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THE ORIGIN OF SAIVISM AND ITS HISTORY
IN THE TAMIL LAND

BY

K. R. SUBRAMANIAN, M A,

Lecturer in Huistory, Maharaia's College, Vizianagsam

{ This thes:s submitted 1n February 1927 was accepted by the University of
Madras for the Stnkara Parvathy prize for the year The author s thanks are
due to Dr S K Iyengar and Mr P I Srinivasa lyengar the distinguished
researchers in Indian history for some valuable suggestions made while
revising this for the press )

PART I —THE ORIGIN AND SIGNIFICANCE OF PHALLIC WORSHIP

CHAPTER I THE NAGAS

In this chapter, 1t is argued from gquasi historical and histortcal
sources that the Nagas were a widespread people 1n Ancient India

SectioN A THE NAME ‘NAcA'
The Naga of Legend

Niga 15 a Sanskrit word meaning snake It 1s also used by
Sanskrit writers to designate a class of superhuman beings-—who
may be called *snake-men’ as their bodies are half human and half
snake They can change their shapes at will They possess plenty
of wealth Their women are very beautiful Their cities are
magnificent. Eternal enjoyment 1s the characteristic feature of
their tfe  This curious people live 1n the nether regions, t1e,
beneath the earth Instances are not wanting however, where
the Nigas are classified among the Ganas 1n Suarga attending on
the Gods. Side by side with these legendary notions, the Pauranikas
give us facts of the existence and kingdoms of human Nagas on
lerrpg frema  Divested of strange attributes, they are men like any

of us

Naga means Hill and Tree

If the legendary Nagas were so called because they lived beneath
the earth, how did the human Nigas acquire the appellatton? It
1s difficult to answer defimitely Naga means hill  Since we read
of Dasyu hill-forts 1n the Védas, some of the people of Ancient India
must have Iived on hlls and in hill-caves These habitats might
have given rise to the name Naga Naga also nieans tree Our
country was full of forests in those days and therr demizens might
have been called Naga by an extension of the word from the
shelter to the sheltered The enemies of the Aryans and Aryan
sacrifices came as 1if from beneath the earth and swooped on the

A



2 THE ORIGIN OF SAIVISM, ETC.

Asrams and disturbed the ZRzskss. ‘These evil-doers issued frm?a
the impenetrable forests of Dandaka as snakes dart out of their
holes.

Nagna means Naked

Another explanation of the word Naga is possible if it can be
derived from Nagna which means naked. Manimekalai speaks of
the naked and cannibalistic Nagas of the Nicobars. In fact, the
ancients were naked at first. Then they became semi-naked.
Covering the upper part of the body is not ancient. Evenkings
and queens were sculptured in early times naked above the waist.
Till late in the nineteenth century, most of the aborigines of
Bastar were stark naked. Men and women of most of the jungle
tribes are still nude to the waist.

Naga Totem and Cult

A more likely cxplanation of the name may be found in the cult
of Tvee and Serpent worskip. ‘This cult seems to have been
widespread in Ancient India. But it must be said here and at once
that this is 2 universal primitive cult.! The superstitions concern-
ing the snake actuated by fear, or any other feeling or by its
mysterious ways, weighed heavily on the minds of all the ancients.

So the term Naga must have had primarily a totemistic signifi-
cance. McLennan has shown that the primitive society was a net-
work of totems each of which had an emblem. Obviously the Naga
totem in India had a large population spreading in all directions.
The mention of the Gajas (elephants) and the Garudas (eagles)? as
separale peoples in the Puranas tends to confirm this conclusion.
These peoples reverenced and worshipped the symbols of their
totems. Thus the Nagas would float the Naga banner when they went
to war or rejoiced in peace. They would not harm a snake and would

even entertain the fond belief that the snake too would not harm
them!

SECTION B. NORTHERN INDIA

There is no place in India without its Naga stories. Let us

?urvey some of these relics before digging for indisputable historical
acts.

The Vedas

The I’gdas are the oldest literature of India. They describe the
antagonism between the Aryans and the Dasyus. This spirt of
hostility continues to be portrayed in later Brahminical literature.
Whether the difference between the two parties was ethnic, linguistic

» Hastings, Encyclopadia of Religion and Ethics, vol. xi, pp. 399-423.
® The war between the Garudas and the Nagas is proverbial. One of the
names of Garuda is Kiratasin. The war between the Guptas and the Nagas

may be explained as a phase of the traditional conflict. The rivalry between
Vishnu and Siva may be similarly explained.

ANt T +ha FATT A or e o e e AT — 1 2«
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THE ORIGIN OF SAIVISM, ETC 3

or cultural the latter viz the Dasyus are associated with serpents?
One of the greatest foes of Indra was Vritra And tn a few
passages Vritra is spohen of as A% This famous Dasyu leader
was the son of Danu  This Danava was the head of the Kalakeyas
according tothe Mahabharata ® Serpents are referred to as foes of
Indra and the Dzvas 10 a few other passages Arbuda was another
serpent enemy of Indra  While wnters are not wanting who
explain away the references to serpents as mere mmagery there are
others who interpret the Stsnuadévas of the Dasyus as serpent deities

Indeed one learned witter C V Vaidya® goes to the extent of
imgeniously identifying the Dasyus with the Nagas

The Puranns

The nether world 1s divided into seven regions by the Puranas
of which the first four were occupted by the Daityas and the
Danavas and the rest by the Naga, The lowest region was
Patala a delightful account of which 1s giwven by Narada i the
Vishnie Purana * According to another division by the Puranass
and the Mehabharaia India contained mine parts Of them the
Western was the Naga  Virupaksha the Naga demigod was the
guardiin of that quarter  Alberunt 1n quoting this division added
that Naga was south western Be that as it may one diviston of
India was Naga

Patala

So we must look for Patala in the South West or West of India
In the story of Jimutavahana ® Golkarna 1s placed at the entrance to
Patala We shall refer later on to the mnteresting Naga assoctations
with Kanara and Malabar The location of this blessed region of
mustc and damsels 1s not however easy For the mouth of the
Indus the mouth of the Ganges Assam the valley of the Narmada
Ceylon and further South have been called Patala now and then

At the mouth of the Indus Alexander found a port named Patala
According to Raratarangin:,” a Kashmir king entered the cave
ot Wamuch atter ecrossing the Thinab and ‘became king ol Patala
In the story of the Sagaraputras for whom the Ganges descended
from the heavens Patala 1s placed at the mouth of the sacred river
Assam was the Nagaloka of Ulupt the Naga princess who married
Arjuna in his banishment It was also the Naraka of Narakasura a

1 Quoted {rom Oldham 7z Sun end Serpent pp 3% 35
Rig Veda 1 32 5§ 8 52 10 Ahit=Vritra
1618 18 1 i 103 7 Ahiasenemy of Dévaor Arya
1 51 6 111 20 u 44 viu 3 19 Arbuda a serpent enemy of Indra
1 11 18 Sama Veda n § 22 Vntra son of Danu
Read also Mwir Original Sanskril Texis iv pp 408410 and Oldfield Howey
T7e Encrivcled Serpent
2 Udydza and Vana { Tsrthaydiva)
? Quoted by Hiralal in Makarara s College Maga=ine Vizianagram vol v
part 1
See also Va dya Mediwval India vol 1 p 82
* Vogel Indian Serpent Lore Introduction p 31
* Majumdar Cunningham s Ancient Geogyraphy of India App 1
« ®Vogel ante ch v p 179 7 Trans by Stem, n stanzas 468-4/0
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mighty monarch and the great ancestor of the Assam kings accord-
ing to seveiith century inscriptions.! Ptolemy calls the people
round Sylhet the Namgalogai or the naked people. The Naga
tribes and the Naga hills of Assam are reminiscent of tliese ancient
traditions.

The Fpics

The Epics refer to Bhogavati as the abode of the Ndgas. The
Ramavana® speaks of it as the city of Daityas and serpents under
the rule of Vasuki. The directions of Sugriva and the conquests
of Riavaua the Rakshasa king of Ceylon contain a vivid account of
the powerful Nagas living in walled towns full of palaces and
towers. Hiralal® locates Bhogavati at Ramtik in Nagpur District.
«\With this location, the legend of the city being situated in
Patala quite fits in as this tract of country lies just below the high
tableland of the Satpuras.’

Some more Naga Kingdoms

These children of Kadru, the Nagas were the sons of earth in a
real sense as they lived under it according to legends. One ofthem
Sesha, a demi-god and a sound Sanskrit scholar, was the great
support of his mother! Every one knows that there is water
beneath the earth. So the epic writer gets round the difficulty of
locating the land of perfumes and beauties in water by saying that
the ocean was the abode of the Nagas. The Hindu story-writers are
painfully at variance with regard to the location of Patala or
Nagaloka. .\’\’hen they wrote that it was beneath the earth, they
meant that it was in some generally unknown and inaccessible part
of .th.e soqtb. With the extension of geographical knowledge,
their imaginary or fantastic Patdala was shifted further and further
scuth. .At.the same time, they did recognize the existence of Nagas
by their side organized into kingdoms or republics. But the latter
were not the Puranic Nagas with quaint features!
~ The Mahatharata* speaks of the ocean as the abode of the Nagas
in general and does not give any particulars. We shall see later on
that there were many Naga islands near and away from India which
keI‘)t' up and improved the maritime, commercial and colonial
activities of the mainland. The great Epic is not silent about the
lan“d }:mgdoms of the Nagas. Already, Bhogavati and Manipur of
Uliipi® have beep mentioned. Besides, in and round Indraprastha
was a Naga region. The destruction of Khandava forest® and the
expulsion of thernatives of the place preceded the foundation of the
%“lorﬁous“cuy of Indraprastha on the spot by the Pandava brothers.
hj:xrtd e; riiefet war, Ehe’ Nagas wh‘o swarmed from the frontier fought
h \T\_renge ully on the side of Duryddhana who came to be

nown as Nagadhwaja. The aftermath of this war was so bad that

: E{\;ﬁ. f?td.b, voi. xii, p. 71; xv, p. §
* Trans. M. N. [ I
Putt, s cyhflosN. Dutt, pp. 813, 1626. See also A7, B., trans. by M. N,

3

Maharaja’s Col ; -
ch.v, p. 201. 7a’s College Magazine, vol.v, partl., Seealso Vogel, anfe,
* Adi., xxi. 6. s 1bid., cexxxiv.

© Ibid., trans. by M., N. Dutt.
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the Pindava-Naga rivalry continued till a Naga king of Takshisila
killed by trichery Parihshut the Great of the lunar race  This final
attempt at supremacy fanned the smouldering embers and Janame
jaya the son of Parikshit evidently fought with his enemies, took
hundreds of them as captives and quenched the flame of his passton
by burning them alive 1n the well known Sarpa-Yaga ! Also, did
not the wicked Nagas steal away the jewels of Uttanka the devoted
scholar on the banls of the Ganges? Worthier causes have not
stimulated any war in history. But, Janamejaya had to contend
against the Nagas on two sides  According to Uttanky, there were
many Naga dwellings to the north of the Ganges, 1 ¢, to the east
of the Pandava capital This great holocaust paraly sed the Nagas
But 1t was only for a time Fot, we shall see 1in due course
how they revived once at least 1n the historical period, just before
the rise of the Guptas With remarkable fecundity, they bred and
flourished agamn  And they have not died out t1ll now

Buddhist Stories

Buddhst lterature tells more about the Niigas From the
stories of Buddha we learn that the conversion of the Nagas was
his great work  Undoubtedly Buddhism had greater success than

ryanism 1n elevating the Nagas  Buddha 15 associated with the
Nagas of even such distant places as Puhar of the Chola country .2
Besides learning from this literature that the Nagas were spread
throughout India, we get the mfoimation that the Nigas were an
inferior people and cursed their evil Lasma. What 1s more, one
of the Jafakas throws out a hint about the loose morals of the
Nagas.®

The N. W, Naga Kuigdoms

There was a cluster of Ndga kingdoms in the north-west of
India  Gandhira (Kandahar) was one  Kashmir was another
The Jéialat which mentions the two kingdoms malkes Takshasila
the Naga capital  ‘The latter ¢ity so well known in the great Epic
was the seat of King Ltapatra who travelled all the way to Sirnath
to hear the Teacher and was converted after a vigorous controversy $
Two more Nagarajas Gopala of the Kabul valley and Apalal of
the Swat valley were converted by Buddha according to Hiuen
Tsing.® The latter? tells the story of a Sakya youth who became
King of Udydna (the Swat vailey) by marrymg a Naga Princess.
The ptlgrim adds that the Naga clhiefs of those parts were con-
quered by Kanishka with some difficulty

The Gangelic Kingdoins

Turning now to the Gangetic valley, we meet with a number of
Naga kings Two of them are located at the foot of Mount

Y Adi  In 2 Akitta Jalaka

3 Trans by Cowell, v, p 85 *fhd o op 229

8Vogel, anle, ch 2

: Ilsbe':}, Buddhist Records of the Westerr Vorld, 1, pp 93, 122, 178
?
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Daddura! in the Himalayas and in Kosambi? by the Jalakas.
Hiuen Tsang writes that near Ahichchatra (= serpent-umbreila)
Buddha preached for seven days and converted its Naga King.?
Near Kosambi, Buddha subdued another Naga king.* Magadha
the first scene of Buddha’s activities has many Naga stories. Nagas
Svastika and Maninaga belonged to this kingdom.5 Muchilinda
the Nagardja who sheltered the Buddha under the Baodki tree, and
Nagaraja Kala who predicted Buddha's enlightenment werc natives
of Magadha.® The Naga of Urvila? on the Naga river was
converted after the first sermon. Between Rajagriha and Sravasti,
a bridge was built on the Ganges by the Nagas for Buddha.®
Nalanda famous later as a university was named after a Naga.®

Buddha and the Nagas

In kingdoms like Magadha which were outside the Aiyan pale
for long and which followed the Asura customs even with regard
to the shape of the burial mounds, the new religion rapidly spread
its way. 'The Sisuniga!® contemporaries of Buddha embraced the
new religion. The Nagas became friendly to Siakyasimha, adopted
his faith, shared his relics and guarded his stupas. The eternal
evidence for their conversion was the cobra hood over Buddha
images. Buddhist relic worship had its origin in the Naga ancestor-
worship. Anceslor-worship, Serpent-cult and Saiva religion appear
to have been mixed up in Buddha’'s time.

At birth, Buddha was bathed by two dragons. According to
tradition which is confirmed by archaeology!?, Buddha was first
a worshipper of Siva. In the excavations at Kapilavastu, golden
naga figures were found.'? A golden naga was found ina tomb
of Mahanaman the Sakya ruler after Buddha's father.

In the Sunlight of Hislory

When we pass from Puranic to historical literature, we pass as
it were from moonlight into sunlight. The features of men and
institutions become clearer and we can speak of them with certainty.
We shall divide our study under three heads () The Indus region,
(0) The Jumna-Gangetic region, and (¢) Central India.

The curtain lifts at Mohenjo Daro?® where Dr. Marshall has
excavated remains of about 3000 B.c, A devotee with a Naga
hood over his head indicating his Niga lineage has been
unearthed there. It would be unsafe to build on this slender
evidence but for confirmatory evidences about the Nagas of this
region from Brahmanical and Buddhist literatures which have been

* Aute, iii. 11. 2 Ante, i. 206.
:%eal, ante, i. 200. * Ibid., 1. 237.

ogel, ante, ch. 5, S Ibid., ch. 2.
7 Ibid. y

8 Vogel, anfe, ch. 2.
° Beal, anfe, ii. 167 £ ante

1° For the view that they and the Nandas were Na '
and Serp. Worship, pp. 63-4. Bgas sec Fergusson Tree

11 Eﬁ./]nd., vol. v, p. 3.

22 drch. Sur. of India. A Report on a tour of explorati iquiti
in Nepal Taras, 1900, pp.'3, 2607 exploration of the antiquities

13 Ayeh Sur. of India, Aunnnal Report, 1924-5, p, 61. Al 4, M i
No. 31, Avch, Survey of India. P 6 S0P %, Temen
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ahstracted above. The Takhis and the Vihlas or Bahlikas were
the two large tribes that we must study in this region. The Kathes
met by Alexander! at Taxila gave the name Kathiawar. Colonel
Tod concludes that they were also called Takhis and were of the
- race of Takshaka.®? There are references to the Nagas in the
inscriptions of the Gurjara chief Dadda I who ruled near Kaira and
Broach (ﬁ{th century A.D. ) and the Gupta King Skandagupta* who
has left an inscription in Junagidh.

The Takhis and ke Bahlikas

Closely related to the Takhis were the Vahlas or Bihlikas lords
of the Indus valley. The Makabharata® includes the Madras as a
branch of the Bihlikas whose capital was Sialkét. Among them,
property descended in the female line as among the Newirs and the
Arattas. Inthe third century A.n., the period of disintegration in
India, the Puranas say that three Bihlikas ruled as independent
kings for thirty years.®©

Kashmir

By the way, it may be mentioned that after Aravalo the Naga
king of Kashmir and contemporary of Asoka according to the
Makawamsa,” we do not read of Naga kings as such in its annals
till the Kirkotas.® But at every turn in that country there are
Naga traditions and relics of the Naga cult.?

Naga Supremacy

Mention has already been made of Bihlika independence. An
unidentified Chandra of the Mehrauli pillar inscription,1? is said to
have defeated the Bihlikas among others and established his sove-
reignty over Northern India. This Chandra could not have ruled
after Samudragupta who extended his rule over the bulk of
Northern India. So, somewhere between the fall of the Kushanas
and the rise of the Guptas to supremacy under Samudragupta i.e.,
roughly, in the third century A.p. we find a number of Nagna chiefs
ruling in the Jumna-Gangetic valley.

Somte Light on a Dark Period

At the end of the third century A.Dn., the Puraras say, the valiant
Visvasphani (Naga?) of the M'iquhas will be emperor of Indm 11
The Bhagavata locates his capital at Padmivati.t® Early in the

! Cldham, anfe, p. 113,
? Annals and Ant:qmt:f: of Rajasthan, vol. i, p. 702,
. 2 Bombay Gazelleer, I, ii, p. 313,
s lbid,, p. 218n, See also Gupta Ins., p. 62,
’l(arrzz, ch 37=38 ; Ind. Ant., vol, vi, p. 316.
& Pargiter, anle, p. 73 7 Gelger, p. 82,
® Valdya, Mediceral Hindu India, vol, i, p. 202, ? Vogel, 231,
10 Guple Ins. For adiscussion about Chandra see A, V, V. Iyer’s lectures,
The Hindu, 13th and 24th February, 1928,
21 Pargiter, Dynasties, p. 73.
1Z THrdnatha (seventeenth century A,b.) describes a family of Chandras who
bscame rulers of Magadha from their home Aparantaka Of them Phani
Chandra and Hamsa Chandra were powerful. A generation after the latter
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fourth century there will rule nine Naga kings at Champévati or
Padmzvaii and seven at Mathura.?

From the Gupta inscriptions we may infer that even during the
fourth century A.D. there were many small Naga kingdoms in this
region. They had to be subdued by the Guptas as the Niagas of the
Deccan had to be brought round by war or marriage by the Pallavas
a century before. The Naga contemporaries and foes of the Guptas
. belonged to the semi-independent trihes inthe later Gupta empire on

ils western frontier,
Naga Chicls cverpwhicre

In the early Gupta period, there was Mahésvara Naga® son of
Nagabhatta. Nagasena, Ganapati Naga and Nagadatta were con-
quered by Samudragupta. Before starting on his digvijaya, Samu-
dragupta had to face at Puspa (Kanauj?) the combined attack of
Achyuta (of Ahichchatra), Nagasena and an unknown king of the
Kola family.® Probably these were neighbouring Naga chiefs who
confederated to deal a deadly blow to the rising new power. Inthe
. subsequent list of his conquests in Aryavarta occur Chandravarma,
Ganapatinaga, Nagasena, Achyuta and others the last two evidently
the same as those who attacked Puspa. DBhavandga, another Naga
king of the CGangetic valley gave his daughter in marriage to
Gautamipulra Vakataka, son of Pravarasena 1. The Bharasivas to
which Bhavanaga belonged are said to be represented by the Bhar
Rajputs. They were a powertul family as they are said to have
celebraied many Asvamedhas.* Kuberanaga®s a Naga princess is said
to have been married by Chandragupta II and their daughter
Prabhavati was given in marriage to Rudrasena II Vakataka,
great-grandson of Gautamiputra. It is' evident from the Naga
marriage alliances with the Vakataka and Gupta families that the
Nagas were no small factors in the recent past and in contemporary
politics. In Skandagupta’s reign, Sarvaniga was the Fiskayapati
or governor of Antarvedi, i.e., between the Ganges and the Jumna.®

Mention has been made previously of the Nagas of Mathura and
Padmavati (25 miles from Narwar). That the former was a big
Naga centre from still earlier times can be amply proved from the
Brahmi inscriptions which give plenty of Naga names largely of the
Koliya gana. A few of the Padmavati coins? with a humped bull on
one side have been discovered and they evidently belong to the
local Naga chiefs. The Bull mark on these coins and the name
Bharasivas throw some Jight on the cult of the Naga kings.

came Chandragupta. The problems of Chandra and the true extent of
Samudragupta’s conquests require further investigation. Zad. Ant., vol. iv,
p. 363 ; Vidyabushan, Zfisfory of Indian Logic, p. 252 f. n. ’

1 Pargiter, Dynasties, p. 73.

2 Ggmta Ins., p.283.

"_ lbid., p. 13. Did the Kota family belong to Nagarkot or Karkota Nagar,
75 mites from the borders of the Indore State.  £p. /ud., vol. xv, p. 289; Znd.
Ant., vol. xiv, p. 45. ’ ’

% Ind. Ant., vol. xii, p. 241, 5 Ih. . -

o ‘Gupta fie., No. 16 p. Jud., vol. xv, p. 39.

7 Rapsonw’s Coius, pt.v., No. 2. Also Arch. Sur. of Indi 14-15,"
part I, p. 21; 1915-16, p. 101, ndia, Kep., 191415,
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Central Iidia—The Kilakilas

Central Indin contauns the old and noteworthy Buddhist monu-
ments of Barhut and Sincht They, as usual with others of their
hind, contain many Niga names The Prrarnas speal of the
Kilakila Lings before Vindhyasakt: the first Valataha ' We donot
Lnow if we have to look for the Kalakeyas of the Mahibhirata in
the Kilakilas and the Kilatoyakas of the early fourth centurv A D
Curiously, the ishnu Purana enlls Vindhy dsakti? bim<elf a Ktlakila
though we do not hatve any further evidence as to his Naga origin

Fhe Dynasty of Vidisa and the Mamdhanyas

A dynasty of Vidisa came to fame just after the rise of the
Vilatakas At this time 1t 15 very difficult to synchronise the
rulers of the Puranic dynasties at a particulnr period  itishowever
the first asiom of a Purdntc critic that the Puranas speal of contem
porary dynasties as if they were successtve  So the Naga dynasts
of Vidisa was an old one descended as 1t was from Adw-besh him.
celf ? Bhogin was the first famous king He was 1 mighty monarch
His son and successor was Sadichandra or Chandramsa or Rima
Chandra who was a great ruler It mught be that the Vakidtaka
expansion was at the expense of the successors of Sadachandra
Be that as 1t may, Naga dynasties are not wanting even as lale as
the end of the fourth century An  Gupta hings will enjoy
only Magadha and upto Allahbad To the west wiil 1ule the Naga
hings *  So the Puranas sny  Whom do we find to the south (?) of
the Gupta? Kings born from Manidhanya or Manidhara will enjoy
the Naishadns, Yadukas, Sasitas and Kilatoyakas 3 The dynnsty
15 undoubtedly Niga as only the Naga 1s satd by tradition to bear
the mam or jewel 1n its head To the eastis an unidentified
Jayanga Mahicd)idhirajain the sixth century A.D ©

Some Laler Relies

If we glance at the Iater history of these parts, the Kilachun
Chédis of Bundelkand trace their ancestry to Kirtaviryarjuna? the
Haihhya or Althaya The Gond chiefs of the Central provinces®
claim descent from the Nigavamst The Rajas of Choter Nagpur®
trace their origin to Naga Pundarika and even to-day their turban
15 like a cotled cobrn and the cobra figures in thewr seal and arms
The race called Tusha, Taksha, and Tak relating to the Mori, the
Param-s, ete, of Rijaputana, writes Col Tod, an authority 1n
this field, 1s met with 1n inscriptions of that part of the country 1°

Before leaving this section, we nre tempted to ask the guestions,
where these ubiquitous Nagas filling the canvas of history lhike

‘a ?z,r?lter,yaznte p 72 :' }’a;giter,?é)ynashe:, P20
1d , p bid p

3 It * Ep Ind ,vol xvin p 6]

lllgtg, vol i, p 2 ¢ Vogel, anfe Introd ,p 36
1

i ‘°311()86 See also Ind Ant vol xiv, pe75and Arch Swurr of India, Rep
L p

B
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the proverbial winged ants were before the third century A.D. and
where they went after. The only possible answer is that they have
been there always.

SecrioNn C. TaHE DECCAN

There are more remains of the Nagas in the Deccan and South
India, either because of the barrier of mountains and forests which
effectively prevented, for long, foreign influences from filtering down
to the south or because there were more of the Nagapeople in these
regions.

Mythology— The Harivamsa

Reference has already been made to the location of Patala some-
where in the Narmada valley and south of Gokarna. The Harivamsa®
the oldest Purana mentions the four sons of Yadu by Naga wives
who had founded four kingdoms in Miahishmati (the Narmada
valley), Sahyadri tableland (somewhere in the middle of the Western
Ghats), Banavasi and Ratnapura (in Central Provinces?). If there
is any truth in the statement, the Deccan except the eastern coastal
strip, was ruled by Nagas from the earliest times.

Naga Islands

The Buddhist stories speak of Nagardjas Krishna and Gautamka
coming to hear the Buddha in Supparaka from their isles in the
western ocean.? As sure as anything, they were converted to the
new faith. The Jalakas speak of a Naga island near Broach?®
(Elephanta ?) and another Karadwipa* near it.

The story of the Nagas of Majerika interests us most. The
relics of Ramagrama® were rescued from destruction by the local
Nagas and carried to Majerika and subsequently to Ceylon.
Cunningham locates Ptolemy’s Malanga near Masulipatam
ani his Bassaronagos in the tract of country between the
Godavari and the Krishna surrounded by water on three sides.
Whether we agree with the identifications of the learned Doctor or
not, there is no doubt that the Veéngi (= tiger) country was a
populous Naga centre once upon a time. By the way, it may be
mentioned here that Salivihana, the founder of the Satavahana
dynasty which ruled in the Deccan from the time of Asoka, and over
it til! the third century A.b. was born to Adi-Sésha the Nagarija
and a Brahman girl of Paithan on the upper Godavari.

Some Historical Dynasties—The Haihayas

The Haihayas are an ancient dynasty. In Mahishmati Ravana

is said to have been defeated by Kartaviryarjuna Haihaya. The
dynasty was descended from Ahi or Vritra.® Traces of this

* Vaidya, Medieval Hindu India, i, p- 80.
2 Vogel, ante, ch. 2. 2 iif. 124, * iv. 150,

® Majumdar, Cunningham’s 4n. Geog., pp. 611 and 612. See also Beal,
anfe, ii, 27. .

® Maharaja’s College Magazine, vol. v, part i, by Hiralal.
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dynasty can be found even in the Iluter centuries, The Western
Chalukya hing Vihramaditya II and the Rashtraluta kings Krishna
I1 and Indra [II married Hathayas ' There were a group of
Ahihvsas in the Gulburga District in the 1lth, 12th and 13th
centurtes * As late as A p 1040 an Ahthaya connects himself with
the ancient? Mamshmat:  Haithaya chiefs are met with 1 inserip
tions of later centuries in Palnid* now a desert but {ull of glory
the Buddhist age (Guntar District.) The later Kona chiefs of
Godaxari claim descent from the Hathayas 3

The Andhras and the Chutus

Epweraphy reveals a Iarge Naga population in the Decean includ-
ing Mysore from the early centuries of the Christian era Tlhe
Chutus or Nagas of South Deccan bore the title of Maharatht and
called themselves Nagas © They were governors under the Sata
vabhanas, and, on their fall became supreme in the Deccan  The
My ikadont inseription? mentions a general of Pulumavit (third
century A b)) called Skandaniga in modern Bellary District  The
mscription at Malavalli® of one Chutukulananda Satakarn: hing of
Vanayantt (third century A D) establishes the sway of the Nagas
further south

The Kanheri inscription® of Naga Mulaniha wife of a Mabarath:,
daughter of ! the Great King ’ and mother of Skandn Naga extends
the Chutu realm to Aparintn north of modern Bombay A Nasik
mseription mentions a royal officer Agiyatinekt and lus son
Kapaniniha.'® Agnt Mitra Naga bas given a lion pillar at Karli
near Bombay (first century 4 p)!' The earliest mscription of
Nan#ghat (second century 1.€.) speaks of the Andhra queen Naga-
nika and an Andhra general Nakiyiro 12 An inscription at Bhaja
contains the name of a Naga of Bhogavita!? while another from
Kudat4 refers tonun Naganika, niece of Agmimura Naga ‘lhe
sculptures of Naga hings and big men and ordinary Naga men and
women at Amaravatt and Jaggayyapeta reveal 1n a curious manner
the existence of a Naga population there The mnscriptions at
Amaravat: and Jaggayyapeta contain plenty of Naga names '3 A
cursory reading of Luder's list of Brahmi inscriptions will
place before us hundreds of Niga names Place names and
personal names may not be safely trusted as primary evidence,
but are useful as secondary evidence to prove our case. Vaidya,

Y Lp Ind, vol, xn, pp 269, 202 * [bid s Jord

*MER,I910 p 117, 1912 p B4

* 1514 , 1894, 28th Se;t p 4

S Dubreull, Arcrent Hislory of the Deccan, ch 3

7 Ep Iud,vol xiv, p 153

8 1195 of Luders’ listin Ep JInd, vol x, App

® [o:d , Nos 085 1021, 1186

10 No 1141 Liunder'slist £p Ind , vol x, App.

11 2y Ind,vol vii, p 40

12 1114 and 1116 of Luder s list, anfe

23 Ihid , 1078 M [bwd , 1078

13 For sculptures of the people called Nagas see pp 28, 29, 31, 56, 60, 52
For thewr names, =ee Burgess, Buaddist Stupas of Amaravaets and
Jaggayyapeta, pp 55, 82, 91, 100, 110 and 111
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as usual, makes an ingenious guess that the Satavihanas were
Mahirathi Kshatriyas of the Nagavamsa.! But tradition calls them
Brahmans on their imother’s side and they call themselves-
Brahmans. However, we may infer {rom the abundant Naga names
in inscriptions and Naga sculptures that the Deccan was a populous
Naga centre and the Naga cult was popular there.

The Pallavas a feudatory of the Andhira rulers succeeded to the
rule of the Deccan by befriending the Chutu Nagas. They were
established as kings by a Naga marriage. The Chalukyas over-
threw a Trilochana Pallaua to establish their power in the Deccan.

The Alupas and the Scndrakas

If we take the history of the Deccan a few centuries later, we
find several Naga dynasties like the Alupas,® the Séndrakas® and
the Sindas.* The Alupas or Aluvas (kings?) were one of
the feudatories of the Western Chdlukyas some of whose inscrip-
tions mention them as such. Their kingdom lay to the north-cast
of Banavasi province. Their history before the seventh century is
in obscurity. Chifravdhana seems to have been a familiar name
among the early kings. , It must be noted, as Dr. Fleet suggests,
that Aluka was an epithet of Sésha. e cannot say at present if
there were any relations between the Chitravihanas and the Sata-
vahanas.

The Naga-khanda

Another feudatory of the Western Chalukyas was the Sendrakas.
Their province was Nayar-khanda or Nagarkhanda which roughly
comprised a division of the Banavasi province. South Deccan and
North Mysore were the Naganadu. The Sendrakas were feuda-
tories of the early Kadambas.® In an inscription of Vinayaditya
(a.D. 680-696), the province of Naga-khanda is called Nayar-khanda
whose people had ‘as their crest the Naga called Nagara-hdvu in
Canarese.’

The Sindas

It might be that the Sindas derived their name from the famous
river Sindhu (= the Indus). Any way, they are found in the
eleventh and twelfth centuries over a large portion of the Deccan.
The Sindas of Bijapur and Dharwar were of the Naga race, had
the Naga banner and called themselves lords of Bhogavati., Their
ancestors were Pulikala (Drav: pu//=tiger) and Nagaditya. They
had many branches of which five are given below.

1 Medieval Hindu India, vol. i, p. 262.

2 Bombay Gazetieer, vol. i, partii, p. 309. See also Zp. /nd., vol. ix, p. 15.

3 Bombay Gazetleer, p. 292. Also Ep. Jud., vol. iii, S51. Also Bownibay
Gazetteer, p. 281 n. Also Ep. [ud., vol. v, p. 259.

* Bombay Gazelieer, pp. 573-6 ; Ep. Ind., iii, pp. 231, 308, 311, 316 ; ix, 161,
175, 311; x, 25, 31, 35, 37, 39, 40; xiv, 265, 268. See also J/.Z./%., 1909,
-pp. 111-5. Also Nos. 193 and 198 of 1913 and p. 523 of 1914 ; A/.E.R., App.
Lastly, Vaidya, Mediceval Hindu India, vol. i, p. S6.

s Ind. Ant., vol. xiv, pp. 13 and 14,
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Tar SINDis

| l I [ I
1 ? 3 ! 5

Qf Bagadage Of Erambarage  Arasabdir Larahatn  Chhindas
(Bagalkor) (Yelburga) (Byapur) (Satara) of
under the W twelfth century the | Bastar
Chalukyas I dynasty bindas eleventh
tenth and eleventh  a branch at Sudi of of centt n
centuries Dhatwear District Munja Belgave

Besides the above there were minor chiefs of the Sinda family
1n Nolambavad: and Kadambalege  There are Sinda place names
1n Bellary even now The Sindas called themselves emperors of
Patala Such a1 widespread dynasty could not have come into
existence all of a sudden and their presence in a region once
occupied by the Chutus and the Andhras 1s not fortuitous

Fhe Sindas of Bastas

The Sindas of Bastar were one of the thirty six Agmkules
They say in their mnscriptions that they belonped to the Naga
Vamsa and had the title of lords of Bhogavati They had the
tiger crest and the snake banmer The Znga 1s found 1in therr
copper plate grants ‘They were of the Kasyapa gotra Therr
mscriptions are found only from the eleventh and twelfth centuries
But there were Nagas 1n and round Bastar from much earlier times
Tivaradeva of Dakshina Kosala (a4 p 425) 15 sud to have defeated
the Nagas somewhere n that region ! Agam the Naga chief
mentioned by Viyayaditya 11 Eastern Chalukya n his inscription?
(A D eighth century) cannot be nustaken for any other than a
potentate of Bastar

SecrioNn D Sourn INpia axp CeEvLon

Storwes—~The Eprus

Ceylon has had close relations with South India from early times
If Ceylon was the abode of the Rakshasas so parts of South India
were according to the Ramayana If Ceylon was the abode of the
Nagas and the Vakshas according to the HMakawamsa so parts of
South India were according to various other accounts  The nether
regtons have been assigned to the Rakskhasas and the Nagas by the
Puianas and so South India and Ceylon being the faithest land
limits of India must have appealed once to Northern 1magination
as Patala Sthalapuranas® are not wanting 1n the Jamilakam which
mention Naga chiefs as worshipping at some of the Saiva shrines
The Makabhdrala narrates the flight of some of the Nagas of the
Khandava forest to Ramanaka (Parasuramanaka 1 e Malabar) whose
people are descrtbed as handsome and rich and as devotees of
Vakshas ¢  Accordmng to the Bidgarala Purdna 3 the original home
of Kaliy 2 was Ramanaka

* Gupta Ins p 298 2 tnd Ant vol xx p 101

? Narasimhalu Naidu History of Sot #} India(Tam ) pp 49 322 331 635
637 7.9 781 787 B11 B17 828

* Bl isma v $Vogel aafe ch 1 p 88n
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The Mahawamsa

Buddhist stories also people these regions with Nagas. The
Mahawamsa which professes to sketch the history of Ceylon from
Buddha'’s time has two interesting stories for us.* Vijaya met
with the Nagas and Yakshas in the island on his arrival from
Kalinga on his conquering expedition (sixth century 8.C.). Second-
ly, two Naga chiefs of Manipallavam Mahodara and Chulodara
fought for the kingdom, while Buddha interfered, pacified and
converted them.

Manimckalai

Manimeékalai has a similar story about Manipallavam, an island
.between India and Ceylon, 3V yojanas south of Puhar.? It also
locates Naganadu somewhere about Ceylon by narrating a big cat-
astrophe of an earthquake in a town in Gandhara which sank 400
yojanas on that account till it reached Naganadu !®* The island of
Manipallavam is the scene of a romantic story of a Chola king which
we read in the same epic. The royal hero went to Patala and had
liaison with Pilivalai, daughter of Valaivanan king of Manipallavam.
The child born of this union was Tondaman Ilam Tirayan in whom
some writers see the progenitor of the later Pallavas.* The epic
inhabits the isles north-east of Ceylon with cannibalistic Nagas
and suggests that Java too was Naga by mentioning Nagapura
as its capital.> One more place is associated with the Nagas
by Manimekalai and that is Puhar the splendid capital of the
Cholas which is praised for its magnificence from the epic days
through the days of Buddhadatta, Sambandhar and Pattinathar.
Puhar was once the capital of the Nigas who were driven out by
the first Chola king Muchukunta with the aid of Indra’s demon.®
The suggestion that is conveyed by this account is that Muchukunta
was an outsider and conquered the Naganadu on the banks of the
Kaveri. He helped Indra? at Amaravati against the Asuras and so
was helped by the latter in his southern conquest. The sister epic
Silappadikaram® compares Puhar withthe Naga capital, and Puhar
has been known as Nagaram or Pattinam the city par excellence from
early times.

Historical facts— The Cholas

Ptolemy the geographer mentions Uraiyur near Trichinopoly as
Orthoura® (= Uragapura or Snakecity ?). Sornagos was ruling
there-in his time (150 A.p.) evidently a descendant of the Chdla
and the Naga families. There were Nagas in and round Nega-

* Trans. Geiger, pp. 6, 54, 55. See also Beal, anfe, i, Introd., p. Ixxii.

2 pp. 68, 81, 86. ® pp. 83 and 84.

* Ind. Aut., vol. lii, p. 75. s p. 225, e p. 11,

7 This may be a reference to a Satakarni, The Ikshviku associations,
stories of Muchukunta in Palnad, and traditions of a Kakandi in Nellore
open a new vista of thought.

8 p. 34, The Nattukkottai Chettis call themselves Nagarathar and
Puhar or Nagaram they claim as their original home. A study of the commu-
nity in Thurston’s Casles and Tribes of Sonth India makes us suspect their Naga
lineage.

° gM’Crindle, Ancient India as Described by Plolemy (1835), pp. 63-4.
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patam' (N&agappattinam) which is mentioned by Piolemy and
early Tamil literature, The Baloi who, he says, lived round the
place were probably the Parathavar. The name Chdla itself seems
to have been derived from Chora meaning thief (Tam. Kallan)
though Muchukuntia and his dynasty claim Ikshviaku descent.

The Pandya

: Kanakasabai Pillai, the father of Tamil history, calls the Maravar,

the FEyinar, the Oliyar and the Parathavar Nagas.2 The fierce
Maravas of Pandya gave the title Maran to their ruler. Is it unlikely
that the Pandya was of Marave lineage especially as the Maravas
are the most poptlous and noteworthy of the Pindya inhabitants ?
Their marriage and religious customs are peculiar like those of the
Kallar and mark them off as a community different from the caste
non-Brakimans.

. The Chera

The Chera is another ancient Tamil! kingdom. It consists
primarily of the Malabar coast the Ramanika of the Mukhabharata.
This country is known in Tamil as Malaiyalam i.e. Kwrénjz land or
land of mountains the abode of the Kwravar. Their kings called
themselves Vinavar probably because they lived in Malainidu
they had the appropriate bow emblem,

The Néayars

The Chara country is theland of the Nayars which, on account of
its isolation, has preserved to this day some of the peculiar social
and religious customs. The word Naga is sometimes written in
early inscriptions, Naya as in Ndyanika which occurs in the
Nianaghat inscription (150 B. C.). So itis probable that the Nayars
of Malabar represent in a comparatively pure state the ancient
Nagas, whereas their neighbours had long ago evolved cut of the old
customs and mapners. But it must be borne in mind that in evolu-
tion the original stamp is not completely effaced.

The wearing of the Nagapatam by Niyar women till recently,
the great reverence for the Naga throughout Malabar, traces show-
ing the prevalence of polyandry once, the marumakkathayan: law of
inheritance —do these not confirm the equation of Naga and Naya®?
The pecul:ar top-knot in which the hair is tied by the Nayars and
some ancieat Brahman communities like the Chslivas, the Dikshitar
3000, and the Nambudris might have suggested to the artist the
peculiar mode of representing the Nagas.®

Generally in the south-western corner of every Nayar house
compound, there is the serpent-grove, Besides worshipping the
higher Gods, the Nayars adore serpents, Spmts and demons like
Yakshi. Specxally on the Z¥ruvonam day their national festival

1 M*Crindle, Ancient India as Described by Plolemy (1885), pp. 63-4.
2 The Tamils 1800 Yeqrs Ago, p. 42.
3 Gee under Nayar in Thurston, anle, Apother survival of Naga is

in Ndyaka.
* The idea of the artist is to distinguich the Mage from the ron- Naga,
o the natural Naga hood or tail. See page 68, Fergusson, asnfe,

-
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when Mahabali their great and good emperor \.’isits the earth, the
Nayars do not [ail to worship serpents and spirits. It.appcars that
the Tamil Karthiga festival also is to celebrate Mahibali's good rule,

The Pallava

The Pallava appears late on the scene asa power in the Tamil
land. Some opine that they are descended from the Tirayar (or
wave-men) a section of the Parathavar (coastal men), while others
connect them with the foreign Pahlavas. To those who call the
Pallavas descendants of Tondaman Ilam Tirayan, it may be said
tat nowhere do the historic Pallavas claim relationship with the
Cholas or the Ikshvaku family, though their founder claims to have
become king by marrying a Naga.

The Tondai Nadu, the homeland of the Pallava, was inhabited by
the Kurumbar or Aruvar or Aruvalar (Tam. Aruval=Dbill-hook)
according to a Mackenzie manuscript and early Tamil literature.
They were a pastoral and nomadic tribe. Their country was divided
into Aruvanadu and Arwvavaedathalai (=north Aruva). Aruvi-
nadu according to a ninth century inscription! began roughly near
Bahur or Pondicherry. The other, Aruva-vadathalai must have
begun somewhere about Kanchi and extended northwards up to the
northernmost limit of Tamilakam somewhere near Pulicat beyond
which lived the Vadugar or WNortherners, speaking a language
different jrom Tamil from the age of Tolkdppivam which defines
the Tamil boundaries. These Aruvars of the two divisions were
in immediate contact with the Vadugar who came to call all the
Tamils Aravar. Aravar means Nagas in Tamil, but we do not
Lknow for cettain if the Aruvar were Nagas.

This division of the Tamil land is also known as Mivilangai
(Mahalanka) in Tamil. Why it was so called we cannot even guess
at preseni. Ptolemy?® mentions the Arvarnoi who had in their
territory Malanga the emporium and Mialanga the capital inland
where Basaronagas their king resided. North of the Arvarnoi was
Maisolos which has been correctly identified with Masulipatam.
Cunningham identified Malanga with a place near Masulipatam,3
and Basaronagas with the Pali Majerika Niga of Amaravati accord-
ing to the Malawamsa. But, there are reasons to think that
Mialanga of the Tamil Jand did not extend so far. The Arvarnoi
were the Tamil Aruvar or Aruvalar and Malanga was a place in
Tondai. There is a place called Kilmdvilangai? in Tindivanam
Taluk and Singavaram (Simhapura) near Gingee is another signifi-
cant place. Kanakasabai located  the inland Malanga in Kanchi®
and the coastal Malanga in that case would be Mahabalipur (orig.
Maha+ila+4pur?). Malanga may be written as Mailam also and in
that case Mailam and Mailapiir would compete with the other places
for the distinction conferred by Ptolemy. Equally doubtful we are
with regard to the identification of Basaronagas. What is more

1 E;S._ Ind , vol. sviii, p. 5. ® M’Crindle, anfe, pp- 65, 185.
< 2 Majumdar, ante, pp. 617-8. *M.A.R., 1919-20, p. 26.
5 Aunle, p.27. According to one view, Tondaman the Young Tiraya a
Chola-naga was governor of Kanchi about the tijne of Ptolemy i. e. the second
century, A.D.
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difficult to compreheund in Ptolemy is his location of the Sore or
Cholas in the Aicot region (A.D. 150)!

Oymanadu (1it. the land of bulls or buffaloes) seems to have been
another name for Aruva and Aruvidvadathalai. In later Chola
inscriptions,? Oymanadu is placed round Tindivanam Taluk.
Amatr, Eyilpattanam, Vellote and Milanga were its chief towns
according to Strupanarruppadaz® one of the Ten idylls one of the so
called Sangham collections. This poem describes a chief Oymin
Nalliakkddan (= Karkdta 1 who lived after the hey-day of the
Tamil kings and chiefs (in the third century A.n.). Nannagan* has
also sung of this chief and his successors Oyman Allidthan and
Oyman Villiathan (= Vijayaskanda ?).

The Pallavas were kings of Kdnchi about the mtddle of the third
century A.D The Velurpalaiyam plates® of the ninth century
inform us that Virakiircha the first Pallava king attained the high
status by marrying a Naga princess. Even the earlier Pallavas
had Néga blood in their veins as their ancestor Asvathaman the
Brahman archer had a Naga wife who gave birth to the Pallavas
dynasty. Coming to historical times, let us inquire who the Naga
princess was who was married by Virakiircha., If Virakiircha's
kingdom was Kadnchi, then in all ikelihood he married a princess of
the family of Nalliakkodan whose family is said to have patronized
Tamil literature after the great days of the three kings and seven
chiefs and ruled over Oyminadu, Erumanidn,” Malanga, Aruva
Nadu and Aruvavadathalai, or Tondai Nidu. A Pallava could
have possibly become king only after Pulumavi ITI (about A.p, 230),

1 Mos. 253 and 256 of 1913, No 303 of 1010, Mo, 270 of 1009, Nos 246 and
247 of 1901, and No. 353 of 1900, #.E R.

2 Lanes 111-26, See also the Editor’s Introd to FPaltinppitiu

3 It 15 diffenlt to say how Sanskrit names were translated in thoze days
Milanaga might have been his Sanskrit name Isitlilely that Nilargia of
Avamukta was somewhere about these parts?  According to Perzyapurdngm, a
Lord ot Mukta Muthanadhan was a netghbour ot Meyporul Lord ot Chedt See
also No 392 of 1911, No. 516 of 1906 and No. 321 of 1912, Buf neithet the shrine
of Avimuktesvaram 1n Kanétmagar nor Muhtinadu round Muttukuru helps us
very far in locating Avamuhta

* I thank my learned friend Mr. V., Narayana [yer, .4 , M.L , for having
drawn my attecticn to a large number of poets 1o the <o called Sangham Period,
whose names end 10 Naga Thus we have Ammaiya Naganir, laniganar,
Imchandanaeanar, Kannavagansr, Thangaiporhollan Venndganir, Madurai
Kollan Vennagandr, Madura: Poovandanfigan V&itandr, Madnru Peru-
maruthilandgandr, Madurat Marodan Ilandganir, Mupp&rndgavdr, and
Vellatkuds Niganar v Norronar, NannZgawar, Theesmaths Nigan, Nagam-
pGthan, Ponnigan, and Yadural Kadayathar Nagan Vensigan in Kerenthogar,
Anul Anthaimagal Nigaiydr, Eliippanrt Nagan Kumaranar, Madura: Kallie
kadaiyathan Veundganar, Madura: Tamszh Kiithan Nagan Theévanir, Madura:
Ponseihollan Venoaganadr, and Mudurai Ilanfgandrin Ahananira, Nannaganar
Puratimnai Nannaganar, Madurar Kallithadaiyathan Venndeanar, Madura
Poothan Ilandgan, Madura: Marudan Ilandgan, Marudad Ilan&ean, Mufinfiyiir
Mudindgariyar, Virichiyir Nannaganir and VellaiLud: Naganzr mn Furra-
ndngru. Out of ten who set the pleces of Paripadal to music five call them-
selves Niigas, Pethanadganar, Nagandr, Nanniganir, Nanpaganir and Kanna.
paganidr. ‘Theabove hist 15 mnteresting 1n more ways than one

$S. /7.7, vol i, pt. v, S Ep Ind vol.v,p 49.

¥ Palluppitiu, p 128n.

o
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We have to place Vijayaskandavarman Maharaja of Kanchi at
the end of the third century A.D. So it is probable that the tradi-
tion about the obtaining of a kingdom by Viraktrcha by a Naga
marriage was in reference to the kingdom of Kanchi which was
evidently partitioned out of Oymanadu as a dowry to the princess.
Thus the Governor of the Andhra ruler became king.?

The name Basarondgas of Ptolemy, the meaning of Aravar(a
variation of Aruvar) in Tamil, and the existence of the Oliya Nagas as
late as the eleventh century according to an inscription of Rajendra I
at Mahabalipur? make it probable that the Aruvar or Kurumbar
were Nagas. Ilam Tirayan, Naga on his mother’s side, who ruled
Tondai, the suffixes K6da and Adhan in the names of the Oyman
chiefs and the affiliation in name to Lanka the land of Nagas and
Naga kings? tend to confirm to a slight extent the abovesaid pro-
bable theory.

CHAPTER 1llI. THE EVOLUTION OF THE NAGA CULT

This chapter deals with the successive stages of religious evolu-
tion among the ancient people of India of whom the Nagas were
probably the mosi numerous and widespread section.

SEerion A. ArRYAN AND UN-ARVAN

The terms Aryen and un-Aryan have been used with a racial,
linguistic or religious significance. It has been contended that
there are three distinct racial strains in India.# [t has also been
urged that the Dravidian languages® form a group by them-
selves apart {rom the Aryan languages and misleading inferences
have been drawn about race from language.

One may or may not agree with the above conclusions about
race and language.® He may fall in with the Pauranic view that
Kasyapa? was the parent of Dévas, Asuras, Nagas, Yakshas and
others. Buthe cannot so easily brush aside the religious differences
between Aryan and un-Aryan so noticeable from the Veédic age.

The Dasas or Dasyus come in for a good deal of odium at the
hands of the Vedic psalmists. They are black in colour and they
yell (Pariak. lit.) and do not speak. The same contempt without
tl_1e Vedic militancy is portrayed in later Brahmanical literature
like the Puranas, the two Epics and the Laws of Baudhayana.

But, even with regard to this proposition, the 2Pusanas do not
place us on firm ground. The Asuras and Rakshasas are spoken

* The dynasties on the East coast from Kalinga to Kanchi, a
' i , AD. 300-500 are
presumably of the same stock. They supplanted the Andhra. See pp. 60-61,

Puranannre Introd. Pandit S. Iyer’s Edition a i
Oymans or the Oviyar y ition for the Niga lineage of the

2 Kanakasabai, anfe, pp. 43-44.

3 . T r [ LA s . s
Ge]ger, rans. o JI anqwain a, Inttod., pp. XXXVII~XXXVIil.
s iy I ) (4 o de

- see Caldwell, Co -al7 > . N Y
" Languages, p. 41. mparative Granpnar of the Dravidian

¢ For the new view, see P. T. Sriniv 3 ifo 7 ; a7
the Age of the Bantras. po. 614, asa Iyengar, Life in Ancient India in

7 Vaidya, Riddle of the Rumayana, Pp. 79-83.
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of 1 the same brenth as sacrificers and disturbers of sacrifices and
as enemies and brothers of the Gods  I'he worship of the bun an
Aryan cult 15 found rmong the Oraons an admittedly un Anyan
people  Burial mounds were erected by the vratyss of Magatha
entry into which was taboo for the Aryan for long as they were
dene by the Aryans, the only difference being the former wete
roxnd while the Ilatter were square! Scholars see 1 the Vedic
Skambha and Vatasat the worship of the Phallus which 1s neolithie
to age and 50 pre Vedic  The Vedas equate Rudra and Agm as
the later Linga Purana does which 1s the source for the /¢ ara
hymners for expluning the origin of the Limga  lhere nre
sufficient reasons to belieyv e that the Aryans and the un Aryans had
the same view of creation ¢ Persomfied as the God of Heaven,
Djyaus (brnight) 1s generally coupled with Prithv: (earth) the pair
bewng regarded as theunnersal parents  Inthewr marninge the sky
God Dyaus 1s the divine father and the earth Goddess 1s the divine
mother In 2 Rigvedic hyinn Father Heaven and MMother Earth
are invohed both linked 1n the compound D3d gprithee the two
regarded as parents of men 1nd Gods  In a few passages, Dyaus
1s spoken of as abull referring to its generative jower, the ball
imphicitly likened to the rain of Heaven falling on and fertilizing
the barren earth * The Oraons® 1 Dravidian tribe celebrate every
year the marriage of the Larth Goddess to the Sun God 1n order to
easure the fertility of the ground So the Linga and the lone
standing for the unn ersal father and mother have sanction tn Aryan
as well as un Aryan customs Again to those who have read about
Prrushamedhia (human sacrifice) and certain other absurd Yajnas
the un Vedic human sacrifices tn the Agency tracts till recently are
not so revoling  We have 1o look 1t ancient Indtan History as
an evolution from the lower to the higher, the less to the more
refined m winch the Aryan r1s4:s and Buddha played a conspicuous
part asreformers At the same time, one cannot fail to notice that
the lower, may be 1n a totally different fonn, persists inthe higher
and that the lower exists side by side with the higher I'hat s the
inexorable law of evolution

The differences between the Aryan and the un Aryan cults may
be put m a nut shell thus The Dasyu Gods were Sisnadévas
(Phall)) The Dasyus were nteless (hid no lamas) Tlhey hept
alien rites (deval dances and orgies) TIhey were prayerless (sang
no hymns 10 God) They were priestless and had dealings direct
with God They did not keep sacred fires (s0 the Linga 1s not 1
pillar of fire) They worshipped mad Gods (agmn 2 reference to the
devil dances and hornible ornaments of Siva, hali ete *)

Secrton B \WerE Tir Nacas UN Arvan?

\Was the calt of the Nagas un Aryan ? [t1s difficult to angwer
At a paracular period they are in different stages of progress

' T A Gopmatha Rao Hindu leonography i1 § 55 57 Alro Muir anle
vol iv pp 13-20 and vol v p 384

2 Lrozer Wowshsp of Nalure pp 22 23 631 3 lod

Muir Ortg Skt Lexds vol v p M) Griswold  Aeligion of the K
Veda p 38 Elmore Drapidian Gods 1n Modern Hindussrs p 3
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Manimékalai, the Tamil epic, speaks of the naked and cannibalistic
Nagas of the Nicobars and in the same breath of the apparently-
civilized Valaivanan, king of Manipaillavam, an important commer-
cial island. Buddhist books speak of the Nagas as inferior till the
latter embrace the new faith. Brahman books denounce the Nagas
as Asuras and at the same time praise them as semi-divine accord-
ing as they respect their religion or not.

Oldham’s View examined

So, Oldham’s view that the Nagas were a Swun-iworshipping,
Sanskrit-speaking people of the Naga folem is not cntirely true.
The learned writer adds that they were stigmatized as Asuras as
they did not readily admit'the ascendancy of the Brahmans. Hiralal
also is of a similar opinion as otherwise he cannot understand if
Aryans ever proud of their blood would have married Nagas.

But, it has been pointed out already that the Nagas were an
ancient people, so ancient that impenetrable myths had grown over
them. They were located beyond the limits of human habitation,
Aryavarta, somewhere in the nether regions in the south with the
Daityas and Rakshasas. Curiously enough, the Xamdayana speaks
of Riakshasas in Ceylon, while the A/a/dwamsae inhabits the island
with the Nagas and Yakshas equating to some extent the Riksha-
sas and the Nagas. Besides, there were different grades of culture
among the Nagas.

At a certain stage the Nagas were Phallic worshippers. The
Phallus came to be the symbol of Siva and Siva worship was
attended with drinking and other orgiastic rites as can be seen even
now among a certain section of Saivites. Bacchus was the name
for Siva given by the Greek writers. ‘The Nagas were votaries of
Sura (drink) or Bacchus rather than of Sy (Sun). Even as late as
the seventh century, Hiven T'sang! wrote that Sémhala (Ceylon) was
formerly addicted to immoral religious worship, probably meaning
Linga and Sakti worship. Ullarakanda in Ramayana tells us that
Riavana the Rakshasa king of Ceylon always carried with him a
golden Linga but at the same time fought with Sankara in Kailasa !
‘There is a story in Rajatarangini thatin Siva’s marriage, Siva made
a Linga and worshipped? it! Thus the Zizga is spoken of sepa-
rately from Siva. In fact, the Naga mark (Nagalatha) was the
Linga. So, the Nagas carried the serpent as well as the Linga as
their emblem. If the Zen-/eaded Ravana (this washow a great Naga
emperor was represented in art ?) bore a Linga, his son carried a
golden serpent for his banner.? The historical Nagas as in the
Chinab valley to-day worship the Naga, while the Bhara Sivas of
'Phe f.ourth century A.p. carried a Linga! Thus, we do not read either
in history or mythology that the Nagas worshipped the Sun though
it is likely that t-he good Nagas of Brahmanical lore adopted the
Aryan qplt gmd rites.

Similar is the miscopcqptipn about the language of the Nagas.
Just as there is verbal similarity between jnd@yire (Tam. Sun) and

: Beal, ante, vol. ii, p. 246, NAga also means Suy.
L. iii, pp. 443-7. * Muir, ante,"vol. iv, p. 411,
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Nayar or Naga, so there 1s resemblance between Naga and Nagar:z.
It 1s more than doubtful 1f any people 1n India spoke Sanskrit at any
time and if 1t was not merely a hiterary andi1eligiousvehicle At any
rate, we have no evidence if the Nagas of Ceylon and other 1slands,
the Nagas of Malabar, the Nagas of Malanga and Majerika and the
Nagas of Bhogavati spoke Sanshrit from the pre-Vedic age whence
they seem to have existed in those places as far as we can say at
present, or languages akin to those that are now the mother
tongues in those parts  There 15 no doubt, however, that some
Nagas distingmished themselves as Sanskrit scholars as some took
to Aryan religion

If we bear in mind this difference among the Nagas in culture,
if we remember also that some of the Niga princesses were pro-
verbially accomplished beauties and carried with them Lmgdoms
to their husbands, we need not pause for an answer to the question
why Jaratkaru’s father or Arjuna or Kusa married a Naga.

It 1s with great hesitation that we venture to differ from such
sound wrilers as Oldham and Hiralal, but we contend that sufficient
reasons have been shown 1n the course of this book to re examine
their views If we succeed inwdentifying the Veddahst, the Marazas,
the Kallar, the Parathavar and the Kurumbar with the Nagas, if
the Bhils, the Niskadas and the Kwralas aie proved to be Nagas,
then no doubt need be entertained as to the Aryan or un Aiyan
Vedic or un-Vedic culture of the Nagas

Secrion C Swark, Sprrir AND Sarti Worsurp

We are firmly convinced that Indian soctety was in the
{otemistic and matriarchal stage in the dim dawn of story and has
gradually evolved towards the pastoral-agricultural and patriarchal
stage that 1s well-developed n the Vedicage There are still traces
of totemustic divisions, loose marital ties and even polyandrous
habits among the primitive inhabitants of india 2

The Serpent-cuitl

To the Nagas, theirr emblem the snake was sacred They
believed in the snake as their prolector or God They believed
that they were descended from 1t. So the snalke combined for them
the ancestor, the king and God [t 1s difficult to explain the feeling
underlying thts well-nigh universal primitive cult. Takshaka, Kar-
Lota, Vasuk: and others were to the Indian Nagas their ancestors,
kings and Gods and represented later on as human b€ings with Naga
hoods Even otherwise, snakes were sculptured later on teo re-
present sexual love and the principle of procreation. The trees which
sheltered the snakes came to command some reverence on that
account

! Vétas 7 Does Ptolemy’s Bafor refer to v&tas ?

2 For poltical evolution of states see Jenks, Hisfory of Polities, for
totemism and polyandry in India see Rusley, FPeoples of Indie, pp 95-109,
207-212 |, Thu-ston, Castes and Tribes,



22 THE ORIGIN OF SAIVISM, ETC.

Jis History

The Serpent cult is mentioned in the Buddhist Niddcsa,?!
Mahavastu? and Chameppyya Jataka,*  ‘The last work and the
Ramayana* speak of it in connection with the actting of children.
The Greek writers who accompanicd Alexander (327 n.C.) note that
serpents were kept at Taxila for worship as ancestral symbols,
The votive offerings to them were iron tridents and serpent models.®
Plenty of Naga figures have been found at Biirbut, Sanchi, Amaréavati,
Mathura and Ajanta. Some of them arc representations of Niga
men and women® while others are figures of the Nagardjas, objects
of worship., In some of the Amaravati and Sanchi sculptures, the
fve-hooded cobra occupies the place of the Buddha and dcvotees
are carved by its side.” Thus the snake cult had passed into

Buddhism.
Traces To-day

According to Rajatarangini, the Nagas figure prominently in
the early history of Kashmir. They are eminently popular deitics,
a long account of whom is given in Nilamata Purana. Between the
Chinab and the Ravi the original home of the Kathes or the Takhis
and in the adjoining countries of Uraga and Abisara tnerc was
serpent worship in the fourth century B.C. Even to-day, in that
region, Naga demigods are worshipped as the deified rulers and
ancestors ot an ancient people whose emblem was the Naga. The
temples under the sacred Devaddru tree are not to snakes but to
Nagardjas who are sculptured with many hoods.®

The cult has entered Hinduism, and Ndga panchami, Naga
chaturthi, Naga sanli and Asvathapradakshina, ceremonies connect-
ed with the Nage and the obtaining of children are popular and
aniversal. In Guzerat there are plenty of Naga shrines.® In
South India, snake-stones some of them very big representing the
Linga coiled by snakes are a familiar feature at the foot of the
Asvalha tree in almost every village.

The Sakti Cull

The primitive people everywhere were animists. They believed
in the existence of Spirits, mostly evil, as the feeling actuating the
ancients was fear, This cultof fear has still survived in the villages.
Most of these spirits were female as the organization of the society

f‘Krishna Sastri, South Indian Images of Gods and Goddesses, p. 248n,
¢ Vogel, ante, ch. v. > Jbid., ch, iii. '
s Trans., p. 266. 5 Oldficld Howey, anfe

6 Fergusson, 77ee and Serpent Worship and Ferquszsc’m m;d Burgcess,
Stupas of Amm:avalz and Jaggayapela, see also Ep.“ Ind., vol. xvii, p. 1L
For Naga worship, see p. 149, Arch. Surv. of India, Rep. 1924-5. For the
cult 7atS Mat}t]mralslee p. 159, Arch. Surv, of India, Rep. 1908-9

ee the collection in the Madras Museum. F t on - i

see Ind. Ant.. vol. vi, p_276. , For the cult on Andprs cois

s Oldham, ante, p. 113.

) 349 Ind. Ant.; vol. iv p: 5, 197. For the cultin S, Indin see //.4.K% , 1014-15,
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was then matriarchal That 1s why with very few exceptions, the
village deities of Indin are Goddesses ¥ ¢ Most Saivt Goddesses
were fearful fond of flesh and blood and wine and connected with
desils goblins and disenses Tranta was the Goddess of the
Kiratas, Vindhyivasi and Apyn or Durga of the Sabaras Pulindas
and Barbaras '2 The Spirits or Goddesses usually resided urder
trees or 1n groves as men had no better habitation in the earliest
times Sometune later, they were represented by preces of wood or
stone and sheltered under the shade of trees A survival of this
stage also can be seen to day The presiding deity was Kal
(It biack)dehghting 1n blood and ornamented with skulls 7nd snakes

She was called forrars (Queen) in Taml  Buffaloes so sacred to
the Todas to day and images of which are found 1 the Adichanallur
tombs,? were the only wvictims that could propitiate Kali  The
Goddesses of Madura, Kanchi and Orriyur did htvoc among human
bemngs tili Sankaracould bind them down So the village goddesses
would create trouble unless bloody offerings are offered at least
once a year

Sserron D Tur Paarnic Cunt

The Phallic cult could not have flomished in the matriarchal
stage when the Satfr cult was dommant The former imposed
itself on the latter with the suppression of the female and the
evolution of patrtarchal lhife 1t was closels connected with
Ancestor-worship and the Snake cult

The Cutt Neolithic

Among the Neolithic remains in the Dreean brought to hght
by Bruce Foote,* Phall1 are mentioned 15 one  Besides the Phallt
of the usual kind he has noticed Neolithic earthenw are Phallt On
the Shevaroy hiils, he discovered n Phallus, a ymnll object of pale
gzeens Lo Baseda, e foand o saied bl wivd 2 gavland sound
his hump The ringstopes also that were found by Bruce Foote
were probably objects of worship

The Mohenjo Daro finds assigned to alout 3000 n ¢ include
brick temples and ringslones and chessmen probably objects of
worship Seals with the figures of a bull and a pipal tree have also
been picked up there

Thus, at 2« very early period the Phathic cult must h-ayv e onigrinated
The Snake.cult was closely affiliated to 1t nay, was at the root of st
The Saifi cult characteristic of the first and matriarchal stage cime
to be mixed with st Itis very likely that the Snake cultwas the

L Krishna Sastti anfe pp 223 229 Mwmr anfe vol iv p 433

® Ibrd SMHAR 1900 Augustl6 p 3

s Indian Prelustorse and Prolohstorte anbiquiiies by B Foote {(Calalogue
Rasoune)

P Dt No
9 4° Salem 172b 444 8 Phallus
98 103 105 Bellony 1521 1542 1548, 9043 1 Bull 3 Lingas
195 Baroda 3044h 3055¢ Phallus

196 Do 3049 Bull 5 head
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cult first of the Nagas in India, and these ancient and widespread
people must have had, at any rate, a large shatre in the evolution of
the other equally ancient and interwoven cults. Just as the Sak# is
the stand of the Linga, so the snake is the protector and ornament
of the latter coiling round it. The principle of creation these two
symbolize, Prakrift and Purusha the universal Mother and Father.

One of the important instincts of human beings is reproduction
by which the family and race are perpetuated. The father was held
in great respect in the patriarchal state. So to the mother culit of the
previous stage the father-cult was added. The mother and {ather
are the first Gods, sang Avvai. What is more natural than to
worship the father the creator of the family even after death, invoke
his blessings for further perpetuation of the family and make
offerings to his spirit on festive and ceremonial occasions. The
Phallus represented the perpetuation of the family and race and
came to symbolize the ancestor,

The Phallus stood for Creation on Destruction

We do not know when the Phallus came to Le placed on the
Samadhis and we have no evidence to show if it was placed on the
Chaityas of all the dead.! According to the Salapatha Brahmana,
circular mounds (resembling the Phallus) were erected over the
remains of the dead by the Aswuras and these stupas were objects of
worship. The principal dead might have been honoured with
bigger stupas. In course of time, it is likely that the Phallus was
placed over the buried remains instead of a sfxpa. In the long run,
the Phallus was extended to represent the principle of the creation
of the universe. So creation stood over destruction !

Even now the Linga is placed over the Samadhis of the Saiva
Sanyasis and the Lingayat tombs. It must be noted here that
phallic worship was the primitive form of Siva worship and
un-Brahminical and un-Vedic in origin with its roots in the Neolithic
times, as otherwise, the cry of the pure or VVzra Sasvas in the twelfth
century to return to the pure Saiva worship i.e., the worship of the
Phallus without the later cobwebs of image, Karma, etc., would be
utterly meaningless. The Buddhist burial mound or sfxpa had the

" shape of the Phallus as it was only a continuation of the old

w

custom. So it was that Siva was sung as the head of other reli-
gions also. Considering the age and the principle of the Phallus,
one can easily understand the 7¢wvara hymns repeating that Siva
was ancient and was destroyer, creator, protector and giver of grace,
the last three being always associated with the ancestor. The
Phallus on the burial ground its earliest abode came to be sepa-
rately located in course of time under trees and in temples without
any relation *o it, just as the innumerable sf#pas votive and other
had no relic of Buddha in them but were still objects of worship.
Is it not obvious, now that we have understood the true origin of
the Linga from ancestor worship, why our women go round and
round the Asvatha tree which shelters the stones with serpents

coiling round ZLingas ?
1 )7.E.R., 1914, p. 107.
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The particular fondness of Siva and K&ali for snakes s signifi
cant No doubt the snake cult has entered all religions but to none
1t 18 so closely related as to that of Nagabashanra and that too 15 not
without reasons It was a cult evolved by the Nagas whereas others
were adopted by them

Kumara, the son of Siva, has close associttions with the
snake The Siva Linpga 15 connected with the snake hole  Insome
of the oldest temples at Orryur and Melkote the original object of
worship 15 an ant-ll  Vanmikanithar (Jord of the ant-hill) is the
oldest God at liravdrur. Near Naganftha at Negapatam there 1s
an ant hull,t A Cholafound a Lzga 1in an ant hill at the shrine of
Tirupparrura1 2 Prohably the earth-finga of Kancht an old temple,
1s also an ant-hill There 1s a vague belief that there 15 a Lnga
mside an ant-ll i which snakes generally dnwell  Because every
mountain looks conical fike an ant-lull, 1t is sacred.® Thus there 1s
an inseparable connection between the Linga and the snake which 15
not the case with regard to any other than the Phallic cult,

The Serpent and Phallic Cults

No other cult has so much to do with procreation and creation
Here again, the snake plays its part and connects itself with the
ancestor whose symbol 15 the Phallus But for such connection, how
can we e<plain the beliefs that the Nagaragns 1 e, the Nigaprajapatis
ot ancestors confer children on the childless,that the Samadis of the
dead are guarded by five-hooded Sarpes (similar to the Buddhist
representation), that the Cobra stands for the ancestor (or cufload)
and that the dead are converted into snakes and the dead live 1in
Prridola somewhere m Palrla  Some of these beliefs are not only
crude but umversal even outside India

Secrion & Siva Tne Lorp or TH Drvons

The Zga the symbol of the ancestor has come to represent the
ancestor of all, God How did 1t acquue the anthropomorphic
form and attributes ? Tam:l language has a pure Tamtl word for
God (Kadazul) transcendant, and has no word for image  So the
Phallus which 1s formless was probably the God of the people who

spoke Tamil

Some altribules of Siva and Muruga

If we analyse the attributes of Siva and Muruga, they are mostly
Hmmdlayan Sivas pictured as hving 1n Kailisa attended by the
Himal wan Ganas, Yakshas, Gandnrvas, etc  He bears the Ganga
and marries the daughter of the Himilayas His color 1s golden
He rides on the bull and has a liking for bull sacrifice unlhike Sat/:
delighting 1n buffalo blood His weapons like the battle axe so

I Vogel, anle, ch vu, p 273 A AR 1903-4, p 82
* Also because Siva s favounte abode 1s the hil I Z#p il p 3 etuder
plvidng Cardd Qaarddlt

D
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essential to mountaineers point again to his original habitat.
Muruga also is a mountain God. He is born in Saravana in the
Himailayas. He is equally fond of bull sacrifice. He commands
the celestials against the Asuras. The progress of Siva and Muruga
is first marked by the destruction of Aswras like Tripurasura,
Andhaka, Jalandhra, Taraka and Stirapadma of Ceylon. Besides,
the Linga at Gudimallam, a very ancient one 200 B.C., has the figure
of Siva carved on it witli Mongolian features. The Linga is exactly
like the male organ and the image carries a battle-axe, a deer and a
water-pot. The image has plaited hair and no holy thread.?

Did the Yakshas have anything to do with the origin of Siva?
They are a Himalayan people who in remote antiquity spread as far
as Ceylon and by sheer might imposed themselves on the sub-
Himalayan peoples as Gods,? In legend and history we meet with
the Yakshas and the Yaksha-cult,

The Yakshas in Legend and History

The Ramayana® and the Mahawamsa* people Ceylon with
Yakshas. Ravana drove away his half-brother Kubéra, chief of the
Yakshas and occupied Ceylon. The latter took refuge with his
followers in Kailasa. The epic menticns Yakshas opposite to
Ceylon on the mainland probably a section cf those who fled
from the island. The Jalakas speak of the Yakshashere and there.
They lived on the Himalaya,® had Kubeéra as their chiéf® and some-
times married among human beings (i.e. Aryans, Nagas, etc).”?
They were flesh eaters and cannibals.® They were initiated into
vegetiarian diet by Buddha.® In one place they are equated with
the Rakshasas.1© Bloody offerings were a chief feature in Yaksha
cult.1?

Yakshas are mentioned in the Brabmi inscriptions in Paudya
(200 B.c.). Early Malabar and Travancore inscriptions mention
many petty rulers with Yaksha names. The Nasik cave and Sanchi
inscriptions contain many Yaksha names.!2

The Yaksha cult was popular among the Sakyas. Yaksha
figures have been discovered at Pataliputra'® and Sanchi where
they were objects of worship. Early Tamil literature mentions
Yakshas as being worshipped by the Ayar (shepherds) whose
favorite deities were Krishna (Karuppan)and Baladeva (Vellaiyan
an avatar of Sesha).'* Two Yakshas with clubs guard every Siva
sanctum even to-day.

Kanakasabai Pillai suggested a Himalayan origin to the Tamils
on certain plausible grounds. We are not concerned with that

17, A. Gopinatha Rao, Hindu Iconography, vol. ii, pt. i, pp. 65-71.
2 My learned friend Mr. Prabhakara Sastri, sees Yakshas in the Telugu

Jakkuln,

8 Uttara. * Geiger, ante, ch. vii. % iii, 96.
a iii, 298, Yakkan—North (Tam.) 7 lbid. 8 iii. 96, 132.
9 iji. 201. 10 jjj, 96-97. 11 7bid.

12 Proc. of the Thivd Oriental Canfere;z(:e, 1924, pp. 287-300 Article by
K. V. Subramania Iyer.

13 Modern Review, Oct. 1919

14 Kanakasabali, am‘e, p. 57; Krishna, Kali, Kaliyan, Karuppan are all black,
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question at present but only with the trans Himalayan influence on
the sub-Himalayan religion

Stza, a Lrans Himalayan God

On the coins of the Kushanas,? Devaputras or celestials and a
trans-Himalayan people, Siva and Nandi are found but not the
Phallus The various {oreign peoples who came to Iadia from
almost the same region, e g the Hunsand the Sakas and tle
Pallavas who were in long and mmtimate contact with the latter were
worshippers of Siva. Milnrakula’s coins bear the bull and the
trident * ‘The Pallavas had the Naga enstgn and the bull standard

The Scythian races, says Cunningham, had a partiality for
Heracles, for they identified him with their own God of the dead,
Qun the cowmns of the Indo Scythtan Sakas,® we have the name
Sapalerzes (ef Savara) on one side and Nanaia on the other The
coins of Manes, Azes and Azihises show their marked devotion to the
worship of the club hero Sapal Maues calls himself Devaputra
like the Kushins ¢

Well, what are the conclusions that we draw from the above
particulars? The Phallus represented creation essentially, while
Rudra of the Vedas stood for destruetion In the evolution of the
Phallus into Rudra Si1va with certain attributes, the Yaksha or trans
Himalayan influence 1s traceable

Stva wn-Aryan and un Vedie

The story of the destruction of Daksha’s sacrifice illustrates
the un-Aryan nature of Siva, who like the Rakshasas, seems at
first immical to Brahman cal sacrifices Till then, no portion of
the offering used to be given to Siva 3 Mahadeva’s worship was
performed without Brahwmans, says the Vayu® Siva was the
abolisher of rites and demolisher of barriers, says the Bidgavata.?
Bhirigu said, * Let those who practise the rites of Siva be opponents
of true scriptures  In the initiation of Siva, liquor 1s the deity.
Since you revile the Veédas and Brahmans, you have embraced
heresy Your God is the hing of Goblins '® R P Chanda 1n his
Indo-Aryan Kaces quotes Kurma Purane and Kwumarila to prove
the un Aryan and un-Vedic onigin of worship  If we inguire mto
the historical and rational origin of the Phallus and its significance,
setting at nought 1ts supposed origin and later refinement and phi-
losophicand Puranicexplanations as not concerning the wquirer, we
cannot but arrive at the above conclusions,

' Comng of the Rushins, reptinted from the NMum Chromcle, vol xi,
Rapson's Comns, pl n, Nos 131, 12

® Rapson’s Coins pl 1v, Nos 20, 21
80 8; Colns of the Indo Scythians, reprinted from the Nume Chronscle, 1x pp

¢ Coins of the Sakas, reprinted from the M Chromcle, vol x, pp 4-6 ,
Muir, an?é, 1v, p 374

® Muwir, anle 1v, p 374 s lbwd

Y Ibtd »Ibid , p 382,
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CHAPTER 11I. THE MEANING OF THE LINGA AND A REINQUIRY
INTO ITS ORIGIN

Linga a [ormless Symbol

Linga means symbol in Sanskrit. It is the symbol of God.
But, why should it have such a shape? It is answered philoso-
phically that the shape of the Linga is formless, and so like
Saligrama is a perfect form of the formless Brahman.” The
Primitive people set up a stonce as God and worshipped it, us
people still do so to represent the dead during the first ten days
of the funeral ceremonies. It does not requite skilful workman-
ship. In course of time, it attained the present shape. The
pedestal was for fixing the stone in position. But this simple
explanation does not lead us anywhere as to the origin of the
wellnigh universal Primitive cult® of Phallisin and Salti.

Linga is Fire

The story of the Linga Purana is that the Linga represents the
pillar of fire the ends of which could not be found by Brahma and
Vishnu. What better shape could be given to the flame? Rudra is
equated with Agni in the Veda and thus Siva is derived from the
Tamil word for ‘red’. The pedestal is the Agni-kundam.  So Siva
worship was the old fire worship so common to the Indo-Aryans of
scholars. Then, the Neolithic and pre-Vedic Phallus belonged to
the Aryan fire-cult! The ' S7snadera .(Phallus) of the fireless and
riteless Dasyu stood for fire! Then, why should the Sisnadevas be
condemned? why should the pillar of fire be associated with creative
energy ? why should it have its peculiar shape as at Gudimallam,
Kalattur and Kudimiyamalai? These are all later, refined and
Brahmanical concoctions to cover its crude origin.

Zhe Secrel

There is no shape or form without Uma, sang Appar? and so
the Ardhanari formto God. Upamanyu says, ¢ We have not heard
that the Linga of any other person is worshipped by th: Gods. He
whose Linga Brahma, Vishnu and Indra worship is the most
eminent. Since children bear neither the mark of Brahma or
Vishnu, know everything that is male is Isana and all thatis female
to be Uma.’*

The generative meaning of Lsnga is dealt with in the Saiva
Puranas. ‘The Skanda says, the sky is the shaft and the earth the
pedestal; and the whole creation finds its origin and rest there.
The Linga denotes the p11meval energy of the creator, says Sawra
Samhita, Sivarahasya.> ‘There is nothing obscene about it to-day.

1 Krishna Sastri, axte, p.72.

2 Hastings, Encyclopadic of Religion and Ethics, P/zal/1sni

3 Tev., iv, p. 51, Ayyaru, * Muir, mzte, vol. iv, pp. 189, 405
5Krlshna bastm ante, pp. 72-73n,
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Tre Buddhist Stupa is later

To one who has grasped the Srraratasya, the Buddbist origin of
the Zinpa comes as an amusing explanation. No doubt the Bud-
dhist Stupe is as old ns the fifth century n.C, It is of the shape of
the Linga and to-day two such Stwpas at Guntapalli and Sankaram
are worshipped by the people who have mistaken them for Lingas.!
The Stupas in the Amarivati and Jaggayyapeta sculptures seen in
the Madras Mascum will be casily mistaken by anybody for Lingas.
Some of the STupas were sculptured with two eyes,” one on eithers
side.  Mahayana sanctioned pujn, incense, ete. 1o them. Car-
festivals for the UUfseze (imnge) and not for the Male fgraka
(Stupr) are noted by Fa Hian.

Sasvisvs Pre-Duddhist

There were ckartynsand round chaifyas too,erested over the remains
of the dead, especially the great dead belore the age of Buddha. !
According to Bruce Poote, the Phallus was Neolithic.,  Rudra
appears in the Rig Peafa and Siva worship can be traced from the
Yajur 'efa downwards,  The great Epis, the contents of which are
very old, contains innumerable proofs of Saiva worship in 1ts
barbaroty and civilized phases.  According to  traditton con-
firmmed by archieotogy, Boddha was first a Saiva. One of the
earliest works quotes Buddha as saying * 5o long as the Vajjians
honor their shrines with due 1ites, so long they shall prosper.’
« There were many ckaifyas in Buddha's days, named atter trees.
Some say that Yakshas (demons) were worshipped in them.'
Siva the lord of the Yakshas and other Ganas nnd the Sakyn God
was therefore pre-Buddhist. Zrahmajala Sntia as old us the second
councit if not older mentions Srra Fipga which, nccording to some,
refers to the Saiva cult,  Bikkugackintisa® ii. 1 speaks of o Brah.
man's ox ns big as Nandi. The carliest Buddhist remains at
Sanchi® bear traces of Snake, Siva nnd Vishinu cults (thisd century
p.c.). So, the supposed Buddhist origin of the Lixga only contirms
ourinference that Linga worship had at its origin intimate relation-
ship with the ccematorium,

_ So we may atrive at the following conclusions, The Linga was
pre-Buddhist, In course of time the cult came to be refined. At
its otigin, it had intimate relation with the Ancestor, i c. with death
and birth. In the former capacity of Lerd of death, Siva wears

skulls and bones and ashes; as Lowd of creation, he sports and is
ever-puspicious.

Siva and Death

There is a widespread belief that the South Indian temples
were built on the Samadhis of very holy men. The Nattukkaita

YAl R, 16, A 2, n, 15 1007-8, p. 2 3 10080, 1. 1,
* f6idd., 1915-16, . 50, P P
* Cunningham, The Bhilsa Topes, Introd,, p. 10; ulso the Salapatha
Brekmana, For the origin of the Chaitya, see Jud, AAnt., vol, zi, ps 20,
¢ B. C: Law, Ashatriya Clans in Buddist India, pp. 76-9),

8 Ep. Ind., vol. 1, p, UG,  Sacred frooks of the Luddhists, B, by Ma
Muller, vol, ki, p., 18 $ of fhe Luddhists. 10, by Max

* Ep. Ind,, vol, i, p. 90, . ‘ :
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Cheltis, while repairing old temples, have struck upon bones and
ashes beneath the Linga.! At Peddakanchérla? in Vinukonda
Taluk, an interesting discovery is recorded, where under the Linga
found in a Buddhist ciaifya were bones and ashes and broken
sepulchral urns and charcoal. In Kamapalli,® Guntur District, there
is an outline of a Linge and a bull in a tumulus. At Rayvadrug,?
Bellary District, a very primitive Linga has been found with the
remains of a few ruined tombs. Some of the Siva temples in
Southern India go by the name of Aayanam (Skt. Swasanam) like
Kadaivur, Nalur, etc., which are much older than the seventh cen-
tury A.D. There are other temples ending with pa//7 (Tam. village)
which literally means sleep. When we look into the meaning of
palli as used by Buddhists, Jains and Muhammadans, we are
tempted to look for the tombs of some great men in some of the
Hindu pallis |

We have plenty of later evidence for the building of Siva tem-
ples over the great dead, kings and sages, the temporal and spiritual
rulers of the people. Rajaditya Ganga® built a Siva temple on the
spot where his father was buried in Solapuram (ninth century).
Another Siva temple was built at Thondamanad over or near the
burial ground of Aditya I, Chola.® At Melpadi, the Cholésvara
temple was built as a pallippadai for the Lord who died at
Arrir.

This is the true origin of the Siva temple. It might be that
there was a later revulsion of feeling against building over the
dead. But still building over the dead persists. And the Linga
that is placed in the other class of temples is like the relicless
Buddhist votive sfupa, but nevertheless neither its origin nor its
significance can be obscured by Brahmanical injunction or Puranic
mythology.

PART 11.—BUDDHIST AND JAINA REMAINS IN TAMIL NADU

CHAPTER I. TAMIL LITERATURE OF THE *SANGHAM AGE'

Tamil literature, the oldest of the Dravidian literatures, contains
innumerable references to Buddhism and Jainism and owes a good
deal to their encouragement. It is not my present task to deal in
detail with either, though a brief survey of early T'amil literature is
necessary to understand the popularity of these two religions and
the existence of others at a time from which we have very little
archaological and epigraphical material. My main business will
be to present the archeological remains of a later period and esta-
blish beyond a shadow of doubt that the first two 7¢v@w hymners
(seventh century A.D.) sang only about what they saw, namely, the
wide prevalence of Buddhism and Jainism which they denounced and
suppressed.

1 M.A4.R., 1915-16, p. 34. ® Ibid., 1894, July 10, p. 1.,
8 Jbid., 1889, April 3), p. 12. * Jbid., 1912-13, p. 42.

s Jbid., 1915-16, p. 34. .

¢ Joid., cf. Rajatarangini, vol, ii, st. 134,
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The Tolkagpivam

The Zolkappiyan (the old £avyam)* is the oldest piece of Tamil
literature now existing.? The influence of Brahmanism is traceable
in it but not that of Buddhism, which was in Pandya in 200 B.C.
according to the Biahmi inscriptions found there. It lays down
the duaties of Brahmans and allots Muruga, Kali, Vishnu, Indra and
Varuna, to the five parts of the Tamil land. The absence of the
Phallus or Siva in the above list is surprising, though it is untenable
to contend on that ground that the great God was unknown to the
Tamils at that time., Probably, he was the supreme God, the God
of all the five divisions of the conntry, the Kadavu/ of the Tamils,
and therefore, finds no mention in the description of any of the five
regions. The pillar or the Phallus® was an object of worship
among the Tamils of the age of Tolkippiyar and stood for the
Supreme.

The Two Epies

Silappadikaram and Manimekhalai convey to usthat Buddhism
and Jainism were popular in their time though Brabhmanism and
the Primitive religion existed side by side, TVie Epic of the Anklett
mentions in Puhir, the Chola capital, Buddhist zikaras, Jain
monasteries, Muruga, Siva and Vishnu fanes and also Bhita
squares. There was a Nedunkal, i.e. a tall stone (a Phallus ?) which
cured the insane, the poisoned and the possessed. The Puranic
stories about Siva were current and popular in the age of the epic.
The Araipi (formless) referred to by it was also presumably the
Phallus, the formless symbol ot God® . . - ____+—""

The Jewel-belt, the othet épic, describes the Buddhists of even
distant islands like Java. Its Buddhism was Hinayana. Kanchiand
Vanchi were great Buddhist centres where all the religious systems
could be learned There is mention again of temples to all Gods
and the sect of Kapalikas devoted to the terrible form of Siva.

Murnga Cull and Legends

There i5 an interesting piece on Muruga in the Zen fdyils, one
of the * Sangham Collections’.

'T'his is an old one having been sung by Nakkirar, a prolific and
admittedly ancient writer. This reveals an organized system of
worship to the God Muruga, considered by some as purely Tamil,
whose temples crown the tops of hills like Mailam, Palani, Subra.
maniam, etc., even to-day. The Muruga cult, an old one like the
Saiva, had as great a hold over peoples’ minds. He was everywhere,
in the forest and grove, river and tank, the cross-road and the

* Obviously if was not the name of the book. It was so called by a genera-
tion that came long after it

? For a brief account of Tarmil religion as revealed {n this ancient book, see
C. 8. Doralswamy, Zwnil llekkiyan: 1n Tinil (Sangham age).

3 See C. 8, Dorenswamy, anls, “ea uppiCearbday aserBaseCa dizs
plrunsc by QuemarDu srgfoouyd amrel wtgodt?

* Sulappadhikaram, ch. v, ladra festival,

3 C, 8, Doraiswamy, anfe, “ursemsdplpargemBu golddadCarntd 1
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Kadamba tree. Some rice ‘was mixed with flowers and spread
before Muruga. A fowl was cut and its blood mixed with it. Ghee
was poured and mustard was strewn overit. Sometimes toddy and
goats were offered. Then a manfra was muttered low and the
devotee’s four fingers were bent while the other one was pointed
and then placed on his breast. Then flowers were strewn, incense
was offered, hymns were sung and drums beaten. Somebody
fell into a trance and on him came the spitit of Muruga.! Here
you have much that entered into the later system of worship. Here
you see the beginnings of worship by signs as opposed to that by
hymns. )

The Purénic stories about the birth of Muruga, his six faces and
twelve hands, his parents riding on the bull, Siva the three-eyed
who destroyed the three cities and lived under the banyan tree, and
Parvati named Palayol? the destroyer of the Buffalo-demon,?® his
exploits against Sura-padma,* his marriage with a Kwrava or hill
girl—all these are dealt with in Z7rumurngarruppadi. These
show the ancientness of the legends that had gathered round the
Himalayan Gods Muruga and Siva,

The Tamil's Love for their Land and Religion

The people of the Tamil land with their great attachment to
their old religion and Gods were first loth to give them up and
adopt new ones. No Asokan mission came to the Tamil land
though Tissa of Ceylon seems o have senta few preachers. There
was no Tamil representative in the assembly of Duttagimani
Abhaya in the first century B.C. In the second century B.C. a
number of Tamil invasions or Ceyliun b~stile to Buddhism are. on
record. Karikdla Chola brought back the Budd..s'a-bo it and other
relics from Ceylon displaying great enmity to the religion of the
Enlightened One.* Early Tamil literature teems with references
to the wars waged by the Tamils with the northerners to safeguard
their political and religious freedom. Even the great Asoka did
not venture beyond North Mysore thus leaving the Tamils in happy
isolation to deeply cultivate their language and religion in such a
way that they could not be effaced by the northern culture when it
invaded them.®

3 Tirwmurugdrruppadi, lines, 218-27.

ZueopSuwrdr,

3 Mahishasura. The buffalo was sacred to the Southern guardian, Yama.
Note the Todas’ attachment to the animal and'the excavation of buffalo-images
at Adichanallur.

*+ King of Ceylon in tradition.

5 S. K. lyengar, Some Contributions of South India to Indian Culture,

. 90.
P Exceptin the two epics there are few references to the anti-Vedic religions
in ancient Tamil literature known as ‘ Sangham literature’. Forthe age of
the * Sangham literature’ see Kanakasabai, anfe, and Dr. S. K, lyengar,
Beginnings of South Indian Hislory. But scholars are not wanting who post-
date a considerable quantity of the literature’ especially the romantic epics.
Astronomers, Epigraphisfs and Sanskritists are for a later age for the epics.
Among Dravidian scholars P. T. Srinivasa Iyenger and M, Raghava Iyengar
arve of the same opinion, ’ .
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Tanlatam Sounrce of Revival and Bhakly

S0, the two new religions made headway in spite of many
obstacles Hemmed m by Buddhist Ceylon on one side and the
Decean which was Buddhist and Jamn from the early times til' the
cleventh century A D on the other, the Tamil country also had to
o1ve way to the pencefnl penetration of the two religions But it
was the first to overthrow the new religions The seed for the
revival was there and the necessary stimulus was given to st by the
Satva and Vaushnava saunts some of whom are to be placed in the
early centuries of the Christian era, if not mn even earlier times  So
it 15 the South which began the Hindu revival and gave 1t the
wnpress of Bkhakfr which knew no caste or sex differences,? like
the ant: Vedic religions on whose ashes it throve vigorously So it
1s that the Purdnas praise the South as the only fountawn of Bhaltin
in Kaliyuga ®

Malayana's Qrigie

The Mahayina form of Buddhism 1s said by historians to have
grown 1s a result of the contact of the Hinayana with the peoples
outside Indin  Thus V A Smith wrote* that * the Mahayana must
have been largely of foreign origm® But 1t 15 a great mistake
The Buddha began his 1eform on the two evisting religions by
laying down a moral code and 1gnoring God  But soon his creed
had to succumb to the popular religion of the worship of ancestors
and Gods Nigarjuna a Deccani, was one of the founders of the
Mahayint1 According to traditions he went to Nagalola to learn,
1l the s@#fras which could not be had on earth at that time He
learned them, returned to his country and converted a southern
Ling and ten thousand Brahmans to Buddhismm  Thus one impor-
tant school of Mahayina oniginated and spread m Southern India
before 1t travelled north @

So the old worship and rituals of the people, purified by Aryan
influences nd deprived of their bloodiness by Buddhism and
Janism, mvaded the austere Hinayina and changed it+ Thus was
evolved the AMahayana with temples, images, mcense and festivals
And Buddhisin the austere and monastic system which 1t was at 1tg
ongin ce1sed to be so to the people, though as a school of thought
and 1nqtry it gamed m consequence

* For the Vashnwa samnts, see T A Gopinatha Rao, The At
(Mad-as Uniy Yand 8 K Iy eng't.r, Vaishnartsin 1 Soutth fndia wars
T i;‘lt;r tht:l Sanvn samts, se:a%\ Srinivasa Pillal, {am:l Varaldru partu (in

o]} and my paper on he A f Nayanars
Py Ma.dgaé’ ‘;:“ ; e Age of Nay 10 the Journal! of Oriental
£ Cf the freedom enjoyed by women 1n the Buddhist age to gne 1n chanty

and become nuns, and the privilece of donating to the sh
a chdmdrin Amarvat v & & nines extended, ¢ g to

3 Seklilar S218 'Caelode rd Loralou Qg Pooe t
: Larly History (1924 ed ) p 282 3Ind Ant ,vol 1 p 141
According to another version Mahdyara isto be traced to the time of
Chazdragupta Mauryawhen a book was wnitten o st In the age of hanishha
there were vanous texts on the subject but they were obtained mamly from the
Nagas  See Walleser, Nagdrpura from Tibelan and Chinese Sources

b4
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CHAPTER TL—THE PROPAGANDA OF SAMBANDIIAR

_Appar and Sambandhar have sung that Buddhism and Jainism
prevailed everywhere in the Tamil country. As Sambandhar
denounces them in almost every hymn, we have to infer that the
religions were very popular. But for corroborative evidence that
there were Jains in or near every Saiva Askefra of his day, we would
brush aside his repetitions as a matter of routine. At the same
time, the existence of the Saiva temples and many Saiva devotees
to welcome the saint wherever he went show plainly that Saiva
worship was fully alive during the heyday of its rivals.

Sumbandhor’s Propagandu

The main achievements of Sambandhar and Appar are their
triumphs over Jainism which had the largest following in Tondai and
Pandya Kingdom at that time. The propaganda of Sambandhar was
a very vigorous one. The reception accorded to the two saints in
their pilerimages was royal in character. ¢ Do not listen to the Bud-
dhists and Jains who condemn Siva who does not care for them.
What do the Buddhists and Jains know ? Before falling into their
nets go and worship Siva. Be not misled by the sweet words of
the tactful Jains. Their preaching and disputation are no good '—
this is the strain of his propaganda and pages may be filled with
quotations bearing on this theme.?

Sambandhar's Aission—Resull Persecution

*  The mission of Sambandhar was to revive Vedism and Saivism.*
I8 waes resolved to put down Buddhism and Jainism. To revive
the sacrifices uhated by them, to restore the prosperify of the Gods,
Brahmans and cows” mand to re-cstablish the Saiva religion in all its
glory—these were his chetiished objects. He considered Saivism
as the essence of the Vedas.* He reicars to Siva's triumphs over
the Buddhists and Jains which, if properly unudrscboa? aidan uike?
there was religious persecution.®  The Periyapurana speaks of the

1 Tev., 1. 25, Rarfui g .34, CraQurerudre®; i, 37, yerat 3 1. 70, eoesps )
i, 88, yer ol § 11, 50, #rudscC @il 3, srecCufé ;) il 37, cpwrg g iil. 82, 68
Qspsarcorss:@,  The tenth stanza of Sambandhar’s hymns contains his
imprecations against the Jains and Buddhists,

27ev., . 58, ggovars ; i, 67 syeers; iil, 136 soers  Also Periya., ii. 1,
14, 15, 171 and 241. The page references are to Zévaram Sthala Murar
(Choolai 1917) and Periyapurdnan: with s (1893).

° Tév.,1ii. 67, argaa~ o,

+ Tey., iii. 61, seéfarufPguufean,

5 Tev., iii. 121, @c¢coui~-Carocefmpgy CoafCr, iii. 123 Ord QactrQord—
eréBusrocy Q2@48Cr ; iil. 125, SPBpinv-nyAsCrecvor S 8Cr 1 i, 126, pacepi—
sl werCarorserai 8Cr; 1l 144 goaro—Carlrriveviséy sosr»Cu; v, 107,
geopurgd—oIrd soomb vlerkQodr. This is a reference to a different incident
in the life of Appar but points to religious persecution equally well. Instances
are not wanting of fanatical eutbursts of kings like Mahéndra and Kiin who
built temples to Siva with the materials of destroyed Jain temples. The Chola
kings referred to in Appar’s Palayarai (usw uwp) miracle and Zhandi Purana
took to persecution, expulsion of the Jains and destruction of Jain temples. -
The above lines from Z7évaram read with the Puriana of Sskkilar will convince
every one that the latter is not fanciful or fictitious.
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mmpaling of 8,000 Jains from the eight hills of Pandya The lines
quoted below convey the same impression of a colossal tragedy
These hymns of Sambandhar are declared by himself to be sacrgd,
and Sekkilar calls them a part of the wnitten or the Tamit Vedas?t
and learning them by rote will give salvation

CHAPTER 11l —BUDDHISM AND JAINISM FROM EPIGRAPHICAL,
AND ARCHA.OLOGICAL “QURCES

Epigraphy and Archeology come to the support of our conten-
tion that before the age of Sambandhar, first Buddhism and then
Jaintsm had obscuied Brabhmanism

The Bralmi enscripirons

The earliest mnscriptions that we have in the Tamil country are
the Brahmi wscriptions of the thied century s ¢ KV Subramania
Iyer has very ingeniously deciphered them 1n a paper read before
the Oriental Conference held in 1924 2 It 1s nnnecessary to give a
catalogue of all the places® in Pandya which have beds cut in the
rocks and nscriptions by their side  The nature of the remains
which resemble those of Ceylon and a few words 1 the 1nscriptions
themselves suggest their Buddhist origin The inscriptions record
the names of those who made the monasteries and cavesand those who
caused them to be made ‘They reveal the close relations between
Ceylon and Pandya as a husbandman of Ceylon 1s mentioned 1n the
Tiruparangunram mscoption At Kalngumala, a stone excavation
was made for a relic chamber at the instance of the glorious chief
S Yaksha At Arnttapatt, Yakshasiti, the daughter of a citizen of
Vellada: caused a cave to be cut for the benefit of the Bhihsus
Veépadu (Travancore), Ettiyur (Ettiy@puram), Madiray (Madura),
Tittar (Tanjore District), Podinur (Coimbatore District) some of the
places of the donors or architects, convey to us the impression that
throughout the Tamil countlry theie were a few Buddhists then,
though there were more tn Pandya que to its proximity to Ceylon
The 1mage of Buddha found at Tenlara: 1s only one of many syche—
excavated 1n Tiruchendur Taluk.* et

-
—
-

- —_
Jarnesm n the Sixth and Seventh Cenluries

Jainism became supreme 1n Pandya on the decline of Buddhism
According to Peripapuranam, Jamism mereased in Pandya durmg
the rule of Vaduga-karnitas who have been identified with the
Kalabhras by Epigraphists Murth: Nayanar gave the first blow
to Jaimsm there by his resistance to the King  There 15 a hymn?
by Sambandhar who destroyed Jainism m Pandya, 1in which he refers
with contempt to the Jain monks of Anaimalat and the neighbour-
g hills, Sanduséna, Induséna, Dharmaséna, Kandusé€na, Kanaka-

L Pertya ,i 667,11 56 and 85 ¥ Proceedings, p 275

3 Information is scattered i M A £, 1913-14 p & 1915, p 86, etc , and
ME R 1907, p 60 1910,pp 76-80, 1912, p 57, ete

t M ARVIO6-17,p L, fad Aut ,vol v, p 272

5 ni, 50, gweru, oredQarf el
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andi, Sunakanandi,
séna, Kanakanandi, Pushpanandi, PAvanan the Jain leaders of
Kunakanandi and Thivananandi were s¢™¢ ofmn, he refers to the
Pandya in the seventh century. In anofDer h¥:? was Asti-nasti the
numberless Jains of Madura.! Their doctrine
indefinite ¢Is, Is not’.

. NESHL .
Laler Pandya Jait dya as entirely given

" So S&kkilar® is not wrong in describiPg Parbandhar, there were
up to Jainism. Even after the time of Samerred to by Sundara?
well-known Jain teachers in Pandya who are refitions® assignable to
(ninth century A.p.) and the VetZeluttn MSCTINd], Karmavira and
the eighth and ninth centuries. Nantdnanaindara’s hymn, while,
Dharmaséna are the only Jain teacherd I StiAjjanandi mentioned
Gunaséna, president of the Kilakudi mon@Stery,tentury, Kanak}v_lr a,
thrice in Pandya inscriptions of the elghtl} (gdragena, Malliséna,
Gunavira, Maganandi, Abhinandi, PuvvaPGm‘Eh’IFOn in the Vetteluttn
Gunamathiyar, mother of Ajjanandi, fird men; I Chéla, there was a
inscriptions.® As late as the time of Pat’a“taka&]appakkam" and in
big Jain centre in Pandya in and roufd Vhave been found in
Kurandi®. The Jain images reported 1O

Ramnad® tend to confirm our conclusionS:

Ceylon mainland from which

Ceylon which had close relations Wiﬂ:1 the jand which was often
missionaries came to Pandya in early tines thad a small Tamil
invaded by Tamil kings must have 21WaySp a country which
population devoted to their old GdS: Idays of Asoka, it is
has been known to be Buddhist from the 9e seventh century.
curious to note two Siva temples 1 tlEdesvaram, the latter
Sambandhar has sung on Trincomalee 22d Ka Mahadeva temple?©
called Mathottam by Sundara. Réjaréjés‘varath} the Saivas has been
evidently built by Rajaraja I for the benefit o
found at Keédesvaram.

Malabar and K278 Tamil Nadu even as

The present Malahdr country was a Part of| (ninth century) who
late as the day of Chéraman the Saiva Saiot ,Sufl‘g.by Appar or
sang in Tamil. No place in Malab®f Wase. “This again shows
Sambandhar and Sundara has sung of ¢R1Y Ongest number of Saiva

the early revival in Chdla which had the lar, t
), anie.
2 il 5‘3, rossE ST ru,

. CrtinGear, !
UL S e i R s . 57

: q 1 . ! 10,

1916, é’l 'lff;{eig,(}gggbj‘égﬁz' p. 2; M.ER> prih Arcot District) Jaiu-
¢ In the’Pancilapéndavamalai and Vallimalai (N¢ adiin contempt ~ Suna_l
e : ) = - Nayandtteluttu inscription, pupi
inscriptions (eighth century ?), Naganandi (= lai V?{Bﬁlachandra and Deva
kanandi ?) mentioned in 58 of, 1894 in Kalugur®&'al V€ :

of Simbanandi, Ajjanandi, piipil of Govardhd??® a/ids ned (Zp. Ind., vol. v,

séna, pupil of Bhavanandi the Bana Guru ar 1915 100
. 136 and 140.) : 013, p. ¢
P> ME.., 1900, . 8. o Zbid. /R, 1913, p. 6.

° M.A.R., 1914-15, p. 6. . 0 ALE)
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temples during the age  The archmological remains wn Travan-
core bear eloquent testimony to the long prevalence of Buddhism
and Jamism there  Some of the Buddhist remains have been washed
nway by the sea near bri Mulavasa ! It had a celebrated Buddhist
temple referred fo 1n an carly Gandhaian sculpture epigraph as well
as in Maskihavamse Buddhist images bave been found n plenty in
several Taluks Annscription of Varaguna (minth century) invokes
the Buddha, Dharma and Sangha, while another of his time records
1 a Jamn temple the votive images by Tamils from the Tamil land

Jaina images havebeen found 1n several places  In British Malabar,
Palghat and Sultan Battery have Jain temples stili 2

Kongu (Cormbatore and Salem Districts) shared the same fate as
Malabar though a few Saiva shrines existed there in the seventh
century Four of them have been sung by Sambandhar

Jain figures whose dates are uncertain are reported to have been
found 1n Vyayamangalam (Coimbatore District)® and Dharmapur:
and Adigamankottat (Salem District) #

From this brief survey of Buddhism and Jatnism in the age of
Sambandhar, we can easily realize the importance of and the reason
for the beginning of the revival in the Chola land which produced
the great boy-missionary Sambandbar * The star of Sawvism rose
in Chola and spread its hight rapidly throughout the country

Chola

The largest noamber of temples 153 have been sung by
Sambandhar in Chola Nadu  Nmety-nine were on the south and
fifty four on the north bank of the Kaveri, and a few more are men-
tioned in lus Kshdtrabkivar ©  Karaikkal Péy, Mulan? and Chands
assigned to early ttmes by tradition kept alive the Saiva faith
Chengan of the fourth century A p built a number of temples to
Siva and 1t 1s likely that other Cholas also did the same  Otherwise,
we cannot explain how such a large number of temples were found
by samibandhar, somie of then very old i hus tume

Trravalanyuly,® four miles from Kumbhakonam (S I Ry )has three
hymns by Sambandhar and two by Appar  Within a radrus of ten
miles from Kumbakonam, there are about a dozen Kishetras
Archzology has brought to ight a Jawin figure 1in the second
entrance to the Siva temple and a large 10ughly carved figure of a
standing Buddha in [ruvalanjuli. The existence of a Jain colony
at Palayara1® near Kumbakonam 1s menttoned by Appar

Y Travancore Archeological Seres, vol 1, part 12, vol u, part 2
23 AR, 910-11, pp 30 and 32
> Ind , 189 July 21, p 2, 1910-11, p 29, 1919-20,p 7
*AER,I910,p 5
? FPertya i1, CeRoiCup enshmavi srdBuiso QurvedziCs
wrPugeopapis poluragurrurp
Bheram dorsoCurppd Qualsrinlscad
8T it 47, CopdfraCarmm vy 98, fB1d,vi 99, Poaevs
? According to Fere)apurdnam, the spirit of Mulan a northem Yog entered
into the body of the shephetd of Sathanur  Like the Panah Tirusallinar, this
shepherd Mular was an exception 1n hiscommunty
SAM AR 1912-13, p 68, 1918-19,p 7
& Ty, v 106, meopwepd,
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Remariable Confirmation of Tévaram

Ours is an old land with its history buried under the earth. The
truth of the denunciations of Sambandhar in every place that he
visited is proved by these unexpected arachzological finds. A
large stone image of Buddha in the contemplating attitude with
curly hair, top-knot, etc. with an old inscription has been found near
Manganallur (S.I.Ry.), at Perunjeri, while Kottappadi? near
Ambagarathur (S. I. Ry.) has an image of Buddha. There is
an image of Buddha from the village of Elaiyur (Nannilam Taluk)
in the Madras Museum. What do these prove? We know that
Buddhism did not progress after the early centuries of the Christian
era and Jainism after the seventh century. So isit not presumable
that the bulk of these remains are pre-Sambandha ? In and round
Perunjeri and Kottappadi, there are Saiva {emples sung by
Sambandhar. In his Meeyachur (Péralam, S.I.Ry.) hymn® Appar
refers to Buddhist and Jaina temples existing there. At Thalichéri
near Kottappadi, Sambandhar had a controversy with Saribuddha
and Buddhanandi, the Buddhist leaders.? At Puhar, twelve miles
from Shiyali (S.I.Ry.), the birth-place of the boy-saint, two
temples are sung by Sambandhar who as usual denounced the
Buddhists and Jains living there. From an unexpected source,
Buddha-datta,® we learn that there were Buddhist Z/aras there and
a Kalamba (=XKalabhra ?) probably a Jain ruling Chola in the fifth
century a.D. There are strong proofs that Nagesvaram® (S.I. Ry.)
had a Jain temple, and Jain sculptures have been picked up in the
fields.

The large Leyden grant mentions Rajardja Perumballi and the
small Leyden grant of Kulottunga I mentions Rajendra-Perumballi
at Negapatam? (S.I.Ry.) in Tanjore District, Buddhist temples
which must have gathered a Buddhist population round them.
Negapatam as a Buddhist centre was much older. Tirumangai
Alwar (eighth century A.D.) carried away the golden image of the
Buddha from the place for repairing the Srirangam temple. Nagai
Karonam, so called after Kayardhana in the north, had Buddhists
and Jains in the seventh century according to Sambandhar. The
tradition is that Maheéndra embarked to Ceylon from Negapatam,
and from long before Asoka, it kept up relations with the Naga
islands in the ocean. So in the time of the later Cholas there was
but a renewal of the ancieat Naga-Buddhist intercourse between
Nagapuram (Java) and Nagai. Sambandhar has sung on a few
temples round Tirutturaipindi (S.I.Ry.) mnear which there was
probably a Jain settlement as late as the thirteenth century.®

2 M.A.R., 1912-13, p. 75. = Ibid.

> Teo., v, 13, Cep 'vs»sldc\:ucup.,c*dua@;r

+ Periva., ii. 333-44. The Buddhists of the place were defe'lted and
converted.

5 1[}//115 Sociely Journal, vol. xvi, part 2, p, 98n. See also his works
Abhidharmacaldra and Vwayazzmr/‘a) a, lntrod Pali Text Society Public-
ation. Excavations at Pubir are bound to bring to light some at least of the
insesibed (in Brahmi ?) tombs of Manimekalai and remains of the Vikaras
nuted by Buddhadatta.

° §.7.1., vol.iii, No. 81; J/.E.R., 1912, pp. 7 and 62.
T ME. ]L’ 1889, % 7bid., 1913, p. 112,
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Tiruvartr (5 I Ry ) according to Sehkilar was full of Jamns before
the time of Sambandhar 1n the time of Naminandt? Even now
there are a few Jams near the place who claim to have been there
for long.

The Jama images and Jamna street in Jayankondacholapuram,?
and the Jamna figures at Pettavarthalai®and the Jain remains ;mn Maha
danapuram,* Annavasal and Vellannr® in Trichimopoly Distriet
prove the prevalence of Jamism round those places probably from
Tévaram days

The Nadu Nadu

Like Tanjore, Chingleput and Kanara, the Nadu Nadu, has still
a small Jamn population We need not doubt 1ts existence there
from the pre-T€varam days Patalika (modern Cuddalore, S1Ry )
had a monastery in which the Jamn work ZLalavibhiga was wnitten
m Saka 380, the twenty-second year of Pallava Simhavarman of
Kéncht ® The same monastery 1s referred to by Sekkilar in the
FPurana of Appar.?  Inthe hymns of Sambandhar and Appar on
temples round about Pataliputra, there are innumerable refeiences
to Jains This city according to Sekkilar was near Tiruvadhiga:
or Tiruvadin® so famous in Appar’s biography as the temple of
Gunadharésvaram was bl there by his king, persecautor and then
disciple Mahe€ndra alias Gunadiara

Tiranatharkunru near the famous Gingee, Sirukadambur, Tiru-
malas and Vallimalai, Vengunram and Tirrakol have Jain remains @
Images of Tirthdinkaras from North Arcot District are found in the
Madras Museum Even as late as the thirteenth century, we hear
of a small Buddlust population 1n Tiruchopuram near Alappakkam
(5.1 Ry ) from an inscriptton of Jatavarman Sundara Pandya The
place had a Sawva temple on which there 15 a hymn of Sambandhar
who, as usual, denounces the Buddhists and Jains there 3¢ Does
not this vivid picture of the dommant religion of the seventh
century show the greatpess of the work of the first two Saiva
samts t

The Tondar Nadw

The Tonda: Nadu had the great Buddhist and subsequent Jamn
centre, Kdnchi, one of the seven sacred cittes of the Hindus
Manmimekalat was 1mtiated mto Buddmsm and her Gurie Aravana of
Puhar gave her discourses on the religion there. Hiuen tsang says
that Kinchi was as old a Buddhist centre as Buddha himself.tt

* Beriya ,1 671 and 674 , 0 617 ENAR 19089 p 26

3 fhed 19034, p 90 * fsid 1808-9, p 32

Sl6id 1909 10, p 19, M E R, 1013

@ The first Saka date and the first defimte date 1o S India History  Mysore
Archeological Reporf, 1909-10

7 Periya , 1 354, 469 SMER,1921-22,p 99

2 AKR,I895 July 23, p 5,1910-11 p 81 1916-17,p 6, IQFS-IQ p 7,
MER 1887, p 2

‘e Ter 1 67 1t Beal, vol 1, p 229
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Two Chéla kings of the Sangham age built Buddhist ¢v7karas there
according to the epic.?

Some Buddhist images were found out in Kiimakshi temple in a
short time by Mr. T. A. Gopindtha Rao.? Out of the five images,
two were within the temple. One of them is now in the Madras
Museum. Jain figures® algo are reported to exist in the second
prakdra of the same temple. A Jaina image was found on the road
to Big Kanchi.* The influence of the Buddhist v74aras on the style
of building can be clearly seen even to-day in the style of the
Vaikuntaperumal templeS which is designed after them.

Round Kinchi, there is a bumper crop of materials to establish
the prevalence of the Jaina faith in olden days. As in the Northern
Circars so in Tamil Nadu, the Jains, and then the Hindus, estab-
lished themselves in Buddhist buildings® on the decline of Buddhism
somewhere about the fifth century A.np. So, we have very few
Buddhist remains. At Tirupparuthikunru and near it, there are
Jain temples. At Arpakkam a Jain temple, at Arperumbikkam and
Vishar mutilated Jain images, at Siruvakkam an early Jaina grant,
at Anandamangalam three groups of Jaina images with an inscrip-
tion of Parantaka I, at Uttaramerur a stone image of a Jain preacher
in the Vishnu temple, at Punadagai the foundations of a Jain
temple and two large Jaina idols—these remains are reported from
Kanchi Taluk.?” Near some of these is found a small Jaina popula-
tion even now, but the remains are distinctly old. Their existence
in such large numbers points to their origin in the hey-day of
Jainism. Near the last place Punadagai is Tiruvathur noticed by
Sewell in his lists and reporied by the cpigraphist as containing
traditions of the persecution of the Jains by the Saivas who demo-
lished the Jain temple and built their own with those materials.
In the Saiva temple, it is said, a palmyra tree is sculptured.
According to Sekkilar,® Sambandhar performed a miracle at
Tiruvothur in Tondai as a result of which male palmyras began to
yield® and after which the Jains of the place ran away (or, were
driven out ?) At Tirumagaral sung by Sambandhar, there are two
Jaina images in Adipatta Alaghar Koil.1® In the Madras Museum
there are a Jaina image discovered at Villivakkam (M.S.M. Ry.)
and a Buddhist image discovered at Kiavam. This Kavam was
called Tiruvirkolam!! by Sambandhar who hasleft a hymn on the
temple there. Inthe hymn, the place is also called Kitham and Siva

* So, with Karikala who goldplated the Kanchi (Siva?) temple, (#/.E. 7.,
1909, p. 87), there were three Cholas who held sway over Tondai in the
Sangham age. There is no place for three foreign kings after the Pallavas
began to rule over Kanchi.

2 Ind. Ant., 1915, p. 127. SM.AR., 1898, p. 4.

+ Jbid, 5 1bid., 1910-11, p. 38.

¢ B gropu Quged urg and Bolysgri aifporciéars are reminiscent of
Buddhist and Jain associations. i

7M.E R.,1922-23, p. 128. M. E. R., 1924, p. 6.

8 Periya., ii. 364.

91 understand that this strange phenomenon or freak takes place even
without a miracle!

© MA.R., 1897, July 20, p. 4. A.E.R., 1923, p. 4. The Jain temple
there is called Adi-Bhatiaraka temple. .

11 7¢w., iii, 29-30,
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is praised 1n it as the revealer of Agamas also besides the usual
Vedas and Angas.! Remarkably enough the saint finishes his hymn
with the words that Siva gives plenty to his devotees who do not
heed the preaching of Jains and Buddhists.? 'There were Buddhists
and Jains,in Mylapore in Sambandhar’s day.? As late as A.D, 754
Akalanka, a well-known Jain teacher, is said to have deieated the
Buddhists at Kanchi at Hemasitala’s court,

These plentiful Jaina remains should not blind us to the fact
that Kanchi had early Saiva associations, Buried lizgas were
discovered in Tondai as early as the time of Sundara.® Karikala,
no Buddhist or Jain, covered the temple at Kanchi with gold.®
Some of the old Saiva saints Iike Sakkiyan who was afraid of
professing his faith on account of the great popularity of
Buddhism and some of the early Vaishnava Alwars belonged to
Tondaimandalam,

CHAPTER IV —THE INFLUENCE OF BUDDHISM AND JAINISM

The Bhrakt: Cult

The influence of Buddhism and Jainism on the Bhekfz move.
ment has already been indicated. The new Brahmanism incorporated
in itself some of the essentials of the former and thus bridged the
way for the absorption of the Buddhists and the Jams. It wasa
popular movement and expressed itself in the popular tongue., It
saw no difference of caste or sex and embraced sl to its bosom
as the ant1-Veédic religions had done before. Sacrifices, Vedic and
un-Vedic, decreased in number and rituals were set at nought.
Spontaneous and untrammelled devotion to the cause of all whose
existence was ignored or denied by the Araidila religions flowed
like the waters of a hitherto dammed torrent, and swept away the
yellow-robed custodians of the latter who had fallen victims to
sophistry and hair-splitting argumentation and become the butt
of Mahendra’s ridicule? and swerved from the path trodden by the
Entightencd One into the popular path of worship 8 But, as is the

106 Tev , v 92, «rCQacanns,
Mg ERnky srhatbdspn Qurgd Sypevuy
erpred Qugilafgacier. Note that the twoe are mentioned separately.

2 Sana literature mentiops six sections of Z4érar (= Sthivira?) Sthivira
was popular 1n the south.

I Periye ,n 4AD2

* M E R, 1905, p.57 Probably this Hemasitala was firanyavarman,
father of Nandivarman Pallavamalla

Sy, 92, gpdluwrdé

® He 13 credited by Sekkilar with having peopled and walled Kanchi, the
ancient city, and thus placed in very early times

? See Mahendravarman I’s Mallaviidsaprakasana {Triv. SLt. Senes)

8 Relie and tomb JMorship, the placing of gold Howers, etc, inthe relic
cashet, the reverencing’of the symbols like the Footeprints, the chakra, and the
fawing frisula pillar Tree and berpent worship were not new to Buddhism,
To this system was now added the image of Buddha as Lord The philosophy
which erpounded the need forsuch a coping stone to the edifice of Buddhism
could eastly lend its support to the revival of the old and once popular cults of
Siva and Vishou

13
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case with all popular movements, the Bhalkl7 movement carried
within itself the seed for decline. In the face of a common foe
it stood for the freedom and equality of all its members. But
victory cooled the ardour and led to disintegration and restrictions,

Saivism Softened

The Mahaydna has been said to have evolved as a result of the
reaction of the popular temple and image worship on Hinayana.
Thus the Mahayana led on to the Saiva and Vaishnava revival, the
centre of which was a graceful God giving salvation to people
devoted to Him. The system of sacrifices to Gods received a rude
though not fatal blow as a result of contact with Buddhism and
Jainism the central tenet of which was self-control of which Aiimsa
was the first manifest expression. The horrible aspects of Siva
and Sakf7 worship were softened partly by Aryanism and partly by
the un-Védic religions. The Bali-p7tam remained but unstained by
blood. The aspect of Siva as a Yag7 and Guru was presumably
emphasized by the example of Buddha. The most excellent and
important feature of the two new religions or schisms as they may
better be called, was their monasteries where irrespective of caste or
sex the unending pursuit of Knowledge was carried on. From this
height of Dipaladinne (mound of light) literally and metaphorically,
what a fall to Lanjadibba and Bhogandianidibba (the mound of
the dancing girl) used to-day to designate Buddhist mounds in
the Telugu country, all on account of their degeneracy into

Vaijrayana Tantrism,

Architecture

The influence of Buddhism is seen at its best in architecture and
sculpture. Siva captured many Buddhist shrines. So early,
thorough and quick was the revival in the Tamil districts that very
few Buddhist and Jaina buildings of the ancient times have come
down to us. Besides, they were also built with easily perishable
materials like timber and brick. But, in the Circars the two reli-
gions flourished longer and their extant relics are more abundant
and useful in tracing the various links in the evolution of Indian
religion and fine arts. .

There are two Hindu temples in the Circars of the Kapotéswara
temple at Chezrala? and the temple at Peddakanchérla? which show
their Buddhist origin. Siva has captured Jain shrines at Dhanu-
valapadu.? Itis quite likely that the same thing happened in the
- south also.

The Buddhist style of building can be traced in the various
styles found now in South India.* And the scuiptures of the
Buddha’s deeds and donative inscriptions in the rails of the Zdpes
must have inspired the execution of similar things by the other

religionists.

1 M.A.R., 1889, April 30, p. 13. 2 7bid., 1894, July 10, p. 1.

3 Jbid., 1903-4, p. 26.
* Jbid,, 1915-15, p. 28 ; see post part iii, chap. vi.
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A cursory study of the Buddhst structural bmildings at Gunta-
palli in Ellore Taluk reveals the architectural style mn the early
centurtes of the Christian era and the profound influence such
buildings must have had in the evolution of South Indian temples ?
In the Madras Museum may be seen to day some of the Buddhist
sculptures of Jaggayyvapeta In one slab there 15 a shrine with
towers Inside the shrine are the feet of the Buddha 7Two women
are seen near them with vessels and one with her hands in the
arjalt pose  This may be assigned to about A p 300 This gives
us a ghimpse into one of the sources for later Brahmanical archi
tecture and worshtp In the same place may be seen another slab
with the Buddha on a lotus sheltered by the £ free and attended by
a fairy, a five hooded snake and a devotee There 1s also a s/upa
by the side  There 1s an 1inscription by Nigarjuna s disciple's
disciple This gives us a glhimpse into the fact that Buddhism
came to adopt the prumitive Tree and Serpent Worship  Just hike
the Buddha 1in the slab, there were many Lzngas in days of yore
under trees, the Iater Sthalavrifshas, attended and guarded by a
Naga or Nagas

PART Il —TAMIL TEMPLES

CHAPTER I ~THE EARLY CENTURIES OF IHE
CHRISTIAN ERA

T he Dolmen

There are no remams of Brahmanical temples in the Tamil
country before the seventh century A p, the age of the Sewven
Pagodas But, Itterature and epigraphy point to the existence of a
large number of temples before that period It has been said that
Gods and Goddesses were first sheltered under trees and only
subsequently temples were erccted for them The earliest extant
bmldings are the Dolmens, the places of the dead They were built
i the style of the houses of those days, after which temples must
have been constructed

Koyl

* Koyl 15 a pure Pamil word It conveys the fact that the
Tamils butlt temples themselves and did not borrow the idea It
literally means the king s honse and indicates the origin and style
of the early T'amil temples 2 Be that as i1t may, the example of the
stupas and vehiras and unages of Buddha erected and 1everenced
by the Buddhists must have influenced the other rehigionists 1n the
same direction  And there are traces of Buddhism in Pandsa from
the third century B C

1M AR 101617, pp 30 36
2O Tev v 51 Burp gaowrp Cardoddly
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Temples in * Sanglam Literature’

The hymn on Afuruga in * the Sangham collection ’ called 7/ir
Z'en Idylls mentions Tirupparankunram, Tiruchendur, Tiruivinankudi
and Tiruvéragam, as his abodes. .Sz/aﬁ/mr//zzz{(mm, Manimchalai
and Paripadal mention many Vaishnava and Skanda shrines.
Veénkatam, Srirangam, Tirumalirunjdlai and Tiruvekka, are very old
shrines of Vishnu. Venkatam was probably a Muruga shrine at
first, ora shrine -for both Siva and Vishnu from the beginning
between whom the ancient people did not discriminate so
invidiously as now. Thenames Vrishasailaand Séshasaila meaning
Bull-hill and Snake-hill respectively are used as sy nonyms of
Tirupati.? Moreover, an early Vaishnava Alwar P8y sings thus :

Frgpecoiuhb e oyld Gorograd o daptd
GPIGL QUITGTEY D CEreTLErCI— (Y D
ot elur b PrswirC CoimsdE
BrerPres Ower@y Seoeia,

The Lpic of the Anklel mentions Siva fanes in the chapter on Indra
festival. And the Jewel-belt includes Saivam as one of the well-
known systems. AKwmari is mentioned by Ptolemy (a.p. 150)
whose temple is therefore very old. This form of Sakti was wor-
shipped by the AZakésvaras. The building of temples to Pattini-
Devi and the consecration ceremonies for her image dealt with in
the first Epic tell us that the people were familiar with temple-
building, image-worship, and the invocation of spirits in stone
figures. It may be mentioned in passing that I"7rakals with images
of the heroes and short inscriptions used to be set up as early as the
age of Tolkappiyam. So, working in stone familiar to early Bud-
dhists was ancient in Tamilakam.

Zemples i1 the Seventh Century

From about the latter half of the seventh century, we have a
collection of Tamil hymns, known as Z7é¢uviram or garland of God.
The first two who sang them are assigned to the middle of the
seventh century and the third to the ninth century. The hymns of
the first two, Sambandhar and Appar, tell us of the existence of
many Saiva temples in the Tamil country in their timme. Thus,
Appar goes to the extent of saying that the place which had no
temple was a mere forest.? Since all these temples could not have
come into existence at the same time, their age must be'spread over
a number of centuries. Some of these temples are sung by
Sambandhar as old, while he has not sung about the newly erected
Pallava structures. The Pallavas’ new shrines were not so
sacred in the eyes of our saints. So far as we know, there has not
been a single Buddhist or Jain Chola, and except Kiun Pandya,
history knows no other Jain or Buddhist Pandya. So these Tamil
temples, must have been raised by those native dynasties and thus

acquired pecuhar sanctity.

1 H, Krishna Sastri, ante, p. 621.
2 i, 130, p:ﬁ~9gé@srdcxﬂ‘\:m'r5 ,@@'0931@!0 gdarCr,
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CHAFPTER Il ~THhK AGE OF CHENGAN

Chengan, the Chola king, was a great devotee of Siva A
Vaishnava samnt of the eighth century Tirumangai, praises his

building activity

foaBeng BrRurfar Quewdir ofep
Qsflar terito TPURGFL EOELIETL.

Bme@vgs awrels ripar
(QuAlufmeund)

He 1s one of the Sixty-three Saiva saints and 1s mentioned by
Sambandhar and Appar! several ttmes who narrate in their hymns,
the story of s birth It must have taken a long time for
such Jegends to grow round him and pass into popular currency
i the time of the samnts

Porgar

Chengan was a contemporary of Poigaiyar, author of Kalaval:
Narpatu,? one of the so called ¢ Sangham poems The piece was
sung by the poet in order to please Chengan and make him release
the poet’s patron, a Chera king In 1f, the bloody battle between
the two 15 said to have been fought at Kalamalam 3

Chengan a Gireat Kang

Tirumangai calls Chengan a victor at Vennt and Alundat (in
Tanjore District) He also calls him overlord of the earth and ruler
of Pand1, Kudagu and Kongu, and lord of Tam:l and Northern
country * Sundara speaks of him as the king who ruled as a
Pandya 3 Sékhilar calls Chengan an emperor ¢  Kalingaliupparan:,
a Tamil poem of the twelth century refers to Chengan’s war with
the Chéra and the poem of Poiga1 7 These eulogies belong to a
considerably later period than Chengan’s Nevertheless, they show

T Tev 1 29 glwier 1v Gl goame
z Ind Anil,vol vy, p 262
3 apHeCer mesan n the piece must be taken to refer to the death of
the Ch@ra though tradition and all later accounts are aganst this view
* yamawrad i Quatod Cupp
spercamert kol @R Cup sraCop
Qauaets ancQatene, Corpalosn g
Parmpyi uedorg CridaraQor
turrrer radeGedr pepimsCoupp
Moo o N gefia uflorquis
Corroae CareCrrpar CricsCardd ?
t JoratCalwby stlrésQals
dexCewps FACupug swagre
Rsmeudr, gQasrnadr, CrrgaQeina
Gamalipe megnéCarer Corger
CuduPaCord sempys
3 Jer vun 52 1Qaorwen ywererc Y o
QRaretr_sQgrems
S Pertya ,n 824, “Rasdwige pelieQroCera enpfps PV
7 Sisaafs admgQurves, yorQeuus Siuer
srhnfgstreouteg urfce wags M St 184



46 THI ORIGIN OF SAIVISM, ETC.

how he has passed into tradition as o great valiant and pious
emperor,

Fate—tbefore or after Karilala ?

Early Sangham literature does not mention him, though the
later Sangham picee Aalaralinarpatn describes his exploits (fourth
century a.n.?)h There is however a picee by Nakkirar in the
Fleventh Tirionurad, where he praises Siva as having made a spider
king, referring to the stary of Chengran, But this has been declared
to be a later picee.t  The piece in Purandmire” which contains a
hint about Chenzan was one of the many fugitive picess collected
at a later period.  So from literary evidence, this great hero cannot
be placed in the first two or three centuries of the Christian cra.

One of the later Chola inscriptions” places him before Karikila
and Kalingalinpparanit also does the same.  But, both are very
late authorities. Two inscriptions® of the later Chilas place
Chengan after Karvikdala, The Vikramachola, Kulottungackola and
Santarachola wlas also place him after Karik@ia.® But these also
are cqually late authorities.

Chengan's Perunkoyils

The great work that Chengan did for the cause of Saivism,
namely, the building of temples, epoch-making though it was, does
not help us in fixing his date which must lie somewhere between
Karikala and Sambandhar. Tirumangai sings of his having built
about seventy temples to Siva, and he has built some temples to
Vishnu also. Probably, he placed Siva and Vishnu in the same
temples as even now you find at Tillai. Such a tolerant spirit
was characleristic of the early Saiva and Vaishnava saints. His
temples to Siva were known as LPerunkoyil or Madakkayil, i.e.,
storeyed temples. They had a top portion which resembled an
elephant in its lying posture, i.c., they had long domes? in which
can be traced the influence of the Buddhist style. The reason why
his temples were called big or storeyed temples is not apparent.
But, it is quite likely that the temples before his time were small or
lankoyil. In the Zevaram, some of the temples are distinctly
referred to as his. Nannilam, not sung by Sambandhar or Appar
but mentioned by Appar, is called the temple of Chengan in a
hymn of Sundarar.® Sambandhar mentions Chengan as the
builder of the temples at Ambar,? Thandalainineri,?® and Vaigal.’?

? Kanakasabai, anfe., p. 19/4. £ No. 74,

3 §.71.1., vol. ii, partii. p. 153.

* Ep. Ind. vol. xviii, p. 27. The Para#ii places him a little later than the

Bharata war.

5 S.71.,vol. iii, part iv, Tiruvilangiidu pl. ; £p. fud., vol. xv. p, 46.
8 Ep. Ind,, vol. xviii, p. 27.

7 K. V. Subramania Lyer, Skefches of the Deccan, vol. i, p. 187.

8 Tey., vii. 129, serefion (S.1. Ry.)

o jii, 24, gwué near Nallaru (S.I. Ry.)

10 jji, 63, gave v ¢Qexg, fifteen miles south of Tiruvarur (S.I. Ry.)
11ij, 23, wez&, Near Tiruvidamarudar (S.1. Ry.)

1
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Sambandhar calls the temples at Peandgadam,® Kudaviyil,2
Kilvelur? and Shiyali* as Perunkoy:! He calls the temple at
AXkTr® an old temple and a Madakkoy:l which appeared of 1ts own
accord in other words, the fzzga of which was Svayambli 1nstances
of which are plentiful  Tradition 1s strong that Anakka near
Srirangam had a lizga under a jumboe tree 1n the time of Chengan
who built a temple for 1t.®

Chengan before Sunhavishnu

When could such a tolerant and great temple-builder and power-
ful conqueror and ruler have Iived? In the present state of our
knowledge, no stuch powerful Chola could have hived after Simha-
vishnu Pallava (Ap 590) who defeated the Chola, Pandya and
Kalabhra ? No Chola could have been ruler ot Pandya in the first
two or three centuries of the Christian era as tne Pandya kings are
referred to in foreign and Tamil Iiteratures, and the succession of
Chera and Pandya overlordship after the age of Karikdla must
have taken at least 200 years So, we must find a place for
Chengan between the Pandyan of Talawyalanganam® and Smmba.
vishnu, .

Before Ackyuta Vikrama Kalamba

The Kalabhras were in occupation of Pandya between King
Palyagasalai and King Kadungon, roughly for about two centuries
according to the Velvikud: grant {eighth century) According to
Sekkilar (eleventh century), 1n the time of Murth: (probably before
Kiin, seventh century) the Vaduga-Kaernaia was in occupation of
Pandya The Karnatas were Jawmns according to Nambi, Sekkilar
and Umapathi. In the fifth century 4 b a Kalamba Achyuta
Vikrama, contemporary of Buddhadatta who mentions him, was
ruler of Chdla® [In the Chalukya and Pallava inscriptions,?© the
Kalabhras are located somewhere near the Keralas In the
Kadamba inscriptions,*! some of the early Kadambas are said to
have defeated the Pallava and the southern kings  So, 1t 1s very
difficult to decide if the Kalabhra or Kalamba 1s to be equated with
Kalava (= Kallar) or Kadamba 12 Either way, Chengan could not

1) Y5 Quebensaa, eleven miles south west of Vrddachelam (S1 Ry )

2y 27, mardd elght miles north of Koradachernt (S 1 Ry )

31 134, Fe%wsst {ST1 Ry) i 3,1 32,1 95, furd (ST Ry )

54 Sluysst (SI Ry) 91v 61, gpims

?SI171,vol it p 73, Nandivarman’s Kasakud: Pl

¢ 5 K. Ivengar, Beginnings of South Indian History, ch n

& Mythk Soc Jowr vol zyvi, part 2, p 98n  Buddhadatta’s works (Pall
Text Soc) Introd, see anfe

O Ind Aut ,vol 1%, p 129 u,p 303 Ep Ind ~ol v, p 204, ST7
sol 1, p 356 vol 1 p 152, M E R ,1908 p b5

BANFER 1908, p 65

*2There 15 a stone 1inscription in Pudal kottar State on a slabin a rumed
simcee at Rasdhppatts of the time of Pallava Nand pottaralyar which mentions
a Pullaya Kadambaan In some of the lafer inscriptions, 357 of 1906 and
337 of 1914, 1n Pudukkottat the namme Kadambarfyar oceurs  That Telingas
(Vadugas ?) were once rubng there 1s established by 393 of 1904 which calls
WNarthamalal Telingakulak@lapuram  1f the Kalabhrasof the Velvikud: plates
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have ruled Chola, Pandya, etc., in the fifth century, the age of
confusion (soruid, corugth D

After Skanda Pallava ; Kalidasa confirms it

So, neither the fifth nor the sixth century was the age of Chengan
who was a great conqueror and ruler of Pandya, according to the
unerring testimony of Sundarar and Tirumangai. In the third
century, a Pallava was king of Kanchi, the great Mahidraja Vijaya-
skandavarman. His line seems to have ruled, or was associated
with Kanchi till A.p. 350, the date of Vishnugopa of Kanchi, a
contemporary of the great Samudragupta. Now the Chola power
revived under Chengan. Since Puhar had been washed to some
extent by tidal wave,! the Chola who had lhis capital at Puhar
had shifted to Uraiyur. Sometime later, Chengan ruled not only
over Chola but also over Pandya which latter fact has been specially
mentioned by Sundarar. Is this not the reason why Kalidasa
mentions in his conquest of Raghu, which he possibly based upon
the almost contemporary digwvijaya of Samudragupta, only the
Pandya country in the Tamil land? The poet mentions Pandya next
to Kalinga completely ignoring the Pallava. What is more curious
is Kalidasa mentions Uragapura as the Pandya capital. Uragapura
is Uraiyur as we learn from the Gadwal plates? of Vikramaditya I.
So Sundarat’s praise of Chengan as one who ruled as a Pandya
either by right of conquest or inheritance by marriage is confirmed
by various evidences.

If we take Tiramangai’s statement seriously that Chengan wab -
ruler of the north, then Chengan it was that drove the phantom
Vishnugopa of Kanchi from his capital, and re-established his rule
in his ancestral province. This is another argument to show that
the Pallava was an intruder in the Tamil land who was expelled
to the north but who came again. Is this not the reason why the
Vélarpalaiyam plates® say that Kumara Vishnu had to recapture
Kanchi which had been lost by the Pallava during the rule of
Chengan? This Chola interregnum was caused by Chengan and
not Karikdla as Mr. Venkayya supposed.4

and so the Kalabhra Achyuta Vikrama are equated with the Vaduga-Karnatas
of Periyapuranam, then they are properly located in the vicinity of Kérala.
They seem to have swept over the Tamil land like a deluge before which the
Pallava bowed for a time.

t Manimekalai.

2 Ep. Ind., vol. x, p. 100. Curiously enough the Pandaya capital also was
called Snake- c1ty (M.E.R., 1908, p. 64). The shape of Madura was determined
by a serpent called Alavoy at the command of Siva. So the town was called
Alavoy or Halasya.

3S8.1.7., vol. ii, p. 45.

* Mr. Kanakasabai and Dr. S. K. Iyengar have fixed the age of Karikala
in the early centuries. The foreign Pallavas powerful in the Deccan as officers
of the Andhras might have invaded Kanchi in Karikala’s reign thus bringing
about the traditional war between the Chéla and a certain Trilochana Pallava
who is also referred to in Chalukyan and Telugu Chdla inscriptions as a very
ancient ruler. After Karikala, two other Chdlas and Tondaman the Young
Tiraya a Cholanaga ruled Tondai. Sometime after, the Pallava came again
to permanently occupy Kanchi except for a short period in Chengan’s reign.
The names Kanda Chaliki (Chalukya) Kammnznaka (Niga) of the Hiramnaka



i THE ORIGIN OF SAIVISM, ETC. 4%

From another viewpoint, the age of Poigai, scholars have
attempted to arrive at the age of his contemporary, Chengan., He
is identified with the early Alwar of the same name and assigned
by tradition to a very early period. The age of the Alwar was
about the fourth century A.D,

Interveguum between No. 3 and No. ¢

The following genealogical table has been arrived at for the Pal-
lavas after a good deal of deliberation, in which provision has been
made for the Chdla interregnum for about two decades. This

table ig only tentative.
1. Bappa~Kumara Vichnu = Virakurcha

!" m.a Niga of Mavilanga
2. Skandavarman 3. Vishougopa 310
|

Buddhavarman 4 Kumara Vishnu 12, Viravarman
about 355-365 |

|
Buddhyianluara 5. Buddhavarman 13, Skandavarman

6. Kumara Vishnu B

. ! !

7. Simhavarman 14 Vishnuogépa
Ac. 435

8. Skandlavarman 15 Simhavarman
|
9. Nandivarman 16. Vishpugdpa

|
10. Simbavarman 17. Simhavarman
11. Simhavishnu.

The Prakrit grants of Mydavolu,* Hirahadagalii® and Kandu.
koru? give us,

Bappa
Skandavarman
Buddhavarman

]
Buddhyinkura,

About A.p, 340 Vishnugopa was king of Kanchi.* We are entirely
in the dark if Buddhavarman ever reigned and how Vishnugdpa was
related to the above members. It has been assumed in Part I that
the first Pallava became king of Kinchi by marrying in the family

{Hiranyaka ?} dynasty, Kanda Sagaram (Tirayar?) Nala of the Pukiya clan
{Chtity kula?} n the recently excavated Ndgdrrunakonda inscriptions open
another wide field for specttlation about the Chilukyas, Nigas and Pallavas,
M. E. R, 1927,

1 Ep Ind., vol. v1, p, 84, 2 Jbid., vol. 1, p 2.

3 fhid , vor vni, p. 143

* Samudragupta's Allahabad Ins, . Gupta Ing

G
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of the Mavilanga chief who succeeded to the Tamil traditions of
patronage of letters, etc., after the heyday of the* Sangham Kings’.
The rise of the Pallava must also synchronize with the decline of
the Andhras. So, about the middle of the third century, Bappa the
earliest name in the charters became king. Since in no inscription
the order Skandavarman, Buddhavarman, etec., is found, we may
assume that Buddhavarman did not reign. Thus, we may assign
1 and 2 to the period between the middle of the third century and
about A.D. 310 when probably Vishnugdpa succeeded to the throne.
In view of the fact that Vishnugopa Aing of Kanchi doesnot occur in
any early inscription next to Skandavarman, it is difficult {o assign
him a proper place.

The kings of the Sanskrit charters are of two dynasties. One
section does not connect itself in any way with Kanchithough some
belonging to it call themselves Mahardjas. And there is no reason
why they should be put in as kings of Kanchi. But, it has been
asked why the Nellore Pallavas mention the names of the Kanchi
kings in their charters. The answer is for the obvious reason
that they were descended from and related to them.

It is definitely stated that Kumaravishnu recaptured Kanchi?
and his son Buddhavarman conquered the Cholas. He was
indeed ¢ the submarine fire to the ocean of Chola forces’ (i.e. the
successors of Chengan?) It is also definitely known that- a
Simhavarman was king of Kanchi about A.p. 435.2 From the
Penukonda?® plates of Madhavaganga, we may infer that probably
the abovesaid Simhavarman is referred to by them. He was
succeeded by a Skanda according to the Penukonda and Udayéndi-
ram grants.?

Turning awhile to the genealogical list, we may take any of the
Sanskrit charters first and then proceed to the rest. Let us take
a grant of the main line, the Chendalur plates’ and assign their
proper places to Nos. 4, 5, and 6. The Uruvappalli,® the Omgodu
I17, the Chura® and Pikira,® Mangalur!®and Darsi!?* Plates fit in and
supply Nos. 12, 13, 14,15, 16, To fit in the list Omgodu 1,72 we
have to add Kumaravishnu as the name of Bappa. It is quite likely
as his grandson was Kumaravishnu.

The Uruvappalli grant says that Yuvamahdraja Vishnugdpa
issued it in the reign of Simhavarma. It has been rightly assumed
that Simha was his elder brother. Now, the question arises as to
why the Nellore branch succeeded to the main line. Possibly due
to failure of issue after No. 6. The Velturpalaiyam plates mention
only some of the important names. We are concerned at present
more with the order in which the names are given. According to it,

1 The Velurpalaiyam plate, #/.E.R., 1911, p. 61.

2 Prom Lokavibhdga. 3 Ep. Ind., vol. xiv, p. 331,

¢+ S 1.1, vol. ii.

s Ep. Ind., vol. viii, p. 233. No. 6 ruled over the Northern Pallava
dominion also. -

8 Ind. Ant., vol. v, 7 Ep. Ind., vol. xv, p. 252,
8 M.E.R., 1914, ® Ep. Ind., vol. viii, p. 159,
10 Ind. Ani., vol. v. 11 Ep. Ind,, vol. i, p. 397.

12 Jbid., vol. viii, p. 246.
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Nandivariman came after Buddhavarman., The Udayéndiram grant
says who this Nandivarman was. :

Skandavarman

Simhavarman

- Skandavarman

Nandivarman of Kiachi,
‘The Veliirpalaiyam Plates supply,
Nandivarman

Simhavarman

Simhavishnn,

So roughly caleulating backwards from Simhavishnu, we
arrive at about the same date for the Simha of the Udayéndiram
grant as that mentioned by ZLokavibhagae (a.c. a.p, 435). This
Simha’s father was Skanda, and naturally enough his son also was
Skanda., But, there is no space for Simha's father in the main line
even assuming thathe lived after Kumiravishnuy 1I. The Viyalur
inscription! may be used to verify the table here and there. Ir is
impossible that Rijasimha had thirty-four predecessors at Kanchi if
“we start the line with Kalabhartr leaving his predecessors. He
mixes up real with legendary names and confounds the two if not
three lines including the one in the caded districts® which gave the
dynasty the glorious title of Trairajya Pallava,

[t is absurd to dogmatize about such points as the above and
difficult to arrive at infallible conclusions about Pallava succession,
the .relationship among the kings, and their dates before Simha-
vishnu. Dr. Dubrenil, Mr. K. V. Subramania Iyer and Dr. 8. K.
Iyengar have dzalt with the problems and arrived at different con-
clusions with regard to successjon. Of these, the French Savant’s is
the most reasonable and is adopted above to a considerable extent,

CHAPIPER UIL.—THE EVIDENCE OF FPIGRAPHY

There is an Orxkal (made of a single stone) mandapa on the way
up the hill in Tirukkalugukunram. It is a rock-cut tempte. 1In the
Vedagirisvara temple in the same place, there is an inscription of
Aditya I Chola renewing a geant originally made to the temple of
Malasthane by Skandasishya Pallava. Before Aditya, the grant
was renewed by Narasimhavarman [. The Orukal mandapa has an
{nscription of Narasimha who probably made the first renewal and
it was probably the Malasthana referred to above,® According to our
arrangement, this Skanddsishya must be the great Skandavarman of
the Prakrit grants, Another early Pallava grant,that of Charudevi,?

1AL E.R., 19089 ; Dubrenil, The Pallavas, p. 20,  The Ins, supplies 13,
7.8,.9and 10: and 15, 16, 17 and 11.

2 Arch. Survey of India, Memnairs, No. 26, p, 9,

3 AMLAR., 1919-20, p. 25 Ep. Ind., vol. 1ii, p. 279.

Y Ep. Ind,, vol. vili, p. 143, According to the above arrangement No, 2
Skanda has to be assigaed a.p, 280-310, .
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the wife of the prince Buddhavarman, according to our chronology
who did notrule at Kanchi, mentions a Vishnu temple at Dalura in
Nellore District.

The inscription of Mahéndravarman I at Mandagappattu® puts
the whole matter beyond doubt. *Thisis the temple caused to be
constructed by the king Vichitra Chitta for Brahma, Isvara and
Vishnu without using bricks, timber, metals, or mortar,’ for it was
built of a single stone like the Orukal mandapa (of Skandasishya ?).
So there were temples before Maheéndra but they were generally
built of brick, mortar and wood.

Professor Dubreuil of Pondicherry, while examining the Ekamra-
natha temple,? found some pillars bearing the surnames of
Mahendravarman I like Chitrakarapuli. Some of the pillars were
ornamented with lotus flowers like the cave pillars of Mahéndra.
So this great authority on the Pallavas has concluded that these
pillars once supported a structural temple referred to in his
Mandagappattu inscription.

CHAPTER IV.—THE EVIDENCE OF HIUEN TSANG

This pilgrim visited Kanchi in A.D. 640. ¢ In Dravida, there are
some hundred Sangharamas and ten thousand priests. There are
some eighty Déva temples and many heretics called NVirgrantias.
South of Kanchi, there is a stxpa, 100 feet high, built by Asoka.’?

Dravida consisted of the Tondai and Nadu Nadus. But, in
his time, since the Chdla was very weak, itis likely that a part
of his land was included in Dravida and another part in Pandya.
Sambandhar has sung on twenty-two and sixteen temples in
Tondai and Nadu Nadus respectively. Appar has sung of two
more. Besides, there were some Vaishnava temples of Prabandha
fame. So the pilgrim is not wrong in estimating the total number
of Déva temples at about eighty. Appar, a contemporary of the
pilgrim is always represented in our temples with a grass-cutting
instrument which he is said to have used in removing the weeds
and grass which had grown over the temples which were old enough
in his days. He also confirms the pilgrim’s account by his repeated
references to the naked shameless Jains.

About Pandya, besides calling it largely nirgrantha which is
again confirmed by the Z7¢va@ram, he mentions the remains of old
Buddhist convents and sf«pas the origin of which he rightly traces
to the Asokan days and refers to many hundred Déwva temples.
Since the pilgrim has located the Chola in the present Ceded .Dis-
tricts, he has included a large number of the Chdla Déva temples
as belonging to Pandya. Sambandhar has sung of only thirteen,
temples in Pandya.

CHAPTER V.—THE PALLAVA AND LATER CHOLA
BUILDERS

Ofthe innu’xperable temples sung by Sambandhar and Appaft,
none is mentioned as built by the Pallava. Pallavaneswaram
though apparently a Pallava temple cannot be traced to that origin.

1Ep. Ind., vol. xvii, p. 14. 2 See his paper oh the subjeci.
3Beal, ante. vol. ii, p. 229,
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Mahendeapalli is another apparently Pallava temple. We are not
suce if it had anything todo with Mabéndra though from a hymn of
Sambandhar we may learn that the place was an important one and
full of Buddhists and Jains. There are two temples of about the
eighth century, one at Kitranganinmuttam and the other at Vallam.?
These two places are sung by Sambandhar alone. The two Pallava
temples were probably bLuilt as a contrast to the two old Tevara
brick structures. It is really strange that none of the temples
built by Mahendra, Narasimha, Paramesvara or Rijasimha hay been
sung. Nor is there any reference to the great Saivas Paramesvara
and Rajasimha whose great devotion is amply borne out by their
temples and inscriptions.

It is likely that the work of renewing the old 7¢vara temples
with stone began in the later Pallava period. By that time, the
size of the temple had grown considerably and elaborate treatises
had been written on temple building which stereotyped the style
and art. Before the time of the later Chdélas, some of the Z?zdra
temples had been built of stone. There was another general renewal
of the 7¢rdara temples in the age of the Inter Cholas. ‘The temple at
Tilasthinam bears the inscriptions of Nandi, of Telliru and Vara-
guna Pandya of the ninth century. There are two inscriptions
of Vijaydlaya's time in Palanam?® and Vilimilalai,® Rama-
nidhisvaram also bears equally old inscriptions’® Erembiyurs
has an inscription of Aditya I, while Rajaraja I bas inscribed
on the Malapadi® temple, Vijaydlaya bas also inscribed in
Nalurmayinam. The temple of Tiruvaduturai wasbuilt of stone
in the reign of Parantaka 1.7 The temple at Mananjcri was bunilt
of stone by Rijaraja.® The central shrine at Orriyur was renewed
with stone by Rijendra .? In the time of Kuldttunga I, the Nidur
temple was built of stone by a chief of Mijalai.*? In the same reipn
Tiruvaiga!? underwent the change from abrick ton stonestructure.
Rijidhirdja 11 (ac. A.n. 1171) buiit of stone the temple of
Hambayyangottur.t? Probably even in the twellth century, alarge
number of the 7Z¢rdra shrines were still of brick. Afier this 6est
tencwal during the later Pallava aad Chéla periods, the Natfulk-

kottai Chelties have made another general rencewal in the recent
centuries.

When the temples were rencwed, the inscriptions on them were
copied down and re-cngraved after renewal. 3 It is expressly stated
in one place that the inscription was a copy of an older one. The
temple at Kurrilam in Tinnevelly District has been sung by Sam-
bandhar. It was apparently a stone temple in the time of
Pariintaka I'* Chla, for, some of his inscriptions in Vettelnttu were
found there by Rijardija [, This Rijardja renewed the temple
which was in a dilapidated condition. After he finished the repairs,

L ALE.R., 1013, p. 84, * 28id., 1895, p. 5.
> Jbid., 1909, p. 87. ¢ 1bid., 1011, p. 67
s Jbid., 1915, p. 9. " I8id., 1895, p. 5.

? Itid., 1925, p. 8O, » rhid,, 1915, p. 97,

® Jéid., 1913, p. 86 1¢ Ep. Ind., vol. xvilt, p. 8,
2 ER., 1915, p. 08, 3* 154d., 1911, p. 73,
1a Ib:_d'l 1390] pf 4 ; 1895] P- 5; ]911, pc ?50
i+ [bid., 1918, p. 144,
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he caused those inscriptions to be re-engraved. Our temp]es have
served so many purposes, not the Jeast important of which is they
contain eternal records of our past history.

CHAPTER VI.—-THE STYLE OF THE TEMPLES

At first temples were erected like houses with mud, brick and
timber and tiled roofs were put over them. Many of the temples in
Malabar and the temples of our village Gods and Goddesses are
still of the same materials. Some of the temples of Z¢vara fame
had mud floors in the seventh century as Appar refers to the
smearing of the temple floor with cowdung water as sacred
service.” The Kuiram temple had a tiled roof in the seventh
century A.D.?

The houses of the earliest times must have been on the same
plan as the Dolmens, the abodes of the dead and receptacles for
their offerings. They are of a simple style and dark inside.
Three walls and one flat roof over them do not require any extra-
ordinary skill in construction. Curiously, at Kambadaru near
Kalyanadrug, old Dolmens?® have been set up as Saiva shrines.

Origin

Due to the influence of Buddhism, a sf@7pa was added to the
simple Dolmen over the spot where the deity was placed. Over
this stupa or vimana was the kalasa in the place of the Buddhist
umbrella. So the ancient Tamil temple consisted of two parts, the
Garbla Grika containing the Linga which was placed on the relics
of some great dead just like the Buddhist relic, and a small space
leading into it. The Buddhist s/« pa is solid masonry work contain-
ing within it the casket of relics. Whereas, the Hindu sfxpa was
hollow above the image of God. Is it not the reason, the origin of
the temple in the Dolmen and the sf«#pa,* why the sanctum in the
Hindu temple is dark ? If the sanctum has to be traced to the tomb-
cell which was in imitation of the hermit’s cell and the hut of those
days, the prakara wall has to be evolved out of the railing round
the sfupa which was in imitation of the circle of stones in a
cromlech the primitive grave.

Madalkkoyil early 111 Tamil Nadu

But, from early times, it is quite likely that there were storeyed
temples in South India. The Madakkoyil might have been peculi-
arly Tamil and Machu (wés) is a pure Tamil word meaning terrace ®
or storey. A reference to the earliest archaological remains
in Mchenjo-Daro leaves no doubt in our minds that temples were
old. Besxdes, the existence of Buddhist 70ges mentioned: to have
existed in Pandya and near Kanchi as early as the times of Asoka
and later on in places like Amaravati® with railings and gateways

1 Tev. vi. 43, ged. £ §8.1.1,, vol. i.

3NMAR., 1915-—16, p. 29. 4 lbzd 1915—16, 29..
5 1bid., 1888 September 11, p. 3; 1907-8, p. 2
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with sculptures on them must have exercised a profound influence

. onTamil Saiva temple building, So it is no wonder that Sambandhar
sings of very big temples,? Gapuras reaching the heavens? and walls
as bigh!® There are many references to the walls round the
temples, ornamented Gopurast and big Vimangs.?

Apgar’s Types

Apvpar seems to refer to several kinds of temples.® Perunkoyil,
Karaklayil, Jualarkoyil,? Hanldayil, Manikkoyil, and Alakkoyid are
mentioned by him, At this time 1t is very difficult to distinguish
these different types. The first wasevidently the Chengan type.
The second was probably a type of stone temple (sp7arsa). Jnafar-
koyil was probably a temple of a kind of wood calied Jualal.
Aninscription of Rajardja at Kadambur® refers to Hankoy:l:
This Kadambur AKoyil is referred to as Karakloyil in Tevaram,.
Mr. Venkayya suggests that Zernksyil may mean the temple of
Subrahmanya but it is not warranted by the above reference in
Appar’s hymn.? 8o it may be taken to mean a small temple as
contrasted with the Perunkoyil. Alakkoyil may refer to temples
built over L7ngas once sheltered by the banyan tree or to places
where the God had still in Tevara days, no better hahitation than
theshade ofthe tree. Manibéoyil seems to be a particularly beauti.
ful type as the temple of Madura is so called by Sambandha,?®

Mahabalipur——Traces of Wood Work

The earliest buildings that have come down to us in the Tamil
land are the Pagodas of Mahabalipurt! which must give us a clue
into the architectural styles of earlier times. Their plan and style
were in imitation of these of the wood temples of earlier days, for
even where 1t is unnecessary as the material used was stone, the

- architects have indicated the beams and cross-beams in stone as if
they were building with wood. 'r'he chariots for the Gods were
built in {mitation of the temples the only difference between the
two being the former were dragged round the temple while the
latter were stationary. Their style of construction was the same.
Any one attending the annual festival lasting for ten days in any

P TPr , 1 139, Caro Gt ;| 32, Parys,

tih 40‘, Qe Flruysd ’ it 42, v AG, ii, 63, Bkt , 1 90’ smped
v, 12, g sario
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® Also of Lusmt RooCerdam Touvdran  llancédyil is a temporary shnine

put up for worship while a temple is under repair, according to the Zumal
Lexrcon

1744y, 149, geain SCaryrg @puefs Tarndew,

1 Fergusson, Jadian and Easiern Archileciure, vol 1 Memoirs of the
Arvek Survey of Indie, Nos 17 and 33  See also Burges, Bud Stupas of
Amaravats and Jaggayyapeta, Platesvy, vu, x1, ©1f xvi1, £Xt, Xxv, xxvi, p 31,
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(ZTanul). "



56 THE ORIGIN OF SAIVISM, ETC.

South Indian Saiva temple will notice diffierent kinds of »afkas or
chariots used on different days for carrying the Gods in procession.
Three distinct types at least may benoticed of which one is dragged
in procession on the fifth day and another on the tenth. The style
in which these two chariots pyramidal and conical are constructed
were two of the ancient styles of temple-building,

Different Styles there

The Draupadi Ratha resembles the gold-covered shrine of Nata-
raja, the temple par excellence in the Tamil Country. The roof of
Bhima Ratha 7s like that of the Claifya at Chezraia displaying
skilful stonework. The Dharmardja Ralha is a Vikdra with
many storeys. The Ganésa Ratha was the model for all the Dravi-
dian Gopuras. The Gopura or gateway excelled the inner shrine or
stupa in post-Buddhist architecture, The Saladcva Ratha has
its imitations in the apsidal ended temples of Oragadam (six and
half miles south-east of Chingleput) and Gudimallam.?

CHAP. VII.—PALLAVA SCULPTURES

There are indications, that wood-carving was familiar in ancient
Tamil land. The images of village Gods are still of wood. Casting
bronze models seems to have been as old as the Adichanallur finds.
In all the 7¢vara temples there were festivals with chariot pro-
cessions which are referred to in many places by the saints. In
fact, festivals and processions were familiar in the age of Asoka
who mentions them in his inscriptions. Rock Edict IV speaks of
heavenly spectacles of processional cars, elephants, illuminations,
etc. So in the pre-7é¢vdram period there must have been bronze
or copper images of Gods for #fsavas. The reference in the Maski
edict to the false Gods is obviously to Siva, Vishnu and other

deities.

The hymners are never tired of repeating about Siva being
attended byVishnu and Brahma. We do not know if the Somas-
Ekanda carved behind the Linga? in the Pallava Siva temples was in
imitation of the already existing custom or not. At least, the
placing of Siva and Vishnu side by side seems to be as old as
Chengan and Pey Alwar, and the cult of Sankaranarayana dates
back to those days. According to the .Agamas, the images of
Brahma and Vishnu may be placed in the Siva temple. According
to the Linga Purana, Siva was attended by Brahma and Vishnu.
The constant references to the feats of Siva in 7Zévaram and the:
beautiful sculptures of Gangadhara, Kirdtarjuniya, etc., by the
Pallavas speak alike of the remarkable Puwranic revival in which
kings and saints shared.

From the archeeological evidence supplied by the sculpture of
Somaskanda, we may regard the innumerable referenqes in
Tevaram to Siva attended by Brahma and Vishnu and to Siva as

1 0 AR, 191415, pp. 6, 33. o
2 Jhid., 1919-20, 1920-21. In the Dharmaridja Ratha, the Kaildsapitha,

Shore, Panamalai and Saluvankuppam temples.
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Ardhanari as not merely formal but well founded in fact.? Bince
the, saints have not sung on the Pallava temples, we may presume
that in the pre-Pallava brick structures, images of Brahma and
Vishnu were placed in the Siva temples At a certain stage after
this Siva and Vishnu temples existed side by side as at Tillaj,
Jambukesvaram, Pallavanesvaram,® eic.

The broad-mindedness of the people and kings of those days
can thus be amply illustrated, though instances are not wanting wheie
both occasionally took to persecution. Even during the heyday
of Buddhism and Jainism, the Siva and Vishnu temples were not
destroyed. XKun Pandya, a Jain, had a Saiva queen and a Saiva
minister. Even in Jaina and Buddhist centres, Sambandhar could
boldly denounce his enemies, The later sectarian spirit among the
Hindus had no trace during this period of revival when all the Saiva
and Vaishnava forces were arrayed against theirr common rivals.
Kings like Mahéndra Pallava built temples for all the Gods, Hindu
and Jain. He placed Vishnu images in Siva temples which custom
can be traced back to Chengan who is praised by the Saiva and the
Vaishnava alike. There are no contemptuous references to Siva
or Vishnu by the Vaishnavas or Saivas. Only, each sect con-
sidered its God as supreme and allowed the other equal liberty
of thought. It is a far-off cry from the tolerant Péy Alwar to the
degenerate Pillai Perumal Iyengar.

CHAPTER VII.—THE METHOD OF WORSHIF

The Aganas were wiitten only after temples, images and
worship had come into existence. They emphasized, elaborated
and stereotyped the old system of worship, The dgamas were,
however, growing as iate as the seventh century A.D. as there is
mention of Sramana persecution as one of the festivals and of the
smging of Tévaran.®

Weorship s Rayopackdra

About the seventh century A.D. according to the Kiiram grant,*
the present system of worship was in existence. Lands were granted
by Parameésvaravarman [ for the Siva temple he built at Kiram.
The temple was buill of stone but roofed with burnt tiles, a
combination of the new and old materials. The lands were for
providing for the archana, dhipa, deepirddiana and other upackdras
for the God. So the present-day worship existed in the seventh
century, the age of Sambandhar.® If further proofs were needed,
there are many references in 7¢varan: ta show that this worship
known as Agamaic had become familiar by that time. Sambandhat

Ty 121, ypeud, wrQprgurgnd wrQargueey aRpRdr s,
1. B3, Qugoyaiyt, oairg: Corr nragameurt srgCord uragmourf,
in. 138, SISpl, urPCurrursty orgaCorivrat, unsug augpCoriural,
? Recently Vishnu stone 1mages are sald to have been dug up very near
Pallavanesvaram.
3 T, A, Gopinitha Rao, Hindu fconography, vol. 1, i, Introd., p. 56.
4 §5.1.7,, vol. 1, No, 15]. S Jev. 1 94, ewtreon sxi, stanza 1,
H
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mentions the Agamas® and the three categories? of .Sasva Siddhanta.
What are now known as Agamaic terms were familiar to the
hymners. The various npachdaras to Siva who was treated like the
king as his temple was like the palace, seem as old as the Tamil
word Koyil. Bathing and dressing the idol, offering it incense, ;bzzia
and food, singing and dancing in his presence and carrying hun in
processions on wvdkanas and in chariots—these summed up the
rajopackara to God. Going round the temple, i.e., circumambula-
tion® was considered sacred in the time of Appar. The thousand
names of Siva were pronounced in the course of p7zja which are
however as old as the Malabharata. Innumerable instances
may be given for the existence of processions and festivals* which
are found even to-day. Brahmans are said to have done p#ja in
certain temples in the seventh century® and as to the other temples
we may say the same thing though we lack definite information on
the point. There were plenty of Brahmans® in Tamil Nadu in
Sambandhar’s days celebrating sacrifices, chanting the V&das,
learning by rote the existing literature and occasionally adding to it.

Was this Agamaic worship Aryan and northern and was it
introduced in the south by the Pallavas ? Was it developed in the
north and as a perfect system, suddenly introduced in the south,
or, was it a gradual evolution among the un-Aryans ?

Worship un-Aryan and un-Vedic in Origin

It must be borne in mind that Agamaic worship was un-V&dic,
pre-V&dic and un-Aryan. It was the result of slow growth and
attained all its present features about the seventh or eighth century.
It is a wrong procedure to take up all its present features and
challenge us to prove their existence in ancient times among the
un-Aryans. The method is unhistorical as a system comes into
existence only as a result of long evolution. The Agamaic worship
has its origin in bloody un-Vedic sacrifices and devil dances before
the tombs and Dolmens and was purified by passing through the
crucible of Buddhism and Jainism which it invaded and led on to
Mahayana which owes much to the pre-existing system in its religi-
ous and intellectual aspects. No greater error can be committed
than to consider worship Aryan because the Agamas are in
Sanskrit, the language of the Aryan and cultured Brahmans. The
Sanskrit language has been used by the Brahmans to describe the
admittedly un-Aryan Sekfi-worship, charms and black magic. Are
the latter on that account Aryan? The Brahmanical influence is

111 72, opPyr-gaw Qsdacr.
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traceable i the refinement that came to characterize the once
hdeous, orgiastic and absurd Zanfrzc rites A phraseology, a
system, and refinement were mtroduced by the Brahmans failen
from the Védic path, nto the mdigenous Phallic and Sakiz-cults
The V&das have been quoted to prove the un-Aryan origm of the
Phallus ' The Mahabharatz has been quoted to prove the un-
Aryan ongin and associations of the Dépe.t 'The Karma Purana
and Kumarila Bhatta® clearly say that Paswpale, Bharrava and
other systems were un-Aryan, non-V&dic and designed by God only
for those outside the Védic pale

History of Woiship—trom the Lower lo the Higher Form

Let us tale some of the features of the present-day worship and
trace thewr history back  Enough has been said to prove that
temples and 1mages can be traced much earlier than Kautilya and
Asoka Rajopaciarae, the present worship, 1s as old as the Taml
word Ko32/ No less an authority than Mr Kanakasabat* describes
the religious service in the temples 1,800 years ago 1n the following
words * The religious service 1o the Brahmanic temples consisted
in bathing and dressing the idols in the morning, adorning them
with jewels and flowers, and offering them fruits, sweets and
coohked rice two or three times a day and putting the 1dol to sleep
at might and repeating the names and prarses of the deity a certain
number of times on each occasion’ Agamn, he writes, ¢ Siva was
conswdered the greatest of the four Gods and his temples were the
most stately and august of the public edifices ’

Ever since the temple was built, somebody must have been
put i charge of 1t to do the wpackdras to God Priesthood 1s much
more developed and powerful 1in primitive communtties In
civihized Tam:l Nadu 1,800 years ago, the priests constituted one
of the five assemblies attending on the king  That Brahmans
were attached to Siva temiples i the * Sangham age’ has been
established already Whether there was free worship before 1t 15 a
question which cannot be eastly answered The Veédas call the
Dasyus priestless  Kasi (Benares) and Srisatlam, two or the oldest
Siva shrines, have free worship even today Buddhist siupa
worship or pade worship was free and open to all  Then, at what
stage were Brahmans introduced into the temples ?

There are doubtful reterences tn Zév&ran to the system of free
worship Probably, with the flow of Brahmamism in the south,
the kings anxious that the Gods should be regulaily waited
upon, put Brahmans as arckazias attracted by theiwr learming and
austersty  That 1s the reason why the Gurektel Brahmansg form
a separate sub-caste and are considered as very low in the socral
scale., For, the path of worship was un-V&dic and un-Aryan in
origin. Siva had no longer a carnal appetite and the deittes who
still had 1t were not attended to by the vegetarian Brahmans

L The Sisnadetras  See also P T Srinivass Iyengar  7The Stone Age
Indsa (Madras Untyersity) for the neolithic ortgm of the Phallus

*H Krnshna Sastni, anfe, p 223 *Chanda fndo Aryan Raras
$ The Tamals 1800 Years Ago, p 231
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What was ordained for the Brahman, however, was the Veéda,
and what was ordained for others?! was wotship of Siva (and other
Gods). That the bulk of the Brahmans later on adopted Agamaic
idol worship at home is no argument to prove that at first they had
no repugnance to it. Whether we take the Brahmans and non-
Brahmans or Aryas and un-Aryas as belonging to one racial
stock or not, this much is certain. In the earliest literature of
India, the Védas, the authors describe their nature-worship with
hymns and sacrifices through Agni and condemn the rites and
worship of the Dasyus. In the latter is found the origin of the fire-
less Agamaic cult with lantras instead of mantras. On account of
the decline of sacrifices, Brahmans also took to the system of
worship. So it is said that Siva created Paswpate and other systems
for the non-Vedic.

The 3000

The 3000 of Tillai are perhaps the oldest Brahman community
in the Tamilland. They are Dikskilars or the initiated. They keep
a top-knot like the Cloliya Brahmans and the Nayars of Malabar.
This peculiar system of tying the hair seems ancient. The Kudimi-
thevan of Kannappar, and the Lords of Kudimiyamalai? " and
Kalattur,? all equally old have a similar top knot. The Nambudris
also wear their hair in a like fashion. 7%e 3000 consider Nataraja or
¢ the king of dancers’ asone of themselves, They alone can do p#ja
to him. They alone are the initiated in his eyes. They are highly
praised by ‘ the Three’ and classified by the third hymneras Saiva
saints. ‘Tillai is known as Koyil, i.e. the temple. Tiruvenkadu, a
part of ancient Puhar was Ad7 Tillai according to tradition. Pro-
bably, after the destruction of Pubar, #Ze 3000 shifted to Tillai.
That was why Tillai was the Kwlakshétra of the Chélas. So tke
3000 are a very old Brahman community initiated for Siva worship.

The Agamaic injunction is that only a Brahman and that too, an
initiated one alone, can do p#ja to the idol in the temple. It need
not be repeated that this came about only slowly. Sambandhar’s
references to Brahman arckakas have been given above. His
hymns refer to the devotees carrying flowers and water for God but
it is probably a.survival of a fast disappearing system, if it is
granted that the references are to the free and irregular p#ja* of his
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time As early as Jlawimebalar Brahmans are assoctated with
temples, *Ye Brahmans! Perform your services 1n all your
temples from the great shrine of Swva to the small fanes of the
local desties ’ (1) .

It 1s said that most of the sixty-three saints were uninstiated and
so mmitiation and, whatit involy es, the system of Gusus, were onlya
growth of the age of Sambandhar or even Iater Only 2 few of the
samts were Adwsarzas * Al were born devotees who set love above
rituals and formulas, that love which was lacking 1in the Sramana
who was on that account no better than a low born in the eyes of
Appar 2 Love and service to Siva and His Bhalkfas was the great
qualification of the samts

Mitlar—the rool of worshap

Tirumulat, an old 3eogz, 15 the author of Fwumantiran: which
reveals a knowledge of the Agamas  There 1s little doubt that he
was a very ancient Guru of the Tamils who lived up to a ripe old age
and was the mula or root of their 6%aff: and worship Ifitisa
fact that the elaborate worship that Mr Kanakasabar describes
existed mn the ‘ Sanghnm age’, then Mular must have lived long
before 1t  His statement about the 1dentity of love and God must
bave inspired the nation to turn to the path of devotion The
Tamils had many spreitual kings or Gusws whose remains were
crowned by phalli, tombs, or temples  In the 200 temples sung by
Sambandhar, the same system of worship described by Mular
must have prevatled

In primitive tuimes, human and animal sarcifices must have been
common, though human sacmfices? ceased early Manuncialaz
mentions human sacnfices to Durga  Till recently, the Khénds, a
Dravidian tribe, offered human sacrifices tothe Earth Goddess The
survial of bloody sacrifices m later times even to the mgher Gods
15 remimscent of the old system The Mehdbharata mentions
ammal sacrifices to Siva Bloody sacrifices have survived ult the
present day in Orriyur and Srisatlam  The Kongz Verasused to cut
off their heads and tongues and ofter them to the God of Srisatlam
In Krisna Deva Raya’s time, his officer Santhalinga* cut off the
heads of all the Jains hving there as a sacrifice to Siva The
Goddess there 1s Ka/: and thousands of goats and buffaloes are
sacrificed to her every year Such bloody rites were thoroughly
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changed by Buddhism and Jainism which had influenced for good
even the cult of the Durdévatas, the village deities, which have
become generally vegetarian and only occasionally flesh-eating.
The religion of the Buddha, due to the overwhelming influence of
the primitive worship, developed into Mahayana which countenanced
worship—puja, incense, procession, a priest in charge, etc.,—i.e.,
roughly into the un-Aryan system minus the horrible rites. When
Saiva worship revived after Buddhism, it was much purer.

Sankara helps evolution to the higher

The work of the great Sankara and his successors has been in
the same direction of elevating and purifying Saiva worship. *If
the worship of Kali, Durga and Bhairava was common throughout
the country in early times and if it has survived in other parts of the
country down to our own day, the freedom of South India from
Zantric ceremony and the purity and loftiness of South Indian
religion are due to their work. And when the Saiva revivalists
appeared on the scene, they found everywhere the sweet and gentle
aspects of a loving and graceful /szasZ, and no terrible Durga or
Chamundi demanding sacrifices in blood ; the ever auspicious Siva
everywhere in His joyous mystic dance identified with Ananda, the
innermost essence of all animate nature. ’?

The stories of Kannappar,? Kaliyar,® Kanampullart and
Siruthondar?® serve to remind us of the prevalence of the sacrifice
of the human body to Siva in primitive times. The substitution of
cocoanuts for heads and praying and fasting for lashing and hook-
swinging has been a tardy process and due to the combined efforts
of Aryanism and Buddhism, Siva and Dévi were transformed from
their original habits and associations.

Agamaic worship is a system of signs rather than of mantras.
The idea of solemnity associated with the burial mound, the
origin of Siva, and the receptacle of the remains of the yog7 ever
absorbed; in meditation accounts for the worship of signs and
symbols.

PART 1V.—THE GROWTH OF SECTARIANISM AND SOME IMPORTANT
DATES

CHAPTER I. BHAKTI IS PRE-SAMBANDHA

THaE Bhakii marga is the only easy one for the bulk of the people.
They cannot acquire sufficient jzana. So the path of devotion to
God was the people’s road to salvation which they continued to take
unaffected by Aryan metaphysics. The Aryan influence was to
emphasise the un-Aryan cult, as the path of Vedic sacrifices was
denied to them.

1 N. Venkataraman, Z7%e Great Sankara and His Successors in Kanchki.
2 Sacrificed his eyes to God.

3 Used his blood as oil for lighting before God.

4 Burnt the hair of his head for the same purpose.

5 Sacrificed his child to Siva.
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Sanskrit Puranas and the Tamil Pereyapurdna point to the south
as the home of devotion 1n Kaliyupga ! The impresswon that we
dernne from the purely Tamil words for God and temple 1s the
same Some of the earliest Satva s unts hive to be assigred to the
centuries before the birth of Christ Kannappar, the ornament ot
the Nagalula Chandi the Brahman boy one of the Panchamtitis
Pey, the termble Chetty sage and Mulai the 32 of Sathanur
belong to a very early pennod It 1s peculinr that some of
the earliest samts are deawn from the lower claswes and the
majority of those whom Sundara thought fit to include 1in his list of
devotees are 1lso from the same orders ® If this does not prove
anything else 1t indicates 1t least that Brakse in the Tamid Iand was
at first popular outsitde the Brihmanical easte

There w1s no caste or sex distinction among the hadfas Thus
here also the Aryan Vaidic influence cannot be traiced The un
Aryan religion strengthened by the Buddhist continued the 1dea
of the community of the faithful in which even the Panchama caste
had 1its representatives * How 15 1t we have only 1n the Tanul
country such 1 galaxy of Sana and Vaushnva devotees drawn
manly from the non Brahmanical orders from the early centuries ?
At thus peried such notions of equality and devotion te God seem
to be peculiarly southern

IWhat s Bhaltr?

The only standard of merit was devotion to S1v1 who wasg the
father and mother of 111 His devotees He afone could wash auqy
the sins and give them salvition from sems@ra All the waters of
the sacred Ganga cannot purify themm  Repeating the sacred books
from cover to cover will only result in phystcal exhaustion The
due observance of rites fasts and ceremonies will not resernve for
them berths i heaven* But true bodily service to God, and
intense love towarws Him as our only relttion 1nthe world® nre a
sure passport to the Iand of bliss What Pey prays for to end
birtns, and 1t porn never 1o torget God expresses the tdeal ol a
Bhalttz ® Iake Mu'ar the shepherd Pey was an ancient sage who
worshipped Siva undergoing horrible pentnces and thus amply
deserving the title Pey (demoness) The devotee of Siva though
he may be a leper and 1 eater of beef 1s held in ligher esteem by
Appar than a non devotee 7 He expresses the idea of the com
munity of the fxtthful whatever their caste Hymning to God was
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as old! as ABhakti as far as we can trace it and might have been
imitated from the Vedins who first condemned the un-Aryas as
hymnless. Pey the ancient woman-sage has left us a few hymns
which are held as sacred as the Zévagram.

CHAPTER II—THE AGE OF SAMBANDHAR

The service rendered by Mr. P. Sundaram Pillai and Mr.
Venkayya in fixing the date of Sambandhar in the middle of the
seventh century A.D. cannot be overrated.? Recently Mr. Shama
Sastri has tried to bring down this date to the eighth century.? But
the Jinaséna who was the opponent of Sambandhar according to him
does not find mention in the lists of Jaina teachers given by Sam-
bandhar and Sundarar. Without traversing his grounds, we shall
record here certain new data from the Z7¢wvdram which may lead to
confirm our accepted date.

The Téwvaram is a valuable source for history but unfortunately
contains only few dynastic references. It is a genuine document
as its history can be traced back without a break to the age-of
Nambi (tenth century A.n.) and before it to the age of Sundara
(ninth century) who mentions the hymning activities of the first
two.* While the hymns were sung, they were written down on
palm leaves® which were probably collected and deposited in the
temple of Tillai. When Nambi took them for publication, several
leaves had been eaten away by white ants. That is why we find
some hymns without a few lines.® Tradition is equally strong on
the point that some hymns were irretrievably lost. Some temples
have been mentioned by Sambandhar and Appar but there are no
extant hymns on them. For example, Nannilam (S.I.Ry.) a
temple built by Chengan is mentioned by Appar but has no hymn
either by him cor his younger contemporary. The discovery of an
epigraph of eleven Tamil verses by Sambandhar in Tiruvidaivayil?
affirrus that our tradition is no lying gabble. This hymn is not
contained in the present collection of the Saiva psalms by Nambi.

Sekkilar mentions Siruttonda as a Pallava commander who
captured, plundered and burnt Vatapi.® After rendering this
service, he retired to his native place, built a temple there and spent
the rest of his days in devotion. He met and entertained Samban-
dhar who at his request sang a hymn on his temple called Gana-
patisvara®. It was so called because it contained the famous

1Cf, iv. 1, sBCpremeure wpigsdGuer so hymning was old in Appar’s
day.

2 Tamilian Antiquary, vol. i, No. 3.

3 Pyoc. of the Or. Conf., 1924, p. 233.

* vii, 73, yarss ; vii. 83, Carwssr ; vii. 16, #ergdyé, cf. Periya., i, Introd.
p. 47, for the traditional number of hymns sung by the three.

Sambandhar ... 16,000 384 extant,
Appar 49,000 307 )3
Sundarar 38,000 100 ’y

5 jii, 42, erso st. 12 iil. 141, spowa st. 12 ;  Periya., ii, pp. 289 and 291

6 ij, 23, wpurs, st. 11511, 123, s« ; iii. 94, Caus ; vi. 90, escuae ; vil, 85 se
Querpu flaib,

7 M.ER., 1918, p. 8. 8 Periya., ii, p. 641.

9 jii, 80, CedarlB@y, Quisd pai wriudr Erp0prabr. wadCadri afsany
gaclEaryd wi1g. 8% Cu HLV-U“H'G:Z:'
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Viatap: Ganapati,? whom Siruttonda had brought from Vatap: and
whose praises are sung by musicians at the beginming of their
entertatnments There 1s mscriptional evidence to show that
Paramesvara also destroyed the city of Ranarasika 1e. Vikrama
ditya I Western Chalukya 2 Anyway, the destruction of Vatap: by
the Pallava took place after A p 641, the date of the Chinese
pilgnm’s visit to the court of Pulakesin 11

Tradition, indirectly confirmed here and there, makes Appar a
contemporary of Sambandhar  Appar lived eighty-one jears,
whereas the bov saint was sixteen at is death  When Appar met
Sambandhar the child, he was very old, say about sixty-five 3 He was
probably reconyerted at thirty when he was a Dharmasena, a much
coveted Jamn title  In his hymns there are plenty of references to
his life as a Jain and subsequent reconversion.t There are also
remimscences of royal persecution of Appar.® He did not fear the
Jain king® and he never more swerved from the Saiva path It has
been well established that this king was Pallava Mahéndravarman [
(A p. 600 625) because’we know no other later Pallava who was
first a Jain and was then converted to Saivism  If we take about
A 620 as the date of Mahendra’s conversion, Appar must have
died about A » 670 Sambandhar was a child when Appar met
him, say about A b 655

The boy-saint refers to a combination of the three Taml kings
and friendliness among them ? A contemporary king rultng in
and round Shiyali, obviously a Chola, 15 said by Sambandhar to
rule among friends® meaning thereby that the neighbouring kings
were friendlyto him The combraation of the three might have been
against the Pallava Mahéndravarman II  The supreme Pandya,®
and the prosperous Chdla*® mentioned 1n the Téodram suggest that
Narasimha’s weak successor Mahéndra IT was on the Pallava throne.

Sambandhar was a boy when he converted Kiin Pandya He
calls himself so before Mangaiyarkarasi, the Queen of Kin 11 The
Pandya 1s referred to often in his Madura hymns and some of the
maxadles 1w the presence af the lLing are alluded to,  In hag hynan

1 77, Grosr_ogy Qury ssqgn B rglsrebcrd agéQougd Qurgucra ss.»
srre Splmwigrar comuR Eardsrar
LA E R, 1913, p 88
28 77,vol.1,p 9, No 15, pp 144 and 145
? Bee Stimivasa Pillay s Tamd Yeralaru, Part 1§
v, ]_, Qrpadr L rard
1v. 6, gorupbong
V1, 131, veraraédGar rpsorapy “efers to the conversion of his king
3y, 14, sefervuufad
811,131 PFooperps, Frorrd@gy srunIRro N urereaGusCe g
wawrr Tefernng to his king
71 153, iR eard Pho aplsrdt Qaooew, Groduer, & dwaar
CrFopd Fowrgsgnse QesRarpCsri Qeowe@u, st 9
1l 153, il raro, 5t §
1 8], geemd, gmpord e CQorr Qaararr Corr Qerrpl sw s earoed,
seyrac SAVporer Corr Corgraa Cuspfmen
%1 50, Sroyed
seeri 08CH shamyer sdvller vrgrus g,
Qaritr pQds sgabandsy Carrame
11, 153, gafoare, Qaoeaa Card Cofdagly Corog CroCrradera,
1o 149, gwery, orrQever dspodraey sargoed gposCorpe sarcrarp
1t iy 50, wwary, urarfiarQurg urae Hamer

3
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on Mukkesvaram, he calls the Pandya, ruler of Uraiyur and Vanchi
also (i.e., the overlord of the Chola and the Cheéra).? Sundara
speaks of the victory of Kiin over the Pallava at Nelveli.2 Sekkilar
attributes the triumph to his recent canversion to Saivism, which
easily won for him hegemony over the Chola and Chéra. Could
this have happened in the reign of Narasimhavarman 1? It is not
likely because of two reasons, Narasimha was a strong ruler and
was a terror to the Chalukya, and secondly, Kin Pandya could not
have come to the throne by A.p. 659,  According to the Velvikudi
grant,® Kin or Arikeésari Maravarman could have ascended the
throne only after A.p. 650. For, Nedunjadaiyan, the donor, was
the third king after him and made the gift in A.p. 767. If we take
A.D. 650 as the date of his accession we have to assign 117 years to
three or four kings which is not however unlikely. But, if we take
into account the age of Sambandhar at the time of Kun’s con-
version, the former could not have been above twelve and il we
utilize the inference we have drawn above about Appar's date, we
are' led to the conclusion that the Pandya revival began about
A.D. 663. Probably at that time, Paramesvaran I was engaged
inthe Chalukyan war which earned for him the b77uda of ¢ destroyer
of the City of Ranarasika’. So the victory of the Pandya over
the Pallava at Nelveli.

There is a hymn on Brahmapuram* (= Shiyali) by Sambandhar
in which the saint gives the names of a number of kings who ruled
over Shiyali and the neighbouring parts. Dharma was the first
king. Then came the flood. And after it came successively
Valavan, Chandan, Ndgaraiyan and Nandan. Though it is possible
to equate Chandan with Chandravarman a Pallava name, Kalal-
nagaraiyan with Paramesvara, and Nandan with Nandivarman,
it is not warranted by other facts known to us. Dharma, Killi
(Valavan) and Nanda are stated to have benefited the temple of
Stirangam by Koilolugu.5 'They were Cholas. Besides, there
is a Sundarananda, ancestor of Srikanta Chola according to an.
Erumbiyur inscription of the ninth century. Sundarananda was the
uncle of Mahéndra Vikrama, a Chola of the Ceded Districts® who

Nandi Varman

Simhavishnu Sundara Nanda Dhananjaya

Mahendravikrama
Mahdraja, lord of Chola, Chéra and Pandya.

1 See above.
2 vii, 51, Qprer . gQgros, QeoptQarah.. Hiwgure CraCedd Qaap oo
2rQpQurpar,
3 Ep. Ind., vol. xvii, p. 291.
41, 79-80: a6Cargsmucr Codurai
GurgCsi anadr Coalura i
paiQedts QB lap saviger
EPNVETr ACDTUGT Sre/ars
s ri s0Cx 53 seper,
s Ind. Ant., vol. x1, p. 131,
e Ep, Ind., vol. xi, p. 337. .
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was the first in that dynasty to call himself Chola Mahdraja So
the dynasty in the Brahmapuram hymn was not Pallava but Chéla
The names of the kings might have been after their Pallava
overlords

The most wnterestmg figure 1 the list 15 Sundarananda Un-
doubtedly, the C(hola existed in his homeland during the Pallava
period though a branch rmled in Cuddapah Pallava, Pandya and
Chalukya insciiptions testify to it If Sundarananda was Sam
bandha’s contemporaiy Chola, then was he the father of Mangai, the
Pandya queen ¢ Mr Shama Sastri quotes a tradition that the Pandyan
queen was the daughter of Vikrama Chola There 1s a Vikrama
Chola Maharajz 1n the Ceded Districts mscriptions, the nephew of
Sundarananda It 15 very likely that Vikrama succeeded to the
Chola homeland on the death of his uncle and mairted his daughter
Manga: to Kun Pandya, say, when Sambandhar the child-saint was
coming inte promunence as a prodigy and incarnation  This explams
the queen’s mnvitation to Sambandha! to visit Jamn Pandya 1his
descendant of Karikala was instrumental in spreading the religion
of her fathers 1 that way So the union and friendliness between
the Chola and the Pandya But the m=un dafficulty 15 about the
date of Vihkrama The epigraphist assigns Punyakumnara, son of
Vikrama, to the end of the eighth century. Butit 1s very likels that
Mahéndra Vikrama was nearer Mahendra Pallava whose name he
bore. Punyakumara bears titles in imitation of Mahendra’s

There 1s another small reference in 72z4ram o aking Atyanta
whose queen was blessed with some favor by the Lord of Amathu.?
Atyanfa 1s a surname of Narasimha I and Narasimha II alras
Rajasimha 2

There 15 a tradition that Tirumangal Alwar was a contemporary
of Sambandhar  The former ltved 103 years and mentions 1n his
Penyatrrumof: the Pallava Kings Paramesvaravarman 11, and
Nandivarman and (the Rashtiakuta Dant1?) Vairramegha ¢ So, if
we place Tirumangail s death about A p 735 he must have been
about seventeen years old at Sambandar’s death  Itisnottherefore
Iikely that the Alwar, who ceased to be arobber and became a
ptigrim at about thirty, had a religtous controversy with Sam-
bandhar But 1t 1s possible that he was bis contemporary  Born
and bred at Tiruvah near Shiyali the birth place of the boy saint,
Tirumangail 5 later activities must have been influenced by the
latter’s life 1n more ways than one

Could Nandwvarman Pallavamalla have beenthe contemporary
of Sambandhar ? Was he the Nandareferred to in the Brahmapuram
hymn? Was Atyanta of the Amathur hymn Narasimhall ? Was
(Atirana)-—Chanda of the Brahmapuiam hymn Narasimha 117 Ifwe
can locate Sambandhai in the reign of Nandivarman (a ¢ 720A » )

hien several difficulties willdisappear  Tirnmangai might have had
a controversy with the boy saint Vikrama Chola of the Ceded
Districts mscription assigned to the end of the eighth century by
4

I yesbgir arTacds REpgrer govorgscd | 1 51 yorspt
3 Ep Ind vol xix,p 105, alsovol x p 4
2 dnd Ant ,vol xxxv, Trrumangar Alzear by Dr S Kk Iyengar,

o
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the epigraphist need notbe shifted back to make him a contemporary
of Ktin and Paramesvara Pallava I.

Besides, the Vetteluttu inscriptions of Pandya of the eighth and
ninth centuries give a long list of Jaina teachers showing the
popularity of Jainism there. The Udayendiram plates! mention a
combination of the three Tamil kings and friendliness among them.
Sambandha’s reference to the Pandya must then be to Rajasimha,
a Maravarman, devotee of Siva at Pandikodumudi and newly wailed
Koli (Ura1yur) and Vanchi?, i.e. newly conquered the Chola and Chera.
There is a battle Nelveh in the confused list of Nandivarman’s
battles in inscriptions and the hymn of Tirumangai. The Vélvi-
kudi grant mentions Rajasimha’s victory over the Pallava.

But there are other and insuperable difficulties if we assign the
boy-saint to the reign of Nandivarman. Siruttonda who retired
from service either in Narasimha I's or Paramesvara I's reign
(a.c. 655 A.D.) must be made to live till A.». 720. Appar, the con-
temporary of Mahendra (a.c. 600 A.p.) must be made to live for
more than a century. Besides, Nandivarman’s Pandya contemporary
Rajasimha the Saiva married a Malava princess whereas the
Tevaram distinctly says that the Chdla Mangai was the Pandya
queen.

So it is not easy to shift Sambandhar to the eighth century with
the available evidences. The important fact we have to bear in
mind is that he lived only sixteen years. The Pallava dates are
only approximate and it is not right to dogmatize on them,

CHAPTER III.—THE AGE OF SUNDARAR

The 7Té¢varam makes us understand that Sundarar was later than
Appar and Sambandhar.? In his hymns* may be traced echoes of
the philosophy of Maya and utter contempt for Samsara probably
vigorously preached by the Sankaracharya of his day. No doubt
the first two saints also refer with contempt to the body and to
worldly life.

Sundarar refers in his hymn on Tirukothitti and Tirukovilur to
a meeting of all the three Tamil kings in the Pandya Court.®
Judging from what we know of the relationship between the Pandya
and the Chera before Varaguna Pandya (a.c. 862 A.D.), we cannot
say that such a friendly meeting was possible at all after Kan
Piandya and till Varaguna. Varaguna had the help of the Chdla
and the Cheéra against the Pallava. Here was founded the alliance
between the three Tamil kings, devotees to Siva, which helped
Aditya, probably identical with the naméless Chola friend of
Sundara, to revive the Chdla power in South India. Confusion has
been created unnecessarily by putting one more Varaguna between
Rajasimha and Srimira.® But, as Mr. K.V, Subramanya Iyer has

1 §.7.1., vol. ii, p. 372.

2 Cf, Sambandhar’s Mukkesvaram hymn,

3 Teév. vii, 73, yaasr; vii 84, GCsrewasr; vii. 87, derdyr; vii. 103,
Caserd

4 Teb vii. 5, y@wsszersd ; 8-9, e -Oarcury. ; 10, %er 102-3, Cagrro,

3 vii. 3, pywr grvaraive g.a@a!r;,gtr o Car, ~

N Blgger Sinnamannur plates; M. E. K., 1907, p. {‘3

S
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ingeniously suggested,! the Nedunjadaiyan donor of the Vélvikudi
grant may be identified for valid reasons with the first Varaguna of
the large Swmnamannur plates # Then there will be only one

Kadungeh
Mara
Seh)[van Big Sinnamanour Pallava Genealogy
Arnkeésari = Arnkesari Paratnésvara
Sadaivan Jatl!a Nara.l,xmha 11
Ré‘.j:immha Raj‘ammha Paramesvarg 11
Nedun; a!dalyan {a ¢ 767) Vaquuna
Parama Vaishnava Srulnara Nandwnarman
Vall'aguna Dant:
ac 862a D |
Nandi of Tellaru
A D 8§35-865
Nr:pzﬂ{ttunga

Varaguna the Saiva in the Pandya Iist, viz , he who succeeded in
A D 862 [t 1s stated by Sekki]ar that the then Chdla was a son-1n-
law of the then Pandya I’his Pindya accordingto the story in 7 eru
vilayadal Furana was the patron of Bhanabhadra who was given a
note to Ch&raman Perumil for money So, Sekkilir’s Pandya
contemporary of Chéraman was Varaguna 2

Besides, we learn from his inscriptions that he raided Tonda
and thus made the Pallava fight him at Tellaru., Agam, Varaguna
15 said to have been deteated at Palaiyarai near Kumbakonam
Probably in his hymn on Puzambryam, Sundara refers to the battle
between the Pandya and the Pallava who was * rualer of all the land
surrounded by the ocean’ ¥ In his hymn on Tillai, he agam refers
to the Pallava who ruled the earth and to whom some kings d:d not
pay their due tribute > Due to the combination of the Tamil kings®
suggested 1n one of his hymns and to the expeditions of Varaguna
wnto the Pallava territory, the position of the Pallava was unenviable

t Skelckhes of the Decean, vol 1, p 103
2 Velvikud, 7 & X, 1908 pp 62-8
SMER 1011, p 59 It is very remarkable that tn an 1ascription of
Rijkesarivarman (Aditya 17) at Tillaisthanam, agift of Varaguna Perumanar
15 recorded A record just above that mentiuns a Seraman probably surnamed
Kokkandan
* o1y 45, e Querd vecrrard gl o @i prorsigad
5 v 118 edrgesm sredigeii
gfeourp uhoattgh Feopleriy
merexomnr wotegledse
* 31y 3, Cargfica gl Caragagyd,
vii 20, ersudsragn
Ly oowrk gy Caap Cariyed
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But, Nandi soon overcame all his foes at Tellaru and other places.
In the famous list of Saiva saints, Sundara mentions Kalarsingan,
(i.e., hero) as if he were his contemporary. Kalarsingan was the
lord of the whole earth.? The victor at Tellaru was a real hero or
Kalarsingan. That Sundara’s contemporary was a powerful king
is also hinted at in another hymn.?2  Nandikalambakam and
Perundévanar have described Nandi as a great hero.?

Curiously enough, our conjecture seems to be confirmed by the
Velapalaiyam grant,* the most noteworthy of the Pallava charters.
It begins with an invocation to Siva, and next refers to Parabrahma,
an echo of Sankara’s preaching. The grant leaves us in no doubt
about Nandi’ s great devotion to Siva.® His successor Nripatunga
invokes Vishnu in his Bahur plates.® Paramesvaravarman 11, Nandi-
varman Pallavamalla mentioned by Tirumangai Alwar and Danti-
varman were Vaishnavas. So, Nandi of Tellaru devoted to Siva,
successor of Danti, must have been the contemporary of Sundarar.
Or, we must assign the saint a period anterior to Paramesvara II,
which will take him too near the boy-saint.

The few references to Buddhism and Jainism in the hymns of
Sundarar indicate that he came later than the age of Sambandhar
and the age of Pandyan Vetteluttu inscriptions which mention a
large number of Jaina teachers, whereas, Sundarar refers to only a
few in that part of the Tamil country, thereby indicating that it was
no longer the stronghold of Jainism.

These three 7¢é¢wvdra hymnpers like the kings and peoples of
those days were not swayed by sectarian spirit. In fact, this spirit
comes into existence among the Saivas and the Vaishnavas only
after the formation of their respective systems of philosophy by the
Siddhantins. The same spirit of devotion to Siva not very much
concerned with rituals and philosophy may be .traced through the
songs of Pattinathar? and Manickavachakar. By their time, the
Agamaic system of worship had fully developed, the system .of
philosophy known as Mayavida® had revived with a fresh impulse
and the Saiva Siddhinta system was in a nebulous stage awaltmg
a definite shape.

1 vii, 52, Ggrar gQarms

sLa@Gis qnQewnra sriBa p Quanrdr sre_wiCasrar sgobsaar, .

Sekkilar places this hymn at the beginning of Sundara’s life. But all that
we can say is that itisan _early hymn of the saint. It islikely that Sundara
lived a few years in the reign of Nripatunga, son of Nandx The journey to
Pandya with Chéraman was a later event.

Tév. vil. 86, Plwrsi. Cargrr yosrer n_pml_/ﬂll-g SopSars daa dagalar s

CpusBpig Qmssa%w'r.&?@&u QuraserpS%r, , . may refer to Nandi.
Zévp. vii, 102, Burp,
, CrrCargadr dauwrgus wwniCn cwugh srexSear, . . may refer to
erpatunga
2 vii. 8, e iQardrury., mg'amr?m'c’wﬁ ot GeagaSisrd,
3 Ind, Ant., vol. xxxvii, p. 170. ¢ S.2.1., vol, i, part v, p. 510.
5 JTbid., verse 29. S Ep. lnd vol, xviii, p. §

7, The three categories of Saiva Siddhanta are mentioned in his, Kalumala
and Marudhur mummanikovais.
8 Curpd o ysad
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CHAPTER 1V.-THE AGE OF NAMBI

After the decline of Buddhism and Jainisry, Saivism and
Vaishnavism gradually drew apart. In the days of Nathamunij?
and Nambi the two sects had their origin. The effect of Nambi’s
compilation of the Saiva psalter and his Andadi on the sixty-three
was in the direction of sectariagnism. The sacred Tamil Veda des-
eribing the greatness of Siva and the lives of the Saiva saints
collected for the first time inspired the Saivas with the importance
of their own deity.

Since the age of Nambi is important as beginning the trend
towards sectarianism, Jet us inguire into it. Fromcertain evidences,
we may assign him to the time of Gandaraditya Chdla (A.p. 952.)

1. Pariintaka 1, o ¢ 906.
I

] 1 )
2. Raadityn 3. Gan?arﬁditya 4. Artnjayn
|
6 Uttnmachdla 5 Sundara.
I
. ' i
Gandardiditya 7. Aditya II. 8 Rajarajal

Umipathi says that the contemporary of Nambi was one Rajarija
Abhaya Kulasekhara and his work was approved by Sivdlayadevar
(Tirumaligaidévar ?). From this 1t was hitherto thought that
Rajaraja the Great was the king referred to by Umapathi. But, the
provision made for the singing of the Sajva psalms by Uttama
Chola,2 son of Gandaraditya, the elaborate arrangements made by
Rajaraja” for the same purpose make us doubt if Nambi's compila-
tion did not take place earlier than Rajardja. Bul who among his
predecessors collected the hymns ? [t is quite possible that Nambi
was patronized by more than one king. But, at whose instance did
he do the compilation?

So far as we know, the most pious among Riajaraja's predeces-
sors was Gandaraditya. He was a Saiva saint. He had gieat love
for singing hymns. He might have acguired it by reading the
Tevaram. So, it is probable that he collected the Saiva hymns.
But, it is difficult to equate him with R3jarija, Abhaya and Kulase-
khara unless we brush aside the latter as later éirudas which is not
possible. Neither Nambi nor S&kkilar gives us any definite clue to
find out their time or kings. The * Aditya’ of the {former?* and the

? The first of the Vaishnava Acharyas lived in the tenth century o b He
compiled the Vaishnava psalter, The 4,000

2 5.1 1., vol 1i1, Nos 139 and 151A, ASIi,vol n, No 65

* Andady, Idangal: Nayanir and Pugalchdla Nayanir —

He 15 sa1d to have gold plated Tilla1 and destroyed Ceylon. If Aditya
1stzken as the name of Nambr’s king, then the reference may be to Gandargditya
Gandardditya has been 1dentified with Madiraikonda Rajashesan by the epigra-
phist (See AL.E.R,, 19013, p. 95 and 1912, pp. 63-64). His father was Parantaka,
the famous king who gold plated Tillar and took Madura and Ceylon accord-
mg fo Inscnptions, AML.E.R., <1907 (pp. 72-73) Gandaraditya might have
taken active part m his father’s expeditions and thus shared the honour of
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“ Anapaya’! of the latter refer to the Solar Chola family and are
useless otherwise.

The stories contained in Nambi’s Andadi had become so familiar
by the time of Rajaraja [2 and Rajéndra I3 that they set up images
of some of the Saiva saints. No doubt there is an instance of a
provision made for the singing of the hymns in the ninth century
by Nandi Vikrama* (Nandi of Tellaru ?) but the tradition is strong
that the hymns were collected by a Chola. There is another
instance of such a provision in the 41st year of Parantakas I father
of Gandaraditya. But, the credit for the compilation may be given
to the saintly son in tue closing years of the reign of his heroic
father in whose wars and administration the son might have shared.

CHAPTER V.—THE AGE OF SEKKILAR

The effect of Sekkilar’s work which presented vivid accounts of
the Saiva saints of Tamil Nadu in a simple and graceful style, was
incalculable. The miracles mentioned in Periyapuranam must
have stimulated the enthusiasm of the Saivas and captured many
a heart besides that of the king. God makes no difference of sex or
caste or race among His devotees and everyone can obtain salva-
tion by intense devotion to Him which is a simple means. Such
were the lessons implanted by the author in every Saiva heart.
There was a community of spirit among all the devotees irrespective
of caste differences. This was bound to lead soon to a contempt
towards the other communities. Intense devotion to one God was
bound in course of time to lead the devotees to consider the other
Gods as inferior.

When did Sekkliar live ? Scholars have been wavering between
the reigns of Kuldttunga 1 and KulSttunga IT—for the period of
Sekkilar. In about half a dozen passages® Sekkilar calls his patron
and king Anapaya. He calls him Abhaya and Kulottunga also.
The last name Kulottunga is not used so familiarly for the Chola as
the first two. So Seékkilar’s contemporary was probably a

Kulottunga.

Umapathy, a near authority, says that the contemporary of
Sekkilar was a young kmg” who took to the study of Jivaka
chintamani, a Jain work' and that he ruled from the Himalayas to
Riamésvar.® The very san® phrase to denote the extent of his
empire is used in an ipscription® of Kulottunga I. Kulottunga I

taking Madura and Ceylon. Since writing the above, my learned friend Mr.
Somasundara Desikar of the Tamil Lexicon office tells me that he has success-
fully identified this Aditya with Aditya II Karikala in a paper submitted to the
Orientul Conference, 1928.

1 See below. ) z S.1.1., vol, ii, Nos. 38, 41, 43
3 Jbid., vol. 1, No. 40. .
% Jbid., vol. i1i, No. 43 , See also K. S. Srinivasa Pillai, Zamil Varalaru,

vol. ii, pp. 159—-170 Tiru- wmraz Vahuppu (Tamil).

s AT(I/I Surv. of India Rep., 1905-6, p. 172. Also No. 373 of 1903,
ME.R.

S Periya.,i 11, 17, 36, 162, 215, 435.

7 Ibld, i, Introd. 9, @Wwv@z’p\h Crerd®,

8 Jbid., i, Introd. 8, Wwea lsro @oCemn ulurs Bup terafloy,

3 Ep. Ind., vol. v, p. 104,
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was young on his accession and ruled long as king over all land
from Kalinga downwards {a.p. 1070-1118). Being a Chilukya in
whose kingdom Jainism had not died out, it is quite likely that the
young king had a leaning towards Jainism, or the Jains of Chala
tried their luck with him.

It is stated by S&kkildr that his king was Nirruchdlan and the
Madras epigraphist says that Kulottunga 1is called Nirruchdla in
some inscriptions.? Besides, in the reign of one KulGttunga,
Sekkilan Parantaka Dévan alias Karikila Chéla Pallavardyan of
Kuorathur in Kulottunga Sola Valanidu, and Sekkilan Palavariyan
Kalappalarayan of the same place make gifts to the temples of
Kadaiyur and Kalappal.? The epigraphist says that they were the
Sckkilar brothers of the Periyapuranam but itis doubtful if the king
referred to is Kuldttunga [ or II.  The title Karikila Sola Pallavan
will be appropriate only in the reign of Kulottunga 1, for the
Kalingattuparani” calls him Karikila and attributes to him the same
greatness so deservedly won by the old Karikala. But, the Periya-
purangm gives Sekkildr the title of Uttama Chola Pallavan and his
brother the title of Tondaman Pilavaraivan. The Kadaiyur and
Kalappal inscriptions place it beyond doubt that the Sekkilar
brothers lived in the time of a Kulottunga. Another curions fact
which makes us identify Sekkilar’s king with Kulbttunga I is that
the atter's son Vikrama Chola refers to the story of Manuchilat
which is not sketched by Nambi and mustbe fresh in the memory
of Vikrama on account of the recent publication of S€kkilar's book.
But this is a small evidence. The persecutor of Raminuis,?
Kulgttunga grew to be a staunch Saiva. So it is likely that the
Periyapuranam of his minister roused to some extent the latent
Chola Saiva zeal. .

But there are some objections to the above reference. The non-
reference to the Kalinga expedition by Sckkilar i= easily explained.
He was writing a purely religious work. Or, the Purana was com-
posed before the great event. But how can we explain away the
fact that nowhere in his inscriptions KulGttunga I calls himself
Anapdya ?® The Kalingatluparani is silent on this point and does
not even mention the geld plating of Tillai done by so many
Chdlas including Sekkilat's contemporary, His inscriptions too do
not speak_ of any sacred act of that Ratuge. -

, An.jnscription beginning with Poonfeitin Badumasn st Tiruvarur

+

% - ¢

1 Perwya.,1 11; M.E.R. 1912, p 67 Ins. No. 312 of 1901.

2 Ep. Ind., vol. xvi, p, 68 'The latter name ocours in 445 of 1912, Kettur,
The nscription 15 dated in the second year of Kuldttunga Chola, Tribhuvana
Chakravariht  But the diwistion where Kunrathur N&du was, conld not have
been called Kulottunga Chdla Vala NAdu so early as the second year of
Kuldtfunga 1. So the Inseription belongs to the second of that name.

3 Stanzas 20 and 583, He 1s called Kankala in inscriptions , see T.A.G,
Reo, The Alwars (Madras University},

+ 811, vol. 1, No 38,

3 This and the destruction of the Vishnou temple at Tillal are atttibuted
by some to Kuldttunga Il whom they identify wnth Krimuldnid: see
‘T.A. Gopwatha Rao, The Alwars, and Ind, Anf, vol xxzvill, p 129 for
Krimikanta, 4§ ’

® M.E.R., 1912, p 67 ’-

K
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mentions Kulottunga and Anapdya as the names of one king.?

This beginning is different from that inthe inscriptions of Kulot-
tungal. So it has been concluded that the kmg Anapaya was
Kuldttunga II. So also the Kalathur and Anakka inscriptions.2 The
former mentions Anapaya, the Tondaman chief as the royal secre-
tary, while the latter mentions king Anapiya Kulottunga Tirunir-
ruchdla and the same royal secretary. Another inscription?® of
Kulottunga II calls him Nirruchola. It also begins with Poomannu
Padumam. He is referred to in an /g as having gold plated

Tillai.*

CHAPTER VI.—THE NORTHERN BRAHMANS

In the Agamaic Saiva works,® it is said that Saivas flourished
first in Manthrakali on the Godavari. There were four mutts of
which one was the Amardhaka Mata. R3jéndra® on his return from
the Ganges brought some of the Saivas and settled them in his
kingdom. One of them was Isana Siva Pandita who built a Siva
temple at Karampandal. Even before Rajéndra, some of the Chsla
kings seem to have brought and settled Northern Brahmans.
Rajaraja appointed Sarva Siva Pandita Sivachari as priest of the
Tanjore temple and his disciples for ever of Arya, Madhya and
Gauda to succeed him. Some of them seem to have been Razja-
gurus. Probably descended from one of the immigrants was
Umapathi Déva mentioned in a twelfth century incription as
nafive of Dakshina Lata in Gauda and priest of the temple of
Arpakkam near Kanchi.? These Saiva Brahmans gave an impetm
to the sectarian movement which was finding expression and
encouragement in the Saiva mutts.® Thus dgamaic works came to
be written in the south by Agora Sivachari (Saka 1080), Trilochana
Sivachari, Vamadeva Sivachari and others.® These works led on
to the works of the Saiva Siddhantins of whom Umapathi was the
last (Saka 1235).1°

The persecution of Ramanuja was not due to the intolerance of
the Saiva Chola as the latter did not persecute ail Vaishnavas. But,
probably the individual persecution was due to the work of Rama-
nuja in the direction of extending the fold of Vaishnavism which
proved prejudicial to the _other religion. Both religions had
degenerated into sectarian paths and the ackaryas of both instead of
bridging the gulf widened it by unseemly controversies about the
greatness of the two Gods and about the temples which contained

them.

* M.E.R., 269 of 1901 ; S.Z.1., vol. ii, p. 153,

2 Jbid., 1912, p. 67.

9 Jbid., 1813, p. 107 ; No. 196 of 1901. His king is called Nirruchdla by

Sekkilar.

4+ Rulottunga Cholan Ula, #.E.R., 1913, p. 106.

s T.A. Gopinatha Rao, anfe., vol. ii, ch. i, p. 4.

o Jbid., S.1.1.,vol. ii, No. 9.

7 SLI, vol. ii, Part II, p. 153 ; A7.E.R., No. 40 of 1906.

s Jr.E.R., No. 20 of 1899

° T, A, (:opmatha Rao, ante., vol. ii, ch. i, pp. 4-9.
10 Sgpiva Siddhinta Varalaru (Ta'ml) by Anavartanayaka,m Pillai,
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Of the Northern Saiva Matas, the Golaki Afafe spread in the
Tamil country with innumerable branches.! Visvésvara of that
Matla was the contemporary of Kuldttunga [II. Braaches of this
powerful Mata occur in thirteenth century inscriptions, Its influence
came to be very great over the non-Brahman castes like the Vaniyas.
These mutts did a good deal for safeguarding and spreading the
Saiva religion.

CHAPTER VIL—-THE MUTTS

The mutts of the Saivas, mentioned by Sekkildir® as having
existed as early as the age of Sambandhar, probably grew in
imitation of the Buddhist and Jain mutts. From the time of the
later Cholas, they spring into existence in large numbers preserving
and patronising Saiva literature, promoting Saiva religion and
works and otherwise safeguarding the Saiva interests, The
feeding of Sivayogis devotees who did as much work as the Bud-
dhist monks for spreading their religion was provided for by the
kings.

[nscriptions reveal to us a Réjendra Chola Mafa and a Kulottunga
Chola Mata at Orriyur.® Quite a large number of them come into
view from Rajaraja III and Riajéndra IIl.* These came to be
permanent organizations with plenty of properties. Their influence
was sectarian. All of them were non-Brahman and great strong-
holds and propagandist agencies of Saivism among the masses.
They served educational and poor-law purposes also. Devotion to
Siva was required by these agencies and Sastraic Aurma was not
heeded.’

-

CONCLUSION

It only remains for the author to thank the Madras University
tor having passed and published this humble work. The author is
highly grateful to the various Savants who have been quoted in the
foregoing pages and whose researches have earned for them &
deathless reputation. His thanks are also due to Mr. V. Narayana
Iyer, M.A., M.L., Advocate, for having helped i1n the correction of
the first proofs. .

-

v MER., 1924,;;). 114 and 115.

t Periya.,i, pp. 595, 614 ; ii, p. 259.

s MER,, 1913, p. 105 ; 1925, p. 83.

* Stone Ins, Nos. 49, 156, 158 of 1911 speak of malas at Titnvidamarudhur,
Muniyur and Shiyali. See alse Arck. Swrv. of India Kep., 1908-9, p. 125,

M. E.R., 1909, pp. 103-105,
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