twenty.
F.b
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But what are we to say to those wiseacres
who think that Jainism only came into existence
in the time of Mahavira or at the earliest in that
of Paréva Nath, and the earlier two and twenty
Tirthamkaras are the outcome of the Jaina
imagination? Some of these intellectual giants
had at one time relegated the Jaina Creed to the
position of an offshoot of Buddhism, that was
deemed to have arisen in the sixth century of the
Christian era! But to-day the historicity of
Paréva Nath is beyond dispute. What is really
remarkable about the Jaina account is the con-
firmation of the number four and twenty itself
from non-Jaina sources. The Hindus, indeed,
never disputed the fact that Jainism was founded
by Risabha Deva in this half-cycle, and placed
His time almost at what they conceived to be the
commencement of the world ! They recognised
His Divinity fully, acknowledged that He was
Omniscient, and counted Him amongst their
avataras. They give the same parentage of
Rigsabha Deva as the Jainas do ; they even agree
that His son was the Emperor Bharata who lent
his name to India, that is to say, after whom
India came to be known as Bharatvarsa. If
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